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CraPRER I
METAPHYS ICS

The objeet of this papor is to jresent Josiah Hoyce's comcep-
tion of the hwwn self in his metaphysiocsl framework. It would be
b«st, then, to begin by giving a orief sketch of his metaphysics,
insofer es it pertasins to the huasan self. The word metaphysics is

sppropriste for referring to foyoe's philosophy of being, since
Royce clearly conceives of being as something beyond the physlcal,
mete ta pioysika. Metaphysics, tnen, seems more in keeping with

Royoe's attitude than the more neutral word ontology. Moreover,
Hoyce himself from time to time applics the word metaphysics to his|

doctrine,

If & thing 1a s aid to be real, existing, some notion cf what
is meant by the term being ought to be mmde eéxplicit. Indeed,
statenents about reel thinge will be significant in proportion to
the vividness of one's conception of being. ZThus, it is by no
means otlose to begin thic consideration of the human self by say-
ing that it is & being. Indeced, for clear thinking, it must at
the offset be asked what is being for ioyae?

The history of philosophy shows that wen have had diemetri-
exlly opposed notions of wimt it mesns to be. 4 brief look st
some such notions may oring to light the divergencies. Paul

1
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Tillich apeaks of being as sn estrangerent from God su:, 80, a8
sin. Thomas Aquinas spvaks of being as a good in itself (omne ens
est bonum)., Immanuel Kant formelly excludes being from his systenm,
and Benedetto Croce does so incidentally. Bernard Lonergan, S.J.
stresses the lsomorphism between being and mind, Msrtin Heidegger,
in his hermeneutic phenomenology, turns to temporality as consti-
tutive of being itself. Sren Kiekegaard sees true being only in
the light of the super-retionhal, and William Jemes sees being only
in the world of natursal practicality,

Royce fully apprecistes that being, as is evidenced in his-
tory, 1s not the same for all, He sees thet any meaningful state-
fnent about the human self demsands both a consideration of the his-
torical meanings applicd to the term being and an unambiguous in-
ldtcation of one's own meaning for tiw term,

I shall dwell upon the nature of Being, becnuse to

assert thet God is, or that the World is, or even,

with Descartes, that I am, implies that one knows what

it is to be, or in other words, what t?a so-called
existential predicate itself involves.

jte Ihe Four Conceptions of Being

The various notions of being are considersd by Royce under
four types of which he rejects the first three and accepts the last
las his own, "the Fourth Conception of Being.” Our purpose here is
jpot to defend or to condemn Royoe's presentation of the various

jpehcols of ontelogy or to substantliste ar to nullify his reasons

ljosiah Royee, The World and the Individual, Vol. I (New York

-

Fover Publications, Inc. I559), p. 12.
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kor re jection, What is needed now is to present hls arguments
pbriefly so as to arrive at his conception of being, which is delin-
pated by his rejections of the first three conceptions. ‘Before we
consider Royce's handling of each type of ontology, it would be
ﬁood to see how Royce lines them up with one another:

But first let me name all the four, The mere
list will not be very enlightening, but it will serve
to furnish titles for our immediately subsequent 1n-
quiries, The first conception I shall call the tech-
niczlly Realistio definition of what it is to be, The
second I shall call the Mystical conception. The third
I cannot so easily name, I shall sometimes call it the
typlecal view of modern Critical Ratlonalism, Just now
I prefer to name it by its formulation, the conception
of the real as the Truth, or, in the present day, usu~
ally, as the Empirically verifiable Truth, The fourth
I shall esll the Synthetic, or the constructively ideal-
istic conception of whst it 1s to be. For the first
conception, that is real which is simply Independent of
the mere ideas that relate or that may relete to it,
For this view, vhat 1s, is not only external to ocur
ideas of it, but absolutely and independently decides
a8 to the validity of such ideas. It controls or de=-
termines the worth of ldeas, and that wholly apsart
from their or our desire or will, What we "merely
think'" makes "no difference”™ to fact. FPFor thesscond
conception, that 1s real which is absoclutely and
finally Irmmediate, so that when 1t is found, 1i.e.
felt, it altogether ends any effort at ideal defini-
tion, and in this sense satisfies ideas as well as
constitutes the fact. For this view, therefore, Being
is the longed-for goal of our desire. For the third
conception, that is real which is purely and simply
Valid or True, Above all, according to the modern
form of this view, that is real which Experience, in
verifying our ideas, shows to be valid about these
ideas. Or the real is the valid "Possibility of Ex-
perience."” But for the fourth conception, that is
real which finslly presents in a completed expe rience
the whole meaning of a System of Ideas,“

21bid., pp. 60-61,




l. Realism

The first type, the Realistic, places great stress on inde-
pendence as a criterion for being. A major distinction is rmde,
according tb this school, between the "that" of a belng and 1its
"what." Imaginary beings have a "what" but no "that." If a being
is independent of the idea (or concept) proper to it, then it has
a "that"; it 1s real. What a thing 1s, then, does not signify that}
it is,

Truth, tor the Reallst, lles independent of man's apprehen-
sion. To get to it, man must escape from his mental confines., To |
get tc it, man must escape from his mental confines, which are im-
posed upon him oy the nature of his inner life of consclousness,
The Realist conceives of a cleavage between the conceptuel active
ity has no effect whatsoever on the existential world.

Now the first of owr four conceptions of what it is

to be real, essentlally declares that 1f you thus

know a real object, and if thereupon your knowledge

vanishes from the world, that vanishing of your

knowledge mskes no difference, except by accident,

or indirectly, to the real object that ycu know,

The real} according to this first conception of being, is a
glven; it is not produced by any activity on man's part. Of course,
the real 1s not limited Just to whet can be sensed, for it may be
an intelligibility which appears through sensible media. The real

18 grasped in ideas when those ideas escape any subjective prodo-'

termination.

BIbido. Pe. 66,
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The aoct of knowing ltself iz a reality, since it has in it-
p=lf an intelliglinillity which is independent of any extrinsic ob-
perver who views the aoct as an object of his knowing.

Henoce the objJects of realistic ontology are objects

not necessarily outside of any knowledge whatever,

but only independent of any knowing thet is external
Lo themsalves.™

Hen find 1€ socially convenient to be reulists, for thenthey
pan keep othor men and things, by means of abatrect categories, in
hn order which is independent of thelir personsl uwotions. Their
roles in soclety, then, are érbitrary in thet they ecan pavtieipéte
s they will. The conservative mind is apt to accept realiasm be~
bause it preserves order in soclety. Indeed, the realist holds up
this scclial order as & procf for nis ontological system, on which
he tends to take & position wilch persuades rather than dewmon-
ptrates.

Koyce finds the Realist's position of isolating the knower
Prom the known hard tc sccept. Indeed, he feeols that the striot
fiichotomy between the wmental end exlstentisl order involves cone-
Lradictions.

1t /Realiem/ contradicts its own concepticus in

uttering them. It asserts t he mutusl dependence of

knowing anﬁ of Baigg in the very act 0f‘doclaring

Being independent.

In the existentisl «rder, every being which exists i» an

Individual. In the mental order, every concept Is a universal,

bibid., p. 69.
5Inid., p. 76.
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Once the Realist has made the two orders independent, he can never
have them united again. "Its /Realism's/ laws, as universals, con-
tradict its facts, which have tc be independent individuals."® Thel
abstract thinking of the Realist does not depict the real individe
ual but, at best, gives some linkage for systems of facts. The exe
istént, even for the Realist, is a noumenon, which is itself a con-
cept determined by a thinking process., Even thet which is con-
ceived as being totally independent of the mind is in fact defined
by mind. .

Royce feels that realism cannot claim to have real knowledge
of existential facts. He says: "Its /Realism's/ central technical
difficulty . « « is that wondrous problem of the nature of individe
uality and as to the meaning of universals.“7 Further, that knoweard
are independent from one another, Royce feels, is contradictad by
experience. "This [ﬁealistig7 view of the social relstion . . .
is contradicted by every case of the communication of mind with
nﬁnd."e Independence here means that the knowers in knowing have
no ef'fect on one Another.g Independence in genersl means, for
Royce, being devold of relations,

2. Mysticism

Royce proceeds to the second conception of Being, Mysticism,

629&2'
722£§.
8_1_1_:_;_@., p. 73.
?;g;g., p. 61.
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his is the ancient opponent of Realism, In itself Mysticism is
tore religious than philosophlical, but underlying it 1s a definite
hilosophy. Many disregard Mysticism because, they feel, 1t sub~
Etitutes feelings for feality. But they view it externally from a

fpealist's position and, so, do not truly understand Mysticiasm.
The philosophical Myatic, usually, is cne who has begun in
Realism but then, since he found contradictions in it, has come to
Houbt it., The Mystie feels that 1deas are false precisely because
hey are Just ideas and not the reality. Reality is not to be foud]
[n profound ideas, but in the profundity of experience. The resal,
[for the Mystic, can be had only immedlately, that is, without the
medium of ideas. "Or in other words, Reality is that which you can
lmmedlately feel when, thought satisfied, you cease to think,"10
Royce ocalls the Mystic the only true empiricist, for the
Pystic holds that all truth is to be found immediately, Th2 knower
d the known must become ons for true knowledge. DBecause of that,
Eznught is a defect, a step away from reality in the direction of
illusion.
If it takes a trance to find‘such a fact, that is the
faults of our human ignorance snd baseness. The fact
in question is always in you, is under your eyes. The
ineffably immediate is always present. Only, in your
blindness, you refuse to look at it, and prefer to think
instend of 1llusions. The ineffably immediate is also,

if you like, far above knowledge, but that is becaus ¢,
knowledge ordinarily msans contamination with ideas.

101pid., p. 83.
1l1pig,




. 8
The first two conceptions of being, which we have thus far

cnsldered, are polar opposites to esch othﬁr.la Neither satisfy
|;oyce because oach presents in abatract terms only fragmentary
views of reality. We will now look at Royce'!s reaction to sach,
Royce puts a question to the Realist:
Does ywi- world contain in just this sense Many
different, that is rutually independent beings,
or does 1t contain only Cne real being, whose inner
structure, perhaps simply, perhaps infinitely com-
plex, !§111 permits of no nmutual independencs of
parts,
The Realist 1s now in a dilemma. Whichever horn he chooses,
Royce feels that he can logically lead the Realist to inconsist-
| ency .
First,-tha Realist says that reality is made up of many
beings. It should be recalled that for the Reslist a being 18 that
which 1s independent, in 1tself, spart from others. Royce now asks
the Realist that leads him to say that beings are independent, Th+
Realist replies that one sees in his experience that beings are in-
dependent. Trﬁ., the Realist adds, independent beings do enter in-
to relation with each other, e.g., through cau;élity or love, Thay{
relation, indeed, 1s a fact, a reality, and as such it too is in-
dependent. How then, asks Royce, can a third independent bind two
1

other independents, Obviously, it cannot,

laxbid., p. 86,
LVrpid., p. 123.
lhyp14., p. 128.
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The Realist has turned to experience for evidence of his ase
ertion that beings are many and independent., Precisely here, in

xperience, Royce feels that he has the Realist.

But now I distinetly decline to admit that, in our
concrete human experlence, you can ever show me any two
physically real objects which are so independent of each

other that no change in ige of them need correspond to
any change of ihe other, ‘

rhe laws of physics, as well as ethnical and ethical laws, indicate

hat there is a tight solidarity in the universe, Human ex;.)er:lence,1
Khan, seems to give evidence against the Reallst, Purthermore,
Royce flatly states that the Realist is wrong in thinking that be~
ings are originally independent and then later enter into a rela=-

tion., One's awareness Iis what changes.

What happens when we s ay that they pass from mutual
independence to linkage, is really that we find them,

in our experience, passing from relations whose import-

ance 1s merely to us less obvious, into relations of

more obvious human interest, But now the relstions of

an object in agginary experience make parts of the

object itself,

The Realist must admit now that beings cannot be manyvand,
Iso, completely independent of one another, for it is seen 1ln ex-
perience that beings are related. Since a beling must be independ-
jent and since things are related in the world, the Reeallst would
say that reality 1s just one being. However, Royce points out that

jmonism is impossible for a Reallst. "For let us remember that, as

151p1d., p. 125.
161bid., p. 126.
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we observed before, there are already at least Two genulnely and
absolutely independent real Beings in the realistic world.“l7 Tho
Realist must at least say that the real and his idea oflit are botﬂ
beinga. Since they are independent of one another, they must be
censidgred separate realities, But if the Realist's idea about thq
real is independent of the real, it cannot truly be an idea about
the real, |

The realistic theory, then, as we now know, by its own

explicit consequences, and just because its real objects

are totally independent of its ideas, has nothing to do

with any independently real objeet, and has no relation

to the 1E§epandant external world that its own aecpunt

defines,

At this point, the Realist by the loglcal inferences in his own
doctrine has nothing as the object of his philesophy. "In brief,
the realm of & consistent Realisin is not the realm of One nor yet
the realm of Many, it is ths realm of sbsolutely Hothing.“lg .

No doubt, the realists smong the readers will have ready
many counter-arguments to meet Royce's reasoning. They will prob-
ably agree with Willlam James when he referred to Royce's Realist
as: "what an ass of a realist."20 But whether Royce has depilcted

the Realist as being too naive or not is not the concern here.

Rather, only a brief look at Royce's view on realism is wanted, in

171b1d., p. 133.
181p14d., p. 136.
191p14., p. 137.

' ZOR. B. Perry, The Thought and Character of William James,
Vol. I (Boston: LittYe, Brown, and Company, 1935), p. D18,
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prder to have a better underatending of what he will mean by his

'Fourth Conception of Being."

The Mystic defines reality as that which is one with t he

ﬁower. The unconscious Absolute becomes aware of itself in its
inite aspects. At first, men falsely see themselves as distinect
rom their objects. Then, as mystics, they come to ® stage of
mmediacy which satisfies all thnir ideas. Royce cannot bear with
he aura of illusion sbout Mysticiam.

It follows that if Mysticism is to escape from
its own finitude, and really is to mean by its absolute
Being anything but a Mere Nothing, its account of Beling
mist be so amended &s to involve the assgsertion that oupr
finite life 18 not mere illusion, thst our ideas are not

merely false, and thabaie are already, even as finite,
in touch with Reality.

The Absolute for the Mystic hes reality only in relation to

[he consclous striving of the finite owerd the Absolute. Pure
medliacy with the Absolute is the Mystic's gosl. To achieve it
he must renounce the illusions of his finite consciousness. In so
oing he renders not only himself nothing, but the Absolute as welll
e » o We bring the mysticts case to its close, by
pointing out that his Absoclute, in its abstrsction,
is precisely as much, and in exactly the same sense
of the terms e Nothinga as, by his hypothesis, his
own consciousness 1is,

B, Critical Rationalism

The Third Conception of being identifies being with validity.
rhat 1s vealid which fits in s formal system. Its original exponent

2lﬁoyce, The World and the Individual, I, 182,
221bid., p. 195.
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23

is Kant, A sharp sepsarstion is made between noumena and phenome~

ena. By that separation the Critical Rationalist hopes‘to avoid
the presumptions of other philosophies,

The truth, valldity, or determinate possibility of the

experience in question, mey be, so far as yet appears,

elther trensient or eternal, elther relative or absolute,
either something valld for & limited group of people, or
something valid for all possible rational beings. But

in any case, this third definition of Being attempts to

identify the validity of the édea with the true Being of

the fact defined by the idea,=%

Royce links many prominent philosophers with this Third Con-
ception of Being: St. Augustine in identifying God with Veritas,
St. Thomas in relating the Divine Ideas to God, Plato in holding a
realm of essences, Aristotle in having the notion of possible be-

Preclsely on the central theme of the Third Conception, on
the identification of validity and being, Royce finds fault.

Now what our Third Conception so far fails to explsin

to us 1s precisely the difference between the reality

that is to be attributed to the valid truths that we

do not get concretely verified in our own experience, 26

end the reality observed by us when we do verify ideas,
Furthermore, since‘being appears only universally for the Third Con¢
ception, the selr‘knowing cannot be & being. But the self, which

certainly is individusl, must be a being to ground, as the knower,

23;2&3., pe 205.
Zh1pid., p. 227.
251bid., pp. 228-29.
261p14., p. 260.
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Lhe being of his 1deaa.27 The Third Conception of Being actuslly

Hoes not lay claim to know any reality which would be more than &

konstruction of the mind. Given the humen situation, man at best,
ccording to the Third Conception, can come to a clarity of thought

E;'raflecting on the structure cf his mind, man can s ee his process

WOf categorization. Then, he cen more precisely classify his data.

cince all men have the s ame mental structure, the greater the pre-

cision in thinking the greater will be the uniformity in the com~

runity of human knowledge.

But I point out that their reality, the true Being of

these objects, is in no wise defined when you merely

speak of the ideas as nothing but valld, because the

assertion of validity is so far merely the assertion

of a correspondence between a presupposed ldea and its

assumed object, without any account as ygé elther of

the object, or of the truth of the idea,

The eritical rationalist is satisfied in conceliving rsality

in an "as i1f" manner. He feels that although one can never know

the really real one can pretend as if he does, because practical

living demands such a pretense,

Our eritical rationalist lives in & world where nothing

in the realistic senss is real, but where it 1s as if

there were independent realities, which, when more

clcsely examined, praye to be merely more or less valid

and permanent 1deas,

L. The Synthesis

The considerations of the previous three conceptions of beinﬁ

271p1d., p. 261.
281p14., p. 352.
Zglbid., p. 243.
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lead to Royce's own conception, the Fourth. In it he has incorpo-
lreted the significant elements of the other conceptions. At the
[pame time, he feels, he has by means of his synthesis overcome the
jcontradictions which are the logical outcome of the other concep-
tions of being.

