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THTRCIUCT IO

Phe early life of a writer who has proven aiuself of laste-
ing fidbre furnishes, to the deeply enlisted student of his
works, & vantage-point of no mean expressiveness. Inr from
merely permitting him to indulge in the zerry gome of oriti-
cism, of desorying in the autuor's formntive period of life
the cross-references and .&nlfold implioeations of his later
writings, and of realizing in the lotter the suggestions and
syapathies and explanations of tne former, 1t 1s very often

the pnase partout to the more reccndite and man-~colored ocou=

plexities of his literary harvest: it is that without whieh
there can be little hope of oboerving :ow the mthor 1aid the
foundations go neoessary to his lsnter purposes, or of even
‘attaining to a generrl rerspective of hie echaracter., or 1s
:a solution to thie problem found in the works thenselves, for
they, contrary to the ordinary course of opinien,‘selﬁom thirow
a sure ~nd steady light upon the nuind and ainraocter of their
oreator. This the history of literature clearly illustrates:
Steele wrote excellently on temperange when sober=--z raro 0C-
easiony Young, who wrote gloomy verses on death, was a brisk
lively man; Sallust, who declal ed so eloguently against the
licentiousness of the age, was himself o debaunc:ee; Sterns,
who excelled in pathos and charity, was selfish, eruel, and a
wife=-beater of note; Johnson's essay ¢ pollteness is admirable

vet he himeelf was a bore; Seneca wrote in pralse of poverty
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on & table formed of solid gold, with millions let out at usury
To arrive at a just and full appresiation of a writer, in fine,
1¢ ié necesaary to get into relation with him, to besome, so
to speak, one with him in sympathy and purpose. This is pos~
gible only through & knowledge of the blogreaphy and psyoshology
of the writer, together with Ma social and historieal backe
ground.
Persons) History
0f the life of Luocius Firmianus Lactantius, one of the

most important and most freguently reprinted of the Christian
Fathers, there appears to be little known. Agcording to Jere
ome, who oalle him the most learned man of hie time, and, on
account of the grece anl eloguence of his writings, the "Chrise
tian Cicero (Fluvius eloguentiae %n;nama),”l he was a pupil
of Arnoblus.® Others® also beer witness to this. It would
seem, howaver, th:t Lactantius, if at all asquainted with Ape
nahiu&,éwn& the ohief work of each favors the afﬁmatxm‘---
wae his senior in years., In naming others who have written
against the assailente of Chrietianity,® Lactantiue mXee no
mention of Arnmobius, whieh, as Dr, Smith obmerves, certainly
would have been inexousadble in him, had the work of kmchina
been pudblished, and dcgubly inexoussble had Arnobius, besides
being his contemporary, besn his preceptor a180,% Thrusting
aside this last hypotheszis, for the time being at least, 1t

would seem best to regard Lastantius end Arnobius as independ= |

ent of each other: Arnobius possibly an emulator of Laatantiua.‘
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This simplifies matters considerably. For fusebius, it is to
pe noted, finds a place for lactantiue in hie Chronicon, but

none for his supposed master. Agaln, Ismctantive and Arnobius
both make Christisnity tirese hundred years old, but the latter

7 the former when he epitomized

wien he penned his prineipal work,
hig prineipal work, whieh had been published long since. It is
quite poassidle, too, suggests ir, Wace, that the work of Arnce
bius apreared when Lactantius settled in Caul, in whioel ossge
neither need have known anything of the other's work. 4 fure
ther point of contrast lies in the form and sudjoot matter of
the respective workas., That of Aynobius is entirsly limited to
a refutation of the polytheism of the day and the popular ob
Jeotions %o Chrietianity; that of Lactantiue, like The City of
God by 3t¢. Augustine, in whieh, incidentally, lastantius hime
self 1s honourably and approvingly atted.a divides itself ine
to two parts, the firet of whioh exposes the false religions,
antagonistic to the trus, and the second of which expounds the

true.

The place and time of our author's birth hag slso been
the subjeot of muoh dimpute. Soue oling to the bellef that he

10 maintain that he waa

was & native of Mrioa,’ while others
born in Italy, and that his birthplace wss probadbly Firnum
(Fermo}, on the Adriatie. Te was born of heathen parentage
about the middle of the third oentury, and became & Christian

at a somewhat mature age.n The notion that he was of :frican

birth 1s owing, in all probability, to the belief that he pure
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sued his studies in the school of the celebrated rhetoriclan
and apologist Arnodbius of Sieea, in proconsular Afriea, ‘hile
yet & youth he is supposed to have gained ceelebrity by the pubs
lioation of a poetioal work oalled the Symposiam, a eollection
of & hundred riddles in hexameter for tadble amusement. The
real personality of Laotantiune remains & mystery. To julge
froa his writings that have coms dow: to us, his gharacter mus$
have been cast in a somewhat austere mold, soured, perhaps, by
failures, as he had, apparently, nc mesn estimte of himmélf:la
a person of few and warm, rather than of many friends; thought-
ful a8 well as learned, comeientioue and pure. zusabiusls

speaks of him ae never having been otherwise than poore--go

poor as frequently to have been in want of the very neeaasitiej .
of life. 3t. Jercme, whether commenting upon this or not, say
that 1t was his 1ll-success 1n getting pupils at Nicomedia, a

L2

eity inhabited and visited mainly by Greeks, whenoe he was aums
moned by Dioclatian to serve as a professor of Latin eloquence,

This, 1t i& opined, afforded him plenty of leisure, whioh he

L2

weloomed as an opportunity to devote himeelf largely to authors

4 Here he is supposed to have remained for ten years,

ship.
while the Christiane were eonstantly assailed on all sides with
weapons of fire, awora; wit, and ridicule, These outrages im-
pelled Lactantzug to undartake the defense of the hated and

deapised rslggibn, daring whieh, it is generally supposed, he

himself begame n convert to the true faith, Thus it may be asc:
counted for that Conatantine ealled him to his court in Gaul
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as the precertor of nls son Crispus,” wio. he afterwords eausa@

16 ile must have been nuite 014 when he are

to be put to death,
rived in Gaul, for he 1s then already spoken of as gray-haired
and bowed, and is suprosed to have died at the lmperial resie

aence in Treves shortly after his pupil Crispus, about 330.17

That Lactantius escaped percomml injury during the Dio=-
oletian persecution hns 8lso been o motter of not little pere
plexity auong ﬁntiqu&rians. Sone have hintaﬁ, on tie face of
no other evidence, that ILactantiue was an opportunist. This,
of courece, ie pure con jecture and should hve valued ag suci.
Others tilpnke--and this seeus to be reasonable«--timt lLactan-
tius escaped suffering for his faith, because ne was generally
reparded as & philosopher, énd not as & Christian writer., Ve
must not Adraw from this, as it shall be siown later, thot LacH
tantins sho.id be regurded primarily ns & phllosopher rother
than a Christisn writer, but tiat it is quite possible that he
was 80 rerarded h; his contemporaries. Indeed, 1f we bear in
mind this, timt ell his theologlcal works aninfest an intlunte
acquaintance with the masterpieces of encilent rhetoricand philige=
sephg, the run-of-the-mill definition of Lactantius as the
Christian pupil of Ciceroc amd ‘enecoa is apt to appear quite
naturél.v In the words of Jerome:la

ILacetanting wrote seven books againct the Cene
tiles, an? two volumeg on the word anl anger of

fode If you wish to read theee treatises, you
will find in then & caapendium of Cloerots Dialogues,
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Even more Ciceronian, and Lastantius® true forte, ias ais
fluent and perspleucus prose style, inm the harmony, parity and
beauty of whiceh he ie eupposed to greatly exoell all the fa.
thers of Chrisetianity, with the possible exseprtion of Ambrosze
in scme of his letters, Hinlolus Faltx; and Sulpiecius Severus.
In fact, his work, De Opificioc, is said to challenge ooaparison|
with Cloero's De Natura Deorua in point of style, and to be
far superior to it in Qepth and originality. At all evente,
his reputation as 2 stylist was so ocelebrated in the earliest
times that men loved to eall him the "Christian Cieero,” says
Dr., Sehaff, Even i{ilton, in one of his prefaces, warmly exe
presses his gratefulness for the smootheness anl sase of lLao-
tantius after the orowded am $wisted firgures of speeeh which
he found so distasteful in Tertulliany while Pichen, who has
given us one of the best analysis of his style, never tires of
enphasizing hie olassic nature, "absolument, exolusivement
claseigue.” Contresting it t¢ the etyle of the African Fa-

thers in general, Le ea33319

Leatance o2t l'homme du Jjuste milien, dut-il
paraitre un peu frold, unm peu trop purement rvatione
nel. Les Africains dedaignent la tradition litter-
arie pour la molernite la plus ailgue: Lactance est
le plus fervent sdmirateur de Cieeron, son imnita~
teur de plus fidele. Le Style africain, obsede,
par la sensation vive et brusqgue, est fait de rapidite,
et de pittoresque avant: le style de Lactanoms eat
psriodique, oratoire, ot abastralt.

The case is quite otherwise with the exposition of Chris=

tian doctrine, mecording to Dr. Sohaff. Becoming, as it seexs,
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a Chrietisn only in his moture years, he hever fully penetrated
the desper religious spirit of his new faith. In Brandt's edid
tion the index of his quotations fron classieal asuthors fille
twonty four pages, ngainct four for those from Seriptures; and
of the latter most are given from Cyprian's authority. Dr.
Schaff says of himzao
Iis main theclogziocal content 1ls sumaed up in

the belief in Cod as the Crestor of the world, and

in the power of the new law given by Christ, the fol-

lowing of which frees uan fron 2in and its penalty.

He was not toushed by the Christologloal controvery,

and his esohatology is a2 reprodunetion of the old

millenarian teaching. '
Sinoe his doetrinal matter 1s very vagus and unsatisfactory,
Lastantiusz ocannot bve trully said to belong te the mrrow eir-
gle of the Pathers, the authoritative teachere of the Chureh.
Pope Geleasivne oeounted his works among the Aproecaphas Notwithe
standing this, authorities appear one im asesrting that hie
mistakes and errore in the exyposition of pointe of Christian
dodtrine 40 not amount to heresies, but are mostly due to the
undefined etate of the shurech dcotrine at the time, namely,
prior to the Counelil of ﬁiasna.zl

Horks

Jerome nnmes twelve works of Leotontius, of which seven
are wholly or almost wholly 1@0%.22 Of those still extant,
the prineipal one is the Divinum Institutiones, in seven books,

vpon which his fase ohiefly rests, It 18 a kind of introduce

tion to Cheistianity, intended to supersede the lese perfest
treatises of :{iniolus Felix, Tertullian, and Cyprian (the only
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three Christian Apoloplsts ,‘ 1t has been observed, of whom Lagw
tantine seeus conseious), whose aln was to sllense the snemlses
of Christianity., It is polemieml, in that 1t contaime a direef
attaek upon the pagan systems; apologetio, In that it undere

taken to 4efend the new fuaith from the misrepresentntions of

ite siversaries; &idactie¢, in that it presents an exposition o
the beauty, holiness, anmi wirdon of pure religion, in an effarI
to win over to Christianity the 91111080;5214&1'& and edugated men
of his time, %o whom the work is ochiefly addvressed, The exact
date of the esomposition of the Divinum Instituticnes 1s involvad

in oonsiderable doubt. From ocertaln mmgaa% it appears tha
1t wae written not earlier thag 308 or later than the tolersw
tion edict of Galsriue in 311, Apgain, there 18 a direct ellue

ﬂionzé‘

tanturgue adhus per orbsm poemas sultarum Dei ete.), which
seens ¢t o point to the horrors unmder DMooletiany while, on the

L3

te a persecution still reging (3pectatae suni enim spes.

other hand, Conctantine is addressed by nswe as Zmperor, at
the hegiming of $the fiprst, second, fourth and £1£th dooks,

Eash of the seven books into whieh the Divinum Inetitae
tiones i3 divided bears 8 separats title (whather proceeding
from the author or from e transeriber 1t 1s impossidble to amy)
and constitutes se it were s saparate essay. The firet bdook,

De Falsa Religione, asserts the ruling providence and unity

of God, demonstrates the unressomablenese of a plurality of

deiting, an! exposes the abdsurdity of the popular ereed by
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an sxoiination of the hiatory and legends of anclient mythology.

The ascond, De Origine Erroris, pursues a similar objeetive,
with particulayr yeferences to the folly of psying reveranos to
idols, and then traces the influenses unler whioh men gZradually
gandersd from the plain and simpls truth. The taird, De Falsa
Sapientia {and the book with whiech we are primarily if not aoleL
iy oconcernedj}, exposes the empty pretences of soe~oslled philoe
gophy, whish {8 pronounoced to be an arxrogant but weak 1lupose
ture, o mass of flimey speculntions upon physies, morals, aml
theology, at once unsabstantial and eontradictory. The fourth,
Ds Vers Saplentia et Nslislone, points out the only source from
whienoe pure wisdom oan flow, that ia, pure religion, and then
vrogesds to prove that Christianity is the religion neoessary,
tais by an inguiry into the mature aml history of the ieasiah,
The fifth, De Justivia, 1o ocoupleld with a disquiaition upon
righteousness , which, having been banished from the earth by
the invasion of the hsathen gois, was brought bacsk by Christ, ﬁnd
eoncludes with & vehement denunciation of the injustice and
fmplety of thoze who persecuted the followers of the Saviour.
The sixth, De Vero Cultu, treats of the :mmnner in which hozage

ought to be rendersd to the sne trune God, The seventh, De Vite
Boata, embraoes & variety of dlscupseions; among others, an in-
veatigation of she ohlef good, the imnortality of the aocul, th7
duration of the world, the seoond coming of Christ, the gener
al rmaarrocticn, and the question of future rewards and paaiah+

menta.
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The Epito.ie, an abbreiveoted for. of the In titutiones, is

appended to the lsrger work and is attributed to Laotantius by

g, Jeroume, wio deseribes it as haviasg been even in als time

26

tgkenhnlos, In all tae earlier editions tals abridgaent

begine at the sixteent: chapter of the fifth bouk of the orig-

{mal. But in the aighteehth century the worl was discovered
rractically untwehed in o very ancient M.Se. derosited in the
ro-al library at Lurin, and was publliched at Parls in 1712 by
Ceie PPaff, ohancellor of the university of Tubingen. It my
be observed that #alchius and others have doubted the authenw
ticity of the Ipitoiae; but we ocan gonrcely prefer thelr cone

Jectures to the positive testirmony of Jerone.

The De Ira lei, addressed to an unknown Donatus, is a cond

trovereisl tract direoted ohlefly against tie Upleureans, wio
amintalned t i1t the deeds of men could produce no 610t10NBwew
either o anger or of rlensure-e-in the deity; a position wie
Lactontius declares sutiversive of all true roligiun, sinece 1t
at once destroys the doctrine of rewards and punishments. The
date of its con-osition, secording to Lrx. Scnaff,26 gannot be

.wore closely fixed than by itc reference to the Institutiones;

Brandt places it about 308, but it wns prodably written after
te cegsation of the persecution and thus at lsast as late as

A11 oxr 312.

The De Opificio Deli is addressed to a certain Pemetrinnus)

“he first part of the book, to wale: there aprrenrs to be a ree
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ference in the Instituticnes, belongs to natural theology,

being an argument in favor of the wisdo: ani beneflcence of
God, deduced fromx the wonderful c¢ontrivances an adaptations
of aeans teo ends discernible in the structure of the humen

frane; the second part 1s devoted to speounlations concerning
the nature of the soul. This was probably written ~fter the

veginning of the peraaeutien.za

0f the lost worie of Taetantiue, outside of a few frage

nente, notiinz 1s known beyond tihe titles given by Jerone.

&

Conpletely lost are the Symposiui and Gra.iaticus, two books

addressed to Aesclerindes, nnd tue .etrical descriction of
Jastantiue' Jjourney frox Afriea to Yicouedia, in waileh he fole
lowed a widespresad literary fashion of hils tine. 3 few fragmaqts
reanin of the three collections of letters mentioned by Jere
one, wi.leh seen to have been yrother small treatises on wvrnrious
subjeots in epistolarly fom than letters in the modern sense.
These are supposed tc be tedlous reading, insufficlently re-
pregentative of Christian §oc§“1ne, and wri tten too.meuh in

the tone of the pedagogue.gg

To the works w:onse authenticity is doudbtful belongs tihe
treatice wileh has been known since 1679 from a single manug-

cript where 4t bears the title, L. Cnecilii liber ad Donatue

Confeosore: de .ortibus 'ersecutorun. Tie bocks were written

before the outbreak of the Lineinian persecution in 321, and,

gince the death of Diaaletlanso

—

is mentioned in it, not ear-
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1ier than 317. ©The authorsnhip hasg been guestioned almost ever
aince 1ts filrst publicatione««in receﬁt tines most requentiy
by Brandt; but conclusive groaunds for denying Lactantian asu-
thorciiip 40 not seen to have yet been presented, The poem De

Ave Thoenice 18 o version of the o0ld legend, written by n

Ciristian, as is shovm in the conelucion, where the phoenix
eones to symbolige Christ in his resurreotion. There nre, ase-

cording to eone, resesblonces in Alction between thie and the

proce werke of Laoctantlus, who is known to hwuve writiten versesy"

¥

an® thue they walintain, sines the ranuseripts asoribe it defins
1tely to him, that there 1s not remson for dwbting the sttrie
bution, in spite of the faet tiat Jeroue doea not inciude it
in kis 1ist. In all probabliity, uowever, tﬁé work iz com-
rayatively moﬁarn.sg Two otiner poeus co.eties attributed

to Lactantius are now known not to be hiss tint entitled Do

Ressureetione, or Je Pascha, in elegiacs, is gencrally bolleved

to have been ccmposed by Lneantius ‘loncrianus Yortunmatus, who

flouristed in the middle of the sixt: sentury; the Te Fussione

Domini, in hexnmeters, one of the most admired productions of
tie Christian uce, not unworthy of Laetantias, but bearing
in its language thé impress of & muoch later nge, was first
published in the ﬁiﬁiﬂ@ edition of 1515, To manuseript has

yet been found, so thﬁt it mmy possibly be o Hennaissance fore

. 33
GOrye

The ﬁannssrigt-?ga@;tion of the -.orkis of Laatantiua.34

One of the nmont dccumented anid most exiaustive etudy of
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ne manusoript-tredition of the works of Lactantlus
is that of Brandt. The oldest unnusoripts are Cold,
sononiensis of the sixth or seventh century (Div,

Tostlt., “e Ira Del, De Opif. Deit Epitoue Zive.