The real, for Royce, cannot be an isolated fact. It cannot
ke a totally independent other. It cannot be an undifferentiated

one, It cannot be a valid universal. The real is a unique, unifiel

ystem of 1deas, which are embodiments of will in that their exist-
Enco is their purpose. "What is, or what is real, is as such the
[complete embodiment, in individual form and in final fulfilment, of|
the internal meaning of finite ideas,"30

For Royce, 1des does not mean just a representation, Rather
it 1s also an embodiment of purpose:

But the primary character, which makes it an idea, 1is

not this its representative character, is not its vicar-

lous assumption of ths responaibility of standing for a
being beyond itself, but is its imner character as re-
latively fulfilling the purpose (that is, as presenting

the partial fulfilment of the purpcse), which is in the
consciousness of the moment wherein the idea takes place,

The meaning of an idea has two aspects: the internal and

the external. The internal meaning refers to the subjective aspect
of the idea, i.e., the resson why the knower wishes or wills to

lhave this particular ides,

301p14., p. 339.
311p1d., p. 24.
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Now this purpose, just in so far as it gets a present

consclous embodiment in the contents and in the form

of the complex state called the idea, constitutes what 2

I shall hereafter call the Internal Meaning of the Idea.3‘
The externsal meaning refers to the objective aspect of the idea,
i.e., to external referent of the idea. For example, in the state-
ment "John loves Mary," the external meaning is the fulfilment of
John's wish to love this unique person, Mary. At first, the ex-
ternal meaning seems to transcend completely the internal.33 How~
ever, Royce sees a definite continulty between the two meanings.
Indeed, the e xternal actually has significance only as an internal
meaning.

In other words, we shall find either that the external

meaning 1s genuinely continuous with the internal mean-

ing, and is inwardly involved in the latter, OE else

that the ldea has no external meaning at all,3

We shall assert, in the end, that the final meaning of

every complete idea, when fully developed, must be viewed

as wholly an internal meaning, and that all apparently

" external meanings become consistent with internal mean-

ings only by virtue of thus coming gg be viewed as as-

pects of the true internsl meaning.

Mary in her internal meaning is the determined correlate to
John's 1nterna1 meaning. So, in this sense, Mary is by no means
a neﬁtral object with respect to the active sucject, John. Rather,

both in accord with thelr own internal meanings act harmoniously.

321b1d., p. 25.
33;312., Pe. 27
3h1bid., p. 33. -
,35£2£§.’ pe 3L.
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In other words, Mary has external meaning for John only because of
her and his internal meanings.

Reality, then, 1s the fulfilment of w111,36

for, it will be
seen, will determines internal meanings. The intellect in seeking
the truth of being must look for an appreclation of the internal
meaning of being.

A will concretely embodied in a life,--and these meanings

identical with the very purposes that our poor fleeting

finite ideas are even now so fragmentarily seeking, amidst
all thelr flickerings and thg%r conflicts, to express,--
this, I say, is the reality,

In his Pourth Conception, Royce thinks that he has incorpo-
rated the good poiﬁts of the other conceptions., With his synthesis
he has overcome the intrinsic contradictions of the others,

Realism in 1ts definition of being has lald great weight on
"other." "other" assumes the authority over ideas. "Other" is
the criterion for truth or falsity. Royce agrees with the Realist
in that "other™ 1s a constitutive of a finite 1dea, "The finite
1dea does seek its own Other,"38 However, this "other" is not
something totally independent of the finite idea (nor, also, of
the cne who has the idea). Their being, that of the "other" and
that of the idea, 18 so bound together that 1t cannot be separated]
(This will become clearer in connection with the Absolute.) "Yet

the idea submits to no external meaning that is not the development

361bid., II, 432.
37Ibid. » I’ 359 .
BBIbid. s Po 353 .
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br its own m@nning.”B9 Clearly, the idea is dependent on the

[other™ for its whatness and the fact that it is. Not so clear nowL
berhups, is that the “other" 1s dependent on the idea for both its
ihetness and its existence. The "other) however, schieves its pur-

hose, and so has 1ts belng, only as fulfllling its own internal

ening. If its internal meaning 1s precisely to be the complement
E: a finite idea, then 1t 1s dependent on that idea for its whatnea1
?nd its existence,

The opposite pole of Realism, Mysticism, has held to the com-

lete identification of being in one. The Fourth Conception of
ing stresses, also, the unlty of being in that everything thst 1is
is a fulfilment of purpose which flows from the one will of the
mbaoluté. Thus, the mystical identification of the world and the
Absolute Self has been in & modified form incorporation into the
Fourth Conception. ,

~ The Fourth Conception of Bsing agrees with éritical rational-
ism in that being gives validity to ideas. "The valid finite idea
is first, for whoever possess it, an observed and ompiriaél fulfil«
ment of purposa."uc However, the Fourth Conception would not equ
the idea with the "other.," Indeed, precisely insofsar as the "oth::I
is not derinéd, Just so far it 1s not that finite 1dea and is the
"other." The "other" has its own 1nteﬁna1 meaning which, it will

be seen is derived from Will,

391bid., p. 354.
hoxbido’ Poe 356.
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What therefore you have not thus defined 1s precisely
the Being of the objeot as Other than the very finite
idea which is to regard it as an Other., If you have
once observed this defect of any assertion of a bare
possibllity of experience, you will have secen why the
mere definition of universal types c¢sn never reach the
expression of the whole nature of real Beings, and why,
for that very reason, the realm of Validity is nothing
unless it is more than merely valid, nothing too unless
it tekes an individual form ﬁi an unique fulfilment of

purpose in a oompleted life

The real camnot be satisfied by universals devoid of volitional
characteristics.

The essence of the Real is to be Individual, or to permit

no other of its own kind, and this characﬁgr it possesses
only a&s the unique fulfilment of purpose,

His dissatisfaction with the other coneeptions of being has
lesd Royce into his own conception. In this framework, will gives
reality 1ts significance, which intellect must appreciate. The
real, then, is freed frow intellectusl avstraction. The real, to
be real, must be Individual, just as the will in willing must will
uniquely & unique fulfilment of 1is willing.

This final form of the ldea, this final objeet sought

when we seek Being, 1s (1) a complete expression of the
internal neaning of the finlite idea with which, in any

case, we start our quest; (2) a complete fulfilment of

the will or purpose partislly embodisd in this idea;

(3) an ina vidual 1life for which no other can be sube
stituted,

With this sketch of Royce's metaphysics, 1t is hoped that the

presentatlion of his notion of' the individual humsn sslf will be

klroia., pp. 357-58.
L2Ivid., p. 348.
b31p1d., pp. 3h0-n1.
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more intelligible. Also, in the course of the presentation it is
hoped that the Fourth Conception of Being will becoms more meaning-
ful, especlally as the funstion of the Absolute is brought to light

We can therefaere lay aside altogether our ifs and thens,
our validity and our other such terms, whén we speak of
this finsl concept of Being. What is, 18 for us no
longer a mere Form, but a Life; and in our world of what
vwas before mere truth the 1ligat oﬁhindividuality and of
will have finally begun to shine,

Be Absolute~-finite polarity

The relation beliween tie Absolute and finite beings must now
be reviewed, Since the human self takes on 1ts true significance
only in relation to the Absolute, somse understanding of that rela-
tion must be had. Is Royce here speaking in the context of logic,
of apistamolégy,‘of psychology, of religlion, or of metaphysics?

In some sense he 1s in each context. He is in & matgphysical eon~
text when he talks of the Absolute--finite relation.‘

All finite beings are expressions of the Absolute. The Abso-
lute is the integral whole of the finite beinges., The finite being
has 1ts existence only as fulfilling thet role in the total ex~
pression which the Absolute wills to it. [For free beings, the per-
fect expression of the Absolute's will 1s their ideal selves. The
Absolute 1s, then, ccmpletely immanent in the finite expressions.
Nevertheless, the Absolute is not dependent on any particular fi-
nite being or group of beings for its existonce or its form, It

finds its expression In the finlte beings. The form of the total

Lhtvid,, p. 342.
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lexpression and that it exists at all, howwver, !s contingent on the
rhsolutc'n'uill. Should & free agent fall in achieving its 1desl
self, the Absolute compensetes for the corresponding veid in its
Txprunnion through snothepr finite being.

?c bo, w6 have siild, means to fulfil a purpome, in fact,

tTo TW1ril in rinesl, individial expression, the only pur-

pose, nemely, the /bsolute purpose, (ur closer study

hos shown us that this Absolute purpose ins not only Ons,

but alsc Infinitely ccmplex, so that its unity is the

unity of muny Wills, vach one of which finds its ex-

pression in an indfvidual iife, while these lives, as

the lives cf werious 8slves, huve an espect in whioh

they ere free, in o fer es esch, while in many aspucta

determined, is a?%ll in 4ts own ressure a determiney
~ of all the rest.'

411 Anternnl weanings of idees, then, are subsured under the
jpbsolute'ts will. All externsl meanings are ultirmtely significant
only ia terns of internal reeanings, which are heruonined in the ome

111 of the Abaolute. Thus, all meaning in the world flows from
the Absolute who wills its expression, which i{s itoelf, to be such
[re 1t 8 or will be.

M is the Adbzolute, beosuse in the interreletionshipa

of contrasted expressions of a single Will lies the only

opportunity for the embodiment of wholeness of 1ife, and L6

for the poasession of Self-consciousness by the Atsolute,

To be 2 beliny, then Implles uniqueness and individuality. A

peing 1s only insofar as 1t fulfils & portiecular purpose of the
Absolute. 5ince s purpose must be unlque and individusl, an ex-

[pression of thet purpose rwat be unigue snd individusl. Without

451bed., 11, 335-36.
“Ib’.do’ P 336.
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queness with respect to purpose there can be no individuation.
ince beings obviously are individuated on the finite level as ex-

bressions, they must be unique.

Individuslas are all various expressions of the Abaolute,
n 8o rar as they are Many; just because, where the One
ia individual, every ﬂgpsct and element of its self-
expression is unique.

The Absclute 18 in eternity, wihich is the totality of times
past, present, and future. The finite expression 1s essentlally
temporal; that is to say, it is always limited to & particular time,
For the sske of clarification, a parallel can be made. The
jbsolute 1is 1lke a man; the finite expressions are like the man's
tdeas, The man freely chooses his ideas{he &t least haus freedom of
exerclse). The 1deas make the man who he 1s. Ultlimately, the ldess
Fre only for the sake of the man, that he may be with such a deter-
mination or form, Of themselves, the ldeas are nothing; they have
bo significance but in relation to the man., The man's conscious-
638 of himself tkanaoends any particular moment of being. The
1dess are lccated in time. The man knows his ideas in relation to
a time. The msn would be different if he had chosen a different
idea or set of 1ldeals, Thus, the man 1s independent of any par-
ticular ideas, whereas the 1dees are totally dependent on the men,
However, the man needsz ideas to express his selfhood, to be himself}
Admittedly, the above parallel has much of the tone of psy-
chology in it. However, it should be kept in mind that Royce is

not a Realist. He is an Ideslist. To be is to be an expression

| P CTR
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of the Absolute, tc be, in a sense, his idea, which fulfils a pur-
pose that the Absolute wills for himself. 1In such & framework, the
realist!s clear-cut distinction between the purely psychological
and the ontologieal fadea, Thus, what sounds like pasychology in
the realist's terminology 1s actuelly metaphyeical in Royce's,

Of course, the parallel limps. The so-cslled ideas of the

Absolute, i.e., finite beings, can heve their own consciousness anj
power to will., That is possible because the Absolute has so wille
this expression. Indeed, Royce would say that perhaps things to
which we do not ordinerlly ettribute consciousness notually in the
scheme other then the humen have consciousness. If ve were to ex-
perience a million years as a moment, then, perhaps, so-called in-
animate things would seem to heve consclousnees., Since to be is td
fulfil purpose and since the purpese in the animel kingdom 1s ful-
filled by the species rather then the individual, then, perhaps,
viewed in a different scheme an animal specles as 2 unit would takel
on the characteriatics of a person., But such speculations are
hardly the chief concerns ofyRdee. Primerily, he is interested inf
the human persen, whose consciousness we experience in rurselves
end 4n other men,

C. Worlc of Appreciestion--World of Deseription

Royce divides the world of men into two aspects. One is the
World of Apprecistiony the other is the World of Description.
The VWorld of Appreciation is that of internal meaning. The

true reality of a being is its internal meaning. Insofaer as he is
an qxprosaionloﬂatgo Absolute's will, that being 1s an ontological
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reality. Thus, if éne is to appreciatse rezlity he must become
aware of the internal meanings of things. Indeed, if one 1s to
appreciate himself ss a self he must become aware of his own in-
ternal meaning, &8s an oxpression of the Absolute. When cne does
become aware of his ildeal self as it 1s determined by the Absolute,
then and only then can he make resal progress in his self-develop-
ment. Then and only then is he conscious of himself as belonging
to the World of Apprecistion.

It is known from psychology, and indeed from common exper=-
ience, thst children tend to have a self'-centered view of reality.
The child sees things and persons only in relation to himself,
Only after a long and arduous perlod of maturation, which lasts hisg
whole lifetime, does the child become adult enough to see others as|
pelngs~in-tnemselves., Of course, some always retain a childish
view of the world, that others sre only in relation to them. Such
veople ususlly spend their last days in prisons or, if they are ex-
treme enough in their attitudes, in insine asylums.

The true world, the World of Values or of Approciation;

a8 rightly viewed by an absolute insight, would be a

world of ﬁglves, forming in the unity of thelr systems

One Self,

So strong is the egocentric attitude in mun that only after
much attention to the reality of others does one come to an appre-

ciation of their internal meanings. One must transcend the exter-

nal meaning of other, in order to come to an appreciation of other

L8ysid., p. 106.
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as an expression of the Absolute in its own uniqueness and individ-
uality. 1In the statement, John loves Mary, it wes pointed out, the
external meaning wasrthat Mary as being loved by John. Hary is the
referent for the idea, true; but she is only insofar as she is loveq
by John. John could love her for many reasons, which would come
out in the internal meaning of the statement. John's love would
actually be self-love if he does not trenscend to the level of ap-
preciation for Mary in her otherness, To eppreciate Mary, John
must beocome aware of her internsl meaning. That infinitely rich
and intricate mpaniﬁg, which 18 an integral part of the Absolute's
expression of himself, will never be comprehended by John. He
must, nevertheless, approach such an appreclation of Mary, and of
|everything elae, also. Only in thet way can he truly know reality,
Only in thst way can he become himself,

The World of Description, thesecmd aspect of man's world,
is the world of acienéa, of validity, of universsls, Man clessi-
fles beings in the World of Description se thet he can get a bettenr
hold on them for his own uses, Here the other is seen only as hav-
ing, or possibly having, some relation to the man, Men agree amonq
themselves on their classifications for the sake of communication,
Need leads them to categorize certain beings under a certain type,
Thus, in the World of Description reality has a much watered down
significance, The external meaning, seen &s universal and perti-
nent to men in general, haes the prominent pogition in the World of

Description. Nevertheless, it would seem thet meny men live in thel
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world of Descriptlon whole-heartedly without the lcast inclining

powards the World of Appreciution. Theso rien cannct develop them
selves &8 men. They are living iln an unreal world of their own
faemulation.

The trily human man will see the World of Description for
wnat it is, He will submit to its conventions. He will organize
data of his sclence along the lines of interest prescribed by the
World of Description. However, the truly human maen will not be
decelved into thinking that that is the whole of reality. Indeed
he will live his life in the World of Appreclation in conjunction
with the Absolute.




CHAPTER II
THE HUMAN SELF DEPINED

Descarics established the existence of the selfl by his famous

[ormula “cogito, ergo sum.” Of course, presenting the bare exist-
nce of the self says little of ita nature. Is the self a unique

tndividual, or 18 it a loglcal form? Is it the summation of its
mpirical situstions, or is it a transcendental absoclute?

Royce mey be said to have followed up Descartes' phrase with

t similar one: sum:ég quantum volo. When one in locking for cer-
itude, for reality, sublates the senses, he tends to identify self
pith thought or will. For Royce, will is the keynote for self,
ﬁowever, it is not 2 blind will., Somewnat like Aristotlets telos,
floyce regards will as an intrinsic constitutive of the self and as
flepending on intellectual understanding for its guidance. Royce
combines the volitional and intellectual character of the self in
Ehe concept of purpose, which is the ultimate reality of the self,
Kent saw, too, that purpose i1s the highest unifying principle
pnd that men tend to attribute the order about them to some purposeq
giving‘Absoluta.

This highest farmal unity, whioch rests solely on

concepts of reason, is the purposive unity of things,.
The speculative interest of reason makes it necessary

26
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to regard all order in the world as if it had 1
originsted in the purpose of a supreme resson,

It will be seen that Royce does just that. But he does not bury
the self i{n an abstract system of validity. Royce is ever concerned
with the concrete; for him, to be, one must be sn individusl, He

[strongly recoils frem philosophiczl explanations which are lacking

in humsnistic &ppraeiation.a

Now that there is, from the first chapter, some notion of
Royce's metaphysi cal orientation, this chapter will present Royoe's
[definition of the humen self, It will formulste Royce's definition
jaround three aspects of the self: that the self is (1) individual,
(2) unlque, (3) self-ldenticnl and self-identifying. Finally, then
[Foycet!s own term poerson will be applled to thne subsistent human
lso1r.