Insf!ﬁ(f. and the Cod. vangallensls seceriptus of

the sixth or seventh century (Div. Instit.)e The

sditic Frineeps apreared at “ubliaco In 1465; it is

The Zirst Adoted Dooks printed in Itsly. During the

eighteenth gentury apreared the complete editions of

Chrs, A, ieumann, Uottingen, 1736; F.Le. Buenemann,

Telpzie, 1739; 9;3. Lo Byun and ", lenglet du resw

noy, 2 vols., Paris, 1748; I, HAUATAUE A . AAVETLi0,
vols., Rome, 1754-59, The ditlon of Le Burn and 4u

Tresnoy is reprinted 4in ligne, Pl., Paris, 1844, vi.

of the extant manuseripts; L.é.F. lLaoctantl opera ome

nia, rec. 3, Brandt et G, Laubmenn, 2 vols., Vienma,

1890~97 (Corpus seript. eccles. 'at. xix, xxvii}.

P. Bertold, Frolegomena zu lactantiuve (prosr.), ‘etten,

‘ . fr@g&el, Commnodien, Arnobe, Laoctance, Faris,

1893, pp. 48, H, Limberg, -uo lLactantius anppel-

latur Cloero ChristTianus? !ﬁisaert. inaus, ), Unnster,

1896, il. Glanesner, Several grawstiocal and philolo-

gieal articles, in jusee Belge (1901), v, 5-27., O,

Brandt, Lsotontius amd Lucretius, in Neus Janr-. Tur

Froteler, Jes ipologeten Lastantius Verinltnis zur

grieeh%soﬁan Philosopaie {(Inaug. Tisas), Leipzig, 1895,

Z. Overlach, Die Theologie des Lactant ius (Insug. Pissx),

Uriuzwm, 1BE7. ZFrs /arbach, Die Paycuclogie des Fir-
mianus lLaotantius (1lnaug. 5ias¢;._ﬁalle, 1859,

Historical Baokground

An invaluable index to the study of an writer, it has

been observed, is the knowledge wnhioh enables a reviewer to
recometruot the foreces and background whioh conspired to pro=
duce in the writer the inspiration nedessary %o his literary
endeavours, the knowledge whiech makes for a tying up of eause
and éffect. To acceds to such intimaey, 1£ is not enougrh to
kmowftha target of =»n suthor's aim., ‘e must also have & knowe
ledge of the coditions favoring or oprosing the course of

the arrow: the diastance of the target, the position of the ar-
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.3nsr, the fitness of the bow and arrcw, and the general oofi-
gditione of elimate. To attain %o & true perapective of Lage
tantiue, in other words, we must try to visualige the tines
quring which he lived.

1% was a periocd, history tells us, of the veriest uncer-
tainty. A Christian was as likely to be condemned for the namd
he bore, and légally persecuted, as he was to be looked down
upon with fanatic 4 islike amd contsmpt, which vary often deep~
ened into hate of the most extreme kind. Even when persscu~
tion slukbered, Christianity remained & peligio 1llfoita from
the days of Nero's persecution, sand still mare from the res-
oript of Trajan to Pliny in A,D. 112, down to the ediet of
Toleration, first paesel by Gallienus in A,D, 281, "Son licet

o320 vus,”sb wae the taanting theme song of the Pagans, whose
gole desire, little removed from & monomanis, was to overawe
and erush the young and helpless faith, to trample the "ex-
sorabls superstition” into the austiaa

During the reign of Trajen, snd for zoue time to come,
the perseoution was only sporadicy but it never entirely cessed.
Unl & Autbninns’Pine. Polycerp and Fubliua; Bishop of Athens,
and Ftaiamno and Lucius, dled for thelir faith, The reign eof
ﬁarous'ﬁurélius witnessed the martyrdom of Justine ilartyr and
the aged Bishop Potheinus, and, among m&ﬁy others, Pontiocus,
Blandina, and Symphorian; thet of Alexander Severus, the be-
heading of Leonides, the father of Origen, Ptoniaena, Perpetua
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and Feliolitan, nmoag the most conspicuous,. 7 The short breanth.
ing spell enjoyed by the Christians Quring the melgn of Sever-
3 . >
s 8 was followed by the furiouws percecution of Jaximin; and

after thils, by other persecutions of a2 similnr nature.

At a time when Laotantius muct have been in the prime
of 1ife, and thus capable of sexrious and unbiasaed thougt,
the fanatioeally pagan Galerius, Diocletian, issued the ediet
for the last an’ flerecest and wmost thorough persecution of
the church. The Fallure of his terrific efforts wrung fro:
Galeriung his seornful and despairing edlet of Toleration in
AeDs 311.59 Two years lanter the vietorious Constantine lscued

tne faaous decree~--Ui dnremus Chr;mtianis et ounibus liberan

40
protestaten cemendi religionum cuam guisque volulisset =«

whiech was but o preliminryy far that new epoch in which Chrig-
tinnity passed into the religion of the State and cnme inte

her own,.

Byon following the famous deeree of Coanstantine, how-
ever, 1t was no e@sy.thinﬁ for Chrietians to endure the étron@
gontempt and fanntic hatred of the world (%o whioh hatred, by
the way, we owe those invaluable Christian /Apologies virioh havd
added so muoh to our knowledge of the history an? theology
of the early Christians). Thelr prresence ever occasioned epi=-
thets of the most scurrilous kind. Fothing was :iore repulsive
or shanmeful., ¥Pliny, in one of ils letters, terms Christianity

"a distorted and extravagant superstition, spggravnted dy cone-
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tunscy and inflexible obgtinsoy,” an attitude typloeal of the
narrow-ninded pagane of the time of Lectantius. Caeellius, the
neathen interlovutor in Zotaving of .linieclius Felix; enlls Chris«

tianas "men of a lawlsse, recklsss, and desrerate faction, and

1t as "an implous and orude superstition.” "Publici hostes

Christiani,” wae the genernl verdiet of the Romans, "houines

deploratatae illicitse nc desperatae fastlionis.” ™Away with

the Atheiots!®™ shooted the mobs mt the aupuitheatre. "Away with
the witeh, away with the sorcerese!" were the ories wiich preets
ed the martyr St. Ausstasia, Not only heathens, at heretics
also, poured scorn upon the Catholicms. Opinione of & more
friendly nature, though hepdly comgan, would sound scnething

42

like this; "Gaius Seius 18 a eapital fellow. Only, he's a

Christianl” ®I'n astonisied that Luoius Titius, for all his
knowledge, has suddenly turned Christian.” And froa Quaabiuex‘“
"So and so tihinke of matter and CGod Just ag we do, dbut he min-

gles “reck idezs with foreign fadbles."”

It must not be imagined tmt the Zwperors were wholly to
‘blame for the injustices eaped upon the shoulders of the Chrie-
tians. In the first plaee, 1t was very difficult for the fme
perors to learn the truth about the lives and beliefs of thelr
Chiristian subjeots, except from the lips of their sceredited of:
ficers, wio, {t i2 now clear, very often 4Aicstorted the true

44

nature of taings. Furthermore, the tenets of Judaiis: had

thelr faith eunty and ned." The heathen in Tactantius describes

L4
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vegun to be partially usderstood by the Pagane, and so far as
they diseriminated the Christiens from the Jewe at all, they
regarded Christinalty 66 & yet more degraled forn of superstie
ticom, looking upcen the worechip of one who had been orucified
as the lowest abysg of religious infatuation., Ais Tertullian

45 the Christiene were acoused of worshipping a god

put 1t:
with an ags's head, and of adoring ths oorse, the san, amd
even the genitalla of thelr priestue. Agaln, 1t was firly be-
lieved tint the'te magioians, that they had control over wind
and weather, that they eommanded plagues apa famines, and that
they had influence over the aaarifmen.w Bu¢ what chiefly
rankled the spleen of the Pagan, and diotorted the lens of his
perspective, was the moral inflexibility whien prevented the
Chrietians from taking part in publio smusements or social
gatheyings, It is not sltogether strange, then, that they
lvoked upon the Christisne as morcose and fanntieal intruders,
whose ostensible inmosence was & redbuke to the commonest and
mest harmless prastioces of Gally life. ¥What made them still
more indignant was that they believed the rigid exterior of
Christiane to be the oloak for deeds of namelese abominations,
Thig too ie not wholly imtelligidle. The Christians were of-
ten forced, by the stresy of the persesutions, to meet at un-
usual hours, under the vell of darkness, and in lonely and subw
terronean places, Nordid tie ‘_ employment of seosret signs and
watohwords, such ag, the "kims of pease™ and ters of bLrothers

hood, help thelr cause any.
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2ul regaydliees of tho degree of innoeence or guilt of
the dwperors, thls remalns, that the sffeet tie geneynl course
of the lmperlisl persscutlon of Charistinnity must have nhad on
the nuind of Tactant ‘us, wiose austere und relisious nnke-up,
as reflected in hils wrlitinge, is deeply reminiscent of uiiton,
cannot be easily overestimted. Unlike many others wihco turped
to Christisnity-~~Tatinn, Justine and Athenapgoras are alweys
garcastic, bltter, nnd ussparing in their censure---, Lacton-
tiue continued 0 pressrve an apprecistion for the finer re=
ligions elemends of paganiam. Yet he, too, ae his writings
olearly atteet, drank the bitter Arops «f bies from the over-
Tiowlng cup of persecutiov, In spirit he would appear to ape
prosch his task witi o more genulne apprecistisn of poganien
than hils imnediate prelecessors; but in letter, wedded as he
is to the ocavse of the trus religion, he 18 alnost g5 unben'-
ing in his condexmaticn of the Pagune as the out~nnd-oute ol
gan~anbogonie t Tertullian: though not in the exagerhnting styly
of the lztter, however, who nated with & perfeet h-tred every
heresy but his own, and who has seldon 8 word of rroige for
anyone, a8 it clear from the follewing:47
But notuing at Tontus is 80 barbarocus ani gloo.y

as the fact that larcion has boen born tuere, n man
more gyim tnagaa Seytiian, mare restleses than g
waggon rover, aore ruthless than a lascaget, more
impudent than an Amazon, darker than a eloud, chil-
ler than winter, more brittle tian lee, uwore trsache
erous than the 5anuhe,wcraggier than Caucasus, Hay,
more, by hiu the true rouetheus--«&lmighty Gogmee
18 mingled with 3lasphemles. Nay, iaeroion is even
sore intolernble than the wild bemsts of tiat b ype
borous land. For what beaver ever practiced wrse
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eaptration than bhe who has abollsied wedlooil

What Fontle mouse le & worse nibbler than he who

nag guewed ot the goapwls? Yea, ©f “uxine, thou

hast produced a8 monster nore eredible to Thileoso-

phers than to Christians. For thet whelplug Zio-

genes scaght to find a man, carrying round his

lesp et midday; but Jarcion, having quencied tie

lizht of falth, has lost the Cod whom he had

found.
tior ie Leotuntius the lover of emtroverey in the sence that
Jerciuie was, who, it is ssid, took part in every eeclesiastieal
controveresy of Lie day, and wio, it is generally intiuated,
r3aelled the battle afar off, anl began pewing in the wvalley,
and swallowing the ground with flercensss and? rage., Hor, L&a¢-
tantiug le rrejudiced we gyant; but Lis iateleramce srrings
fron & loftier motivo. Hot Desause the 'ngans were Pagans is
he cppoeed to then, but beoause they were not Christiang, that
ig, tecause they €id not posgess the truth and thereby led
othere {o the same errcrs. In apcroasching a study of iLactan=
tiug, then, we must constantly besr in mind the charaoter of
the wman end the divers influences whieh have conspilred to .nove
the pen, pariicularly the temper of the times Quring which he
lived, which, we have seen, wis ond of exigenoy and thurg ab-
sclutely inimieal to alry sbhemes and ldle spoculations. 3Jeard

ing thie in wind, we shall readily ap-reciste the Taotzantiam

polnt of view; and taocugh we may not value it as the $true point

of view of a oritic, we eannot but clherish it as timt of a

men of high principles and reflaed sensibilities.
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PART 1.
DE FALSA CAFPIENTIA

Philosophers and %hilosqngx

Philosophy (ut nonen indicat, ipsique definiunt), is not

wisdon, but the love or study of wisdom. Indeed, to give the
gentiment of Pythagoras, who first gave meaning to the tern,
and who possessed a 1little more wisdon than his predecessors

(gui se sapientes putaverunt), it is impossible to attain to

wigdom by hunan atudy.l Apnd thus, vhen he 'ms asked what was
nis status in 1ife, Pythagoras answered that he wms a philoso-
pier, ssaning thereby, & searcher after wisdom. But "if philod
sophy searcines after wisdoa, it must of necessity be one thing
which searches and anotlier which 1s the obleat of ae&reh."z
But the philoaoghera$ were not even devoted to wisdon, because
by that pursuit there was no atteining to it. For 1f the path
of the early philosophers led to the tempie of truth, if 1t wexe,
that 1s, & kind of road to wisdom, wisdom would at length have
besen found. As they 414 not, however, reaoh theilr intended
destiny, it 1s plain that the path they followed 414 not lead
to it. Tha:raf’t:x:m“l
they are no devotees of wisdom who aprly

theiselves to philosophy; but they theuselves 1mngine

that they are, becaise they know not where that is

which they are gearching for, or of what character

it is. ‘Whether, therefore, they devote theuselves to

the pursuit of wisdom or not, they are not wise, bee

cause that oan never be dliscovered which is either

sought in an improper manner, or not socught at all.
But let us see if anything oan be derived from this kind of

pursuit.




w2le

"philosophy aprearxs to conoist of two subjects, knowledge
and conjecture, 8nd of nothing maro.“g But since the posscs-
gion of knowledge in oneself as a peculiar property belougs
to God nlone, tihe knowledge of mortals cannot coue from the
anderstand ing, nor be aprrehended by taéugnt, but must co e
fran without; for thus are mortals oconstituted. It is on this
acocunt that the "divine intelligence has opened the eyes and
ears and the other senses of the boly, that by these entranoces
xnowledge micht flow through to the mind."e But to wish to
know the causes of natural things~-~o0f the sun and the mo:n
and the stars and heaven itself; whether they are as they ape
pear to be: epherioeal or concave, fixed or moving, large or
small; of what waterial the earth 1is couposed, how great is 1tg
thicknesa, on what foundations it is polsed ani suspendede--to
wich to kmow these things, by 4 189&&%1@:} and oon jecture, is
very muoh like wishing to know the character of somne very re~
mote country, whilch we have never seen, and of which we have
heard nothing more than the name.v Hot withcut reason, there=
fore, 414 Socrates, and the Acadenics who followed him, do
away witii knowledge whichi is not the part of a dismtant but
of a diviner.s For phitlosophy is ultimtely reduced to mere
con Jeoture, since, where kaom&édgu is absent, oconojecture along
can prevails. Again, no one conjectures about that of wiloh
he has knoviledfje, out only about that of whileh he is 1gnorant.
But they who d4isocuss natural subleocts see: to forget that the

objecte of thelir disocussions are beyond the range of truth and
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and certainty, and therefore oonjecture tint they are as they
discuss then; all of whieh makes it clear that they do not
know truth, "because knowledge is concerned with that wilen 1is
oartain, conjecture with the uncertain.” Wherefore “eno and th
Stolos and Soorates himself were rigat In repuliating conjec=-
ture.

For to conjecture that wou know that whiocn gou

do not know is not the part of o wise, mt ratier of

a foolish and rash mn, Therefore, 1f notihing can be

knowm, as Socrates taught, or cught to be acmjegmred.

a8 Zeno taught, philosophy is entirely rsuoved,

(#armipg up to his attack upon the pagan philosophers,
stressing thelr utter inadequacy to the purposes of teaching
wisdon, despite thelir learnddness, Laotantius exposes thely
want of agreement among themmelves.) Philosophy (he claims)
has been divided into many sects, 8ll entertaining cmflicting

sentiments (omnes varia sentiunt), yet all elaiming ascendenw

oy,lo iIn gun ponimus veritatem? what sghool of thought shall

we follow? It cannot be all of them, obviously; indeed, it
cannot be any of then, for whatever we shall attribute tc one
we shiall witndrasw from the others,
For saoih sect over~turns others to confirm
itvelf and 1ts own docotrimee: nor does it nllow
wisdo: to any other, lest it should conferne that

it is itself foclishy but as 1t takee away fron
the others, 80 is 1t taken away itaself by the othsrs.

11
It remains for us, then, since all things are uncertuin, to
either believe 21l or none, whiaeh, in turn, necessitates a
further 1:ference, timt there sre no wise men: for if we shall

believe no one, the wigse can have no existence, because, while

o
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they hold eonflieting points of view, they nevertheless think
thenselves wise, whioh 1s absurd; whereas, if we belleve all,
the same is equully true, becasuss all deny the wisdon of each
1rdivddually. Therefore, sinee esci seot ia individually oone
fioted of folly by the judgments of nll the others, "it follows
that all are found to be vain and empty; and thus philosophy
eonsunes and destroys 1t£mlf¢"12

It was in gresping this vainess and emptiness of 2ll philg=
gophy, and in an effort to arm himeelf against all, that Are
cesilas oollected the mutual cenaires of each and every dige
tingulshed philosopher, and the confessions of ignorance made
by them, and thereby founied a new philosophy of not philoso-

phizivg (novan non philosophsndi philosophiam}. Bat between
theae two systems of thougit, the old philosophy wnich elains

to itself knowledge, and the new ore, whioh iz opposed Lo the
0l4 and detracts from it, there exist palpable discrepencies,

et quosl civile bellum. And yet, regardless of the outcoome of

£ 2

the battle between the reocruits (novam non philosophandi philos

gsophiam} anl the veternms (the old pullosophy), the cause of
11

o

philosophy itself iz hopelsss. For if, as it has been shown,
there osn be no inner and peculiayry knowledge in man on acoount
of the freility of the human condition, the party of Arcesilas

woudd appear to premil»u Ag there are, however, many things

Ui ]

which we must know if we are to preserve our lives, the bulwaerk
of Arcesilas must give way to the incessant onslsushts of naw

ture and ocustonmy for to know nothing at allee~neitier what
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is ueeful, that 1t nifit ve smght, nor vhat ls dangerous,

thot it wight be shunned and avoided, ia to perish. woreover
{(now urges Lactantius, who would seen to bs not entirely averse
tc contradieting hingself if 4t furthers the point of the moment
and vho must have had his tonzue in his cheel when he spoke of
the inanity of wishing to know the sources of natural t:hinga.lb
of which, however, we shall tr=at later, along with otier ineon
sistencies), "there are many thinge whilch expe:-ience finds out.