The fcesnl point of this chapter is the person. A later chap-
ter will look to the relation between the person and the Abaolute,v
between the person and hls world and the total community, and also

the reletion between bersons.

The World and the Indlvidual, Vol. II contains the core of

Royce's thought about the human self, Perhaps, he may in later
[Wworks explicate the consequences of his metaphysics of the human

|self with reapect to areas of social living; but, in the World and

lrwmanuel Kant, Critique of Pure Resson, trans. Norman Kemp
[ulth (London: MacmilTan and Co., 1929), pP. 560,

adbsiah Royce, The Spirit of Modern Philosophy (Boston:
Houghton, Mifflin and” Company, 1892), De 2h.
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he Individual, Vol.II, nds notion of the numen self is essentially

xpressed. In his preface to the seeond Volume he indicates what
e will say:

Frow WMetuwre these lectures puss te the Humen Self,
Characteristic of this part of the argument, snd of
previous statements of my own upon the seme tople, are:
my entire willingness to lay aside all mssortion of tiw
existence of & substsntial Scul; ry unreserved accept-
ance of the ewplricasl evidence regerding the dependence
of the Human 5elf, for ive temporal origin, for iie
developuwnt, and for its preservution in its present
form of 1life, upon physicul erd scelsnl conditions; end
sy insistence th:t various Selves cen possess, in the
whole or fm & perd of their liver, ideniicetlly the sare
experiences, so that one 3elf can originate, or can
develop within wnother Self, and so thet the lives of
varioys BEelves cen be interwoven in the most somplex

HEY S o
Royoe appreciatvesa the Cact that Ghw greatest stuwbling blook
to an idealistic philccephy is the problen of imdividustion. How-

tvev, he feels ith:ut much of the ground has been cleared in his First
olume. He wlill exprees his notlon of the humen self in his meta=~
payaical framework. This chepter will try, then, % look with
fioyee &3 hé foousss on the human self., "The former lectures empha-
pized the World; the present course zhall bae diracted towvards an
understanding of the Human individual,”>

.o Individual

The hurman self for Royes is an individual. Although such an
Ensight rmay seem trite to the layman, to those more soquainted with

3ioyee, The world wid che Individusl, IT, xii.

brogd., p. xilil.
5£b1d.. Pe u‘
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the history of philosophy the imsight is of econsequence. The ultid
mete reality of the human person, from Kant through Hegel, has
evolved as the transcendental ego. The transcendental ego, strip-
ped of all the individuating charscteristics of the empirical ego,
welds the reality of men into a one. What it nonsense to the lay-
men of everyday experience is teen by the philosophers as & brile-
liantly worked out loglical system, which can hardly be discarded
with a word of rebuttal.

Royce, vho was fully aware of the doctrines of his predeces~
sors, has come out boldly in the opposite direction. Royce says
that for anything to be resl it muat be individus.l.6 Indeed, the
ultimete reality of a being is found in his individuslity. No
transcendental sphere, where content is spurned in order to get
some pure form, is the seat of the real for Royce. No universal
nature, which stands aloof from the conorete perfections of finite
man, is given as the real trutn of man by Royce, Royce, fore~
shadowing the existentials, has given to the conerete individual
the prime place in reality.

What 1s the principle of Individuation for Royce? At a deepe}
level, thes question may be phrased: what is the principle of being
for Royce, since to be means to be individual., The principle of
individuation is purpose. Purpose gives one his reality which can-
not be that of another, for if it were then the other would be hime
self, 1.e., the other would not be other,

61v1a., 1, 297.
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The purpose of eash finite being is determined by the Abso-
lute. It has been seen already thet the finite beings are expres-
sions of the Absolute, The purpose of the Absclute in expreasing
himself in this particular way and not in eancther gives to the fi-
Lnito being both its existence amdiits individuality, If the Abso-
lute in two instances wanted to express himself in the very same
way, then there would be only one finite being, Thus s» the reality
of one being camnot enercach on another's,
Perhaps & contradiction appears here to those who have not
investigated the matter further with Royes. If the finite beings
are just expressions of the Absoclute, doesn't that deny the very
possibility of individuation for finite beings? Furthermore, if
jan ethical self is in & sense infinite, does that mean that he has
to be the same as the Abaclute?
- This is Royce'!s paradigm in the form of a table which will

fpe set up for what Royce in the text expresses in words:

B

1 L . . .
1 2 b 8 16 . . .
2 3 9 21 & . . .
3 5 25 125 628 . .
L, 7 49 343 2501 . . .
s 11 121 . . .
6 13 169 . . .
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Row A i the set of whole numbers. The dota indicate thst

khe series goes to infinity. Colwrm B is the set of prime numbers.
prime numbers cannot be factoréd into more basic numbers. This set
blsc goes to infinity. Corresponding to each number of A, thﬂ whol&
humbers, is each prime number raised to that power indicated by the

phole number, Becauwre prime numbers are basic no element in a sed

[n will be the same as an elemsnt in another sot a,. However, all
h

e elemsnts of every set a will appear in A.

The first set, A, conteins ell the numbers of the other sets,
?et it is ag individual set in its own right. Such a set may be
compared to the Absolute. The second set, &y, which is a sub-set
pf the first, contains no elements ﬁhich can be found in any of the
pther sets, a>. . ., but only in the first ocne, A. 8o it is with

ach of the sub-sets., Fach set from the s econd to the infinith,
Jtl'to 8., is contained in the rirat, Ay but in no way, partislly
pr totally, 1s a sub-set contained in &ny of the other sub-sets of
the first, A.
It is seen from the example olearly enough thet ncne of the
pub-sets can be a part of another sub-sst. In e sinilar way, each
finite being is individuated from other finite beings by 1tes own
fharacteristic form determined by its purpose., FNevertheless, with
reapect to the Absolute the problem remains, How cen the finite
peing be individuated from the Absolute? That's the peint. It is
hot, The rinito boing is individuated in the Absolute., The sub-

fets each appeer in the first, A, Each sub-set has an 1nt0111gﬁh£utk
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of its own, end so it is individual. The first set hss sn intel-
1ligibility of its own, wilch 18 not the s ame as thet of the sume
mation of the sub-sets, because it is a whole in itself; Also,
there are many more possible sub-sets other than those bssed on thel
primes, Therefore, it is seen that the first set A, is an individ-
ual and that the othsrs are also individusls, even while they ap=-
pear in the first set, Each sub-set, by the way, has an infinite
number of elerents; yet, it only pertially mirrors A, which also
has an infinite number of elements., The ethical self is infinite
in that, because a finite being is essentially temporal, it will
never be fully expressed. (That the sets appear on dif ferent lineJ
when they are put on paper ought not to lead one into thinking that
the sub-sets’éxist apart from the first set.)

For Royce, to be is to fulfil purpose., If there is an idene
1ty of God snd finite beings, it is a farmal one. In other words,
if the finite enters into the being of the Absolute by helping it
achieve its purpose, then théy heve some identity., "The identity
[of the finite snd the Absolute mesning is, for ug; now mere iden=-
tity without differenco."8

Here is an analogy contrived by this author, which may help
ko bring out Royce's idea, Suppose esach cell of the body wes con~
Ecious of 1ts activity in the integral body. Suppose each member
?f the body was conscious of its activity, which is beyond the col~
lective activity of the cells. The person, as the self which

BIbiﬁo. Pe 369,
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Integrates the parts into s harmonious whole, hnas & consciousness
pf’ his actlvity as the composite and, slso, the consciousness of
the parts which he is,
If the above be admitted for the sake of clarification of
Royce's notion of the Absolute-~finite beings relationship, some
problems concerning identity may be resolved. First, it is seen
thet this relation of identity is not reeciprocal. The cell, from
the point of view of the whole, can be said to be the man. At the
ame time, from the peint of view of the cell itself, it can be
[aid to have its own proper identity. However, it camnot be said
bhat the man is the cell, Indeed, to say that the man is the sum-
Pation of all his cells and members with their respective conscious-
ness would not be enough, for the man as an integral body is con-
pcious of himself as a one. The whole is more than the sum of
parts. Man 1s identlical with the Absolute, for his achieving be~
Ing 18 t he e xpression of the Absolute, which is the Absolute it~
pelf, But the Absolute is not the man. Msn, becoming himself in
Lime, has a transcendental relation to the infinite Absolute, who
ptands completely expressed in eternity.
The absolute finds 1ts expression in the finite expressions
[which can be syncategorematically infinite); yoet, it has an intel-
l1gibility over and beyond a multiplicity of finite expressions.
[t as an integral whole is an individual. But each of these finite
bxpressicns has an intelligibility of its own in the Absolute. Each
s an individual. Individuation can be appreciated only in the

%;“:5‘FCMW‘\
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intellectual sphere: "All truth is the object of acknowledgement,
and not merely of immediate experience. « « « « And the senses

n9 Nevertheless, the human

never show us individuallity, e« ¢ ¢
intellect cannot comprehend individuality. Essentially, individ-
uality 1is a characteristic derived from will. Only the Absolute ]
comprehends his will énd, so, the individuality of finite beings.lL

The intelliglbility which individuates the finite being as
it appears in Uuc jsbsolute 1s its purpose. Because that principle
flows from an intelligent Will, the heart of reality ought to be
concelved as not Just rational, but also vdlitional. Correspond-
ingly, reality is known, not by intellect alone, but by an enlight-
ened will in an act of appreciative love., The bare intellect can
come to an understanding of reality's strueture, A loving will ie
in contact with the full reality, & structure enriched with individ-
uality. The Absolute in choosing a specific purpose for himself
brings into actuality an individual, That purpose ordained by the
Abasolute's will, which is the internal meaning of the individual,
comes to be known in love.

Royce would assoclate universality with intellect and in-
dividuality with will, as also Marcel, Croee, Sturzo, snd others
3¢em to have done, So it is that the individual can only be appre-
clated as individual by an act of the will, visg., love. The reality

of the individual lies in the realm of will, For the intellect,

9Ib1do » Po 159.
101b14., p. 432,
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then, reality will always be beyond full comprehension, will be &
mystary.ll But, of course, that is sald from the finite position.
To the Absolute, the world 1s comprehensible becsuse he is the one
who has ordered it. In fact, tne world can be only insofar as it
is ordered by the Absolute, who eternally glves each temporal in-

dividual his purpo:e.12

Tltinstely reality is rational, but its
parts must be seen in the whole, and only the Absclute czn co thet
completely. For finite beings, RHoyce will say in his later philos4
ophy, the ultimste reality e amot be had in sense-perception or in
abstract conception, but only in "interpretation,” only in & sympa-
thetic apprsolation,

The free will of the Absolute choeses to express 1tself in
one finite expression among the meny possible cholces, Thus, the
finite being springs into existence and is individual,

Yet this my whole meaning, wiile one with His meaning,

remains, in the eternel world, still this unique snd

individual meaning, which the 1life of no other individual

Self possesaesa, So that in my eternsl expression I lose

not my individuality, but rather win my only genuine in-

diviggal expression, seven while I find my oneness with

God.

The human self is individusl, of course, becsuse it is a
being. lHowever, the individuating purpose need not be satisfied

in the existing man; indeed, because man is essentlally tampor&l,lL

111b1d., pe L33.
12Royce, The Spirit of Modern Philosophy, p. 380.

13R9yce, The World and the Individual, II, 150.
i

xbido. Pe h28.
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the purpose cannot be satisfied. Man must try to fulfil his pur-
pose which is assigned to him by the Absolute. How he becomes
aware of hise purpose will be explained later., In trying to satisfy
the Absolute's purpose he is making himself more an individual.
"More" 1s in the sense that his life is unified and sc¢ controlled
in its direction that no other can lav hnld ~f ¢t a8 1ts own,
"Meanwnile, I camnot too strongly insist that, in our present form
of human consclousness, the true Self of any individusl man is not
la datum, but an 169&1.15
Here one may well take exception to Joseph Blau's interpreta-
tion of Royce's notion of individuslity, He seems to infer that
jthe ultimate reality of the self is its dissolvement in the Abso-

lute, "Personal independence is but a temporary stage whose ulti-

ate aim 1s the realization of the universal will."16 He regards
[;mporality as a mere stage of the finite self as it progresses to-
ards its eternal fusion in the Absolute, It has been shown in
his paper that the finite self fa Royce retains its 1ndividuality
While existing only in the Absolute. Eternity is for the Absolute,
ks temporality needs to be part of the very mske-up of an finite
Belf, If the finite self is eternal, then it must be eternally

temporal.

15tb1d,., p. 287.

16Josoph L. Blau, Men and Movements in American Philosophy
{New York: Prentice-Hall, Inc., 1952), Pe 211s
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Be Unigue

The human self 1s unligue, No other is like him, nor can any
other be like him, That which makes him an individual also makes
him unique., Each individual has a unique purpose, which makes hinm
individual, As individuals, finlite beings are materially distinct;
as unique entities, they are formelly distinct. Since in Royce's
idealistic philosophy the diatinction of matter and form dissolves,)
to be an individual means to a unique individual,
And individuals are not kept asunder by chssms,
but are made dlstinet through their various
meanings, i.e. through the variety of the pur=q .
poses of which their lives are the expression.
Each human self has a unique 1ldentlity. Who he Is can never
be the who he is of another, Loglcally, in Royce's system aach
self must be unigue, If one self finds its identity in relation
to all others, even if they be infinite in number, then one of the
others cannot have the very same identity. If a set, be it infi-
nite or finite, has elements xj, Xa, 13. e » o 5 the set of xy's
complementary elements (all those elements of the basic set which
ore not xl) cammot be the set of xa's complementary elements. Sincg
Xy is defined by its complementary elements, as X5 is by 1ts, etc.,
Xy is 8 unique element in the basic set,
Since man 1s essentially temporal, according to Royce, cach

man must be unigue, Obviously, two men cannot appear at the s ame

time and in the same place, If this were to happen, then Royce

17Royce, The World and the Individual, II, 239.
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would say, according to his definitions, that there really is only
one man, If the men appear at different times, then each has a
different history behind him and a different future ahead of him,
Their worlds are different; thus, the men, too, must be different,
If the men appear at the same time in dif ferent places, they sare
different. The same goal, the same self, the same identity, cannot
be achleved in different places, for there i1s at least a local dird
ferentiation, Each human self is unique, therefore. The complex-
ity of the human self makes his uniqueness all the more evident,

Uniqueness gives to man a special tie with the Absolute, Thd
Absolute can be what he is, his expression can be such, only becaus
each man is who he is, If & certain man were not, the Absolute
would not be less, but he would be different from what he is if
the man does exist, An iInfinite series would still be infinite ir
one of the elements were dropped, but it would not be the same
series,

Universal natures, then, are categories fa classification,
Because of the similarity in the purposes of certain finite beingp,h
they can be grouped under the heading "men." Men do not have the
same universal form; they have their own proper unique forms which
approximate one another in kind. "The uniqueness of my meaning is
the one essential fact about ma."l8

The value of the human person flows, not from some abstract

18Ib1d. s Poe Ll.?-6.
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essence, but from the individual's unique rocle in the very make-up
of reallity. For Royce, everything as well as everyone is & good,
If it 18, then it 1a*fu1f1111ng a urique purpose; and, so, it is
in itself & good,

Ce Identity.

Every man has an identity proper to himself; yet, no msn hes
attained his full identity. DBecause he is a unique individual,
every man can s ay thet he has an identity, that he 1s somebody,
that he has who-ness, thet there is meaning for him in the term
"I." Vho is he? Now, he is the integral sum of his striving to
fulfil his unique purpose, "For the Self in its entirety ies the
whole of a self-representative orrecurrent prccess, and not the
mere last moment or stage of that proceﬁs."lg But the present ego
is not his full identity. "I am not one with my own eternal in-
dividuelity. « .”20 He is elso the he who i1s in progress toward
an ideal self, the perfeet fulfilment of hias purpéne.al Thereforde,
both the paast acts of self-scquiring and his 1limit point, hLis 1daa]
self, give him his identity, His ideal self glives his striving
direction., In his subjective sphere, the ldeal self does what pur-+
pose does in the objective sphere, The ideal self and unique pur-

pose are two ways of looking at the same tuinge., Both give direciior

19 1p1d., p. 135.
201p1d., p. 149.

2lpaul Russell Anderson and Max Harold Fisch, Philosophy in
America (New York: D. Appleton-Century Company, 19357, p. 5%%.
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and make possible development in personal identity.