For the wvarious courses of the sun and moon, and the nature of

bodieg..send the sigps of future reaine and tenpests have been

fore, if Arceeilas had any wisdom, he shiould have 8istinguished
between the things vwhioch were knowable and those which were

anknowable .16 lile was right in @doing awny with the systeus of
others, but wrong in laying the foundations of his owm, For

wisdom, the peouliar preperty of whici 1s knowledge, can in :o
wise be fdentified with ignorange, tc whieh the systen of fLrces
1las is ultimately redused, Aind thus, in Genying to the pagans
the nanes of philesophers, sinee they knew nothing, Be ig hime
self denied the mane of philosopier, sinee his systen is to

know nothing. "For he wio blmies other Dbeoruse they sre lgnora
cught hineelf to have krowledge.™" But to omstitute oneself

& philosopher in virtue of the very thing whieh one takes away
fron otherpe~eto conviet a person of knowins nothing, in other
wrds, and therefore of belny urmwise bsonuse he knowm nothing,

yet at the same tine deem mcelf wise, becauso one confesces

e

golleoted.” In short, all art is dependent on knowoddge. ﬁ'harT:«-

k]

¥
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to know nothing, is sansaless.17 Whet proeress, therefore, 414

sroesllans noke, "exeept thnt, imving despatehed all the philoe
gophers, e plerced hinsal? with the me aword."m

Hueguan ne izitur sapientis est? Is thils the reascn why

the exrly philosophers failed to attain to wisdox? Wo, wise-
don wae amnongst thes, but no one saw it. ‘hereas ac%mought
thaat all things oculd bs known, and were thus unwice beoause
tiney cttributed too much te man, ethers thought tist nothing
eculd be imown, and they were not wise béaautse they attributed

too little #c him. 4 1limit wos wanting to bothe Ubl erpo sae

plontis est? ie the mtural question. 4ind to this lactantiue

1%
answersy

Wisdoa coraiste in thdnking nelther that you
mow all things, whioh 48 the property of Cod; nor
that you are ignoyant of all thinge which is the
part of b benst., For it ieg something of o middle
charaoter which belongs tc mn, that 1s, knowledge
united to ignorance. Knowledge in us is from the
soul, whioch has its origzin from heaven; ignormace
from the body, which is from the earth: vhence we
have canething in common with God amd with animal
oreation., Thus, since we are ccapomed of these two
elaenenta, the one of waleh fis endowed with light,
the otiiey with darkness, a pert of knowlelge is
given to us, and & pnré of ignornccg. Over this
bridge, ao to speak, we may pass without danger of
falling; for all those whio have inelined to eit.er
gidi, el ther towords the left or the right, have

allen.

Arcesilae, thon, should have modified his statesent that
nothing could be knowne-eshould have saild, thot iz, that cere
tain things ocould nct be nem, as, for exanple, the oauses
0Z the heavenly bodies, bessuae theco {acgording to Laotantiuz)

eannot be known, for thore i8 no one to each them; indeed,

—————
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{he makes hoste to add;, "ther oucht not to be inquiredﬁ. into,
for %hey cannot be found mt by mquirgf."w fnd he brougit
formard this exeeption, he would have both deterred the philde
gophers from searching into these things which & xceeded the
1init of human reflection and saved himself. Iad he done this
moreover, he wuld have left us something to followi But now,
gince he has deterred us from following others, "that we mey
not wisi %o know noye than we are eapable of knowing ," he has
gl80 deterred us fron following himself. "For wiho wuld msish
to labour lest he shou!d mow anything, or to undertanke learne

ing of this kind thst he mey even loce ordinary knewledge.”al
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CHAFTER II. ‘
The Surmam Bonum of Pagen FPhilomophers

In passing over $o the other part of philesopiy (eautioene

Iectontioe), quam ipel zoralen veosnt, and in gua totius piilo-

gophine ratio gontivetur, elnoe ir this therxo is wot only the

deiizht (oblectatio) whie: is fcand irn natural philosophy, dut

ubility (utilitas) also, greater watchfulness must be obmerved
for to err in arrngla the oonditionm of 1ife and in forming
ehoracter i far nore sarioua,l In ¢the former sudject, that
i{s to say, =on¢ allowances may be mde: for 4o what ths Fhilo-
gopery Ay, reve foolishly or osthexrwise, they are of 1lttle
oonsegqnence; they nelther 40 good nor mrm. But here thore 1is
no roon for dlfferencs of opinion, none for errari hio vero

nallo: dissidio, nullus srroari est locgg.a All must entertain

the san: sentimeante,™ and rhilesophy itsel? must apssk as 1t

were with one mouth™:; Lo to commit an error at thie stage of
life's battie is to overthrow il altogether., Let us then war-
ily approseh the serious teak beforve ug: let ug mee whnt nssise
tance for the batter guidanoce of 1ife ig to be derived from
moral philesophy, "in walch the whole of wisdom centors and
dapanﬁﬂ."s

The summuz bonum of Lpieurus comaists in pleasure of mind

that of Apistippus, iz pleuauré ¢f boldy, thet of Sallipheo end
Diaonachusg, in the union of virate and pleasure, snd that of

Plodorus and Hieronyuue, in the absenoce of pain., The Peripa~

thetics deer tmt the summw vonum ecnsists in the gosds of
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the nind, the body, and furtune; ierillus, in knowledgo; feno,
in & life 11 sgrecnent %o natursy ant ‘“ristotle, in intezrity
and vl :::*tue.4 Those nre the sentiments of neorly olls In ton-

£ divargitatoesenll of whonm sxe of agunal suthor]l fy~--guen se-

admar? oul oredimus? I7 we are able to save from this sb\agﬁleés
i ————

pass of inccogruities that whish is beiter, 1% follows that
milegophy 18 not ngcemsary for ues for to juice respectipg
the opinions of the "dse premupnussr the possession of wicdan,.

nat mlnae our ainm im to attain %o wisdom (gun vero discendae

gapler ties osunn yenlemusl, how can we Judgze, who have not vet

begun to Yo wise? espeeinlly "when the Acalenic 18 close at
han® te draw us beck by the eloak and Porbid us to believe
eny one, without bringing forwsrld that which we nay fellow. nd
Fow since the inguiry 18 resnecting ran, the highest
eninel, the higzhest goold omght to be something whioch it cannot
hove in oorusor with the other animale. "But as teeth are the
peculisr property of wild beaste, horns of oattle, and winge
of Dirde, sc sowthing peonliayr to himgelfs ocught to be attri~
buted to men, without waleh he would lose the fixed order of

hia mimditzomn,“ﬁ i since that whieh 18 given %o 211 for

the purpose of lifs and generation 1s not peouliar to any elasp,
beins, thouwh a mtural good, not the greatest, he was not a
wige man who Qesmed pleasure of nind the highest good, since
ttat, whethar it be freedon from snxiebty or oy, is cuimon to

11,7

(&l

igs foy Aristippus, he is ot even worthy of an anawer;
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"for since he is always ruching into pleasures of the body,
and 18 only the slave of sensusl Indulgences, no onc oan re=-
gard him as a wman: for he lived in cueh o manner that there
was no difference betwsen hin and a dbrmute excert this only,
that he had the faoulty of speesh.” Are we then to seel pre-

‘ eopts of liviny from a man vho patterns his l1life after that of

the irrational ematwes?a or are we to take nfter his followe
‘ars, vhose caiportuent was promotive of even greater depravityq
If so, we too must contend that virtue i8 to be praised in sc-
sordance wit: its capacity of yielding pleasure, or, like the
£ilthy dog or the swine wallowlng in the mire, make answer:
"Prue, for 1t is on this acoount that I contend with uy ad-
versary with the utmost exertion of etrength, that my salour
ma,v- proocure for me pleasurey of whioh I musat necessarily be
deprived 1f T shall cose off venquished."? Shall we there-
fore ceek wisdon form those who evince not the least posses~
slon of it, who 41 ffer from cattle and brutes, not in feeling,
but in 1anéguage?u
To regnard the abeence of pain as the ohief cood, on the
other hard-~enauely, that wiich a physician ean give, i» ridi-
culcus. For not only must we first experience pain in order
that we may enjo~ good, am t¢t:ie severely and frequently, that
the absence of ein my later be attended with greater plege
sure, but it follows fra: this, tmt he 18 noet wretohed who
18 without main, becanse he is without that whieh is gooﬁ.w

Nl‘ther, the summum bonum of the Teripathetioz is excessive
\
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apd various and---gexgeptis anini bonis, guae ipsa guae 8int,

magn® oontentio egte~-comuon %o both man and beasts; whersas

3t ought to be, it has deen mmm.ls peoulisr to man alone.
npor the goods of the body, that 18, safety (ineolumitas),
freedom from pain (fndolentis}, and health (valetude), are no
leas necessary for the &umd animels™; indeed, perhaps more so,
sinoe man oan be relieved by remedies and servicees, while the
duamb animal mmt.u

Let us also give ear to Zeno, for he at times dreames of
virtues, The chief good, aoccording to him, {s to live in acw
cordanoe with nature. Therefore (rather hastily ooncludes
Iaotantios ) "we must live after the mamner of drutes. For in
these syre fund all the things whieh ought to de absent from
man: they are eager for pleamare, they fear, they deceive, they
lie in wait, they kill; and that which is especially to the
point, they bave no knosl edge of Goé.."‘w Why, then, maet we
live sccording to nature, whioh of itself leads to evil rather
than virtae.

The summaambonum of the philosophers already mentioned, it

must be clear, is not peculiar to man alone, dbut common to ani«
mals in generml., But he whe made knowledge the chief good
{herillus deoclared sgience in the Aristotlean sense to be the
highest good) gave something pecallar to man: nor was he right))
homver, sinoce men deaire knovwledge for the sake of something
else, and not for its owm sake. No one is content to merely
have dnowledge: knowledge 13 always a means to something else.
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nthe arts are losrned for the jur-ose of being put int: exep-

oise; but they nre exereised either for the support of liife,

for pleasure, or for glory." Thnt, therefore, 1s not the chilef

good wiich i& not sought for on its own aenount.m

To vhat subjeot, then, is knowledge fto be referred. UNot
to the cauges of matural things certainly, since to know the
gorreces of the Nile, or the valn dreams of the miural philoe

gophere respecting the heavens,” auvgers no great happiness,

on these subjeots, ne we have repeatedly asserted, there oan b

no knowledhe, Wt cm jecture cmly,w

beasause everything "hhﬂt i
giad on the subleot of mture varies aecording to the abilitie
of mene It remains that knowledge must be referred to morale
ity, vherelin the ohief good sonsists in the Imowledge of zood
and evili., But why 414 not Axeesilas oall wisdom rather than
knowledge the ohlef good, since, although Both woxds have the
game signification and meuning , wislonm mig}it nore properly have
bheen 8aid to be the chief goodd For knowledge at itself "is
insdfficient for the undertaking of that whioh i8 gool and the
avoiding of that which 18 evil, unless virtue also is added.
For many of the philosophers, though the  disoussed the n:ture
good and evil things, yet from the ccmpulsion of mature lived
in a manner different froa thelr discourses, because they were
without virtue. "But virtued united to knowledge is thet whioh
sonstitutes wisdom, n18

It st not 53 drawn from this that virtue is tue ohief

&zwever, It 18 merely the eontriver (gffectitix) and mo~

of
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ther (mater) of the ohief good, in that he who is without vire
tue 18 deniled sccess to it, In other words, 1t is virtue whiol
maxes possible the attainment of the ohief good, without whieh
neither wisdon (whieh is the union of knowledge and virtue,

nor the grace or strergth essential to pursue the aims of wlagd
den {whieh is the onlef good), is possidble. For it must not
be imnigined that the ultimte good @ end is attained withont
diffioulty m;d. Iabour; becsuse if we do not achieve even oommoq
or :odercte poods exeept by ladowr, "sinee good things are by
their noture arduous and 4ifftoult, whereas avil fhings have
a covarward tendency, it follows that the greatest labour is

necesgayy for the attainment of the grentest gwd."w

If this 18 8o, there 18 need of another virtus, that we
uay arrive at that wvirtue vwhici is oslled the ohlef good; but
this is Adisoordant and absurd, tiat the erd shouid be arrived
at by mesne of itself, DBut 1f o good 18 attained only with
diffiounlty and labour, it is avident thet it is virtue by whiel
it is reaehed, "since the force and office of virtue sonmists
in the undertaking and eerrying through of labours. Therefore
the chief good oummot be that by whieh it is necessary to are
rive at an &nathar;"zo Thlyal were therefore ignorent of the
true mrke~up of virtue, its effeets and tendencies, wio, un=
&ble to find anything more hanouralbe, said tiat 1t is to
b8 sought for on its own sake, thus fixing for thenselves a

=
go0d vhioh itself s8tood in meeld of a good.g“

-
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ot far re.ioved froa these was iristotle,®d who thoughy
thiot virtue with honour was the chiefl good, "as though 1% wepre
possible Tor any virtue o exist unless it were honourabls,
and a8 though 1t would not aease to he virtue if 1t had any _,
neasure of Alsgrace." But mindful that & bad opinion night be
entertained repsecting virtus by a depraved judgument, he though
it best to i some allowanees for what in the sstlmte of
men eomsiitutes & departwrse frox what 1 vight and good, "bee
eause it is not in onr power that virtue should be honoured
sipply for its own werits.™ Far honcurable chorsoter is nothe
ingless than perpetual honour, cmferred on any one dy the
favourable report of the people. %iust, then, will happan,m

it through the srror and parverseness of men a bad

rematation should ensue? 3Shall we oasgt 28ide virtue

beeause 1t 42 judged to be dase and dlsgraceful by

the foolish? And sinoe it is capable of bdeing op~

preased and harassed, in order that 1t may bde of 1t~

gself a peonliar and iaeting good, 1t ought to stand

in need of no oitward -ssistenge, 50 s tc deopend d

by itself upon its own strength, and to remain

stedfast, 4And thus no good is to be hoped by it

from man, noyr is any evil to be refused.
{And having thus semmerily anl, one samot get awny from it,
ainlesgly disposed of Aristotle, Laetantius passes on to thingj

of greater import.)
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CHATYPER III.
The Summum Bonun of True His@ o

The sature of the guwmnum bonun of trae wiesdom, which none

of the pagan phllosorhers very closely aprroaheced, with the
gole oxeception of lerillus possibly, 18 to be fetermined in
the following manners firs,t it must be peculiar to man alones
gecondiy, 1t uust have referense to the soul alone; lastly, it
oannst he attaineld wi thomt kﬁow}.e&ga and virtue.]‘

It the 1ligit of these three principles, the fulility of
the philosopiers? doctrine on the subjeet becoxes g;Larmgly
evident. hen Anaxagoras, for instenes, asked for what |ure
poee he woa born, replied that he mipght look up at the sun
and the heavens, Le wag deeply eatoemgd by all, and hies answer
deersd worthy of a true phileosopher, But this, in sll probabi]

2 por

ity, Y5 uttered at rmdoxm, th-t ke might not be silent,
had he been wise, he ocught to have csonsidered and refleoted
with: hinself. But let us immzine that the answer was not give
on the gpuar of the aonant, Let us Bee 0w wany errors he 0onw
mitted, First, he erred in rlaeing the whcle purposs or moral
obligation of »an 4n the eyes alone, as though, had he been
blind, he would lose the duty ar dignity of a man, wileh in
yruth oennct happen withaut the ruln of the soul. Yurther,
wiy should we say that more depenle upon the eyee than upon
the erre, when leasrning ond wisdoa ocan be gained by the eurs
alone, but not by the eyes aldne?l #hy were we born to see the

heaven and the suan? ho Introduced us to this sight? or what
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goes our ¥isinm contribute to the heaven and the nuture of
thiogs?

Doubtless thet you may pralese thie lmuense and
wenderful work. Therefore sonfess tint God 1s tie
Grmtar of all things, who mtmdm__o;_t} you int? L‘hi%
world, as a witness and praiser of His groat work.

Is it not a distinet privilege to behold the heaven and the

gun: vhy, then, do you not give thanks to Him who is the au-
thor of this bDensfit? ™ihy Qv you not measure with your mind
the exoellence, the prividenocs, and the power of :Him VW ose works
you adnire?” Surely He ¥ho has ereated bbgeots worthy of nd-
nmiration is Himself maeh more to de admired. Should you appeaJ ;
in your right sense, for instonoce, if, invited to dinner and
well entertained, you esteemed the mere pleasure more highly
than the author of the pleasuret But is this not precisely

what the philosophers & who refer all things to the body, to

the utter exoclusion of the mind; nor see byyond that which

L

falls under their eyes? wherens they ought $o rut aside the of
fiees of the body that they :might ore full ocontesplinte the
o ffices of the mind. For we are not cronted, but that we my

cmbanplate, that, "behold with ouvr mind the Creator of all
things Hime el fs nd Wherefore , should & truly wise man be asge
ked for what resson he was Wwom, he willatraightway answer,
tha t he was born for the purpcee of worshipping God, Wi Bro.git
us into being for this wvery reason, that we may love Himam
serve iifm., Thue Ansxagoras, who reduced a matter of the greate
est magnitude to the least, by sclesting two things sensible
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te eicht clone, nanely tho aeaven nnd the sun (toough Ansxae-
pores’ statement 12 cpen to a finer ard uore broad-mnlnded in-
terrretetion than tint of Laotantius', as we shall soon see),
wmwgven had he seid that he was born to behold the worlid,

meaning by this all ti-ings, he would stil) havé fallen short of

W

the full duty of menj for as much ag the soul excele the body,

an mueh dooa God exoel the world, "for God made and governs

the world, nd Therefore, not the world, but God is the obdjeot

of wrntennlntion by the soul, But the omte:plation of God

ig thereverence &anf worship of the coamor Prrent of mnkiad,

1f, then, the philosopher r&s desittute of thie ,s
end in his imcoereree of 8ivine ¢ inge progérated hin-
self to theeart:, we must suppose thnt Amxagms

nef t: er beheld thehenven nw the aun, thoush f‘a seld

that he was born that he might behold tiem. The ob-

jeot propcsed to mn is therefore galain and eaey ,81£

he iz wige; and to it espeelally bsloge humanity.

Yor whet is humanity {teelf, !mg Juatioe? what is

justice, but plety? Am p!ety, vhat 1 it if not

tha recognition of Cod 28 a parent.

Tharefors the orief good of map resides in religlon onlyg
for many other thipgs supposaedly peculiay to man, are not so
in the striotest senss of the tern, Hut frratioc.zl belngs,
$co, gean to converse when they viry the tone snd freguenoy
of their wioes, now ochirping sweetly and softly, nor hurried-
1y and' raspinglys "They alwmo appm to have & kind of amile,
when, with soothed ears apd oon traoted mouth, and with eyes
relaxed to sportivensss, they fawn upon men, or upon their own
mates apd young." Do not their greetings oftentimes bear re-

Ssemblances to mutual love and indulgence? Do not their actiong
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in looking forward to the futuwre and laying up for theuselves
fo0d indioate foresight? 1Indeed, =sre there not indiecations of
reason in some of them, in those animals, say, vho not only
desire things useful to themselves, guard agalnst egils and
avold dangers, which may be reascnably attributed to instinet,
put who prepnre themselves lurking chaches or retreats stande
ing open in different places with varlous outlets, as though
reascning, If 1'm trapred om thils sdde I eah esoape through

th t? Or can any e deny that they are posseassed of = one

reason, 8ince they often decelve mmn himself? While those who
have the office of prodnoing hmey, when they inhabit the plac#
asslgned to them, fortify a camp, and construet dwellings with
nnse ;rkable skill. Yes, I'm not 80 sure there 1s not in theam
peffect prudence: whence it 18 rather uncertain whether many
of the things suppomedly peculiar to man are not shared, to
goine Gegree howover small, by other animale and living c¢rea-
tures also., But of one things they are certainly without,
namely religzion,.

While reason is not, then, in the strietest sense of the
word, peouliar toc man alone, though given to the dumb animals
for protection of life, ot man also for its prolongation, man's
resson is comparitively perfeot, and thus oalled wisdom, which
renders him Qistinet from other animals in this respect, that
to him alone it 18 given to cciprehend divine t:ings. To take
away religion from wan, in other words, as many philoscphers

have done, wishing to free the mind from all fear, is to de-

————
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prive man of his peculiar and surpsseing good, wiiceh 1s dis-
tinet fron 11#1&5 uprightly, snd from everntiying connected
with man, becaunse God, "who made all living oreatures subject
to an, also made man subjeat to Himself."ll

#hy then, 1t my now be asked, should we look up at the
heavens, if not to worship God? TNow we must elther look up
at the heavens or look down at the esrth. But the latter is
sontrary %o our uprig:t poeture. ’i‘harefpre we muet look up
at the heavens, to vhieh the mture of the bc&y calls us, If
this be admitted, there are dut two altermztivas: el tiier we
look up at the heavens that we may devote ourcelves to religion,
or that we may know the mtiure of the heavenly objects, But
to know the nature of the heavenly objeots, it has been again

12 is impossible. It remains, tierefore,

and again aemphasgiged,
that we must devote curselves to religion: wherefore he whe don
not undertake this prostrates himself tc the ground, and, "imid
gating the life of the brutes, abdieatee the office of man,":3
Religion must therefore be acknowledged and received by

all. This must not be teken tc mean, however, that religion
alone shouid be actnowleldge snd received by man; for it is his
ngture to be desirous of and eager Tor two thinga, religion zmdj
adsdom.l4 Hence he vho aoceepts religlon and rejects wisdon
is at mueh in error as 'ie who devoten hinsdlf to the aoquire

ing of wisdom, %o the utter exclusion of relizion. The one

cannot be true witiout the otaer.lﬁ The blind ascceptaonce of

religion gives rise to a multiplieity of reiigions, all false

e
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of coir e, uince wisdon alone oan teacs one e utter absurdlfly
of 'mny gods. <The blind devotion to wisdom=--blind, since 1t
18 without the light of supermtural grace, ilnevitably resulssg
in folsi ty, vinee he wio digregardes religlon disregerde Him
iiho alone oan load one to the knowiedge of truth.l®

Bearing this in mind, it no longer appears to be altoe
gether strange th 't not a single philosopher discovered the
$rve dwelling plage of the osihilef good, ~lthough they might
easily mve it in the following mnner; namely, that "whate
ever the grcates® good 1z, it must be an object proposed to
all men.” Mow this ¢camot be plsasure, since it, though de-
sired by all, is coamon t¢ beasts. Furthermore, it has not tle
forece of the honouralbe: it iz satiating, injurious when ex-
cesslive, an? pften evades the resan of the cananille; for they
who are without resmrees---ani this constitutes the major
ity of mene~ must bften be without pieasure. [I'leasure, then,
is not tha chief gools in fset, 1t i3 quite debatable whe-

ther 1t iz even a geod.w

quld divitiae? vhat of riches? This is even moire open
to disbute. "E‘orvthey fall to the lot of fewer men, and that
generally by chanse; and they fall, very often at least, to
the indolent, and sonetiows by enllt, and they are desired

118

by those vhio already possess them. wuld regnum ipsum?

Ho, sovereignity cannot cmetitute the chisl good for all
eannot reign, whereas all shculd be capable of atininghg the
ohief good. Hum virtus? Virtce oannot be the chief good




4 T,y

/

gither, zince, althouri it 1z a 2002, ond a universal good,
and slthougn nothing is ore besatiful than virtue, ner any-
taing more worthy of & wise man, sinoe if vices are to be

avoided on meccount of their Zeformity, virtue is tc be desired
an nceount of it:s benuvly, it sti1ll cannot cuatitute the chief
good , becanse 1t does not of itself oreate barpinese; for its
power and miure owms its In the endurance cof evil-lg Quid

erge? Iz 1t poasidle that thet whioh 18 sdmittedly pood and
henourable is unproductive of rewnrd or advantage? Surely the
great labmr md struggling necessary to ward off the evils
with vhiich this life is filled oalle for some reward, proe-

duces come great gceﬁ.zo

Bat what shall we say thet this good
127 Wot pleasure or riches, obviously, since thoese, it must
now he clear, ave freil, uwert in, and often dedbasing. Num

gloriam? nun honorean? nun memovien neminis? 3But all these

things are sxtrimic to the mature of wirtue iself, for they
dopend upon the opnilon and Judgwment of others, whsreas the

good walch nrises from virtue ought to be infrineie to it,

ao united with 14, in Mmot, as to be inocapadle of heing separ
sted cor Aisunited from 1t; nor can 1t "appemr to be the c¢iief

geed in any other way than 1f 1t belongm beculiarly to virtuel

[os

and ie suceh that nothine oan be ndded to it b6r taken eway frof

]
1t."‘"l The dutier of virtoe weuld therefore appear tc consis)

L33

in desplofing, or better, in co stranining the longing or desirp

or love of pleasure, riches, dominlons, and henurs, and all

those thinge which, overpcwered by desire, cne esteens as gadr.
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As virtue thorofore offeete 8 mebthing more sublime and excele
lent, we ought not to despair of being abdble to find 1t, "if
we turn onr thoushts in all dirveotiona; for no slight or trify

. od
ling rowards nre saiznt.”

Now the mature of man ig dnal, couposed neither of soulgs
nlone, nor of body alene, bu‘*: ¢f soul and body. 4nd just as
thore are nony thinges pecalisr to the soul and meny thilugs
peouliar to the body, zc too are there many things counuon %o
both, An instance of the latter is wvirtue itself, whioch, as
ofton st it I8 referred tc the body, is ealled fortitude for
the sake of fistinstion (Qiscernendi grati fortitudo nominaw

tur)."“ 3inoce, therefore, fortitule i connested with each,

a contest 18 prorosed to sach, and vietory aeld forth
to each from the oontest: the body, becaume it is
solid, and eapable of belng grasped, must emtbend
with objects which are s0l1id and ospable of being
graaped} butggha gonl, on the other hand, because
it 18 8light®’ and =mabtle and Inviesidble, comtends 26
wlth those eninmles who 0annct be seen and touciied.
It in cleny, furthemare, that the snemles of the sonl san
be nons other than lusts (guplditates), viees (vitia), am
sins (pecoata), whiech rmat be overcome and put to fligut, if
the soul 1e to be purs and free Irom stain. Unde ergo colligl
potest, guid effiocisl ankmi fortitudo? whense, then,are we

ahle to detaraine vhat wrs the effeats of fortitude of soul?

Donbtless frun the fortitule of the Vvody, waich ieg olosely
conneotad with and resembles it; for when this (gorporis for-
tituldo) hes eose to any encounter and ovontest, wimmi else does

it neek fram victory but iife? "Therefore, as the boly seeks

v
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or obtains by victory its precervatlon from destruetion, so
ghe soul obtains by victary a contiruwation of its existence;
ané as the body, when overcome by its enemnies, suffers death,
go the soul when overpowered by wices, nust die.“27 The only
difference between the contest carried on by the soul and that
carried on by the body is this, that the body seeks for teu-

poral, the soul eternal 1life (gorpus temporalen vitam expedit,

aninus sempiternam). If, therefore, virtue is not happy by

{toelf, since its whole force omsiats, it hng been said, in ti
endurance of evils; if it neglects all things which are ﬁesireqe
és goods, 1= exposed to death, and must necessarily produce
gsane great good from itself, because labours, endured and overs
care even until death, cannot fall of containing a reward; if
no reward, such as it deserves, is found on earth, "inasnuch a%
it decpises all things which are frail and traneitory,” it re-
mains that its reward must be found in heaven: end this cen
be nothing else than immortality.aa

Therefcre Euclid, the founder of the system of the legare
eans, although he 414 not explain in what the chief good cone
slsted, certaldy umlerstood 1ts mature, when he sald that that
wag the ohief good whioh was unveryving and always the sane

(quod eimile sit, et idem sempag)."ag Had he explained the

nature of the chief good, he would undoubteddy have sald that
1t consisted of immortality, nar of anything else at all, inas:

*

much as 1t alone is inocapable of diminution, inerease, or

change. In confessing that there 18 nc other reward of virtue
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than immortality, Seneea also hit upon thetrue notion of

the chief zood., For irn pralsing virtue in the treatise which
ne wrote on the sudleet of premature death, he says: "Virtue
is the only thing wilch ean confer upon us immortality, and

%0 And in line with him are t e

make us equal to the sods.”
Stoies whom Seneea followed, wio maintéimed that happiness
withou! virtue was impossible. For the reward of virtue (righ|
1y understocd) is happiness. Thus virtne is not to be smgnt
for on 1its ow account, but on account of a happy life which
necessarily follows virtue. This argument must have taught
‘them in what the chief good oonsismted, becsuse the present

ang corporsal existence, sublected asg 1t is to untold evils
beoauss of the body, sannot be happy; vherefore Epicurus calls

31

God happy and ineorruﬁtible, becaune He 18 everlasting. Hor

was he wrong in this, for perfect happiness premupposes a
state of condition removed from the ilmperfesiions of time, a
state in wiich nothing 6an harrass (vexmre) or lescen {imuin-
uers) or chanve (immutare).

Tor oan anything be Judged happy in cother res-~
pects unless it be incorrptidle. Inmortality %t ere-
fore is slone nappy, becaus e¢ it can neither de corrop-
ted nor destroyed. But if virtue falls within the pow-
er of man, vhieh n- one oan deny, happiness also
falls within his powers. For it is impossidle for n
man to be wretehed who is andued wit: virtue., If
hoppiness falls within his power, then imaortality,
wiloh 18 possessed og the attribute of harpiness,
also belongs to hinm,

The e1ief good is therefore found in imuortality, which

@lone im peculiar to man; nor ¢an it come to any one without

-1

~the virtus of xnowledge, without, that is, "the knowledge
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of God and 3\13'5163,"‘5:5

And sow true and right this longing
for immortality is, the 4%:*:,? desire of this 1life g:«ylea.rly wit-
negses: for though 1t be but temporary, full of wicksdneas and
evil and injustice, ret 18 1s souzht and desired by allg by
old and young, kiige and servants, rieh and pooxr, sick and
hegl thye==in ind, by the wvise as well as the foolish. 4nd
‘therefare, g ince this short and labtorious 1life, by the genernl
N

eonsent of not only men but anlimlse !in ge¥Ne s 18 conslidered

5 great good, it is manifest that 1t becores also a very grest
and perfeet goné, 1f it is without end and free from all
evils In a word, no one would aver despime %{iis 1life, 'owsver
ghort and btnfldencane, or urndergo death, however frae from pain
unlsse through the hope of & longer life. For those wio vol-
untarily offered themsslves to dasath for the safety of their
cantrymen, as .ienoceous dld at Thebes, Codrus at Athens, Cure
tiug and the two surse at lZome, would never have preferred
death to the advantagea of 1ife, unless they had t"mugz that they
shou:d attain to imuortality through the estimmtion of their
'aoumryman; and although they were ignorsnt of the 1ife of
laiortality, vet the reality itcelf 344 nct esempe thelr noe
tice.gé Just as' virtue despises opulenee and riches, bhecause
tiey are franil, and pleasure, because it is brief, so does it
desrise a 1ife which {8 frail and brief, that it may seek one
wileh {8 substantisl and lasting. 4nd sdvancine towmrds its
86&1, weishing everything before it, it leads us te that ex-

6ellent and surpassing good, on account of wiich we are bor.

—




had the pullosorhiers followed this mode of proocedure, instead
b duggedly rectiame upon tne laurels of Im:ediate and irncomn-
Jple te anchleverent, they would assuredly have attalned truth.
hey would lave come t¢ realige, had they given thenselves to
. pefleution, that virtue is given to us on this account, taat,
lus t3 'izavi_mg been subdued, and the desire of earthly ts'zings
overeciie, ovur sculs, pure end vietorious, may return to God,

that 1e, their (to} original sowee (gd crigduen suna). In

virtue of this aloue &xe the sale of mortal oreatures ralsed
to the sight of heaven, "that they may belisve that our cilef
good 18 the algheat pleace.” Therefore nwuss gouls wlone recelve
relizion, the reasonm belrg, that they may know "from this socul
.that» the spirxit of :wn 46 not morxtal, eince it longs for and
ask:owleldzes God, Whe 18 imm&r‘cal."sa
Thome philogophers wio anbraced elthaer virtue or knowledge
as the ehiefl pood kxept the way of the trutn, though they did
not, unfertunatdy, complete the Journey. For both virtue and
knovledgse wmake up that which 1s sought for, nauely the ohlef
goode The one points out the end, and the .eans wiereby the
end must be attalned; the other giwvee us the strength necessary
to carry ocut the means. The oms witaout the otier, as ias al-
ready been said, 1z of 1ittle value: their true efficacy lles
In unicn; for frow knowlsdge srimes virtue, and froux virtue

the citef zood is rrodueed. She highest end, then, recides

in t:uc knowledge of God, from Whom the sgoul has its origin.

These pniloso hers wio assigned the euief good to the soul, it

———
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vat they 4id act attain perfect

P

followe, approacied the truthg
trati, for they referred 1t to tnis life alone, wilei aas its
terzainus with the body. Mot withecut resson, tnen, 414 tuey

fail to attaln to the nlgnest good; for wiatever looks to the
body slone, and is witiwut immortality, must necessaril. be th&
towest. “he happiness which the philoscphers soursit was not
true hoppiness, for this, it hasg also been shown, is not hape
piness of the body but of the soul, efor the soul, freed from
intercourse with the .boay, is inocorruptible, that is, inoapa-
ble of diminution, incroase, or ahange.zé In this one thing
alone o6an we be ahppy in t:is 1life, 1f we apiear to be unhap-
py; if, avolding the enticements of pleasure, and giving ocurw

gelves to the service o virtue only, we live in all labours

A5 ]

and miseries, wilech are the xeans of exercising and strengtgfn‘
virtue}; "if, in siort, we keep to that rugged ani difficult
path wileh has been opened for us to happiness.™ Aind t’"xereferP
it follows that t:e ohief good wiieh wuakes men Bappy eannot
exist, "unless it be in that relicion and dootrine to w:len

is annexed the hope of immortality. n37
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CHAPTER IV.
The Evils of Philosophy

1% has been shown that metaurnl ghilosaphyl is neither ne-
censayxy nor valdd. Ag logie aleo is nf no great value 28 re-
gorde nan's hepplnese, 1t reaaine that the whole fores of phil
sophy 18 ethleal, to whiech Soorates is maid to have applied
nineelf, lavins acide the other. But the philosophrers erred
in tals part also, since, eltiouznh nany of them speculated wel
ahout knovwledge and virtue ags Melrny essentiasl to it, thelr wor
gitlp reoeined earthly aﬁﬁ soared not thegﬁrue God, Aeoording-
ly, 1t appears that philosophy 1= &ltagefh@r falus and anpty,
gince it foeg not preprre us to inckle the proble; of 1ife
riotiy, and thas o attain that for which we nre born. "Let
thea know, thevafore, that they ere in error wrno langine that
philosophy 13 wisdom: lsl them not be Arnwn away by the au~
thority of nny ounay but rather let tham ineline to the truth
and approach it.“g

(Bofcre tuking up the evil offshoots of philosophical
systems, ractantiue touches upon the ehsracters of the philo=
vopiers, wileh, wit: but few excertions, he emtends, show
decizively their unfitnpezsz to be tasaghers of virtue. For
vhile nwaberlesn inetances ray be found of men wio have been
good withovt lenrning, 1t lme rorelv ~hppenad that vhiloso-
Phers have adormed their lives with good deeds. 4n inquiry
into their eharacters wul® prove thenm to have been sweyed

by anrer, covetousness, and gersual passiors; to have been ar-

———
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yogant and prezunrtucus, to have c-ngealed their vices under
a pretence of wisdou, ap? to have practiced at nhome the very
thirgs Wileh ip the schoole they condemned. ie then instences
the Mogugiing faniliarity of Aristinpuﬂ with nais, the ocele~
pratel courteenn, and upbraids the philosopher for defending
nig mornl infirnity on grounde that there was a greot digffer-
enca between him and the other lovers of Lals, because he hin-
aegf noasegced Ioir, whereas the cothers were possessed by uaiab
{w.lch, 1t mist be sdmitted, 12 perfeatly consistent of Aris-
tippur, = nee he held that man must be the wnster of his plea=-
gures an’ 2ot the mas%ered, though 1t wae not the man who abyg
stulne "who ilg pleasure's meter, bnt rather the mn who en-
joys plensures without delne completedly oarried off his
reei™f.)
@ 11luvatrious wiaden, tc be initated by rood

men! %ould you, in truth, entruet your ehiidren to

tile ran for edup~tion, tlat they night lesrn %o pos-

gsess a harlot? He said that there wae s0i1e dliference

between hiuself and the dissolute, that they wasted

their property, winereas he lived in fisduligence with-

ocut any cost. 4nd in thia the harlot was plainly the

wiser, who had the phailosopher as ber areaturs, tiat

all the yough, ecrrupted by the exauple and autdaritx

of theteacheyr, might flosk to her without any chnme.
What Aifference therefore d4id it make whetier he poswasvad
inls or wase pozssessed by her, when he coumporied hinvwelf befarﬂ
hi: rivals and puplls in a menner more depraved than the most
abandoned. Mor was it long befcre ne transferred hls iLanits
from the brothel to the school, and began al:c totensch lusts,

erntend ing that bodily plessures wes the ¢inisf gouft ™ghich
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perntoious dootrine has its origin not in the neart of the
philcsoplier, but in tane bosom of the nariot."ﬁ