There is, then, for each human being an identity pecullar to
him, Becsuse each has a unique purpose, he camnot become other
than the 1deal self which the Absoluts wills for him, Man's optlor
is to be or not to be, He camot choose to be thls or that. All

morsl cholces elther help one on toward his goal or not. It will
e szen later t han men do not have to have some sort of super-
natural revelationt o see who they should be or what t hey should
do in a particular situstion, Because the individusl is situsted
in one set of circumstances, there 1is but one correaponding per-
fect choice for him at a particular time and place, Other cholces
in that situation nmust be less good than the one whilch would put
the individual in perfect harmony with his community. There ares
many posslible choices because the person is free to act to the ex-
tent t hat he wishes. The possible cholces vary quantitatively,
then, and not qualitatively. In short, for an individual in a
glven circumstance there is one ideal choice and meany of lass
worth wh ich, nevertheless, can be termesd good because they do ap-
proach the ideal, Bad choices are those which appear on the con-
tinuum of possible choices as rather distant from the ideal. An
absolutely bad cholce 1s inconceivable, for no one can so g
agalnst himself as to will evil per se for himself,

Man is given his identity as potential in the s ense that he
has in himself a character wiilch is unlike anyons else's. That
character 1s ultimetely what makes him to be who he is., It is not
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& fluid, empirical determination, which can be only superficial to
the true ldentity of the purpose, That chsaracter, which is de-
termined by the individusl's unique purpose, is his core., "In God
you possess your individuality., Your very dependence is the con-
dition of your freedom, and of youwr unigue aignificance."az

Man is not glven his identlity as actual, Ke must acquire his
who-ness by exercising his free will., Man becomes who he is by ded
liberately choosing to be rather than not to be, He must choose td
be real, to play his role in reality, to fulfil his unique purpose
or to be petty, to cease to function as an integral part of reality]
to deny his purpose ss his,

But, too, you will know that you are a Self precisely

in so far as you intend t o aceomplish God's will by

becoming one; and that you are an individual precisely

in so far as y-u purpose to do your Father's business

in unique fashion, so that in this instant shall begin

a work that can be finished only in eternity,--a work

that, however closely bound up it may be with all the

rest of the divine life, still remains in its expression

distinguishable from all this other life,.<

The human self for Royce is essentlially moral, In fact only
by functioning as a moral agent does the self acquire actuality,
IThe self can develop only in the light of the ideal self, only when

the shallowness of the empirical self is seen as 1.nﬁzdoq,ulat‘.ea."”4 How

22Royce, The World and the Individual, II, L417.
231bid., p. 277.

zunoaen Judah Aronson, La Philosophie Morale De Josish Royce
(Paris: Librairie Pélix Alcan, 19270, p. 12l.
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the self comss to an awareness of its ideal will be teaken up in a
later chapter.

Man is self-identical, then, in that he ls a unique individe-
uale Man ls self-identifying in that he must acquire for himself
his own realiiy.

De Person

Man 18 a person because he 1s self~conacious in that he is
aware of himself as the direction of his aotivities.‘eS When he
lhas eva:;uated the possible courses of action in the light of his
purpose, he, then, can will 1ils choice into act.

For Royce, man i8 not a mere functionary, for each humsn self
is conscious of itsell 28 & good in itself. True, the actual ac=

quiring of ldentity will demand that t he self function 4s an inte=

grel member of the whole, which is manifest in one way by society,
evertheleas, the functioning 18 not conceived of as a good in it-
self, but rather the individual, alone, is & good in himself. So,
lalso, the Absolute as an individual, not as a collective system,
is a good in himself, The functioning of the individusls, then,
18 necessary but a secondary value, fromthe point of view of man.
The universe 1s not a vast machine, some of whose parts happento
jbe free. The universe has in its composition persons, subsistent
values., Indeed, all the individuals in the universe are in some

way conscious, and so are persons. 'The Unconsclous we re ject,

25Royce, The World and the Individual, IT, L25.
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because our Fourth Conception of Being forbids all recognition of

26 Man is distinetive as a class of beings

unconscious realities,”
because the specific purposes of each member are approximately sim-
jlar. Since man is the best known of all the classes, Royce con-
centrates his philosophy on human beings and admits his Ignorance
of t he other classes,

It was pointed out earlier that Royce sees no contradiction
in retaining individuality for that which is a part of another in-
dividual, So, then, men remain persons although they are only the
expressions of the Absolute Person.

People commonly tend to formmlate their first concept of the
individual or self on an unreflective level where identity is in
terms of the empirical, but they cannot rest in this nalve positiom.
They usually choose one of three further explanatlons, two of which|
are realistic, corresponding to the first conception of being, and
the third idealistic, corresponding to the fourth conception of
being. The first way is direotly empirical. It holds that t he
full explanation of & men's self is on the empirical level, which
is given immediately in experience, and that there 13 no other
1eve1.27 This path fails to give an account of how it is that
something of t he individual self is permanent amid the flux of the

empirical Werd.aa In other wards, it fails to give a full

2 4
6Royco, The World and the Individual, II, 241,

2T1bid., pe 257
281pid., p. 260,
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explanation of the self.

The second possible path, which leads beyond the initisl
unreflsctive conception of the self, is the metephysicel, The self
is here defined in terms of independence, The ms jority of philos-
ophers in the past have taken this route, Royce cannot follow
Realism here, The self is not =a thing, a compartmentalized entity
€.Be, & aubntanco.ag Royce strongly refuses to put the ultimate
reality of the individual in some airy entity or principle, which
can only be alluded to but 1s of little import to the existing of
the individual., He rejects the notion of substance as being such -
a principle, Also, the idea of Monads goes contrary to Royce's,
because it fails to view the individusl as one constlitutionelly
prelated to cther.zo The material chasms, which for that sort of
realist define individuality, separate individuals so that commun-
ity, which is an actusl fact, is impossible,

With t he passing of the realistic explenstl on of the self,
Royce's own comes forward: "A Meaning embodied in a conscious
Rife."3l This third path 1s the strioctly 1dealistio one. The
reality of the self lies in 1ts internal meaning, as fulfilling

burpose s

“9Tbid., p. 268.
301p14., p. 238.
3rpsa,
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The first conception of being, Heellsm, becruse of its in-
herent inability to give a setisfrctory definition of the person,
nas  led Royce to formulate his own. The second and third concep-~
tion of being, Mysticism, dees not find mueh ol & problen in de-
fining the individual self. For Mysticlism, the individuel is en
illusion, & dream.Ba $he third conception of belng, Critical Ra-
tionalism, thinks that it can fully explain the individusl self iIn
terms of valldity with respect to & systeme. The self 1s an auton-
onous system of y&lidity.

The defest of Critiesl Rationslism llies &n the
consequences of its essentially abstraoct and
impersensl view cof Being. The Self, in thils
sense, is & law rather than & 1life; “ﬂﬁsg type
of existence rether than an Individuanl,

Rayaa'wishaa to retaln all the characteristics of & fres,
sooclal, salf-dévnloping self, while he sses the self's reallty in
a conerete systeri, the Absolute,

ind since the Self is precisely, in its wholeness, the
conselous and intentional fulfilment of this divine pur-
poss, in its own unique way, the individual will of the
Self is not wholly determined by a power that fashions

it ag clay 12 feshioned snd that is called God's will;
but, on the contrary, what the Solf in its wholeness wills
is, just in so far, Cod's will, and 13 1dentical with
one of the many expreassions implied by a single divine
purpoes, so thst, for the reasons slready set forth, in
goneral, in the cloaing lecture of the foregoiny series,
the Self is in ite innermost individuslity, not an in-
dependent, but still a Pree ¥Will, shich in so far owns

ne external Muster, despite ifts unity with t he wihole life
of God, and despite its dependence in countless ways upcn

321p1d,., p. 284.
331v1d., p. 286.
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Nature and upon its fellows, for everything agﬁopt
the indlviduslity znd unigueness of its life.

The hnumsn self is an individuel person having & unique iden-
tity. Yan is an expression of the Absolute; yet, man's reality ls
pecisely beiny the man that ne 1s. Men In being in the Apsclute
retalns and finds himself. How that an answer has been formulated,
the question may be askod in wonder with Royce: "wWhat deeper hu-

man nystery is there than the Egu?”Bs

3btvid., pp. 286-87.
B%Mo' Pe 2l.




CHAPTER IIIX
THE REALITY OF THY HUMAN SELF

The purpose of thls chapter is to indicate the melf's plsce
in its world, The world and the individual are ecorrelative terms
for Royce, The vworld 1s a constitutive of the self, anéd the gelf
is an essential in the mmke-up of the motual world. Now, Royce's
petaphysicas of the person Mt be seen in more concrete dimensions|

It has been shown that aceording to the Fourth Conception of
ing sn entity has being only as a fulfilment of purpose, The in-

egration ¢f the finite embodiments of purpose forms the expressiocnl

f the Absolute, who wille the finite instances into beirg by chooat
ng to have certain purposes mlﬂ.lled.l According to thest meta-
physics, then, the humen person is essentially sorisl, The more &
ran synthesizes himself with the human community, the more a person
e becomes, In thus uniting himself withthe expression of the
Rbsolute, the person unites himself to the Absolutey his will be~
fomes one with the Absolute ':.a

Royce says that the self has identity in so far ss it can bde

related to the spparent polar structure of reality. The self is,

lpoyoe, The World and the Individual, I1I, 452,
%bidog Pe 1350
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on the one hand, identifled in its relstion to the Absolute; and,
on the other hand, it is ldentifled in its relation to the world,
which is other finite selves, "Consequently, even what is most
individual about t he S8lf never appears except in the closest cone
nection with what transcends both the meaning and the life cf the
finite 1nd1v1dual.“3 Royce does not view these poles as disjunce
tive, but rather as identical, in a sense peculiar to Royce. The
Absolute finds itas expression, and so its reality, in finiite selvea
The human person is such an expression,
ordinarily, it is commonly sgreed, God (or the Absolute)
dee 8 not directly tell man what he would like himt o do and, so,
to besome. Royce, too, felt t het divine revelations were na the
inatural means fér making the cholces of daily life, Since man is
fen expression within an expression, he must be in hermony with the
jother fasctars Iin the expresalon, To esoec his role in the expression
f the Absolute, ran need only to appreciate the world arsund him,
Ehg world and the individual arse cérrolativos, not isolated from
jone another az sorme naive realiatic philosephies would have :Lhem,
Man must fit inteo the social strusture, which is his world,
1: he is to acquire his ldentity. ESociety, for Royce, is not lime
ited to humsn selves, The whole universe is e scclety, thai is to
say, socially related selves whioh are individual factors in the

totel expression of the Absolute. The sell in the animal kingdom

BIbidap e 169,
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{possibly may be a whole genus, rather t han a partioculsr inferior;
however, Royce leaves such speculation for lack of evideice.

The primary soclety for men, obvicusly enough, is t he human
soclety. To acquire hias indivi&ual goal and ldentity, sech man
must find his place with his fellow men, In the naturally harmone
ijous expression of soclety, men can help one sanother rind their
personal fulfilment, as they compositely sachieve the purpose of the
Absolute, who has willed that humanity be part of his expression,
part of his identity,

Royce, then, sees men not as independent entities which can
stand divided. He seces them as ontically bound instances of the
Absolute, who need one anothsr in order to have their own being,
iThe brotherhood of man is no poetic figure for Royce., It is the
essence of mankind, That tis world chaos of early twentieth cen-
tury humanity was fatal to Royce is not surprising,

The sollidarity of men is such that the failings of one are
felt by all. In fact, the short-comings of one member in the
achieving the expression of the Absolute must be compensated for
by anothepr,

In the humen scolety, already structured by history, in which
the salf is placed, the self must search out his role and then play
1t. Thus, he acquires selfhood, identity. ‘

S8ince his identity is an expresaioR of the Absolute, the hu-
man self A% leaat has the eternal significance of t®» Absclute,

That man i3 essentially temporal in no way disparages his value
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las & person, for he has an iniricete pert in the expression of the
“bgolute,

The comunity to which the self 1s related is not Just the
now existing one. The self 1s in relstion to the static community
of néw; true, But, also, it is in relstion to the community of the
pust and that of the futurs., All those finite expressions of the
iAbsolute which preceded the self nave contributed to the identity
of that self. All thoze axpressions to come are in some way de-
pended on this seli for thelr 1dentity.

Royce by no means intended that his phillosophy should stand
aloof from the world of men. There would be no purpose for an
"{vory-tower" philosophy in Royce's system. Without a purpose =z
thing camnot be real. In his later philosophy, Royce spent much
of his efforts in explicitly epplying his metaphysice to the world
about him, He did that to auch an e xtent that reny interpreters
have failed to appreciats his underlying metaphysics. "What con-
cerns any men more than his plsce in the world, and the meaning of
the world in which he is to find this placc?““

Yan first comes to an awareness of his inner meaning through
the comamnity in which he finds himself, "Nobody amongst us men
comes to self-consciousness, go far as I know, except under the
persistent influence of his secial follasl."s When he has found &
proper place for himself in his commnity, the man has come to his

bipia., p. 1.
beldn’ Pe 261.
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rst appreciation of himself as & resl self, Now that ne is
wakened to the reelity of his being a unique paraoﬁ, the man be-
gins to acquire further ildentity. He sees himself as a value in
himself, although his functioning will elways be in the context of
ithe community, He strives to achieve his goal of total identity,
his total perfection, A/t this point, he has come to & direct ap-
recistion of the Absclute’s will, When the man wills his fdentity]
Ea has conformed his will to the Absolutets, That the will of the
ibsolute is compatible with man ought not to startle one, It iz

ost natural, When man truly wills, his will is the Absolute's
pecified in him, 2s the man achieves his ideal goal of perfect
dentity, 8o too in that sot does the Absolute achleve its selfhood
--0f course, from the point of view of the Absolute's eternity, he
hes nis full fdentity already expressed.®

The man, by truly living in his world, has brid:ed the gap
in commmnication between t he Absolute snd himself, PFirst he ruat
ppreciate the world, then himaelf, ard so the Absolute., Man comes|
Eo an spprecliation of CGodt*s (the Absolute's) will not through di-
vine 1llumination or any efforts in prayer, He comes to it by live
ing as himself, his true self, That he Can recognize hinself is
jpart of mants conscious nature,

The 1deal) self of every person is predetermined by the Abso-
lute, As a person participatss in the world, which 12 the expres-
mion of t he Absolute?s will, he fulfils his ideal, The idesl can

61b1d., p. 148.
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never be totally fulfilled, for if that were t{c happen tiien the
continued existence of the person would be without purpose, With-
but purpse a belng ecammot exist,

The task of the philosopher is to bringto ligat that there
is more to reality than the "world of description." He must tell
his fellow men the good news that their seemingly insignificant,
pveryday life 1s of equal significance as the gigantic cosmosn, that
in himself man hes s personal dignity which he eternally gsins for
himself., "The way of reflection is long. The forest of our com-
mon humsn ignorance ls dark and tangled. . . . « The philosopher,
in the world of thought, 13 by destiny forever a frontiersman." '
irhe philosopherts role in the world is to lead men from their prim-
itive attitude of selfish independence to the social awareness of
ktheir eternal significance. Obviously, then, the philosopher can-
hot be content to build an sbatract system, which can hardly en-
lighten the exoteric world., The philosopher must apply hls meta-

Eéysics to t he needs of his day., Therein he will find the test fon
is philosophy. In The World and the Individusl, II, Royce is con-~

icerned with developing the metaphysics which he will apply in his
later philosophy to the concrete, An exemple of that would be his

Erogram for international insurance, He proposed it as & possible

ay to deter war and to amend transgressiona in a manner fitted to

Trvid., pp. 2-3.
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rational man.a

‘The rather cold, abstract, metaphysical term ”Absolute” is
translated in the religlous asphere by the term ggg.g When one,
metaphyslically speaking, strives to aecquire his identity by ful-
filling the Absolute's purpose, he is trying to do God's will.
The harmony of the individual with the whole is virtue. The appreck
ation of the internal meaning of another is love. The solidarity
of t he individusls in One is the bond of charity. The total iden-
tity of the person in the Absolute sppears in the religious sphere
in the form of the total dependence of the creature. The creature
18 helpless without the sustaining funoctioning of God, The creatad
needs God both for his continued existence and for all of hls acts.
fWithout God the creature can have no identity, for he could not bed
The trues unity of the human community lies in t he World of

Eppreciation. Only by beconing aware of the internal meanings of
ndividuals cazn a person beccme aware of his own internal meaning,

Dnly then can he unite himself in any meaningful way tot he com-

tunity. By so doing, he becomes himself, The commmmity is a con-
titutive of the individual, just as the individuals formt he com~
punity.

A man c¢an best come to an apprecistion of himself in a

8Ralph Di Pasquale, O.F.M., The Social Dimensiona of the
Philosophy of Josiah Royce (Rome: ~PontIFlclum Athenaeum AnTtoniamm
acultas Philosophica, Theses &d Leuream L1, 1961}, p. 200,

9koyce, The World and the Individual, II, 11.
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10
relationship with another man, Through social contact man pro-

gresaively appreciates internal meanings, reality. In his primi-

ive stage man t ends to have the naive attitude that facts are all
Ehero is to truth. Only upon becoming reflective does a man out-
grow that naiveté,
Facts are the invariants which appear in natural phenomsna.
They ere the links by which men are able to communicate., "For
only by means of their common relations to the natural phenomena
kre the men sble to give, one to another, definite signals as to
hat their intentions are, or to define extensive plans of action
[n socially intelligible terms.”‘l Savages viewed facts as em-
podied spirits. Their animistic theory preserved the notion of

[ocial relation between the subjeot and t he factual object, Civ-
lized man has alienated facts by categorizing them. His impatierce]
Lo master facts has rendered them devoid of personal significance.

[he need far communication has standardized the categories for men.,

he attitude, which soon follows, is that the whole of reality is
[ntelllgible through categories. A man needs only greater preci-
pion in classifying to comprehend a fact,

Error in the categorizing of facts becomes evident when the

pategories cannot be applied to the social situation.la The

101bia., p. 170.
111bid., pp. 183-8L.
127bid., p. 185.
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"Human Experience™ is the reservoir for factual truth. The ulti-
mate oriterlon, then, ls not any sense-experience, but rather the
social "ought." If a fact ought to fit the human experience, then
it 1s a true fact. The civilized social consciousness is the apt
Judge for factusl knowledge, rather then an individual's arbitrary
view. An example of this would be found in the community of a par-
ticular science. The men of that science submit, through the medis|
of periocdicals, leoturas, seninsrs, their opinion to the already
existing body of knowledge,

| Because natural phenomena appear as stable and predictable,
jren think that they know what matter is. They would explain the
unusual, mind, in terms of the usual, matter, They regard matter
68 & lifeless, stable mechanism controlled by rigid laws of be-
Lavior. Royce proposes; "Suppose, after all, thaet this stable
lappearance were a deluainn."lB

In Josiah Royse's philosophy, as in any idealism, the ques-

tion of matter must be handled, Ultimately, Royce will sey that
material things are of the same stuff that mind is. Hegel, too,
fhints at that: "the other is merely the expression of the 3.1'1mu'."m

Royce maintains that the empirical sciences deal with phenom-
fena only. They never attaln the thing-in-itself, although their

jprecision snd aceuracy in categorizing may lead us to think that

131p14d., p. 213.