As for the Cynics, 1t is little wonder thrt they derived
their title fron dogﬁ,§ gince they also imitated their life,.
rherefere, little is to bve had from this sket, "since even tﬂe#e
who en;cinznarelhonourable things either themselves 40 not
practice what they advise," or 1f they do {which rurely ﬁappen#),
"{% 18 not the syaten whiam l&&éﬁ them to thot wiloh ie right,

put mture whieh often lwupels even ihe undearned to yraiee.”v
Ié wag not with a vlew of atltalaing tratii thet they ivvens
ted aystems of philosophy, therefore, bmj tnat they might sereﬁn
thely igroxniniocus worliiliness, or, at best, exerciee the ton-
gae. For they seldo: if ever praoticed what they preached;
indeed, not only 4i4d tﬁﬂy detragt froa the weight of thelr own
nrgcents by not putting into przoetice wiut they taagnt in the
scio0ls, but actually, &2 we have meen, contradlieted their

own tesshings, 3pd while it is a good t.inc to glve rigit and

heaourable pragaepie {whieh, bowsver, was not comuon practice

among the paillescopusers), it is 11tile siuort of trickery to faih
to practice themy yeu, 1t is more than ituis; for to have good=~
ness on the 1lips but not in the heart, is, in plain language,

a 118.3 Rightly therefore did Cioero contend tnat they sough

not utility vut enjoywent frou philosopay. ZTo glve his very

worde, "all theiw disputetion, although it contains most abufi
dant founteaine of virtue and knowledge, yet, "hen ecoupared

with their mctic s and asccomplishments,” would seen to have
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led %o & freeer\indulgement in plecsures 2nd rezlaxation than
Lo Aﬁfﬁi vr Intellectunl anliﬁQtenment.g thilosophy, to put
i1t more briefly, is precductive of no great gowd. To wisdo:,
tner, rat.er than to philloszophy, ought we to devotsz sursglvea.
Fer do we ¢emiradict wrselves in saying thias: for phllosophy

ig the Inventlion of human thozpght {(hunanse zosdtaticads inven-

410 ast), viedon, a divine logney {(Givine tr ditio sst). Thot
tho t90 pre not one is reedily aprearent frou this, thot the
veslonirg_end oripgin of philoeophy ig known, For the first
philosopher i supposed to nave been Thales, w ¢ia tge, ine
oidentally, is somewhat recent. ‘hence tie question arises,
did net the iove of truth exisi nmony the more a&nelent? /4And
1o this Seneoa anvrwers: "tLhere ars not yet & thousand years
since the bLezimings ¢f wladon were andertzken."Y  From whien
14 Zollows that ankind for wony gemeratione lived witnout
pyvetem. In ridienle o whieh, Porsius aayazll

Yhen wigdon oane to the olty
Torether with peprer ot nalne:
ae tron~h wieloa hmd been introundead fato the elty toreller

*,

with nnsovoury merchamlise., For 1f 4t 4e in agreceuent with
the nature of man, it mmst have had ite cormaneevent torether

with =mna; but if it is not in egreemsnt with hiw, huwsn neture

:.3

mld he ineapadble of recelving 1%, "Bubt, inesomeh ap hzhas
receivad 1%, 1% follows that wisdon 'me exiated froo the be-

ginning: therefore philosophy, inasiuc ne 1t hap pot existed

W12

from the besginning, is not the same os wisdon, Tha rea-
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the Oreceks 414 not Mmew how wisdo: was corrunted wns that they

E 4

nad aot altained to the ssersd letters of truth (zacras veritad

tis litteras}. inmd thus thinking that hunan life wap desti-

tuts o7 truth, and wishing to &ig it vy frow hidien and une

yoown pleces, they invented puilloeophy, "whie: pursult, through

. 3
fovvrance of truts, Chey thought to be ms&rm."l

{In expoeing the onls'iw%we& by prhilesophy, Laotane
tivs Liret sttaolre the pyeitem of Splowrus, for this, ne aaaert#
exerted a more widesprend and detrinentel influence among his
cortenporaries and foldowers; not, however, beeause 1%t mirrors
truth, but beczuae it adapty itself to the tomperavent of the
maltitude. Loreover, he mesn orn teo sgy, lest there by sone

who are unueved by the atireetive mome of plessure, Ipicurus

apreals to each cherseter aepwatolyhm

He forbife the 14le to epply himrelf to learne
ingy hs relesges the covetousness from giving largess~
ess S0 the pecpie; le prohlbits the inactive man Iro-
undertakiug the mdinesas of the state, the slueggish
from befily exarelise, the tinmid from nilitary ser-
vioa. The irreligtions ie told that the crods pay no
attention to the condust ¢f wen; tus man who 18 une
fealings and selfish ia ordered éa give nothing to
any ons, foxr the wipe uBn doee everyicine on e own
acconnt. To ¢ maz wo avolde the crowd, sdlisude
is pralssf., Une wiv is too saparing, learns that
1i%9 enn be rustained on water and meal. I1If a nan
hatee his wife, the biescings of cslidbaoy are enun=-
eratad to him; ‘o one wio hed dad oh:ildren, tae
happiness of those who are wl,iiawt eh1ildren im
proclaimed; arn inst unnataral®™” parents it is said
thet there im no bond of mture. To & ian who is
delinete end ineapabdble of endurance, it is said
that thers 18 no bvond of nature. To & man who 18
delicate and incapadls of snduranee, it 1is saild
that pain is the greatest of all evile; to the
man of fortitade, it 1s said that the wise man is

S "
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happy even under tortures. The mn wio devotes

hisself to the jursuit of influence and disting~-

tion is enjoined to pay court to kinge; he wio

onnnot endure arnoyance is en joined to shun the

abode of kings,
This is the confused potpourri which gatiers to himself var-
jous and differing chorsoters, none of whon 18 se greatly
at variance with one another aes Epicurus 1s with himself,
But whence arises so strange a oonglomeration? What is its
orizsin?

Epicurus observed that the wiocked were happy, irfluenbinl

-

and highly esteemsd, whereas the goa{l wexre often locked upon
with contemnpt, subleet to adversities, poverty, ladbours, ~nd
exile; that the wicked and influenotial committed orimes with
inpunity, while the innoocent were without rescurce; that deati
eame to the good &8 well as to the wiocked, to the o0ld as well
as to the youngz, to the poor as well as to the rich, and to
the robuat and vigorous as well az to the weak mmd siekly;
that in wars the better men wero especially overcome and
glain; and--~thie especially moved hime-e-that religiom men
were often visited with the welghtler evils, vhereas lesser
evils, or none at all, were the 1ot of the implous., And re-
glecting upon the injustice of 1t all {(for so 1t seemed to
him), he conkluded that there was no providence, Once pebsua<
Ged of this, he undertook to defend it, and soon enmeshed
hingelf in & net of inextrioasbls erroras. For the order and
arrcpgeent of the world calls for smme explanation, soue

cause, But if there 1s mo providence, as Eplcurus contends,
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it would be imposslble to explain the foresight evidemsed by
the complexity of the animal organigation,~--how £t is that
each member of the animal body haymomizes 80 perfeotly with
the others in the dia&xarsa of its individml offices. But the
systema of providenoce, Epicurus meintains, "ooutrived nothing
in the production of animale; for nelither were the eyea made
fore seeing, no the ears for hearing, nor the tongue for
speaking, nor thefeet for walking; inasmuch as these were proe-
duced before it was posnidle to speak, to hear, to sse, and to
walk." Therefors these wers not produced for use; but use
waz produoced for thnm."l" But if there is no providencs, "Why
do rains fall, froiteepring up, and trees put forth leavest”
To wiich Epiourus rejoins: these are not always done for the
sake of living oreatures, inasmch as they are of no benefit
to providensce; "but all things must be produced of thelr own
acoount.® But fron vhat source &0 they arise? how are all
things which are carried en brought about? Amd to this, alnoL

Eplicuruas replies in the negative: "There 13 no need of supposin
a providense, for there sre seeda floating through the empiy
void, and fro: these, collested together without opder, all
things are produced and take their ogirin."® But wiy then
are they not dstinguishable? Beocause, le answeras, "they have

nelther colour, nor warmth, nor smell; they aye also without

flavour and molsture; amd they arre 80 minute, that they aaanef;
be cut and dividsd. ™ ? But 1s 1t not strange that bodles,
though solid, are not mumseapm?@ And yet, granting that the

————
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pature of all things is tihe same, how 18 }.t that they compose
varions objects? Aml to this Eplourus says: "they meet toe
gether in vnrled order ani position; as the letters whioh,
though few in numbder, by w'riety or arrengement make up ine

n2l But letters have a varlety of fams. So

nunerable words.
alad have the first prinoiples, "for they are rough, they are
furnished with hooks,they are smooth."” Therefore (condludes
Isoctentius ), they oan de cut aml divided, i1f there 18 in them
any part whiloh projeots; whereas if they are anooth and withoug
hooks, they cannot cohere.
They ought therefore to be hooked, that they

uey be linked together with one another. 3But zinvce

they are s8aid to be 80 minute thnt they cammot be

out asunier by the adge of any weapron, how a8 it

that they hawe hooks or msagles? For it must be

powibleayr these to be torn acunder, asince thay

project,”
Further, by what previasion or foredination do they come toge-
ther so that enything may be construcsted out of them. Order
and arrengement presupposes intelligence; for that whioh is
in acoordance with remson ean de acdomplished oaly by mason.a%
It s plain, therefore, that no end of evidence san be adduced
to quell this trifler "wh o surpassed in intelleet the race of
man, aniguenched the light of all, as the ekhereasl sun arisen?
{whieh veraaa,z‘ taken from luoretius, Lactantiue finds most
smusing)s For this was not sald of Soorates or Plsto, "who
are estermed ns kings of phileosophers, "but ommeerning a man
viio raved more senselessly than the dimeased, Apd thus it

was that "the most wain poet (poeta 1nmmgim),“3§mm do not
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gay atorned, btut overwhelmed and erushed, the moure with the
praises of the lion." And this is the B~ wo relosses us
fran denth: for "when we hove we existence, death does not
exist; when deat: does not exist, we have no existence: there-
fore dea h is notiaing to ua."z? As though it were death past
and conpleted, in which sensation is destroyed, which 1s the
cblect of feuyr, rather than death in the participial seunse, in
wiich sensntion is gradually belng destroyed. "For there is a
28

time 1in which we oursclves even yet exist,™ and deati does

not exist; and that very time appears to be miserable, because
denth 18 beginning to exist, and we are ceasing to exmt."‘%
For it is not death, really, that 1is miseradle., It ig the ap~
proach of death that is miserable, thot is, the wasting awey of
the body, the thought of the not-te-bewparried thrust of deathls
saber, along with the thought of being dburnsd with fire ani
made food of by beasts and insects. These re the things vhiel
are fasred, though not b-eause they bring death but beocsuse
they bdring pain. Let us then mAke ot that pain 18 not an evily

But pain is the greatest of all evils {omnium malorun maxioun

est}, ineists Eplourns. If this is eo, if pain i8 the great-
est of all svils, how oan we help but fear, since that which
brings about death is an evil? Perhaps sols nre imperis:sbley
But s ouls 4o perish, fences Lpieurus; "for that which is born
with the body must perish with the body."m Wino hwaring this

would abataig from the practice of vise and wicﬁmdneus:m
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For 1f the scul iz doomed to perivh, let us
eagerly parsue ricies, that we moy be abls to en-
Joy all kinds of indulgence; snd if these are want-
ing to us, let us take themaway fro. those who have
them by steanlith, by straltegem, or by force; especially
1f there 48 nct nesd to fear a Gud who does not regard
ra-ord the setions of mon: as longas the hops of ime
pasity shall favour us, let us plunder and rut to death.
Fopr 1t ies the part of the wice man to 4o evil, if it is
to his aldvantase, and safe; since, Lif there is a Gold
in heaven, He is not angry with any one. I{ is also
egually the pert of the foolish man to do soodj be-
canse, as he 18 not exiocted with angey, so he is
not influenced by fawur. Therefors let us live iIn
the indulgenge of pleasures in every poeslible ways
for inao short time w shall not exist st all.
Therefore let us suffer no &y, in short, no moment
of time, to pass mwey froa uws wilthout pleasures;
lest, si-¢co we oxmmelves are dooied to perish, the
1ife which we mve alrealdy opent should itself alsc
perish,

fle doer not say this in word, 14 is trusj but, in affirning
that the wise man refers 21l things to his own advantace, he
teachies 1t in fact. Fory,who, heari:g this, a8 we have 2lrendy
obeerved, wuld think of loving hig nelghdor, of sonferring
benefits upon cthexrse, since he must always (if he would be
wioe, thnt i8) 4o everything for his own sakey or shy froz evill
doing, since the delng of ovil my be attended with galn. Whay
choicer or nmore apt words cculd any chieftan of pirates or
lender of robbers en-ly, in exhicrting his men to anocts of vioe-
lenca, than the wrds of Epimous: "That the gods take no no-
tice; thato>

they are not affeeted with anger nor feeling
of any kind; thnt the punisiment of a future state is
not to bve dreadel, beocmuse rouls dile after death, and
that thers 18 no future state of punisiment at ally

tiiat pleansure 18 the greatest good; tat there is no
soclety anong meng thot every me consults for hls owmm
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interesty thet tlere iz no one wio loves anotier,

nnliegs 1t be for his ow askey that devth 1s not

to be fenred by & brave man, ncr any pain; for

that he, even 1f he should ve tortured or burnt,

should 8oy that he does not regnrd it.
1s this expression the offspring of wisdom, that applies wmost
fitting ly to robrers and eut-throats?

Oppogsed to the Epiourean belief in the nortality of ths
goul 18 that of the Jtolcs and Pythagoreans. And although theqr
foy; i4pm the trath of the moul's immortality by chance, and,
in their endeavour to refute the Eplourean point of view, "that
the sacl must neeessarily dle with the body, bsanuse it i=
born with 1t ,”3’3

"the sval 18 not dborm with the body, but rather introiunced ine-

were driven to snother extreme, namely, that

o 1t, and thot 1% migyetes fran one body to anotier," % they
are neverthaless deserving of great indulgence: their ocontri-
bution 18 no meagre ome. Yet the error of thelir ways i3 rathe
sinilar to thet of the Epicureans. The latter, in asserting

that the soul must neoessarily die wiih the hody, hecmuse 1t 139
born with 1t, erred with respeot to the past; the foruer, in

asgerting that the sol is not bom w th the body, buk rather
introduced into, unahle to cmeeive how 1t could possibly sur-
vive the body unlees it shonld have existed priey tu 1t, erred
with respect to the future.>> None of tiew perceived thetruth |
that the soul 18 both greated and immortsl, betmuse all were
ignorant of the tre nature of wan. <Thus it wes that many

of the:, muapecting the ifmmortolity of the sovl, laid violent

hafds upon thémselves. a8 though the heavens beckoned to them
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with arns mtstreteh&d. This wag tiie oase with Claaﬁt%;eszé
and é’lzrysimm:s,m with Zeno ® and E::np@af:;cles,m the latter of
ganon ongt hinselfl into & cavity of the dburrins ldetna, “"thut
when e lad suddenly dissppeered, 1t mipght be bolieved that he
hed depoxrted te the ode"™3 in lilke mmnaner dled Calo, who through
the whole of his life was sn exmulstor of Scomtio eﬂteniza"zzion.40
But the ot wickel of ther sll wes Dm;::mritas.u vihho "ty his
ow: upocntansous act offersd up hie head to ﬁem;h."w Tor 1T 14
1s wreng to take the 1life of snotlier, Lt is alno wrong, by the
gasie tokeu, to toke one's om life, The right of ferminating
the soull's intercourse with the body is the right of .lim alone
whio orenbed the soul and the boldy: 88 we 413 not ocone 1iato
boling of our own adoord, 30 aust we not levart of Jur cwn agw
sord; "and 1f aany violence 18 offered tc us, we must endure
it with egquanlimlty, siunoce the Seath of an inooccant person
ganuot Le unavenged, and sirce we have 3 gresnt Juldge %ho alone
hng the power of teking vengeance in Hie own h&nda."“
0f the immediate canse of sulcide suong the Greek Thilow
cernere, uae antius gives none. Cato, however, is 8sid to have
read throash Flato's treatise on the Imaortedity of the aonl,
. led by ¥ 1s to the coumission of hic orina. Ambracimt,“
aiso, ie sald to imave resd the sume treatise before throwling
hineglf inte the seam, unl for no other resson faen that he

had faith 1n Plasto-~-" o dostrine aliogetier dntas table and %o

ge avoided, since 1t Qrives men fros life. n43 Yat tlie derlor=

able recults of Pluto's teachings oould lave been avoided, had

——
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tae philososier knouvn aad taught "b. Whou and how &nd ltﬁ Wi,
aud on sesarnt of waat actions, aud 4t wiat tlme, immortallty
1z given.® For it appears tiat Cabo s wgal 8 omuse of death,
pot thut a8 fesred Caesar (for Cassar, suoh was i1is clauensyy

&

had ¢ octaer objeot than tie welfars of the state, and Shus

ghor that he mizht obey tue dsareos of the 3toles, waock he
fcollowed.

Cigers temcies the imsortality of the soulin muoh the
guie manne? as the otiaers who apsert the sdvantags of death.
His sentiment 18 thus set I arth in the treatment acomeming

46 “e may oongratulate wuraelves, sinoe death is

the Lawe;
about 4o brinmg eliher & better state th:n that wileh exisia
in life, or at any rate, nota woares.” Jor If the sml 18 in

a state of vigeur witiicut the body, 1t i a divice life; anmd

i7 1t is withoutl pavrseptlon, avsu yelly tiere can be nu evil.

Ali of wileh, ticugh cleveirly arguwed, ae 1t may appesr, ig non

the less false.