1“6. W. P. Hegel, The Phenomenolo of Mind, trans. J. B,
iBaillia (24 ed.; New York: WacmIllan Company, 1961), p. 301.
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they are reasching the ultimats reallty of things. Sclences, for
Royce, are methods of bookkeeping. Just as the work of an ac-
countant gives a clear ploutre of some aspects of business, so too
do the seiences indicate the world, But the arbltrary system of
the accountant certainly does not map on ontological reality; like-
wise, neither do the scientific systens,

The sclences have estranged matter from mind, On a close
inspection of matter 1t is seen that 1t is similar to mind in four
respects. (1) In matter, as in mind, there are irreversible pro-
cesses. (2) In the elements of matter, as among minds, there is
1nfar~communication. (3) Matter, as well us mind, forms its be-
havior in patterns or habits, which eventually give way to new
patterms. (4) The processss of both matter and mind are evolu~-
tionary.

From the above empirical findings Royce receives three im-
pressions. (1) The contrast between nmind and matter has been
greatly exaggersted. (2) It is 1llegitimate to say that t here is
unconscious nature; at most, it may be said that some beings are
incommunicative. (3) Perhaps the so-called material beings are
lectually consclous heings who are related in time on a largér scope
than human beings (e.g., our million ysaras may be a second for
fthem).

In dny case, according to the Fourth Conception of Being an
unconscious datum~--i.e., a material being--cannot be. "The Un-

consclous we reject, because our Fourth Conception of Bsing forbids
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lall recognition of unconscious realities.”ls Echoes of Teilhard's

motion of radial energy come to mind:

In the world, nothing eould aver burat forth as
FInal aoross’tEE"KIT§

erent thresholds successivel
traversed by evolution (however eritlical Eﬁqz be)

which has not already existed In an obacure &nd
primordlal way. If"gga organi¢ had not exlsted on
sarth from the first moment st whigh it was possible,
i1t would never have begun later."

Royce admits that there are real entities apart from the
knowing subjest, What gives objects their individuality is not
matter, but purpose. Unlike the ldealism of Berkeley, Royce main-
tains that nature is Jjust as real, and real in the same way, as
men are real. "Nature for us is real in precisely the sense in
nhich our fellow-ren are real.“17 ThﬂIAbsolute, then, does not
preate common illusions in men's minds so thst t hey can commumni-
pate among themselvea, The i1illusions here involved come from men's
jiinds themselves, Men fool themselves into thinking that t he World
pf’ Deseription is the whole of reality., Men by categorizing obe-
jects into facts vold objects of internal meaning,

Obviously, then, if a man grows insofsr ss he becomes a mem-
por of his cammnnity,'ha cannot live solely in the World of Descrip-
tion. Indeed, sciences tend to estrange him from his comuni ty

gnd, so, from himself, Only by coming to en appreciation of the

15R0yco, The World and the Individual, II, 241,

lelerro Teilhard De Chardin, The Phenomenon of Man (New
York: Harper and Brothers, 1959), p. 71l.

17Royce, The VWorld and the Individual, II, 236.
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internal meaning s of others and of himself, does s nman join his
cormanity. By reflective interpretztion he laboriously approaches

an awareness of reality. Perhaps, at t his point, Royce is not too

far diatant from Aquinas? c:ontemplac!.cn.w

It een now be seen that intep~personal relations had 2n abe
solutely necessary place in Hoyce's philosophy. Man hss mutual
conmunication only with other ren., In interpretation, that pro-
cesz8 by which truth is found as the interpx_'et;era cut off one en~
othertz subjective blasea, men come to the Vorld of Apprecistion.
Therein, they find their own fulfilment,

Thus an interpretation is a relation which no’%
only invelves three terms, but brings them into s de-
terminate order, One of the three terms is the inter-
preter; a second term is t he object-~-the person or
the meaning orthe text--which is interpreted; the
third is ahe psrson to whom the interpretation is sd-
dresaad.l

Interpretation sesks an obhjesct whieh is essen-
tially spiritual, The abyes of sabstract conception
says of this objecty Yt is not in me, The heaven
of glittering immediacies which perception furnishes
answers the queat by saying: It s not in ne. In-
terpretation suys; It is nigh thee--even in thine

:wsaint. Thomas Aquinss, Surma Contra Gentiles, 2 d. Anton C.
Pegis (Basic Writings of Saint Thomas, 11; New York: Rendom House,
IQES): Bk, 11Y, ohap. » PDe ~60,

Saint Thomas Aquinas, On the Truth of t he Catholic Imith,
Summa Contra (entiles, trans, Jnmes Y. Anderson (Ooraen (1ty, Yew
Yorks Izrgo Books, 19546), Bk. IX, chap. 83, art. 28, pp. 2%0-81.

Saint Thomas Aquines, Surme Theolo:icse, ed, Ne Hubels, 5il-
luart, P. Faucher, 0.P. (cum textu ex recensione Leonina; Tawurini,
Ttaly: Marietti, 1948), pPave Y7a 1Iee, q. 180, °rt. 7, rp. 838-39,

1950s1en Royce, The Problem of Christianity, Vol. IT, Lec-
tures XI and XXX, Clesslc American Phllosophers, ed. Max He Fisch
IPaw York: Appleton-Century-Crolts, LhC., EQSII, p. 218,
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heart; but shows us, through manifesting the very
nature of the objJeot to be sought, what general con-
ditions rmust be met if uny one is to interpret a
genuine 8ign to an understanding mind, And withal,
interpretation seeks & eity out of aight, the home-
land where, perghance, we learn to understand one
anothere o « »
The prime sxample of an inter~personal relationship is that
b the husband-wife, In marriaege, Royce says, the partners nmust
tome to & true appreciation of esch other's intermal meaning,
Phen, they 8o unite themselves that purposes becowme one purpose
in the Absolute. Their identities, then, are constituted by the
parital relationship. This ig their love, tof ind themselves in
pne another, For one partner teo will good to himself, to will
fiore ldentity for himself by striving to sachieve his purpose, his
jdeal self, necessarily demands that he w11l good and more iden-
ity to his partner. The fulfilment of his purpose ig the ful-
F11ling of her purpose, A concrete representation of the marital

relationship may be seen in Sigrid Undset's Kriastin Lavransdatter,

In which the wife EKristin develops in her ldentity as she fits her
Life's purpose with her husbandt's and children's,

As man by appreciation extends himself further from just
iimself to the whole of reality, he sees that his personal good is
Lhe good of the whole, In no way can the two goods be contradice
Lory.

By way of resumé of this chapter, the humen person is

201v4d,., pp. 221-22,
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constituted by the diarchial principles wiich are self and world.

21
in the sense that the self is determined by the free will of t he
kbsolute, the self 1s a totally transcendental principle. But,
Becondarily, in t he sense that t he self finds expression only in
the world, it is & totally immanent principle. Because of its
ftranscendental character, the person cannot be defined, However,
las the self becomes immanent tot he world, an appreciation of its
inner meaning can be grasped,

The principles of t he person function in two planes of real-
ity: the World of Appreciation and t he World of Description. The
MWorld of Appreciation has two aspects: willing and its consequent
fulfilment, The particular act of t he will gives the persons only
partial consciousness of the self as it appears at the iInstant,
he total will places the person in the eternal scheme as a self
fulfilling a purpose,

The deed, or t he fulfilment of will, can be carried out only
in the community. In the community of nature, the deed must fit

the internal meanings of beings, In the human community, the deed

Enst join the person 1n a greater partlcipation with his fellow
en, who harmoniously express their wills by deeds and, 8o, embody
the Absolute's Will.

The World of Description has two levels., The aclentific

211'0 a great extent the philosophy of Luigl Sturzo parallels
Royce's on this doctrine of ¢t he human person,

Luigl Sturzo, The True Life, trans. Barbara Barclay Carter
(London: Geoffrey Bles, The Centenary Press, 1947), p. 152.
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level rust be appreciated fa whet it is, fi.8., & bookkeeping
system. Nen rust not entrust all truth to the sciences. The
sciences lack any awareness of internal meenings. Their forms are
deternined by the interest of the scientists, not by any isomorphish
with reality. The sclences sce man as a determined machine in s
cause-effect framework; and, of course, the sclences see only in-
dependent men apart from the humen community.

The common-sense level is naive, It béanckma out into dog-
matic metaphysics with its stress on the truth of independent eun-
pirical facts and into mysticism, which cannot be substantiated,
The human person is constituted by its idesl self and the
world. And, so, Royce has entitled his great netaphysical work
the World and the Individual,




CHAPTER IV
S80ME PROPLERTIES OF THE HUMAN SELPF

Kow that the basiec atructure of the human person has been
seen, this chapter will look at some of the person's properties,

Which make it possible for him to function. The three properties

unum, verum, bonum {one, true, good) will be taken as a handy

Eehoms for bringing out the personts unity, reality, and volition,

lthough Royce does not use them, Of course, the transcendentals

Wwith Royce do not spring from en existential principle; and, so,

fhey must not be confused with the properties seen in the Scholas~

tic context, Then, finally, under volition the freedom and immor-

‘tality of the person, which according to Josiah Royce are derived
from will, will be considered,

It will be pointed out that in Royce's philosophy the three
Lranscendental properties formally imply one ancther, These ime

plications are so strong in Royce that he dce s not make the three
broperties explicitly distinet, for he in no way bases any distinc-

tions on cognition and, correspondingly, on intrinsie principles of
& being, Naturally, then, without such distinctions the three

cranscendentals will tend to fuse formally into one, Since Royce

¢id not delve deeply into epistemclogy, he naturally does not de-

fine "true" as related to intellect. Therefore, he finds no need
62
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o define, in juxtepositlion to "true,” "good" as related to will,
thermore, he can define "one" without reference either to an
xistential Judgment or to sense-experience, because every true

being must be one, Universal ideas, he says, are true a5 individ=-

ual ideas, but as intentlional they are only arbitrary vehiclesz for

petion. Since Royes is working in essentialism--that is to say,

e does not posit an intrinsic prineiple of a being for its act of

xisting~--the transeendentals take on the characteristiecs of func-
iiena, i.8., ways of operation, and lose thelr ontological status
8 the peculiar characters of existents,
-
Since much has already been s aild concerning one under the
considerations of individuality and identity, it wlill be only
brisfly regarded here. |
In Royce's sontext, one my be seld to be that cheracteris-
tic of & self which distinguishes it from a&ll other selves. %ach
poing, or self, for Royce, 18 one, It has an identity all its own
Wnich makes 1t an individual, while at the same time it finds its
hdontlty in relation to the world, The union of the gelf with the

rorld in no way contradicts the self's personal identity. There

}s one and only one notion applicable to a& self which is derived

} om appreciation, of course, and not from abstraction. That is
?t: internal meaning. No two selves can have the same internal
}waningi. If Royce admitted a cyclie theory of history, then

?elvea would no longer be one, But he flatly denles such a view
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of hiatory,l and each self retains its uniqueness., If through
repetition all the formal notes of & self were found in snother
self there would be absolutely nothing to differentiate them, His-
tory 1s linear, The self has a past, as well as its present, which
glves 1t a unique role to play in the progression of the Absolute'q
expression, the world. |

To be & self, or in other words a being, one must strive by
his cwn choice to achleve his ideal self. To be one, to fulfil
6no'a unique role in the world, one must be free, that is to say,
one st be able to ecqulire the good of his own being. One im-
iplies good. To be one is the object of the self's will, It is
the good desired.

Our doctrine of individuality demands that every Self
shall be in some respect free, Our doctrine of the

unity of Being implies that all Selves are known, with-

out any true separation, in the organism of a single

world life. And so far from there being any opposition
between these two aspects of our idealistic realm, they

are strictly reciprocal aspects. Thsaone World and the
free Individual imply each the other,

"Individuality is & category of the satisfied Will."3 as
puch the proper way to come to an apprecliation of individuality
jould be through an activity of the will, viz., love. O(ne best

knows another as an individual when he loves him or her, When one

lRoyce, The World and the Individual, II, 437.

2!b1d.’ Po 393.

31vid., p. L32.
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loves, he loves this individual and no other. Then, no other can
take his or her plece for him. "But I can never discover, by my
thinking process taken es s uch, what constitutes their individual-
:Ltsy.”u Thus 1v 1s that for the human mind, with its distinet func4
tions of knowing snd willing, individuality will always remein a
rmystery, lying beyond the confines of definitions., Gsbriel Marcel),
sometime after Royce's death, will also exalt the individual as a
mystery which stands above sociological eategories.§
VERUM
Although one in Hoyce's system logically implies good, true
will be taken under consideration now for reasons or expediency,
isince the consideration on ths good will be more inveolved than thet
jon the true, To complete the cyecle, good implies true, as true im-
ipliea one., It will be seen later how this works out. '

- True, for Royce, means to function as a partisl or total ex-
ipression of the Absolute's total expression. All truth is grounded
in w111.6 The truth of facts is deternined by ”0ugh$.”7 Those

facts are real which enable one to fulfil his purpose. Since the

expression of the Absolute 1g composed of harmonized individualas,

thld.

5
abriel Marcel, The gzstag§ of Being (2 vols., Gateway ed.;
Chicago: Henry Rogne;y Compeny, l960)% ’

6& perallel with Royce's notion of truth may be found in
inselm?s rectitudo.

Anszinm, De Vbritates Vol. I of Opera Omnia, ed, Prior et Abbgr
»

Beccenis (Seccovily 1938), chap. iv, ppe 180-81, chap. vil, D. .
7Rayoa, P. Lle
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there can be no confliet in true facts. If a fact ought to be, if
it 18 apropos, then it is true.

On the other hand, in the World of Appreciation, the truth
pf internal meanings is alsc derived from will, What & selfl ias

in its inmost essence is determined by the will of the Absolute,
When one tries to appreciate the ultimate reailty of & self, he is
beeking to know an expression of Will., 8o it is that & purely in-

bellectual approach can not come to the full truth of reslity. Foar

real appreciation, one must volitionally grusp the other. That
L tosay, he must love the other as one who is fulfilling a dise
tinct purpose in the Absolutets expression. Such love binds the
kwo in the One; and, so, also draws esch into a greater participa=~
tion of reality.
Abstractions sre daterm;ned by the intereat of the knawer.s
How & person classifies facts 1s totally up to his cholce, The

interests which his world gives him guides hia szelection of cate-

kories. However, it must not be thought that this subjectivism
jfnns fickle arbitrariness. On the contrary, the cholce which the
?ubjoct nakes for classification should be that most apt in help~
ng him achieve his purpose. The "Qught," then, which flows from
g‘hn Absolute, insures & kind of standard objectivity for facts by
Lay of the subject, not the object.’

8yb14., p. 51.
glbid.. Pse 520
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Temporslity ia bound up in the way that men know reality.
The Absolute, on the other hand, since he is in eternity, knows
all reallity in one eternesl grasp. ile krnows his expression come
pletely, preclsely because he is hls expresslion and because he has
willed this de fscto expression into being.
Horsover, the comprehensive knowledye of the Absolute mesns
that there 1s absolute truth. Although the Absolute's imowledge
1s dependent on the free choives of men, the truth of their asctions
is grounded in an Absoluts, Tﬁuth is not merely a subjeotive mat-
ter which can be acoepited or not, as one wishes., 7Truth must cone-
form to the Absolute who sees mll truth in an eternal now.la
God Lknows each individual person, While it is true thet God
sees man in one inslght, he also sees the temporal aspeot in man,
e knows that man 1s one who must atrive in time toward his ideal
salt.ll
Truth, then, ean by no means be limited to the region of the
senses. "All truth is the objesct of acknowledgement, and not mere-
ly of immediate exporianoo.”la Truth lies deeper than the sups r-
ficlal data, the given, It has for i1ts ultimate source the Abso-
lutets will itself., As all things are only insofar as ;hay are ox-

pressions of the Absolute, so tco they are true only insofar as %is

ik ]

101b1d,, pp. 140-41,

Lrnid., p. 147.

lzIbid., Pe lS?y
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by their purposes satisfy the ifbsolute's will.