For saered vmitings“ teach thm{ the sl ic
not smnihilated; but that it is either rewarded ac-
sording to Lis righbesvusnsse, Or oteimnally punls.ed
acooriing to ile oerimes, For neither is 1! »xight,
tia t e vhic hes lived 8 life of wileksduocss shouid
esoape the unlehment whieh he deserves; nor that
he who has been wreicued on &aco.wunt of %s rigategus -
ness, should be deprived of his reward,

This same sentiment is nlso expressed by Tully, who mays, in

his Consolation, thet the adbodes of the rigitous anml wicked

are 4ifferenty for those who axre cmtaminated by vices anmd

——

would have gressrved os e¢xcsllent a eitigen as Cato), but ra-

%
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orimes are thrust dowm into darikness and mire, wiereas thone

who are onaste, pure, upright and uncontaminated, "being alseo
péfined by the study and practice of virtue, by a light and
easy course take their flight to the gods, that is, to a nature
resenbling their om."m Moreover, what possible distinetion
eould there possibly be between virtue and viece, 1f all men
guffer pain or attain perfeet happiness. If any one should
¢herefor ask ore in possession of the truth, whether death 1s
n good or an evil, the answer will be that is charnaoter de-
pende upon the course of life., For life itself is a good, and
passed virtuously remsins a good; but spent viclously it is an
evile Wherefore, if a life has been glven to theservice of

God, deatn 18 not an evil, slnce it represents a kind of transp

lation to immortality. But if a life has not been given to
the service of God, "death muzt necessarily be an evlil, since
it transfers men, ag I have said, to averla‘ating punishmenta”sr'
Those, then, who efl ther desire denth as s good, or as an
escape frau 1life, which they consider an evil, are in error.
For death in 1teelf 1s neither a good nor an evils Its char-
goter, as we have pointed out, derenls on the life which pre-
dedes it. The foolish sentiment, that this state whisch we
eall life is really death, while that which we fea: as death
is really life, and thus that the first good is not tobe
born, and the second good 1is an early death, ~rises fro:x this,
that the paln and anguish whioch fellows close in the wake of
continual gratifiostion of sensg gnbitters the mini to such

———
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an oxtent that death is desired, end thus life coues tc be
1o0ked upon 83 ut terly devold of aony geod.52 Hor 1z the sens

timent more neatly couched than in the Consolation of Cicerm%

ot to be bown ,” he sgye, "is by far the best thing, and no}

to fall upon theze rocks of lifs, 3But the next best thing ij,

if you have been bomrm, to 4ie as soon a8 possible, and to flge

fran the violence of fortune as from a aoaflagration,“m As
thouzh 1t were in ocur power te be born or not to be born; orﬁa
if 1ife were given to uz by fortune, and not b God, "or as oug

the courae of life appeared to bear any resenblunes to & cond

fiagrat Lon, "4

Similar to this worldly view of things is that of Plssto.r
whho gave thanks to noture, "first that he was born a human
being rather than a dumb animal; in the next plaee, that he
wos born & man rather than a wosan {though in this, it is gonl-
erclly hinted, he is not without reason); that he was a CreeX
85 lagtly, that he was an Athenian,
n6 45 17, maa

rather than a barbaxdang
and th-t he was born in the time of Socrates.
e been bom 8 barbarian, & wousn, or, in fime, an ass, he
would 8t11l posgese the identity of Flato, rather than that gof
the being which hed been produced. This belief, In all pro-
babiity is owing to the influence of Ppthasoras, who, In ore
d8r that he might prevent men from feeding on animals, sald
that sale passed frox the bodles of men to the bodies of other
animal 8, ‘%er&upen the wise man, lest it might coune to pass

that the soul: which was then in Plato might be the soul of
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soue other snimal, "and might be endued with $he sensibility
of a man, 80 as to understrnd snd grieve that it was burthen-
sd with an inocpgruocus body," gave thanks that he was Plato
é.n& not an asgs (though &w diatinetion, suggests Lactantius,
in his general treatmnt of Plato, is one which invitee con-
troversyj. More expressive of the attribute of rationality
would have been tc give fhanlm that he wae born with human
capagities, such as, for example, that of receliving a liberal
edusation, For what 434 4t profit him thet he was born in

A hens, snd espesislly &uring the times of Soorates. Hundreds
of dintinguished men, individuslly better than the majority
of Atheninxns, on the whole, dexived thelr learning in other
olties. AMany who lived in Athens, on the other hand-ew

yes, and during the time of Scorates, were foolish and unlearn
od, "For 1t is not the walls or the place in which any one
18 born thet oan invest a man with wicldom.™ To congratulate
onegel! thot one was born during the times of a certain man,
and in a oertain plase, is therefore adbdnrd, Wae Socerates
abls to bestow {alent upon learners? If so, how oan we exe
plain the Mot that Critias, amd Aloibiades, zlso; were oon-
stant hearers of the same Socorates, the one of whom "was the
o8t active ememy of his cmntry,” the other "the most oruel

of all tyrants. w57

(Moved to wnder thet so wise & person as Plato shoulld
give thanks that he was born in the tines of Sociates, lLaoce
tontlus is led to speak of Socorates himself, in whom, however,

————
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he also finds mue: to censBure. Yor though 1t cannot Ve gsine
payed that Socrutes A1d pomsgese wore wis@on then other men,
gince, when he understood thz t the nature of thincs could not
be couprehenled by the human mind, he rencved himself fran
questicne of this kind, he is nevertheless, 1z many things,

58

deserving of cencure rather then maise. In proof of whieh,

Tactantiue instences & well known Scorstic pro¥erbs "That

vhieh is atove &8 is nothing tc we,"w}

Whereupon we muot
always truckle to enrthly things; nor sver drasn of ¢ ntemple«-
tion and the heavens, for which -urposes we have hesan raised
(axcitati):ae nor oan the light 1tself have any mesning for
us, tough it is, doubtless, the oause of our suastenance,

Did Soerstes mean, then, that we we not to devote curcelves
to religion? There can be no dabted of this (mays Lactane
tius, figst Qoing away with: the poesibility of verbal insccur-
sey)e The resson he 41d not stute this cpaml;«: is that no one
won 4 have suffered it., Yet wio osl be so blind as not to
perceive that his world, go intrioate and sc perfsctl: in its
design and rrrangenent, must be governed by swme providence,
"sinoe there is nothing which oam exist without sare one to
direct it." (In fllastration of which, Zact-ntius cites the
following: a deserted house fulls to dseny; zn unpileted ship
goes to the bottom; & body abandcned by the soulwastes away.)
If thie is so, and experience abesolutely favors the affirmative,
how can we suppose that z0o grent o fabrie ng the universe

"eculd either have been constructed withcut an Ariificer, or
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to heve axiated so long witiout e Rular.”el It may be, it ia
true, th~t Soorstes saild this in an effort tc overthrow the
gurerstitions prevalent among the people of is tif:;e,sz in
which ocage hs 18 deserving of mraise., PSut the smame mmn swore
by & 4oz and B 20088,
Oh butﬁoan“ {es Zeno the tpicuresn says), sanse-

less, abandoned, desperate men, 1f he wished to acoff

at religlony nadman, 1f he 414 this seriously, so as

to esteenm a most bDase animal as $od! For who oan

dare to find fault with the surerstitions of the

Lgyptians, wheu Socorates cofifirued then at Athens by

his anthority? But was it not a mark of cmsun:ate

vanity, that vefore his deatn, he askxed als friends

to saorifice for him 2 oocok whioh he had vowed to

Aeseunlapius?
But the true reason for this, evidently, wae that &he foared
lest %$he shouldd be omlled to0 ageowunt before Zhadamanthus, the
Juige. afl, indeed, must he have been, hmd he died under this
delusion. "But since he did thie in his swnd mind, he who
thisrks that he was wise is himself of unmsound mind, Behold
one in wioss tiies the wise man oongratulates himself as have
ing been bcmi“%

dindful of the wise man's gratefulness to Socrates, who,
28 we have mewn, spurned natursl philosophy, timt he might de-
vote himself to inguires aboul virtue and duty, the source of
" Plato's concept of jumtice, the force of whioh redfies in eugals
ityv, since all men are born egual, 48 readily intelligible.
Iet Plato's insistence upon this, that 81l things must be pos-
segsed in ocommon, is ratier shooking. Pt is barely possidae,

tiougn extremely hostile to ore'’s mense of balanes, that cone

L2
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mon ownersils might lwwve zo.e value la a noseiayry sensa., Bud
marriages aust be sawnont thy? "That rmen oy flock Logether
1ike 4ogs to the sane wo.an, and that he wao siall be supeiior

in strangth may succeed in oblaining hor? or, if they arzs pae

tisnt as phallosophers, awald theixr tuwr s, &5 1n 8 brothsl®
Is tals equrlipy, whiich dves awny with the virtue of ehastity
an? emJugal T1dealty? Is 1t the san:c parvertsd sensa ol
ecuality whiloh fouters the adriee conoernin- %:ia hamony of
the state, =hich shall be pesalble anly "4f 211 shall bve the
. , ‘ 6
husband g and wives snd nothors and fatierm of all.” 6 Can
there be methed in sueh inesnity as this, waiech wmid ercate
hrrmony 4n & ﬁtaf;dt»iwcm;gh a gmfuslon of the huran racs?
In it possible tha ¢t affection can be preserved whare theve is
nothing certain to be loved?
dhat man will love e wonun, or what woe.gn a

man, unless &hey shall always have lived togetier,

~-ounlege davetedness of mind, sand 51t autuni-

ly preserved, shall have made their love indivisi-

ble..emorocvar, 1f 81l sre the Auildren of all,

who will be able to love children as niz own?

Who will bestow honocur apon say one az a father,

wien he does not know fron whom he was born?

From whiilen itecues Lo psss, thnt he act cnly ag-

teemn & strageer as a f-ther but a8 Lotier ag a

gtrangar.
ot hamony will resautl from such & plen, then, but Giseord,
for it is most contrrry to nature. further, were Pinto maware
of the vagaries and folblee psceullar o wouen, and the wop ke
necses of nan, he woulf? have reslized twnt there is n. mnore
vehement esuse of dlacord then the decire of ons wo.an by

wany men. <Thig he might have kmom, if not through reason,

———
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oertainly through experience, "bot. of the dumb animals, whileh
gight most vehenently on this sccount, and of men, who have

always carried on most severe wars with one another on account

of tiis mtter. n68

Ploto's precepté of equality, in fine, does not mke for
justioe at injustice, for that which 1is opposed tc virtue nust

needa be opposed to Justice. For if justice is the mother of

sll vir’maa,ag viien they are done away with, it 18 also over-

ghrowm. And this is exmetly what Plato has donm?o

He took above all things frugality, which has
no existence where there is no property of one's
own which can be possessed; he took away abatinence,
since there will be nothing belonging to anothsr
from which one oan abstalni he took away teaperance
and ohastity, which are the greatest virtues in
each sex; he took away self-respect, ahame, and
modesty, if those things which are asocustomed to
he judged bass and &iagraceful begin to be ac-
counted honouradle and lawful. Thus, while he
wishes to confer virtue upon a81ll, he takes it away
from all. For the ownership of property cortains
the material both of vices and of virtues, but a con-
munity of goode contains nothing else than the lie-
centiousness of ficea. For men who have many mis-
tresses ¢an be onlled nothing else than the- luxur-
ious and prodigal. And likewise woman who are in
the possession of many men, must of necessity be not
adulterenses, bevause they have no fixed marringe,
but prostitutes and harlots.

{Passing on to Philosopbers of lesser repute and fuue,
lastontius findls even more to censure, though this, he pre-
faces, iz hardly surprising, einse the eainent philosophers
temselves, it has been noted, cre empty and oftentizes insin-
%ere, Despite ocur antieipations, he makes shift to intiaate,

It i1s not altogether unmoved that we view the shoaly waters of

——
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philosophy. for who would Lmagine that the human intelleot
con.d deteriorate to syuch deplorable depths tno ¢ public ace
71

elaln would be his, wiioc abandoned his fields, and suffered

them to become uselesz pastures, inctead of giving thes to

the sick and indigent; or hiavz vho changed his possessioms

{nto money, which he threw Into the sea, rather than empbying

it in aets of kindness and humanity. The least they might
have done would have dbeen to imitate the madness and fury of

7

madl tenus, 3 who goattered his prorerty to be seized by the

people. For then they would have both cgoaped the possession

on money, wWiloh they east away, lest they should be cant away
by it, and at the same time have lald it out to adv:ntage;

"for whatever ims been profitable to many is securely laid

out."“

But these errira are nezligidle when voipared with that
of Zeno, who, in placing pity among vices and diseases, de-
prives us of &n affeetion most dear to humn life.

For s i.ce the nature of man is more feeble than
thed of other antmals , viloh divine providence has
srued with matural means of proteotion, either to
srflure the severity of the ssasons or to ward off
attacks fraathelr bodies, because mwne of these were
given to man, he hae received in the place of all
these things the affeations of pity, whieh is trully
called humanity,pRy vhiich we might mutually proe
teet enah other.

Wnat wald happen to society 1f men were rendered savage by
the gight of other men, which is often theease with animals?
Waat elvilization would irnde~d be ours, to rave among oure

8leves after the manner of the wild beasts! Yet warld this




aot follow inevitably from the advise of the hoary Zeno?
Even more fooli;ﬂl than eit:er of these is the phliloso=-
pner% vho asserted that mow was black, from whish 1t natural
1y follows that pitch is white, and the philoaepherw wio said
that the "ordb of the moon was eighteen tines larger than the
earth; ard, concistent with tiis, that, within the concave
gurface of the moon, there was anocther earth, and that there
another race lived in & manner sinlldr Yo that in which we
i1ive on this earth.™ Is there any grenter folly than t?.im,vs
vhich wuld have us belleve that this globe of ocurs may per~
haps be & moon to another earth below this? Nor is this all,
There was o's amorg the Stoles, asssording to Seneeca, "who use
to deliberate whether he whould assign to the sun also ita
inhavitants™; he acted foolishly In doubint. "But I believe
that the paat deterred hiw, s0 as not to imparil so great a
multitude; lest, 1f they should perish through excessive heat,
g0 great a oalamnity shoulld be 88id $0 have happened by his
faxxlt."” Ror d0 any of them say anything to the purpose “ho
speak of antipofdes, or of the heavens and the mtars., It 1s
all, we have lnsisted, mure conjecture, and can be disprove
by no ends of arguuments., "Bul since it is not the word of a
single book torun over theerrors of eaec: individwmlly, let it
be suffioient to hnve snumerated a few, fro: which the mture

of the others my bde umlermood'“aa

¥




r ' CHAVTER V.
Fhilogophy and True isdom

Wisdom, the union of knowledge and virtue, which alone
1eads man to his ultimnte end, we have seen, must be suwiething
nocessible to all men. But philosophy {(observes Laetantlus,
intent upon dealing & last and finlshing blow upon 1ts false
nature), is not acoesoible to nll men: it is an esoteric doc~
trine, not for the multitule, but for the learned only. 7o
give the worda of Cicero, "it is ocontented with a few Judges,

nd Philo-

of its omm accord desisnedly avelding the multitude.
gephy cannot therefore be wlisdom, for, if wisdonr is glven to
man, it must be given to all irdiseriminately. To.deny wisdon
tc san would be to blind his cind to the true and divine 1light,
an injus tice surely. 3But 4f it is the nuture of =wan to ate
tain to wisgdom, 1t is befitting that all wen, regardless of
race, class, sex, or age, 2hould be taugit to be wise, The
Stoles, indeed, Epleurus and Plato also, mmintained that all,
of cvery econdition, should be taugirt philoso;)hy.g But with
all thelr endeavour they ocould not gain their point; because
much learning and time 18 necessery to profit by philo&ophy:s
Common learning mast be amoquired for the sake

of practice in reading, because in so great a wvariesy

of sublects 1t 1s impossidle that all thinge shoulde

be learned by memory., No little attention also must

glven to the grammariaons, in order that you may know

the right metiod of speakin-e. That must oocupy many

years. llox myst there be ignorance of rhetoriec, that

you may know how to utter mmd express the t ings which
‘you have leared. Ceomstry aleo, and musie, and astron-
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ony, ars necessary, because these arts have toune
connection with philosophy.

Tow all these sudbjects gannot be learned by woien, obvious
1y, since they :mst given thelir tine to the learning of the
goestie arts; nor by servante, since their early years, espeoip
guited to learning, are devoted to tic service of others; nor
by the poor, wno must labour to gain thele dally =ustenance.
Bpiourus, Tlato, and the Stolos, 1a other words, were unable
to proceed beyond words. Cranting that philesophy ought to rew
ceive the lgnorant, by what mmgic means will they be usde to
understand "tnose things which are said recpecting the first
princi ples of toings, the perplexities and intriocacies of whieh

are scarscely attained to by men of cultivated minda?”4

igain, supposiog that philosophy is for the multitude, th
unlearned and unskilled as well as for the learned and skilled,
is 1t not altocether stramge, that, with the sole exseption of
Themiste.ﬁ no voman was ever tausht to stdy philomophy; nor,
wit: the scole exsception of Phaedo,e' any slave; nor, excepting
Anacharsis the Seytiian, any barbarians., FPlato and Yicgenes
are of ten nentioned as slaves, but they fell into servitude
only after they iad been tsasken eaptiveuv

Jnat the philosophers thought ouziat to be done, but were
unable to do, is effected only b divine inatruetion; for it
alone is wisdon. Pnilosophers 414 direct many sen, to be sure|
but the men they peisuaded weBe men inocapable of persuadin- thgme

selves of anytiaing. Is this sart of influence to be compared

—————




-]

_
witi the finluence exerted on tie ¢ ulis ol wen b7 Lhe precepts
of (tod, which, becaude of thelr si.plleit and t¥uti, nove
ell men in wistever oircumstamces® "Give me a pn Wio 13 pas-
pionate, scurrilous, mnd unrestrained; with = yery few words
of God 'I will renler him as gentle na o sheep'.” GUlve men 0114

who 18 grasping, dovetous, and tenascicus; I will presently re-
gtore him to you 1liberal, and fLreely bestowlan- pls mony with
full hands. Give me orne vho is lustfal, en adyiterer, & glus-
ton; you shall presently see him sober, caanste, anl temperate.

Give me one vho is omel and bioaﬁ-theiraty; ghat furly shall

presently be changed into true olemency. Cive 2@ & man vio 1s
unjust, foollsh, an evil-doer; fortwith he shal} be Just and wisce
and innocent; for by ome laver all his wlokednes® 8nall be
taken 3%3’-9 Can the powsr of the philosophers coapare with
that of aivine wisdom, which, when infused into the breast of

man, straightway expels all folly., Uo answer ig venting. The
wisdon of philosopers at beat conceals vices prther than er-
radicates them. "But the precepts of Cod so entirely change
the whole man,™ aid having put off the old, and rendered him
anew, "that you would mot recognize him as the 99-1113-"10

To what purpose, then, must we ssek virtug ©on 1its own

socount, as the Stolce,maintaln, or remain happy under all oir
oumetances, as Epleurus says, vhen it is only ne wio suffers
torture on sceount of nis feith, on meeount of Justice, or on

account of God, that is remlered must happy by the endurance

of pain, since God alone ean honour virtue, the reward of whicT

———
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is immortal ity alone., They who meek t:ils reward, then, but do
not seek religion, with wileh eternal 1life {f connected are es-
suredly ignorant of the trae power of virtue and the reward theroe
ofy for they look to the heavens not that they might be led to
acknowl edge and accept relisbn, or rersuade themselves of the
immortality of their souls, but that they might inguire into
subjeots whieh do mot admit of inveahigation.n For the minmd of
hin vho unlexrstands the nature of God, that iz, the true re«
lotion between creature and Creator, the worship and imuortale
ity implied therein, 18 in heaven. He zmy not behold it with
the eye of sense, but he does behold 1t with the eye of spirit.
They vhio 4o not acknowledge and accept religion, or wio 4o not
believe 1 the lmmortality of the soul, are hopelessly earthly:
beyond the material they dare not tread. Of what profit themn
18 it to man, that he has been 80 moulded that he might look
towards the heavens, "unless with the mind raised aloft he dip~
cerns God, and his thoughts are altogether engaged upon the
hope of life everlasting."u

Opght we then to ecnclude that the philosophers 414 not
seek wisdom? No, they sought wisdom, indeed; but, becauxe they
turned aside from the right pathway, the further they yygggraaaeh
the deepsr they fell into error, for the more distinat were thay
from truth, In $ime, they were not only unwilling to farther
| the .cause of religion, but they even took up cudgels againat
it, this, in the name of nature.

For they, eitier being lgnorant of whom the
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world was msde, or wia.iug to persunde en timt

notiing was co.pleted by &ivine 1 fellligence, sald

thot nature was the wother of all things, as thoug:

tiey shoald say that all things were produced of

tﬁg%r own aquord:ﬂby whiech ggrd they altogether

contesd tholir own lgnorance.

For what is anture, apart frou aivine providence and power, if
pothing? vheveas, 1f it is o kind of plain, or condition of
pirth, it must certalnly have & ouases, Perhaps they mean by
pature, tho heaven and earth and everything whiohvis created,
But that which is ocrented presappomes & Creator. The only al-
ternative I8 this, that by nnture they mean God, whilch 1s ase
guredly a frowsy use of language.l&

The virus of a giniler garn festers the whole of their
thouz te Anaxagorns feels as it were & vell of darkness en-
éhmm’iingi 8ll thingse Zmpedocles eongplalins that the paths of
gsere & are norrow, "as thougn for his reflection he liad need of
a onariot and four horses.” Tmth, for Vescoritus, lies asunk
in & wall 5o deep that 1t wms no bottom: foolishly, indeed,
‘for the truth 1o wot, as 1t were, sunk in a well toc wulcu 1t
wog nariitted hla to Jdescend, or even to fall, but, ay it were
riaced on the hirshest top of & lofty mountain, or inheaven,
w.ieh is most true.”ls But the most universal, and, ix‘point
of faet, the most injurious offshoot of philosophy is the be-
lief in the exiatence of fortune, "ae a kind of goddess meekiné {
affairs of men with wviarious eauualibiea,“ls Souetines 1t l1s
eallsd a God, beoause, Cloere says, "he brings abdbout many thinés

unexrected by us, on acecunt cf our want of intelligence and
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our lonorance of causa.” Ard the sase writer, in a work of

greal seriousness: "Who osn be ignorant that the power of for-

gune is grest on either side™; wile sentiment 18 also expres-
. , 19 |
pad by L. Tulliusi’s in his Lonsclation.

g8l80 &wwwmil,mc ho ealls fortune omnipotent; and the

To the saue opinion

z;isterian,gl wio says, fortunme always hiclds sway in everytiing.
sut if fortune is a goddems, i siie h8s more power than
the obthera, why 18 sie not aloms worsiippsd. Ur 1f she inflictq
evilyonly, "let them bring some omuse vhy, if she is a goddéss,
phe envlies "wn and desires thelr Jdestruetion, thowugh she is
reliziouely wrshipped by them." Iet themn also show cause why
ghe ig more favourable tc the wicked and more unfuvourable to
the goody why she plots, afflects, decelves, extemin.tes; wo
appolrted her as the perpetunl harraaser of iLhe race of men;
"shy, in ehort, she hus obtained s0 mischlievous a power, that
giie renders all thinge Illustriocus or obsocure ascording to her
eaprice rather than in accoariance with ths eruth.”gz These
things ought t¢ have been inguired i1ato: for there 1s no reason
at 811 why we rust expore ourvelves to the inexplicsble vhimseyd
of & suprosedly wanton power., In fine, we must thrust fro; us
the sayings of philosophers and poets respecting the nature of
fortune as not'ing but the ravings of t oug:tless levity. Ilow
tnlly rmoved fro. Wdsdon these were s patent fron the words
of Jnvmalzaz "Fo divine power Iis absent wiere iiers is prudencd
Wt we .ake you a gooddeass, O Fortune, and place you in the

Mgh heuvane.”

.
s
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gtrued in terus of truth and visdom, It 1s irefficacious and
11l-Ceservins of uny bLetter naone than false wisdo:, because it |
pae no weight of autiority---its &enchers and laarners belng
nlike men; and becmuse ity inetruetions are for the most part
oon jectural., (4nd bringing his book to a close, Lastontius

elogquently urges an cbedient reception of the truc religlon:

-‘_’5&

It is now elear that vhilosopay ust in no wise be con=-

)24

1 have teught as far ss my humble talents per-
mitted, that the philosophers held a ocurce widely
deviating fro: the truth. I percelve, howasver, how
many thinge I have omitted, because it ves not in
my previnee to enter into a disputation sgsalret
philosorhers. But it was necessary for me to nalke
g d4dgression to tnis sublect, that I nieht ghow that
g0 many Stkinge and great intellectis have experded
temseives in vain on ¥alse sudjeets, leat any one
by shanoce belns shut oat by eorrupt supsratitions,
should wish to betske hiuself to then as thourhé
about to £ind same certainty., Therefore the only
tope, the only safety for :an, 1s placed in this
alone, the Imowledge and worship of God: this 1s
ouy tonet, this is our Judguent, -
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PART II.
A SCALE OF VALUE
Foreword

Philosophy, aeoérding to Lactantiue, we have seen, 18 not
g n»ediun of attaining to truth or wisdon, but rathér, as 1%
were, 8 kind of sewage for sandry and diverse channels of vain
and wild speculation and discuasion, and thus 1t is altogether
inadegquate and deserving of no better name than false wisdou:
first, he points out, because it has no weight of authority,--
its teachers and learners bsiﬁﬁ alike &ah; secundly, becausze
itz instructions are for the wmost part conjeetursl. Thie de~
finition of philosophy, it need not be emphasiged, hardly
"jibes™ with that of Plato, who, in & special sence, considered
wisdor {(whieu he {dentified with philosophy) to be the science
of those things which are the objeots of thousht and really
existent, & science which 18 cwoeerned with God and the Soul
as separate fro: the bady;l'wath that of Aristotle, who said
thet the end of phllosophy is truth, the text of wich, in the
sphere of objests aoctually presented, to be sensation, btut in
the sphere of morals, raason;g or with the general conception
of St. Thonas, the most constant defender of philosophy, ac-
ooriing to whos no error or inconsistency can be attributed to
nilogsophy a8 suoch~--these being, he expressly and repeatedly
notes, the offshoots of abuses of phllomophy. Not philosophy
but philosophers, therefore, should Lactantius have condemned,

wuld he have reumained true to the prineliple of logie, "abuse
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does not argue use.” 411 this, however, s ratie. extraneous
to our immedinte purposes, It shall in no wise be ocur end enmouyy
to confute the Judgment' of Laetantius, that the only safety for
man resides in religion, the knowledge and worship of God, nor
to aven attenpt a oriticism of his inownsistences of logie,
wirich, it mmst be owned, mre nelther infraguent nor incansiderd
able-~-as, for example, the argument that all syastems of philos
sophy are vain and enpty, because enoh systen of philosophy

18 individually eonvioted of folly by the Jjudgments of all the
others, as though 1t follows, from the faot that ten men are
at variance with one another, that all are in error. XNo, our
priscry, if not sole, aim shall be to evaluate the critlicisma
of Lactantius by ocomparing them with the doctrines of the philde
gorhers ac we have them in oriszim]l and secondsry sairces. Do
ing 80, we hope to arrive at an approxisate and impartial es-
timate of our author as & Critic of Greek FPhilosophy.

In Juxta;osing, 80 to speak, the points of view of Lage
tantius and of the other oritios of Greek Philosophy, partioue
larly Biogenes Laertius, we shall keep as much as possivie to the
mole of procedure emploved in the first parts This is to sy,
we shall first view Philosophy through the perspective of Laoe
tatnins, then throagh those of the other orities, anj, finally,
by ndjustinsthe lems, bring the rays to a truer focus. This,

it is hoped, will make for a mote deliberate, more exast, and

 smoother exposition of the f£1eld nhead of us, and, at the seme

tine, lend greater meaning to the aim and achievenent of the ag-
Shoy in question.




w78

- * - CHAPTER I.
The True Visdom of Fhilosophars

The first chapter of part cne, as its title indicates,
is preliminnry to the more definite and nore speoifiec disous-
giong upon the pagarn philogophers, Yet there 1s e¢mtained in
1t, none the less, soxne points wrthy of netiee, Socrates, fox
exniple, 1s clted to the effeet that he denled the wnlidity
of knowledge ,1 which, apperently, 18 untrue. Yor though he is
gaid to have held that krowledge of man and of human umtters
is the beginking of all knowledge, and that the divive talngs
are remote and inaccessible (meaning by this, seemingly, the
"things of the elouds,” as Aristophanes put it), his faith in
reason, in the ability of man to know things with trath and
certainty, wes never shaken. Inleed, to find a standard of
truth, one applieabls to all men, was the pri.ary task of Sooe
rates., And it was in amslyzing the nature of man, diseriminate
ing between sensation anmd tiought, thot he drew the following
inferences: that sensations ~re partienlar and thus have only
8 rieative valuey but that thought, grasping as it does genvar-—
al consepts, im z;ot particular, and thus, sifted of individual

2 Amd in hamony with the state-

3

error, has s univeraal value.
nents of ZXenophon and others is that of Arxistotle,” who attri-
butes to Soerates inductive reasoning and universal definition
&nd that of Diozemss Laertius.“ vho saye that Soprates held

that there was only cne good, namely knowledge, nnd only one

ovil, mauely ignorance. Wierefore it would seem prudent to re+
7 ,
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’ 3ect the implication of lactantiuse~-~"1f notilng can be known,

as Soorates teught.”

It way be, o8 Leeturtius has 1t, that ireesilus &ld deny
the ablility of the hwma mind to attain to knowledge of any
xind, though here, as elsewhere, he givea no sairce for hiz oplne
ton. 1t may be, too, that Arcesilaucs denied to the philocophems
the possession of knowledge, though this, on the surface =2t
jeast, does not strietly sguare with the evidence before us.
For Tlogenes Laertmsﬁ ropresents him as a gzealous student of
Plato, and an eumulator of Fyrrhio and Diodcrus ss welly whence
Ariston is said to have characterized hin: "Plato the head of
him, Pyrrho the tail, midway Diodorus.” To hold with Lactan-
tius, taerefore, that Arcesilsus denied to the pagens the nanes
of philosophers, &and that, in desiroying the validity of the
pys tems of all the others, he 1laid, am i{ were, the foundationsg
of his owne--a system "which 18 to ¥now nothing"e-~, 16 to
slightly exceed tue limlts of the factual. <o coneclude with
hin, on the other hand, that Arece¢silaue represents & limp in
the development of Greek thought is entirely reascnable. For
unable to meke hesdway azainst the coatradictions of opposing
arguments, being & person, obvicnsly, of no great profundlsy,
Arcesilaus suspenied all Jjudgment, and thus suspenied all proe
grees.

It might be well to not, defore going further, thet lLao-
tantiue makes no wention of Arcesilaus' eharacter, though in h

eritioisn of all the other philoscphers, we have seen, thle is

——
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8 point more inde of thdn the very doctrines themselves of the
pnilOEOQhers. Yet Arcogllous was even more lavish amd licens
tious then &ristippus.&iﬁéeli, tovards whom Lactantiue looksd
with the veriest contempt. ALeswding to niegenes,v

he lived openly with Thecdete and Phila, the

Elean courtesans, &nﬂ to those wheo ¢ensured hin he

queted the maxis of iristippuz. He was also fond

ofboys and very euscaptible. Henoe he was aecused

by Ariston of Chiocs, the Stoloe, 2nd his followers,

who enlled him & carrupter of youth and a shaselegs

teacher of Luioralitye.
vé oite tale as & pomslible Indiontlion thot Lactantius!' knows
ledge of Greex Phllosopiy was not all that it mlght have been.
For nothing, we have saen, 50 oouipletely rankled hls roligious
spirtit than imuorality, partieularly in men wiho profezsed pre-~
eninsnce, iow ean we possibly gzeelk wisdom, he never tires of
repeating , from t.ose #®10 avinoe not the least possession of
1t, who Al ffer froan ocattles and brutes, not in feelling, but in
language.

Sinse the inguiry, saye Lactantius, is respecting men, tn#
highest animal, the highest good oupght to be sometiing wiilch
it cannot have in eominon with the othor animmls. "But ae teet}
are the pscully property of wild bearts, horns of eattle, and
wings of birds, 80 sanething peouliny to hineelf sugsht to be af-
tributed to man, without which he would loce the fixed order
of his eanditiaﬂa.”s Eow that which 12 givén to all ofr the
parpose of life and generation 18 not reculiar tc any oluss;
it 18 2 nmtural good, but not the greatest good, since that,

whether it be fresion from anxiety or Joy, ig coumon to all.9




There appears %o be 't;we extrenes views of Eﬁpicnrus. Aeoox-
aing to ﬂfz‘:‘sa,m e ma every w: ite as depraved as iristippus,
17, indeeé, nct mere co. e is sald to have e orresponfled with
many cmrtesans, and to have been a votary of the most loathe
gsc.e and sickening effeuinscy., The following guotntion frou

nie Treatice on the Sthioal Bnd ie often made mueh of 13t w1

xow not how to oonceive the good, apart frou the plessurea of
tasts, sexual plemsurez, the pleasures of gound and the plsa-
gurea of besutiful fora,” Anf this, from his letter to Pythocles,
is also frequently repented: "Hoist all sail my dear boy, and
steer clear of all culture.” It will be well to obmerve, how-
ever, that all the Cisparagemonts soue from Ben who nlght well
be casidered to have bsen his enemies, Timoerates, for exanw
ple, vho, in bis bouk entitled erriment, eseerts thnt Epiourus
vor:ited twice a day Crcn over-indulgence, that his acquaintance
with philoaothy wms smell and Q118 acqusintanoce with life even
smaller, ard that hls bodlly health wae pitiful, was the bro-
ther of & one-time digeiple of Epleurus. DNespite the many (ang,
no dou- %, exaggerated) allments ameribed to Epieurus by hie
ens.iles, nevertislesc, they 20 not seem te have hindpred him
from literary laboure, & point decidedly in his favor ecertainly.
Moreover, many things with nees to the wide vopularity of the
philoeopher: 12
#1s nntive lamd, wioch honoured him with statues
in bronge; his friends, 8o many in number that they
eould mmrdiy be gcounted by whole cities; his grati-
tude to his parenta, his glnerosity to Iiks brother,

nie generosity and zentleness to his oo xvends and,
in general, his bensvolence to all mankifd.
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Irresrective ¢f the dlvergeont sentlients respecting the
charaoter of the philomovher, the aseription of a common elew

ment t0 his sunmur togun {¢ sauewint gratultous. For while

gpleurus held that plsasuree ware of two kinds, one consisting
in a state of :ost, ia wrish both body and soul enjloy freedom
fran paing the otisy aris j.h{j’ froi: an agreeable agitntion of the
gersas, »redneing o corresponstient smotion in the soul it was
upon the Fformizy thaa Lan'a wel l-being wes ohiefly depsndent.
Happicese, therefore, eccual aled in bodlly eass amd mentsl trang
quility. Lo for the pleasures wiish arise from the agzitation ¢
the sense, these, he held, were to be pursued rather as means
of sarrivirg at theat etable tsanguility 1in which true hap-iness
canalgts, than as in themselves an end of living. s Epicurus
sug-eats: A happy life neilther rocombles & rapid torrent nar
& gtanding pool, Yut 18 like & genile strean that glides amcotqs
ly and silently alm‘lg
Agein, ulthough pleasure or Ligppiness, wihich is the end
of living, be superior ts wvirtue, wiloh ia only the means, one
mst practice 21l the virtues, for in a Lpppy 1ife, plessure a?ﬂ
virtue are inseporoblo. Tuese viriues are: Temperance, the
Giscreet repultalon of the Jesires and passions by which we arp
embled to enjoy plceasures withwt suffering any sonsequent ing
sonvenktence; Sobriety, whiah enables nen to content themselves
with simple and frugrl fare; Continence, & branoh of Lampor-
ante oprosed to livent!icusness and unlawiul ssmrs; “entleness|

Witeh greater eontritutes to tranquility ané heppiness of mind
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py preserving the mind from perturbation; Hoderatior, the only
gecurity agzainst disappointment and vexation; Fortitude, which
enables us to en&ur& pain, and to banish fear; Justice, the
corinon bond without which no scoiety can Bubsist., And closely
allied to these are the virtues of beneficence, cc passion,
gratitude, plety and i’risndshig.“ But the first and foremoat
good of all 1s prudence,d
on whieh agcount prudence

is somethlng even .uore valuable than even ;hilo~-

sophy, inasmuci ss all the other virtues spring

from it, teaching us timt 1t is not possidle to

live prudently, and honouradly, and Justly, withoakt

living pleasantlyj for the wvirtues are connate with

living agreeably, and living sgreeably 1s insepar-

nble from the virtues,

There are for Epilourus, then, two kindes of goods, the
highest good, "such as the gols enjoy, whieh cannot be augmenw
ted, the other admitting addition and sudbtraction of pleasures;
And vhile he views pleasare as the ultimate end of living,m
it ie pleasure not wild and unrestrained therefore, but pleae
sure in its gentlest and most rational foru; pleasure made one
with pesce and tranquility, that is, happinsss. This 1s not

the trme suumumn bonum of man, to be sure, thoug: it is not,

on the other hand, common to all animals, as laotant ius has
1t. For the pieasure of Epicurus is inseparable fron virtues,
an attribute, properly speaking, peculiar to :an slone. As
many sistorians, In fine, Lactantius seems to have confused

Epicurus with the Eploureans, his followers, who in time de-

" 1

Parted from his view, "first adbandoning true pleasure as a guide

———
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ghen 2iving up hope of gettins positivo pleasurs at all, secke

ing only freedom from pain, aml in the end, doubting whether

pleasure and pain were after sll the grent mtters."m

As for Aristippus, Laetontins contimes, he is not even

¥

worthy of an answer: "for eginoe he is always rushing tino plea
gures of the body, and is only the slave of sensunl indulgen-
oes,” he con hardly De regarded as a man: for his was a life
which bore deep resanblaroe to that the beasts, the phllosoe-
pher himself differing from brutes in this respeot only, that
he had the faoulty of apeech. Are we then to seek precepts
of livirng frox men who pattern thelr lives after that of the
{rrat ional creatm'ea?m

It 1s true, according tc the aceount given by Diogenes
Laertius, that Aristippus lived in 2 msnner more befitting a
beast then o man, deriving happiness from the pleasures of the
momenh; on account of wileh he 1s supposed to have been ocalled
the "king's poudle,” or "royal eyn¥s." To tiose who cemsured
hin for enjoying the favourm of lals, a courtesan, he answered:
"I have Lais, not she mej; amd 1%t is not abstinemse froi plea=-
sures thot 18 best, but mastery over them without ever being
wrsted.” This sentiment, stripped of its surface wyarnish,
faintly suggests the orudeness of the man as piotured by Diog-
enes: wherefore it 18 readily intelligible why Lactantius, s
Person of stern and religlious tastes, disdained to glve proe
longed thoaght or consideration to him. At the same time,

notwithetanding, to conlemn & system of thought beeause its

—

20
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author answers more to the desoription of the irrational than
the rational, i8 not tresting philosophy as such.