The person is at first ignorant of his true identity snd in-
dividuality, although that is of prime import for him, He cannot
comprehsnsibly see his role in the world, that is to say, how he
will fulfil God's will, But he at least has the assurance of knows
ing that God knows who he really 1s., Secondly, the person knowas
that his truth can be had only in uniting his finite will with
Ged's, The person must retain a certain amount of dissatisfactiony
for he cannot see just how it is that he is acquiring his individ-
uality, his reality. But, thirdly, the person does come to some
apprecietion of himself,

The knmowing, however, that my will wins unique expression

in my 1life, and in my 1life as distinet from all cther

individual lives, is, ipso facsto, my individual end con-

scious knowing. Hence in God, In the eternal world, and

in unity, yet in contrast with all other individual lives,

my own 8elf, whose consciousness is here so tlickaringia

attains an insight into my own reality and unlqueness,
He sees nhimself as that which with certain improvements fits into
his world. Theat propriety is nis reality. In Royce's early novel,

IThe Peud of oakfield Creek,ll Harcld 1s a ;0od exsmple of one who

findas nhis truth by functioning propgrly in his community. The
truth of oneself, however, can be fully known only in the eternal
world, Y. + o in God, we become aware of now our wills are ful-

filled through union with him. » . "33

13Ibidos p. U434,

thoaiah Royce, The Peud of Oakfield Creek, 4 Hovel of Cali-
fornia Life (Boston: Houghton, Mi¥Tiin and Company, LOUT7)e

15koyce, The World and the Individ
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In your eternal union with (od you see what even your

present life and purposes mean; and they mean, even as

they are, infinitely more than your humgn type of con-

sciousness nakes manifest to yourself.
BONUM

Good 18 that which complies with the Absolute's will for it.
Every aself--i.e., every being--is good in the sense that it ful-
fils a purpose. Every self is more or less apt and proper in the
total atguctura. Every self 1s good for the whole and therein
finds its own good, }an has a natural tendency to s ee the pro-
priety of beings and to will that propriety into existence, "For
the Ought, as such, iz never merely foreign to ry own will."}’?

The person knows that his oWn goodness lies within the Abso-
lute, He is good insofar as he identifies his will to the Abso-
lutets, Goodness, then, is grounded in the Absolute. Even though
men ¢ an see little of lasting worth in their ephemeral roles,
nevertheless they have the assurance that their velue as persons
rests immutable in the Absolute.

~=that py meaning, I say, when included in one whole

with all these endless differences, 1s identical with

Godts will., But taken by myself, as now I am, I am,

indeed, remote spough, in my passing consclousness,

both from my own self-expression, and from sy final 8
conscious union with my Other, nemely with the Absolute,

167p1d., p. L36.
171v1d., pe 35
187p1d., pe 370.
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Royce strongly maintains thaet the person is free. M:n is
free to become himself, Positively, freedom 1s commected with in-
idividuality. Preclisely because & man is & unique individual he is
free,

Therefore are you in action Free and Individual, Just
because the unity of the divine life, when taken together
with the uniqueness of this life, implies in every finite
g;izgiggsgozgzgeezzﬁgzizis?{%ginality of meaning es that

The human self must be f ree to progress towards lts goal or
to ignore 1ts goal. De facto, there is sin and a lack of harmony
in the human community. That can be attributed only to an evil
finite will. There would be a contrediction in saying that the
Absolute wills the harmony of all selves ln the community and that
the same Absolute wills the selves not to be in harmony in the
communi ty.

De Jjure, if the humen self was determined to its perfection,
there would be no morality. The "ought," which the self is con-
sclous of, would have no significance. Sin and virtue, the coward
and the hero, would have no distinction.

Freedom, however, seems to Mean for Royce much the same as 14
did for Kant. Freedom is that condition in which a being is not
affected or influenced by external factors in its activity., Ac~

cording to Royce, freedom is that possibility of the self by which

191b1d., p. 470.
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it can find expression for its internsl meaning. Ho external
faotor affects the self's expression of its internal meaning.
The problem then of my freedom 1s simply the problem
of my individuality. 1f I am I and nobody else, and if I
ama I as an expression of purpose, then I am in so far free
just becsuse, as an 1n3&v1dual, 1 express by ry existence
no will except my own.
Coodness is closely tied in with freedom, Precisely because the
pelf is free, it can effeot good--the primary good effect being
its own reality. Tolstoy expressed it thisway: "If goodness has

causes, it is not'goo&na&ag if it has effects, & reward, it is not

oodness either., So goodness 1s outside the chain of cause snd
trrect."al He mesns that no external osuse by forcing & will can
bring about & good effeect. The person must freely of himself brirg
Bbout good,
The human will, then, is free with respect to specification
in the sense that no external f actor can inhibit or corrupt the.
course of the man's identity, his internel meaning. But it rust
now be seen if the human will is internally free, i.e., whether it
&é autonomous or not,
In & moral act there is both an objective aspect and a sub-

Jjective one, Objectively, the person is in a world, here a cere

éain propriety is demanded of him by the world itself., ile must act
n & certain way to satisfy the "Ought" wi.loch is presented to him,

201psd., ppe 330-31.

oo Tolstoy, Anna Karenina, trans. Conastence Gernett (New
York: The Modern Librery, 190G0), P. 925
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ffhe "Ought" is presented in the form: "Harmonize thy will with
bhe world's Will,"22 The moral agent is able to appralse the sit-
betion in which he must act. If he could not, t hat he is & moral
hgent would be meeningless,.

And this individual will of the agent must be so expressed
in the deeds tinat in some genuine respect it lies with the
agent himself to determine what nothing elss in the world
determines, namely, the right or wrong character of this
B ot ituben the g, 257 oonfomiey to tho stendaxd
his is not the Kantian "Ought" which is & universal moral form.
Royce's "Qught," which is incarnated in th@ world, in each instance
s uniquely signifioant for the person and for the world.

One place where internal freedom shows up is in an act of
in. For Roye§, sin 18 utter foolishness, It is not so much go-
tng ageinst some external mandate, It ls rather going against
bne's very self, The legislation as to what is sin, then, is
hardly left to s ome arbitrary will. Sin is a denial of self under
kthe i1llusion of self-sggrandizement: "seeks to master the world
in the service of the mere caprice of the self,"2l
Man intrinsically has freedom of exercise, Mencan sin not
by becoming what he wishes rugaédless of the Absolute's will, Msan

cansin only by not becoming what his ideal self demands of him,

"Po sin is consciously to choose to forget, through a narrowing of

22Boyco, The World and the Individual, II, 348.

231b1d., p. 345.
2thid., Pe 3500
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the field of attention, an Qught that one already z*aeognizes."as
Man can s hrink reallty for himself, lie can ¢ hoose not to see the
whole truth, He can ignore some of Lihe demands of his world. o
be or not to be 1z the optien for man, bBut he camnot give to hime-
self ancther internal neaning. MHe cannot £ind hils identity, his
rezlity according to any purpose. The one which he has, which was
crdained by the Absolute, elome contains his Ldentity.

84in in its mtmtion is not only opposed to the truth of the
psrson, but it is also ”werld-daabroying.”aé It undermines the
very structure oi’ mality‘. Conselcusly to set out of viclous ig-
nerance is dismetrically opposed to that goodness which gives the
world its being. However, precisely because it is finite, the per:
version of a human will does not destroy the world, nor does it
even set the world ajar. True, the sinner has failed to fulfil
his role in the Absclute's expresslion., put the sinner is net so
important zs he may think. Cod does not need him, He needs Cod.
Although Cod would like him to function properly--which is clear
from the fict tnat he made the man with his own internal meaningee
he is not &t a loss when the man goes astray. By the eternal wis-
dom of the Absolute, the other memvers of the world must and do
compensate for the loss in expression resulting from the sin:

{“avagl evil deed must somewhere and at some time be atoned for,

as;gg_ge. Pe 359

26131&: s Pe 366.
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by some other than the agent, if not by the agent mssll, o « o

.“)2? The sin brings ebout & whole set of reastiona, which over-
lcome its objective herm in the world-order. "As sn evil, it can-
not exiet in isoletion. Its supplement appears 1ln i form of
[deeds of atonement, reparstion, control, condemnation, and in the
end, fulfilment,"28

In spite of the fset that all men rmst struggle with e vil,
munt fight to keep themselves open to reality, says Royce, the
world s a whole, viewsd from the standpoint of eternity is a
g00d.2% The striving to fulfil the "Ought" results in good. That
man is able thus to aoquire his own identity and that of the world
is to his glory.

Physical evil results from some deficlencies in the finite
order, not in the Absolute, If things go wrong, 1t 1s because
some finite will is malfuneotioning. Royce says "that all 111 for-
tune rssults from the defects, or at least from the defeoctive ex-
pression,of some finite will,"30 Thus, in no way can evil be at-
tributed to Ced., God is all-good, since as Absolute W1ll he is
the soursce of good, All finite beings are good only insofar as
they are axproasioni of God's will, Thus it ia that evil, oy the
very meaning of the word, must be severed from God., 'This evil is

271bid., p. 368.
28Ib1d0’ P. 3?10

2911)16., Pe 379.
301pid., p. 390.
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not in any sense in God, nor yet in the world by any divine con-

sent; but is in a being who, in his freedom, 18 now wholly inde-
pendent of God or of any other moral agant."Bl
The world as it now is, that is, &8 a not yet completed ful-

where the world will find its goodntss.3a Rather, it is good here
and now as partial fulfilment. So too, the person, though not yet
fully developed, though not yet & complete expression of his in-
ternal meaning, iz 2 good,
Irmortall

Any act of & person has the character of the eternal at
least in this sense; it 1s an expresaion of the eternal will of
ths Absolute, The act has played a unique role whish atands as an
integral part cf the Absolute's expression for all timn.33

An ethieal self need be immortal. Royce says that 1t would
be & contradliection to s ay that an sthizal self has fully accomplish;
fed 1ts purpose,
For that is of the very essence of Ethical Selfhood,
namely, to press on to new tasks, to demand new op~
portunity for servise, and to acoept & new responsi-
bility W th every instant,
I the ethical self were to fun out of opportunities, i.e., cease

to be &ble to funoction as an ethical self, it could not have been

311btd,, p. 399.
321ps4., p. h21.
33Ibido’ Pe l‘va9.

filment of the Absolute's will, is a good. There is no omega poing

v
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sthical in the first place, The ethicsl self must place himselfl
in relation to the whole order of good., Since he never fully
schieves his end, he is sustained in temporal existence by that
end which is constitutive of his etilocal nature, REthical, i.e.,
having a free-will, implies immortality.

In three considerations, Royce approaches thw question of
numean immortality. He hopes to show that irmortality is a loglcal
implication in his doetrine of being., He does not cffer a deduc~
tive argument which will bs cogent to any mind, ohly for thosae
who know Royoce's concsption of being will his views on immortality
be meaningful, Thus, while looking at his considerations, the
background of his wmetaphysics must be kept in wmind,

The first approach that Royce takes toward exposing human
immortality is founded in God, The human self is an‘axpressisn.
though partial, of God himself, in the mamer already described,
As suoh it shares in the fmmortality of God. To be immersed in
another self, as was explained earlier, by no means destroys one's
own self. It is quite compatible, acocording to Royce, for the
human s elf to have its own proper existence in the aelf of God.
what we so Par assert is thst, in God, every individual
Self, however insignificant 1ta temporal endurance uay
sesem, eternally possesses a form of consciousness that
is wholly other then this our present flickering form of
mortal consciousness, And now, precisely such e&n sz ssert-

ion is indeed ¢ beginning of & phllosophicual conception
of Immortality.

Bchp pe 435,
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Hoyce would sy that such an immortslity retsins personal
lidentlty. In fact, to exist in God conscivusly the perscn has an
swareness of his true self snd not just the partisl view of self
experienced in time,
We ourselves, and not merely other individuals, become,
in God, conacious of what we are, because, in God, we
become awure of how our wills are fulfilled through our
union with him, and of how his Will wins its aat%graction
only by virtue of our unique share in the whole.
The second approach of Hoyce views death as the mere passing
of & more particular self into = greater sslf, Muchaes our pssa-

ing ideas by dying take on significance in the integral person,

Eur temporal lives by terminating take on significsnce in the in-
egral self of eternity.

For us, to be meous to fulfil a purpose., If death is
real at all, it !s real only in so far as it fulfils

a purpose. But now, what purpose can be fulfilled by

the ending of a life whose purpose is so far unfulfillec?
I answer at once, the purpose that can be fulfilled by
the ending of such a life is necessarily a purpose that,

in the eternal world, 1s aonsciously known and seen as
continuous with %a!. s §n¢§un§va ef, the very purpose..
whoss 1Y¥ment the temporel death seems o cut shor .3?

Death, then, is in nc sense the annihiletion of the I rson,
Rather, it is ono more step, by which t he person enters into a new
bhase of his existence,

The rossiblility of death dependa upon the transcending

of death through s life that 1s richer and more conscious

than 1s the life which death cuts short, and the richer
life in question is, in meaning, if not in temporsl

361p14d,
3Mivid., pe 440.
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sequencs, oggtlnuous with the very life that death
interrupts,

In the comprehensiveview of the person, death tskes on &

ositive meaning which is hidden from the view of temporality,.

sees now through & glass darkly. The truth of s mathematical
otion-=e.g., f(x,y)=--transcends its meaning at any particular
oint-~e.g., (X3, ¥3)e Indeed, the point has its true identity in
erms of the function. The point isolated from the integration is
ignifieant. The finality of death is not so much that it brings
¢ &n end but rather than it opens for greater fulfilment of pur-
gpoes,

Por our theory implies that when I die, my death is possible
26 & real fact only in sc far as, in the eternal world, at
some time after death, an individual lives who consclously
sayst "It wes my life that there temporally terminated
unfinished, its meaning not embodied in its experience.

But I now, in rny higher Self-expression, see why and how
this was 8o} ags in God I attain, otherwise, my fulfilment
and wy pesaces,’-

In his third approach to human immortality, Royba views the
ptidcal person as an infinite series of moral acts. The ethical
berson can never say enough, for that would be to ignore the de-
pands of reallity, 1.e., to sin. "An ethical task is essentially
pne of which I can never say, 'My work is finxshnd.'"ue

As an ethical person, & man must saoct morally every time that

38“’,&'?_0: Pe Lile
39761d., p. Lb3.
h0zuid., pe Like
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ne is confronted with a new situation, He must st lesst love this

influences the world in such a way that it becomes other than what
it was before his activity. Therefore, he is f sced with a new de-
mand, because there is & new world for his morsl sctivity. The
ethical person is caught, happily encugh for him, according to

Royce, in en infinite series of moral acta. For him to come to s

son's obligetion to &ct morally insures his immortality.

From the standpoint of temporality, the ethlcal person is
immortal in the sense thst he must ever act anew ethically. He
mst be represented by an infinite series. Indeed, Royce points
out, we never experience an individual who Is fully expressed.
Ithers is always the possibllity for wmore.

That the individual life of ell of us is not something

limited in its temporal sxpression to the 1ife that now

e experience, follows from the very fact thet ?gre

nothing final or individual is found expressed, -

Prom the standpoint of eternity, the ethlecal person is an
integral one who stands in his full significance eternully in Jod,
He 1s an infinite function, which is comprehended under one notion
whioch contains the charsacter of the infinite, the ideal self, As
lwas explained earlier, there can be many partial infinites, finite
lethical selives, and only one total Infinite, the Absolute,

~ In brief, then, Royce in three ways shows thet man's union

new world in which he firds himself, But his moral activity itself

terminus would be a contradiction for his ethical nature., The perq

41 ;081en Royce, The Conmeeption of Immortality (London: Longd

mens, Oreen, =nd Co., IS00), p.
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ith Ged implles hils Immortality: (1) the fact thet man has his
tdentity in him, {2) that a particular self can emerge into a
larger self without its annihilation, (3) thet ne ethicsl self can
fully accomplish 1ts purpose.hz
43 to whet the future life may be, Royce does not wish to
Bpeculete, He feele thrt 1t is cutside of the boundaries of phi-
losophy. Man must humbly awalt the future in stiore for him, where

he 18 to find his true 1dentity and happiness,

I know not in the lesst, I pretend not to guess,
by wnat processes this individuslity of our hwmen life is
further expreased, vheiher through many tribulstions as
here, or whether by & more adairect road to individual ful-
fillment and peece., I know only that our various mean-
ings, through whatever vicissitudes of fortune, consciously
come to what wa Individually, and God in whom alone we are
individusls, shell together regard as the attainment of
our unique place, and of our true relationshipe both to
other individusls and to the all inclusive Individueal,
god himself. PFurther into tis ococult it is not t he bhusi-
ness of philosophy to go. My nearest friends are zl-
ready, as we have s¢en, occuli snough for ne, E walt
until their mortal sihsll put on--Individuslity.h3

Mr. Cotton, I think, has not clearly enough distinguished
Lhe viewpoints of time from that ér eternity in koyce's philosophy.
By confusing the two outlooks, he has lald Royce open to his chargeg
bhat the human perescn doess not retein personal immortulity and that
Ll

hoyee's inferences for irmortality are invalid,

Y2poyce, The World and the Individusl, I1, LbS.

hjﬁowce. The Conception of Immortality, p. 80.

hhdamea Harry Cotton, Royce, On tiz Human Self (Cambridge,
Vassachusetts: Harvard Univerality Press, 19oL), PPe. 154=55.
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Royce's statements will retain their velidity if one real-
izes that in the temporal order the self hss not accomplished its
goal, its ideal self, and also thmt in the eternal order the self
is fully expressed as part of the Absolute's total expression.
Eternity trenscends time; but it does not negate it. What is to
be worked out temporelly camot be superseded by its actuality in
leternity.
The temporsl, viewed from eternity, is sublated, but not de-

jstroyed or eliminated. The eternal, viewed from time, is resl as

significant component in finite functioning. That the eternal,
he infinite, the ideal will always be approached but never attalne
d in time does not dissolve the eternsl inﬁo nothingnesa, The
bternal i1s constitutive of the finite; and, so, it is just as real,
o do Justlice to Royce'!s philosophy, we must maintain both points
bl view,
The human person is one, an individual, He is sn individusal
by reason of his purpose, which f lows from the good will of the
fbsolute, The Absolute, in willing the person into being by give
ing him a purpose, has given the person his own proper identity,
his ultimate reality, his truth. The person, by being true to him-
pelf, makes himself the unique individusl that God wants him to be.
Man'a freadem; identity, and immortality are entwined, for
haﬁ is free to acknowledge the individuality of others, He is free
o enter the worid of appreciation where love binds individuals to-

yard their mutual perfection as the expression of the Absolute,




uniquely joining the unity of the world.
his degree of immortality,.
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Man is free to acquire his own true identity by l1living in conform-

ity to the "gught." Man is fres to meske himself an individual by

He is free Lo determine




CHAPTER V

A CRITIQUE ON ROYCE'S NGIION OF THE HUMAN SELF AS
PRESENTED IN THE WORLD AND THE INDIVIDUAL, VOL. II

This is the last phase of this endeavor to present Royce's

hotion of the humsn self., A eritique of ioyce'!s doctrine of the

human 8 e1f will be given here, It is hoped that the essentials of
his doetrine have already been presented in the previous cheapters,
however inadequately. Throughout this work, a primary concern has
been to bring out the metaphysical baa;s and significance of RoyceWw
Hoetrine. It is hoped that by now it is somewhat clear that Boyce's

"sell," "community," "purpose,” "Absolute," etc. are not mure arbi-

rary concepts, but that they are meant to indicate the true strucd
[uro of reality. In this chapter, some of the most often used
labels for Royce's philosophy will be considered briefly. Then,
le look at the pro's and con's of his system, as pertaining to the
human person, will be taken., Finally, a word will be mentioned
labout the significance of Royce for the world.

One of the dangerous pitfalls for historlians of philosophy
1s to categorize a phllosopher with a ready-made label., The reasocn
jobviously, is that the deseription of a philosopher demands tail-
Prad wording, for if he is a philoscpher of any consequence his
83
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thought 1s a unique contribution to the progress of ideas, Four
names are often given to Royce's philosophy: idealism, pantheism,
voluntarism, Hegellanism., Now a consideration of those ready-nmade
labels and an attempt to point out thelr inadequacies will be pre~
sented.

IDEALISM

Idealism appsars in two distinct, though parallel, avenues of
philosophy. It can appear in epistemology or in metaphysics.
Royce, in The World and the Individual and previous works,

fhes done little towerd working out a detailed epistemology, al-
though in later works he did set the general framework for his

pistemology. Plerce sssisted Royce in developing his epistemology
Ew providing him with the idea of interpretation in its triadic
gtrusture, But, even that could hardly be .called a detailed epis-
[temology. Perhaps, the leck of u well thdught out theory of cogni-
ftion is the greatest deficlency in Royce's philosophy.

If Royce is denominated an 1deslist, the term rmust be taken
in the metaphysicel sense., Idealism, taken metaphysically, is the
piew that all reality is of the same stuff as spirit. In such a
Wiew, matter loses its primary role as a basic principle and is
reduced to & certain kind of spiritual determination. Royce's
pretaphysical idealism, it should be pointed out, is in the frame-
Work of the Absolute~-finite polarity, whichwas considered in
phapter T.

If one were to ask Royce whether he were an idealist or not,
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e would unabashedly answer theat he was, But what does idesalism

an? If it means just a denial of matter, then surely Royce would

it under this heading.
f all objective reality, i.e., all reality other than the subject,

Certainly Royce admits the reallty

But if by idealism one means the denial

oyce would not be an idesliat.

of other finite selves and also the Absolute., Perhaps, then, one

icould call him an objective 1dealist,
One muy further ask: 1is there any significant difference be-

ftween an objective idealist and & realist? Each admits the truth

of other beings. Indeed, it seems that the role the realist gives

fto matter is actually satisfied in the idealist's philosophy by

Bome sort of functionary form. Also, the realist himself will ad-

it that he cannot stirictly define matter, because sny definite de-

ermination does not pertain to matter qua matier, that is tosay,

t cannot reveal the full meaning of prime matter, Voltaire, in a

moment of mockery, threw that very thing in the face of philosocphers.

["Phe philosophers all spoke at the same time as before, but they

pere all of different opinions."l Agein, he writes: '"Then,you

Hon!t know wiat matter 13."2

Nevertheless, upon investigation, it rmst be s ald that there
fls a very deep significance which severs the two schools of philos-
pbphy. The realist holds that mntt#r is 2 true, intrinsic principle
bf a material being, thet it is the potency which canreceive forms

IVoltairo, "nieromé;as,“ ed, Wallace Fowlie (French Stories;
WNew York: Bantam, > Pe 38.

2
dbid., pe 4O.
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and which limits the being by restricting the kind of its form and
80, too, the being's act of existence., Of course, that presentwﬂn*
is backwards in thet the being is ©irst had, then its principles
are found through enalyeis. Some realists (Thomists) would say
that the principle of individuation for a materisl belng is ulti-
rately matter,

The realism which Royce more directly opposes is empirical
reslism rather than Thomism, Royce reects ngsinst the position
that the real is the empiricel and that g1l other knowledge is in
the order of mentael constructs. The real for Royce is not divorced
from mind., The real is mind under the appearance of purpose,

The idealistic denies eny indeterminate prineiple for & be=-
ing. He must, therefa e, look elsewhere for his principle of in-
dividuation, Hie principle will be formal; &nd, so, the individual
ls seenas such becsuse of his place in & system, How the individuws]
He to function in & formal system is precisely whet mekss him an.
individual, Roycet's principle of individuation is purpose, which
Bssumes its chsrecter in terms of the whole system of the Absolute,
When the 1dealist views the individual as functioning in a
particular place anda t a particular time, he has not bridged the
Eap between himself and the realist who says that the material be-

ng is composed of primary matter and substantial form, However,

has brought the two schools of thought e bit closer together,
hat, at least, Royce has done., His idealism speaks in stralght-
orward woris without any mystical obscurity. He tried to explain
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the world as he found 1t., He tried to plerce the surface of ex-
perience tc elerents more fundamental to the human way of life:
love, loyalty, self, God. !lis honest attempt at disclosing the
truth of reslity can hardly be ignored, even by those in the real-
ist'e cemp.
Althovgh Royce primerily directed his charges against the
realism of Positivism sand Critical Realism, he also had in mind
Sechclasticism. Becsuse of that, for one reason, his criticism may
be thoughﬁ in terms of Scholastic Realisn:, Also, Royes's idealism
is more vividly delineated againat the background of Scholastic

Realism.

PANTHEISM
‘ Often the charge is laid against Royce that he is a pantheist
It would be good now to go into & brief consideration c¢f this sec-
ond label, which, it will be eventually concluded, is misleading.
By way of definition, pantheism is the belief that the universe
taken as a whole 1s God., Admittedly, Royoce does leave himself open
to the charge of pantheism. It has been seen that the distinction

etween finite beings and God in Hoyce's philusopky is & highly
efined notion and is not easily grasped on first acquaintance.
ince Royce calls the universe the expression of God or of the Ab-
olute, God, for him, takes on identity in the particular determin-
tions of the finite beings, In that sense, God is identified with
8 finlte expressions, However, for Royce the individual finite

eing retains its own personal reality while at the same time 1t
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finds the meaning of that reelity only in terms of the Absolute,
God.

Royce thinks that the form of the expression is determined
by the free choice of God, which is made in eternity, i.e., tran-
icendentally to the temporality of the expression itself. God's
Will transcends the finite world; snd, so, God 18 not determined by
B finite being. Thus, it seems that Royce draws an extremely fine
distinction between the Absolute and its expression. Only in Rcyeiﬁ
lpense--as8 wes pointed ocut in a provioua chapter--can the expressicn
be sald to be identified with the Absolute.

It seems that to label Royce a pantheist 1s misleading al-
khough in some sense it may stand., Also, such terms as monist and
panpsychist should be &pplied §n1y with reservations,

Once again let it be pointed out that thsre are two view-
points which must be taken to have a full appreclation of Royce's
philosophy. The viewpoints of the finite self and of the Absolute
Berve as & disleetic in Royce's philosophy in such a way that each
complements the biass of the other., Certainly, from the viewpoint
pf the rihitc self, Royce's philosophy 1is not a pantheism. The

reality of the perscn never dissolves, for Royce, Into that of the

bsolute, The human person, because he consciously directs himself
oward his own personal end, by nature retains his personal iden-
ity. His internal meaning, although it serves the purpose of the
bsoclute, is the man's own identity as an individual.

On the other hand, however, from the viewpoint of the




89
Absclute, the meaningfulness of the self is that it is an expres-
sion of the Absolute., The ldentity of the finite self has sig-
nificantlrenlity only in the Identity of the Absolute, It would

x

be too simple to s ay that the finite being is the Absolute, It ma)

be said that if functions as part of the Absolute, In that sense,
Royce does verge on pantheism. Again, that is but one aspect of

two. When Royce's philosophy 1s seen from both viewpoints, the
term pantheism does not seem to give a true indication of his phi-
losophye.

Royce hag presented his conception of the relation of God
lard finite selves in his explanation of the structure of the Abso-
lute, There he pointed out that God, whose form is expressed by
the whole of reality, is a real Self and men, by reason of their
JQOBIOIOUI atriving to fulfil their unique purposes, are real selves
Within the Self. Hence, to present Royce with a question on creation
wWould be the same as asking Royce to leave the context of his own

hilosophy in order to think with concepts of another philosophical
ontext, Royce does not speak of the creation of the self by the

bsolute in cause~effect terms, for he conceives of causation much
s Kant did before him, Creation is a concept which arises in the
pontext of causation. For Royce, the origin of finite being is not
ponceived of in terms of ereation, except by analogy. As an idea
s created by the mind of man to express the man's meaning, in much
the same manner man 1a created by the Absolute to express His mean-

inge.
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It 1s important to note here, in passing, that there are dif-
fferent levels in thinking., At times, it can happen that two state-
ments in their derivative form are quite different, slthough in
Xheir prime meaning they are actually the same, Paul Tillich polntd
out that, when the cause category is superseded Ly & more funda-
mental coneception of creation, that which is at the prime level can
pe understood only symbolically at the derivative level,

And if this is done and 1s understocd, the difference Le-
tween substance and causality dissppears, for if God is
the cause of the entire series of causes and effects, he
is the substance underlying the whole process of becoming,
But this "underlying" does not have the character of a
substance which underlies its aceidents and which is com-
pletely expressed by them., It is an underlying in which
substance &and aceldents preserve their freedom. In other
words, 1t is substance not as a category but as s symbol,
And, if taken symbolically, there is no difference between
rima causa and ultima substantia. Both mean, what can be
called In & more direotly &ym ¢ term, "the creative and
abysmel ground of being."” In this term both naturalistic
panthelism, based on the category of substance, and ration-
alistic tgeism, based on the category of causality, are
overcome, '

Perhaps, then, in view of Tillich's statement, pantheism

hould be applied only symbolically to Royce's philosophy. Til-
ich's view is mentioned in order to point out the posaibility of
more basic level than the pantheism/theism dichotomy so as to
ward off a hasty use of labels, which are often so general, and,
thus,, so vague that they become insignificant and deceptive out of

pontext. The author of this paper, however, prescinds from the

3paul Tillich, Systematic Theology, (Chica
? ’ go: TUniversity of
Chicago Press, 19%l1), E, 238, L
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questlion of whether Tillich is right or not, for his aim is to
stir one tc¢ refleetion befare an application of panthelsm is made

to Royce's system,

VOLUNTARISM
Voluntarism is the theory that will is the dominant factor

in expsrience or in the constitution of the world., Because Royce
did lay great stress on the role of will as the ultimate source of
reality, his philosophy may be said to be a kind of voluntarism,
However, one ought to specify the place will has in Royce'!s system|
Will is the ultimate prineciple of reality for each individual, in-
cluding the Absolute himself, precisely because each individual is
in heing because of an act of will, In the case of a finite being,
the Absclute, by willing the actuality of & particular expression,
brings into being that individual whose identity is found in his
purpose for belng, i.e., to achieve the ideal self willed to him
a8 hls own by the Absolute, In the case of the Absolute, he wills
lnis own existence necessarily, Since he is his ideal self as he
leternally exists, the Absolute willas to maintain, not to create
lanew, his perfectlion. Certainly his willing of himself is of higs
very nature, but 1t 1s slso identical with him, According to

oyce's conception of being, a thing exists if it has a purpose.
he purpose of the Absolute is to be himself; that is his being,
he purpose of the Absolute'!s will is to maintain the Absolute's

xistence or that the Absolute may be himself, Since, then, the
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purposes of the Absolute snd of his will are identical, the Abso-
lute is identicel with his will,

Will, however, was never left to blind haphazardness in
Royce's philcsophy. Will was slways guided by the intention of
the Absolute. The Absolute in eternity willed his own expression
fecoording to his intention. Finite selves willed themeselves into
greater participations of reality by sppreciating the Absclute's
purpose as it became apparent in the world., No doubt, will is the
ultimate principle of reality for Royce. Since, then, the opera-
tion of the will in the case of the Absolute and of finite beings
is gulded by an intelligent view toward seme end, volition supposed
intellection, 1In affirming the priority of will in his philnscphy7
Royce neither negstes nor disparsges intellect, whose operation
though distinet from will's harmonizes with will in appreciation.
[Royce would sey with Thomss & Kempia: "I would rather feel com-
punction than know its definitien."t Yet, as his 1ife of philos-
ophy bears witness, he would also try intellectuslly to appreciste
compunotion,

The ultimate Will ie identicul with a subsistent person, the
JAbsolute, whc eonsciously directs the form of finite being. Vhen
all the nuences found in the vhole ecntext have been rade somevhat

fexplicit, will mey be asaid to be the ultimate principle for Hoyce.

bThomns a Kempis, Imitation of Christ (Brooklyn: Confra-
ternity of the Precicus cod, 199 )s Pe Dy DEs I, ChaDe i, S6C. 34
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HEGELTANISM

Royce, 1t can be s eld without doubt, was greatly influenced
by the Hegellan system, which he studied, as well as those of Kant
and Pichte, However, if it 1s cften misleading to label & philos-
opher with a type title, it is even more misleading to label one
philosopher with the name of another, Yet, in some sense, Royce
jmay be called a:i Hegolian, provided that that sense is clearly in-
dicated., It i1s preferable, however, not teo laﬁel Rdyce an Hegelian|
Lhe ma Jor influence in Royce's thought certainly was not Hegel,
Peirce and James are much more significant. Indeed, Royce's early
freliglious environment probably contributed more to hls phllosophy
than did Hegel. The differences found in the two systems Royce
fand Hegel into dlifferent camps.

Row 1t would be good tc look at some of the points of dif-
ference in the two men's philosophles and then s ome points of simi-
larity. Hegel places the ultimste principle of reality in the uni-
versal. He calls this universal "Spirit." Tt is & concrete uni-
fversal, that 1§ to say, Spirit though universal exists only in in-
dividuals, Splrit gives to the individual reality. That fact be-
joomes conscious to Spirit itself (for man 48 an instance of Spirit)

in the process of universaliration by which the individuel $s ne-

ated, or rather sublated. Royce, on the other hand, mainteins

hat the ultimate principle in reality is the individual, To be

Eeal means to be an individusl, to have & unigue purpcse. Indeed,

cr Royee, he is most real who is most individual, albeit that the
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ldeterminations of individuality take their shape from the cormunal

context of the individusl. The Absolute, who is is own context,
is an individual. He finds his realiration, certainly not in the
negation of finite individuals, but in their perfection. For Rayoe)
the individual is a good. For Hegel, the individual person is a
perversion of the univeraal.s Although, admittedly, in essential-
iam good end bad are msaningful only es polar opposites, it stands
jclear from the contexts that Royce accepts the individual end Hegel
re jecta the individual,

With thet besic orientation toward the individusl, Hoyce

ented hie system to embrace the whole of reality not by exclusion,
ut by inclusion. He wanted to avoid any redustiocnism, which, he
felt, would narrow his view, He wanted to exclude none of the

facets of llving: 1love, science, erotiohs, abstractions, virtues,

[ruth;, sins, errors. tfie felt that Hegel wrongly reduced the rml-
ifarious discourses of reality to ocne:

His /Hewel's/ preat philosophical and systemstic error
iay, not in lntrodueing logle into passion, but in con-
celving the logic of passion as the only loglec; so that
you in vain endeaver to get satisfaction from Hegel's
treatment of outer nsture, of sclence, of mathematics,
or of any coldly theoretical topic. About all these
things he !s immensely supgestive, but never final,

His system, &8 system, has crumbled, bup his vital com-
prehension of our life remains forever,

Notwithstanding what has been s aid, it must be admitted that

SHegel, Phencmenology, p. 50k.

'6Josiah lioyce, ihe Spirit of Modern Pnllose (Loston:
Foughton, Mifflin and 0., Ys PPe 206-27.
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Herel's phileosophy did influence Hoyce's thought. There are cer-
tain definite similurities in doctrines, Both men were idealists
(in & sense alrendy speecified) with the religious baokground of
protestentism (althcough of different denominations) and the philosd
ophical baokground of Kent, Fichte, and Sehelling. Certainly Royee
was in contact with Hegel. In his meny essays snd lectures on
Hagol,7 Royce hzs glven good indicotion that he wos well acqu&inﬁot
8

with Hegel, even to the knowledge of the man's personality.” One
lwho has read Hezel so thoroughly could hardly help but be influe
enced by his thought. If in no other feorm, he would &t least find
himself reéeting to Hepel., So, 1t can be safely mald that Hepel
played a definite role in the maturing of Royce as o philosopher.
The doctrine which moat readily comes to mind as the greatesy
point of aimilarity between the twec men is that of the Absolute.
Sy the notion of the Lbsolute, both men hoped to come to a compre-
hensive view and explanation of reality. That doctrine is the corq
{dea Pfor both men, from whiech spring all subsequent ramlfications,
Becauss of that, it mey be sald that both were monists 1n the sensd
that they sought to explain the whole of reallty In terns of one
principle, Thay each denied matter--that 1s, a principle ofyinde-;

terainancy forelgn to splirlt.
7

bid.
oslah Royce, Lectures on Modern Jdeslism (New Haven: Yale
University Press, 1919).

BRayac, The Spirit of Modern Philosophy, p. 196 et seq.
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Althoﬁgh their ultimate principles were substantially dif-
ferent, fér one absolute universality, for the other absolute in-~
dividuality, their philosophies took on a similar structure. Truth
for them was to be found only in the whole, The fact isolated from
the whole expression dissolves into insignificance and, so, unreals
ity. The whole for Hegel was an absclute, unipolar intelligibility|,
Spirit. Reality, for him, could have only one form. All of real-
ityts meaning was té be derived from one universal idea, Spirit,
The whole for Royce, on the other hand, was an arbitrary absolute,
determined by the free cholce of the individuasl Absolute. Since
the real is determined by the individual, reality could have been
molded in all the infinite ways that the infinite number of pos-
s8ibles allowed. PFrom the infinite possibles, one reality was chose},

Nelther Hegel nor Royce allows for a transcendent. God, for
Hegel, 1s merely the universal reality of individuals (this author
interprets Hegel's "Spirit" as his God). God is intelligibility
only in 1ts concretion in individuals. In somewhat the same way,
Royece's God expresses his own being in terms of finite beings. WitH
his immanent determinations in the world, he also functions as a
whole; that identifies him as an individual God.

The relation between Royce and Hegel will not be pursued fur-
ther, although more thoughts along those lines would be fruitful
{for an understanding of each man's philosophy. The influences of
Hegel on Royce and the difference of the two would require the

treatment of a book.
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Now that tﬁis first part concerning the common labels for
Royce's philosophy has been concluded, the second part which deals
with his favorable points, will be taken.

PRO

Some aspects of Royce's philosophy impressed this author as
being both original and significant. Pirst, Royce places great
{stress on the 1ndividua1. Individuslity is the forﬁ of reality.
{only by being an individual can & being be real. Royce is somewhat
lat odds with Hegel on this point. Nevertheless, Royce incorporatesq -
fwithin his notion of individuality the idea of universality. The
individual, because he is constituted by his community, contains =
funiversal character, Only in his world can man have any reality
jand significence, As Heldegger would say, Dasein finds itself
thrownninto being, structured in & world, and presented with pos-

ibilities in terms of that world.9 Whether one is willing to ag
[1th Royce that the world 1s itself t he expression of Self, at
least it must be sald that Royce has brought to light that men is
jontologically s ocial, Whereas other philosophers have mentioned
thet man is by nature soclal, few have gone as far as Royce in
forming their philosophy of being around that point. According to
Royce, the meaning of men's being evaporates when it is presented

mbstractly, for abstractions form mental constructs, the tools of

9!!artin Heldegger, Being and Time, trans. J. Macquarrie and
lE. Robinson (New York: Harper and How, 1962).
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the sciences, Msn lives embodied in a world. AiAny true representa=
[tion of man must be delineated in his social s tructure.

The humen self in royce's philosophy is always & unique in-
ividuel, Roeh man in his uniqueneas takes on the import of real-

1ty's total expression, for no other self can take his essential

Eart in reality. True, the s elf finds its meaning in its role,
ut it is not reduced to a functionsry. Man risea above his job

in the world expression precisely becauss he is a self, a conscious|

Eoing who appreciates himsclf and others for what they are. & con-
]

fous person cannot be trenslated by "cog.” Msan in himself hss &

ignity whieh defies all mechanistic interpretations of him, albelt

hat he uncovers his dignity in his funectioning. Man Treely choo
o be, Insofar as he scquires his individual identity, he has 51:21
o himself a dignity not to be swallowed by his external relations,.
The human peraon is given the possibility and direction for

his growth in being when the Absolute thrusts him into existence
with an ideal self for his goel. However, the human perscn must
ty the strength of his own free will achieve and progress towerd

is goal., He can bring about his own detterment by aeting in ac-
pord with his purpose in life., Toa ¢t morally and to bring about
his personal growth, then, he must appreciate his own internal
jieaning and those of others.
Heidegser quotes Parmenides: "To gir auto ndein éstin te kal

binai (for thinking and being are the :amo}.“lo Royee says much

W1psd., p. 215.
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the sare, To be onesclf one must know the truth of one's own be-

ing and that of others., Withs uch awareness man so acts as to

ring into reality bis further develcpment as that perscn which
od intends him to be,
The hunman self is loved by God. Not only does God love a

n becsause he fulfills a certain purpcaelin His total expression,
ut also because God has a true concern that this men does develop
imself, God knows fully man's internal meaning., He sets up s
iworld in which this meaning is significant, a world where the man
lean flourish in his full identity. He in no way takes awsy the
fran's freedom. Such a God truly loves man. And further, man is
ffn e xpression of God, As God loves himself, so too do=s He love
feach man, As an object of the divine love, men takez on another
@imension in import.

Royce sets forth his definition of sin in the framework in=-
dicated above, 8Sin 18 a deliberate turning from the truth cf one-

self and of others and acting in that ignorance, Basically, then,

Ein is a denial of being to oneself and others aend, so, to the
bsolute, God Himself, Being is that which fulfills purpose., Sin
denies purpose or internal meaning, Sin, therefbre, denies being,

The ugliness of sin, then, is to be found in itself end not

[o much in some transgression against an external law. Man by sin-
ing destroys himself and narrows his contact with the world, the
Forrelativa factor to his resl significance, In sin man finds his

delectation and annihilation, In God man finds his happiness and
Belf-1dentitya
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Another point to Royce's credit is that in his philosophy
love plays & leading role. Love is the adhesive of the community,
Man 1s bound to the world cf selves insofar &3 he apprecistes ine
ternal meanin:s and comports himself in accord with that reality
cf others, 1In such a world of apprecliation, man finds himself,
A8 he wlshes to himself his own good, so must he wish to the world
its good, A48 he loves himself, so must he love tke world.
In vain, then, does mans eek full cognition through abstrac-
tion, An essential ingredient to true knowledge, i.e., "apprecia-
tion," is love, Love means to wish goodness or existence to some=~
one. Only when a person enters into such a relationwith another
or even himself, can it be s sid that he truly apprecietes that per-
son &8 a self, one who has an internal meaning, a divine destiny
to fulfil,
Science, 1in Royce's system, takes a back seat to & knowledge
which is accessible to ordinary men. Royce would emphatically de-
ny that the scientists, and even the profess!onal philosophers, ard
the only persons who live a truly humsasn life and that the rest of
jmen are second-class citizens In the world. Every men can and
should love himself and his neighbor,
Royce's philosophy contains meny answers to the problems of
kis day, as well as the present. There was then in America little
social awareness, It was the age of individualism and unrestricted
private enterprise, Science, bosstful in its fresh starts and

early successes, asumed a dietatorship over men's minds, which
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any in their ignorance humbly accepted. The very rich wanted to
v]tay that way, by keeping the very poor very poor. The sirong vere

¢rowding out the weak from any rightful place in the world, 1In
the face of such & world, Royce thrust forth his philesophy which

ave to eaech man an identity whiech could be found only in his so-
Iial structure, Most left Royce to his academic circles and con-
tinued in their mundane affairs as they had always done, A few
$aw that Royce's philosophy does contain a true significance for
the world. The United Nations, the growing appreciation of the
burposelessness of war in view of nuclear weapons, the debt of
hrogressive countries to underdeveloped countries, the increasing

hermony between trade unions and management and capital, all these

| [ayco would regard as concrete instances of his philosophical max-
ms. All of those, although they be in the social dimension, bear
the utmost significance for the individual of today.

CON

Royce's philosophy certairly has its faulis, Throughout
khis paper, however, the attempt has been not to belabor the work
by harping on the failings of Royce. Such a negative attlitude,

I think, would surely do injustice to Royce in view of the worih-

hile aspects to be found in his philosophy. However, some of
Eoya.'a failings will now be indicated, ‘

. fhe first and foremost weakness, in the opinion of this au-
thor, 1s that Royce mantionéd no existential principle intrinsic

to & being. He has nothing comparable to the Thomistic notion of
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sse, i being f or Royce is totally comprehensivle in formal terns,
n other words, & being is fully known by understanding, and there
8 no need in human cognition for an act of judgment to posit the
ing in existence. If a purpose is seen for a being, then the
ing is reai. It has already seen that for Royce formel notes
xplain individuality, whereas Thomism would say, in the case of
terial being, primary matter is the principle of 1nﬁividuation.
perience, which is that cognitive activity prior to understand-
ng, is the proper cognitionsl level for individuation in t he case
pf humen knowledge,

True, Royce does say that the Absclute out of an infinite
umber ér possible worlds wills one into being as his choa@n self-
pxpression, Eowavar,.ﬁoyeo fails to bring clear what it is that
ifferentiates an actual from a possible. The specific instances
bf the total expréanlon, viz. finite selves, are given their rsal-
*ty in that t hey formelly participate in the total expression, In’
pilling the whole, God creates t he partiocular,

Thus, although it can be sald that the three transcendental

properties: unum, verum, bonum are proper to easch individuel,

Lhey are meaningful only in terms of operations within the whole.
pecause of that, the individual's value and dignity as a psrson,

n Hoyce's philosophy, tends to f all outside the person himself,
he sommon interest dictates the personal, although, it must be
aid, in Royoce's philosophy it is just & true to say that the or-
anized interests of individuals shape the common interest. It 1a
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a8 question of priority. It seems, however, that one must inter-
pret Royce as sayling that the community comes first, then, con-
sequently, comes the individual, Many would find no fault with
such a doctrine, Nevertheless, this author caennot sccept Royce's
priority, since he regards the individual as the source of identity]
reality, and goodness from which the community takes on subatance,
He bases his opinion ultimately on the intrinmsic principle ease,
from which the transcendentals are derived,

Since Royce rejects matter, he ean draw no rigid distinction
between human persons and things or animala. However, if one
thinks that he does get to the natures of things and animals through
their proper accidents as they appear both to scientific and ordi-
jnary observation, then he must say that not every being iz a con-

¢ious self in the full sense that man is. But if one agrees with
oyce that his knowledge does not get to a principle of operation,
nature, then he must confess that because of his inadequate
owledge things may to & more perceptive observer be consclous
fter all, This author does not agree with Royce here,

Royce's system is an endeavor to explain totally in rational
erms the whole of reality. Thus, all truth and all being must be
ent to his explanation., His principle of individuastion can-
not be non-intelligible, as matter is, S0, also, 8 ince God must
hot be transcendent to t he explanation of the system, the ground
for truth and being must be immanent to t he system. 1In principle,
God must be comprehensible in terms of the system, and the rational
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system ltself must s&tisfy all needs for an absolute. The system
is the ultimate, by which everything must be defined and explained,
However, God,as pure Act, 18 transcendent tothe finite order|
He can never be fully determined by a human system, for man's
knowledge of Him is by nature limited to analogy. God is, however,
the efficient, final, and exemplary cause of creatures, He can be
8o regarded because He it 1s who endows creaturesw ith their own
proper aot of existence (esse). Their finitude gives God a trans-
cendent status waich can be approesched from the human s tandpoint
through analogy. Insofar as & being finitely participates by his
determined act of existence in the Infinite Act of Existence, God
is immanent to creation. Nevertheless, in no sense is God the
jmaterial or intrinsic formal cause of creatures., That is tosay,
4od is not the ereature and the ereature is not God, Thus, He
Amaintaina a striet ontologleal transcendence, while yet being in-
volved in creation,

Also, Royce holds that all final causality is immanent to the
world. Praetically speaking, such finelity does not work., ?Accordd
ing to Royece, man finds in the world the full opportunity feor ful-
£1lling his purpose, although an infinite time is required. The
driving force behind the seif-expressing is the growth in person.
Lha norm and impetus for activiuy, then, is the activity itself.
ﬁAlthough there is something of truth in that, the doctrine 1s in-
sufficient. A trsnscendent with normative and motivating value is

Hnaadad to glve meaning to humen life. Otherwise, man would be cond
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b the linesar progressicn of self-development, instead of in terms
b & subordinstion of choices in a fundamental commitwent to &
Lranscendent. Ultimately, he would huve nowhere to go, and he
fould be in little hurry to get there, In the concrete moral sit-
pation, whnen man is faced with the option to do this purticular
pood in spite of personal discomfort or t o take the effortless path
Hownhill, Hoyce's doctrine of an infinite series of moral sacts
parries little appeal for the cause of righteousness, His recon=-
piliation in terms of eternity is unintelligible and elusive to the
pan who must live morslly int ime,

God is man's ultimate final cause, He it is that gives mean-

[ng to tempoursl cares and ends., Union in Him gives meaning to the
triving after good in this life. Only a transcendent God can

ound the significance of things immanent to this world, A trans-
éndenx God, who raises mean to his full perfeetion and happiness
y union with him, alone can make this temporally finite life worth

hile.

Royoce has fuiled to bridge the gap between the temporal and
ne eternsl, HNevertheless, if his philosophy is to be meaningful,
he temporal and eternal order, though distinoct, smst not remain
1sclated from one another, Hegel, also, saw that there is s baslc
inadequecy in & morality which is8 set in & framework where tne
leternal is sundered from the tcmparﬁl.ll Hoyoce's humanism maine-

tains that the individual's willing of his perfeotion in time is

11Hcgel, Phnnomanoleg[, p. 620,
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1dantica1'with‘tra Absclutels will in eternity, However, since
the ultimate motive for mopral activity is self-development and,
80, hsppiness, the transcendent will of the Absocluts is in no WRY
operative in human morality. The Absoluto; since as has set up
the ideal self for each individual, may bes aid to be ane Xemplary
cause for moralactivity, but not & final, The final cause is man'g
perfection and happiness, wilch are immanent in the finite world
and ehly colneidental t ¢ the Absclute,

Une cobviocus area in Royce's philosophy which may fall under
censure is his handling of realism. iHe hardly puts realism's best
foot forwerd in h's contrived dialogue. Koyce makes no mention of
the doetrine of intentiovnality ss « possible answer of realistiec
splstemology to his problem of the total separation of subject
from objeet, Yet, the rejection of rezlism in favor of ideaiism
is &t the heart of Royce's philosophy and significant to all the
particulars of his philosophizing,

Royee¢ himself doss not proposs a clear eplistemology, especi-
ally in his The World and the Individual, II, in spite of the fact

that how one knmows is a very/impertant aspect of the humun person,
4180, ne fails to indicate how, according to his idealisn, communi -
fcetion comes about among men, although this is most indicative of
man's social nature,

Those faults which have been found in Royce's philosopny are
?ot, it seenms, merely & lack in the sense of not matching Thomistie

fealism. Ratuer, they are faults because of insufficiency internal
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to his system or becaus: an ontologzical need for explanation was

ignored,

ROYCE'S PHILOSOPHY I8 PRACTICE TODAY

As Royce experienced the brutal ssssssinetion of President
Lincoln (Royece wus ten at the time), so too the people of this age
have witnesced the cruel muder of President Kennedy, In a matter
¢f minutes the armouncement of President Kennedy's death was sent
throughout the nation and, then, throughout the werld by teletype
and redio, Soon after, the eyesz of milliona saw the dreadful scend
by means of television. Figuretively spcairing, the arteries of
communications have nmede the world & wnified orgenism, At that
time, the whole world emerged sz one in its sympethies for t he
Prosfdentts family and his country. Orief and indignation shocked
the world into a aself-awareness which transcended the evaryday,
parrow Iinterests of esch country, The strong spirits of national~-

lsm are now dissolving, it seem#, a3 the human race appreciates 1*&%

cmmonnesas of purpose. Presidsnt Konnedy's assessination was no-
tieod by 2ll because of the magnitude of the disruption involved;
?11 considered it a moat heinous erime, It disturbed the worlde-
prder violently; and, smo, it was regarded by all ss snevil. So,
[too, all evil disrupts the God~:iven order of the world and, more
breclsely, acts egeinet z:m netures of individuals or, in Royce*s
Farma. against t he internal meanings of selves.

The common manifestation of t he aympathler expressed at Presw

bdent Kennedy's desth from all quarters of the world, the official
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organizations for worla government, the International Court of
Justice, the growing sppreciation among people throughogt the
iworld for the universal cunaracterisrics of their fellow human be-
ings, all of this and more point to the fact that people are be-

aning to appreciate their unity in the world, Royce would have
aid thmt this is a major step toward self-development,

IEUMMARY

The purpose of this theails was to present Royce's notion of
the individuel human solf, as he sets it forth in the second vol~
fume of The World and the Individual,

The human # elf acquires its immortal and unique identity
fthrough its free self-dsvelopment in conjunction with the Absolute's
F11l. Two diarchial principles, the ideal self which appears in

pternity and the world which appears in time, converge in the huna.j
pelf to give him the possibility and direction of his existence an

owth, Ultimately, since the world itself is snexpression of thel
E:aolute, the two principles are reducible to one, the Absolute's
will,

A prime object of attention has been to indicate the meta-
physical context for Royece's statements on the human person, Royce
ioes not mean to set up the conatitution of the human person in a

purely psychologlcal or logicasl framework, He wishes that his

tatements be understood in terms of a full and ultimate explsna-

ion of reality.
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