It cennot be gainsaysd, that the system of the Cyrennaioes
41d degenerate to tho»wmml extrems thnt 1t came to regard
the highest good as the en joynent of the i‘z;oment:EI wshenoce the
distinetion of walue betwecn single fselings of pleasure was
not deternined by the eomtent or the eause, but only by the
intensity of feelings. They asserted, accordingly, that the
degree of intensity of bodily feelings 1s greator than that of
the apiritusl taelinga;az and thay came to tihe further cone
olusion that the wise man need not regsrd hingelf restrioted
by law, convention, or indeed, religious,seruples, but should
g0 use things as to serve his pleasures beat.% But the philo+
gophy of the Cyremnacis as originally represented by Aristipe
pus, despite his cheap and tawiry ways of life, wuld seem to
have belonged to a higher stratum, ¥or while he held that
viftue was happlress, that the wisdom of life consisted in
getting as much pleasure out of 1life as poscible«--of these
pleasures, he insisted (as we have already indiccted), umanmust
be the master and not the mastered, Aind since he attriduted
to pleasure two qualities, Intensity and durastion, the ocm-
trary of w:ioh 1z peculday to the pleasure of the body, and
held that gentle enotions weres to be preferred to violent o:wa1
1t wuld ceem tint he fawored the plesasures of mind, Bul to
this interpretation, Diogenes Laertius 1is agpoaadzg"‘

They also hold that there i s difference between

-
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"end” and hoppiness.” Our end is particular plea-
sures, in vhich sre included both past and future
pleasures, Farticular pleasures is dealradle for
its own sake, wheras happiese ie desirable not for
its own sake, but for the sake of partioculay plea«
BUTres..../lovever, thay insist that bodlly plecasures
are fer better thean mental pleamures, and bodlily
paing far worse than mental pains, and th-t thie is
gha reason why offenders are punished with the

OITIO T's

If Iaoctantivd® grasp of Aristipms is not precisely ~hat
1t should be, his eriticiss of the Cyrenmailes more than makes
up for it, To their contention thot virtue is to be praimsed 1ir
accordance with its oapasity of yielding plaamre.z‘s Lactan~
tiuse ansmm:aa

lawingrgzt'tg:m mi:};f %izh{td ?sg ’agi ﬁfs’ﬁﬁgaﬁb

that I contend with my adversary with the utmost

TR ae DS Kol £y

deprived of If I dhall oose off vanquished,

Shall we, then, follow in the fobtateps of those who appear to
have no aense of dirsetion, who more ¢losely resenble a flo=k
of blird brutes tian men?

Or shell we take to the fold of Zeno, aceording to whonm
the chief good coneiste in living in accordance to nature, that
is to say, "after the msnner of brutes™? For what 1s it to
live in sgoordance $o mture if not to be eager for pleasure,
to lie in wait, to kill, anl that which ig especially to the
point, to have no knowledge of Gpds in drief, to imitate th-
lives of the hyrute animale, PFollowing whieh 4t would seen
most eontrary to reasen to living ascoxding to mature, which

of itself leads to evil rather than to virtua..z"

——
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Tow tiuis seeme to be ot beat but su lapocent alstortion
of the Stole doetrine. For to conolude with Laotantiug that
g 1ife aceoxrling to nature 1z a 1ife of evil i te eonelnde
ghnt 2 life asceordinz Yo remsun iz a life of evil, for the “tof
11 & genoral sensa, 1dentilfy remson, netuvre, sad virtue. To
1ive agreeably to nam:é@s, in other worde, I8 to live o virtue
, H
ove life, virtue belng the goal towarde w:iioh mature g 1des usg
And they reason $to this &g followse The prismry impilse of
avery amiumals iz towarde vremervation and furtieranse of its
self.29 Such =an impulse 18 right beonuse it is neocrding to
nature}
for it 1s not likely that nature shiald ege
tronge the living oreatures from itself or that
ghe should leave the eresature she has made without
either estrancerent Lrom or affection for its own
comstitution. Ve are foroed then to conclude that
mture in constituting tha anlmmle nede it near
and dear %o itself; for so it ig thot 1t comez to
repel ©ll that i inJurious and give free nocess to
all that is servieable or akin to it.
But the essential nature of mwan, who is a ratlonal anivel, 1s
reoson} this is hks peoculisr sharseteristio. Therefore nothe
ing accords with uan's nsture, is to the furtiiaranse of his
own well heing, that is, whieh 13 not o onsonant with reason,
meaning thereby, remson in general, reason hoth of man and of
the universe, of which huwman reason {8 a part, Only thosge
actz, then, which spring frou man'e resson, recosmizing and
agguieseing in the universsl @ eosnic reason, makes for hue-
man well-being. Such aetion ie virtue, But living aecording

to virtue "is the same thing as living according to one's ex~

——
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parience of thesa thiings whieh Rappen by mf‘bmé...far aur ine
dividunl noSures ere o prt of the universe-l mmm.“m And
thig iz why we my éafim our end as life in soccordance with
right reason or coumcn law. For "Nature's rule is to follow
the éirection of impulsce "But wvhen reason by way of a more
porfect leaderehip has been bestowed on the belngs we onll ra-
ticnnl,” the matarsl life beocomes for them tihe iife of reason,
ag wo have aslready inddeated. ™"For recson supervenes to shape
impulas aeimﬁiﬂcahy.“% Ag we muet live 1n ascordance with
right renson, whieh is & particiption as 1t were of divine ree#-—
apn, we nust mupress nll smotions and passions snrising from
lack of self-gontrol ond errors of Jjuigmente--pleasures, de-
sires, enres, fears, et cetera. For the wige .an 1e free from
"rerburbations arising from ptrong propensities,” Diogama,%
therefore, »vores:ly @eolares the end to be to met with pood
rergor in the ‘elegtion of whnt is natural; Archedemus, to
live 2 1ife in rocorance with right reason, mmely, a virtu-
ous 1life, or & 1ife ir the performnoe of all befitting set! on#,&
And zipoe to live & life in accordamee with rizht reascn in
the seleetion of what 15 mmtaral, nmmely a virtuous life, or
& life in the perlformancse of all vefitt ng agtions, ean hard-
17y be identified 4t & life of evil, we- are aguln forced to
reject the eoneluaion of Lestantius as rather hasty and voware
rant ad ¢

Tven less intelligible, uné more unwerthy of our author's

true cense of belanse enc dimity, is the :mnner in wi.ich he
————
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casm lly and sumumrily dlspoeses of Aristotle, w.o, D& says,
ie 1ittle removed from the philosophers alyeady wentioned,
giroe he ticugnt that virtue with honocur was the ciiel (oW,
mag thoug 1t wers posoible four euy virtus to exist unless 1%
were honourable, sxd as though it wuid not cease to be viriue
17 it usd any measure of Glgprace ( a nail, 1t wowaid seem,
peint-blunt and gaueiifly driven). Bubt Aristotle did notl say
that the oei.lef good osonaisted In the union of viritue and hone-
our, but rather in ocontemplation, in a life, nore explicitiy,
in aecordance with thot ddvine purticle within us wiiclh, tiiough
suell in balk, surpasses in power and dlgnity all the parts
of our mture. “nly in this wise, he ineists, onn we attain
wmry Tinal end. A lifs devoted to the upractice of ordinury
virtues, though a good 1life, is inferioy to a 1life of conieuw
plation, because the virtues, conneuied as they sre with men's
passlci@s and oorporeal ncture, &re tou dependent on clroum-
stmﬁas.% The philesopher's life, freest {rou teuporable
nsets 12 {(as Soorates ftaught),the life neurest to tue divine.
bnd 81l tiule 18 in perfeot hormony with hie system of Ztiics.
The good, acooxling to iristotle, is that Yowards wilch
eve: ything tendss As they are many ends, however, soue of whi«#h
are chicsen only as weans, it 1s plein that 8ll ands sre not
Tirnale Sut the best of zll ends, and the one waisch we sesk,
is the £1ml end., UHow tii 't wiileh 1ls puwrsusd egs an end in it
gelf i mare final than timt whiel pursued simply &s & neans,

and th.t whileh is pever pursued &8 means more finzl than that
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whieh 1e mrmzéﬁ bot!: ©8 an end in itself and as a moans, wﬁilﬁ
thet $2 strietly izl "which is always ohogen as an end in
1t8:1 € ond pever as ueans.” Thizm deserintion &ppears tc be an
sworad siore Ly hoppiness vhen saything elses “for we anlways
chaose 1% for itself and never fox the sake of anything else™;
wille vither $.inge, such &8 honour, reason, pleaswe, in fine,
all virtues or excellenses, "we choose psartly for themselvu..ﬂ
but partly aleo for the saks of heppinens, supposing that they
%111l mrke us happy. w36 A& more precise deficition need, it will
be fwind 1o the answer to man's funetion, wiich distingaish fru
the fune tions of other animals,donesiat in the "exerelse of his
facultles i1 aoccordancs with the beat an? most complete virtusd"
Bat the exerelse of man's famlties in soocrdance with excele
lones oy virtue i happiness, Iherefore happisess "is at ome
the UVest and noblest and ploanantest thing in the wea-ld."sv
As heopiress 1s the gxercise of virtue, the highest happi-
nags will e the exercises of the Lighevt virtue; ™ahd th-t will
be tha virtue or excollence of the best purt of une." Apd this

-

faoulty wiiose nature it 13 % rule and take the lead, and "to
epprehiend thirgs noble nnd divine--whether it be itself dlvine,
or only the &ivinest part of uge--is the faculty the exeroise
¢l whieh, in its proper exsellensse, will be perfeot happinun.#
And thie, of coursy, consists in speonldtion or cmtemplrtion;
in c¢loce mgreement with wauiler is the dcoebtinre of Aristotle as
presented by Plogonee Iaaartma-&

Withcut a uention of the suusum banum of Soomtes or that
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S
ot Plnto, ond vith baut a‘breif and superficial coﬂmn't upon
¢t of Aristotle, as we have seen, lactantiues passes on to
Heyillus, viio alone, he cmtendr, gave something pecullar to
man, 8ince he ade Jnowledge the vc,hief 0, Kor was he rigkzt1
however , 8ince men desl re knowledge for the ske of sonetiing
else, and not for its own sake. For no one is content to merelly
have knowlsdige: knowledge is always & means to su:ething else,
The arts are not learned "for art's make,” generally speaking,
ag ends, but for the rurpecse of dbeing put into exercise; anAd
they are exercised "either for the suprort of 1life or for plea1
gsure or for glory. <imat is not the ehief good, therefore, wridh
ig not = ought for on ite own aeemnt.“sg

Hith this treatment of Herillus, one need take no excep-
tion. Yor knowlelge, whereby ier 111us acant & habit of mind
"not to be upset by srzument ,"“0 iz ot best a subordinate end,
o means to divine and eternal trmth, or lmmertal ity, whieh is
tho nltimate end of mn.

In the light of the three principles wiiec: are said to
govern the true summum bonum of man, Lastantius exposes whut
he conslders to be the futility of the philosovher's doctiine
on the subject, and at the same time arrives at his notion of

the summum bonum, the nature of wileh, tbough it admits of

no discussion, 18 socarcely as uncommon and remrdkable as one
misht be led to suspeet from the grave and detalled discussion
thrt rrecedes it, Indeed, there 1s little Aimtinguish it from

that of the philosopher whom he treats wlth indifference, maep
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iy ~ristotle, or frum thet of the phiiosophers whom he utterly

jgnores in his discussion of the gummum bonum, namely Socrates

and Pl tc. The iﬁappiness whieh the philosophers sought, syas
Lactant ius , was not true happimess, for this is not happiness
of body but of scml,- for the soul alone is moorruptible.n
But this, it is foroed upon us, is what Aristotle ncant, when

ne sald thet the gummam bonum corneidéed in a life of catenplas-

tion, & l1ife in socordance with that divine partiele within ds
with, though #mll in bulk, surpesses in power and dlmity all
the parts of our ﬁatura: wha t Plato meant by hie dostrine of
jdeas~~-nnd this perfectly a&oorda with the notion of Lactanw
tius*a-m-aecora:ing to which the reall Good, since the real

is saperior to the unreal and the Idea alone iz real, 1s the
idea of the Good, wialch is the absolute selfsexistenct Cood.
In line with which man's happiness conai#ts in meking himeelf
mere like hies Idea of Good, that is, more RMke the self-exist-
ent rood, in sloug:ing off, so to spenk, the tissues of dater-
iaiity; end this iz possidble only through a 1ife of contemnpla=~
t1on.%% The summum bonuwn of man, to rat 1t a bit differently,

ic attainable only through s life of wisdom and virtue, compa-
tivle wit" whieh are the fine and mure pleasures of kowledge
and art and thoce consistent with reason end health of minﬁ.“

The conecludion of Lastantius, that both virtue and knovledge

aeke up that whieh 1s sought for, namely the ¢ :ief o0l , concuxs
with that of Socrates alscs ¥or, according to the latter, knoyw
lege and virtue ecinoife.® To know what is right 1s to do

—
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do vhat 1a right; and inversely, to know whnt is wrons 1s to
avold what is vrong. 4As 1t is elsewhere phr&seﬁ,46 virtue bs
pnoviedge of the sood.e ‘iixenaa. gsince virtus is necessary for
pap piness, and virtue and knowledgse ore indistingulshable, knowe
1edge 19 essentinl to mman's woellebeing. 411 othex things, mmet-
1y wealth, power, pleasures, and sc¢ forth, since they are not
the means whereby mn dlsiingudishes between good :nd evil, are
not essential. Reason aml virtue and the nee@s of the s ml, ad
opposed to the needa of the body, "re of transcendent value,
Can we then say thrt the opinion of Socerates is &t grips with
th- ¢t of our author, that it clases with that expressed in the
1111@3:4‘7 Both virtue and knowlolige mke up thet which is sough $
for, nanely the chlef good, The one points out the end, and the
meang whereby the end must be attained; the other gives ua the
strength necessary to carry out the weams. And in the limaz*q
"True ;mppinaas is not havpinesa of body but of sou; for the
sml, freed frun the interoon rse with the body, is ineorrup-
tible,” The answer is obvious., 3Sut what then ocusht we to
draw from the stotement of Lacmntiua.‘g thiat none of the paga$
bhiloso ther eloscly approached the true mature of the summum
Ronum, with the sole exeeptlon of Herillus (who, 1t must b~
renenbered, said thet it consisted in knowledge)? Zhere ap=
pears to be two alternatives. Either Lactantius 413 not have
socess to the dootinres of the philosophers &8 we have thenm
now, but received his knowledge of than frum the writings

of other men, or his work is a mmas of plagerisme, The fore
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rer glatensnt sgurres best with the evidence at our disposal.
But let us rastragce our asteps s bit.

In the cou‘ma of uﬁi;olding his doctrize of the summum
vonwn, Lactantius rmkes shift to taoh upon the tenets of var~
jous phliloso hers, o discussion of whieh might prove i-terest-
irge With the reputed reply of Anaxsgoras, when asked for
whnt parpose he was born, thut he might lock at the hesavens
and the sun, on acoount of wilsh he was deeply esteemed by all
andiis answer deaned warthy of a true philosorher, Lactantius
finds maah to censure and expresse s the opinion that he pro-
bahly uttered it at random, having notliing else to say. But
evan suapposing th:{ he 414 not utter 1t on the spur of the
o ent, Axaxagoras was wrong, in his sentiment, in that he
placed the whole fGuty of man in ths eyes alone, as though, had
he been b1iind, he wuid loze theduty of a ran, which, in tmm1
cannot happe n without the rmin of the soul,

But thie, frou the acsoutn given by Yiogenes Iaertius.w
would seam to be too literal an interpretation, For while
Amaxasores 814 answer, when asked for what ruarpose he was born

nbl it is alear

"to stuly the sun and the moon ané the heavens,
£ eother statemenss of his that he meant thls to be taken

in s figzurative sense. when sosmone, for instance, asked him,
"ave you no omeern with your native land?” he is sald to ‘aavt

3
52 "I am greatly ¢ mgcerned over my fatherland,

gently answered:s
at the sanse time pointing to the sky. Again, ton one who eom-

Plaired that he waig dying in & foreign land, he answare@:53

——
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"The descent tc :ades 1s mueh the same fro. whatever }place we
gtart.” These state ents, together with the general character
of the man, who exinent in iie own day for wealth and noble
birth, was even more yrenowed to posterity for :;agnanimity.m
incline us to the belief thut his o':lef conoern was in the
world to come, rather than in the world of matter and imper=
fection.

In discussing immortality, Laotantius is led to spesnk of
Euclid, the founlder of the system of the llegareans, who, he
saye, althocugh he 41d not explaln in what the ehifef rood con-
sisted, certainly understood its nature, when he sald that
"thot was the chief good which was unvarying and slweys the
sane," Wierefore, had he explained the mature of the cilef
zood, Imctantius adds, he wouid undoudbtedly have scid thet 1t
consisted of fmmortality, nar of anythingelse at all, since
it aclone im eapable of Giminution or incresse or change.ﬁﬁ

Referring to Dioganes,55 we find that Zuelid 4id hold
thiat the suprems zood was really one, thoush called by :any
names:, sonetines wisdon, sonetiwes God, and agaln .iiind, and
co forth. And thus it might be inferred that the supreme good
of Zuclid was eternal and unchanging. But-ethe point will
not vé& downede-~-does 1t not aprear altdgedlier strance that
our aut .or finds time and spece to discuss the dootrine of
80 comparitively unimportant a persona e ag Fuelid, bt none
for Plat ., a great 1li-ht certeinly, althougsh his dootrine

on the question is identiecal with that of the fomer, nazely,

———
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tmt the supreme good is eternal and unvorying, that 1= incor-
ruptible? Yet iLaoctahtius knew of Flato, although, we have
geen, he finds in him little to "rave” about. And so the ques-
tion arisea afresh, vhy the disorimination? To this the most
p lausible answer appears the following: that Lactantius' know
ledre of Pl to was based either on an sdulterated edition of
nis works or ona deflowered oo menta:y. The only otier altere
mtive w14 seen to be this, that air mt.or was ratier aversq
to give to otherswhat vas owing to then, since doing so might
militate against the preservation of his works as thoce of an
oririnal and inventive mind, whieh, inthe face of the alim evig
dence avallable, is & bold step tc say the least.
Irrespective of the stand whiechnone might take with re-

gard to this, it canot de disputed that the summum bonum of

Lactantius is not as original &8 the tone of the author might
geen to indicate. The new element wulch he does iniroduce, ho
ever, and all-important one to bBe mire, 1s the Christian point
of view: that the ultimate enmd of man does not simply consict
in inmortality, whieh is a dbroad, cold, andmeaninglese sort

of statement, bute-w-and this I8 more to the polnte~-in the
knowledge and worship of God, our Creator, Redeemer and FatnerT
wiich is not o7l a more ppecific way of putting 1t, but a
more real, vital, and warmer,---in fine, a ciore expressive and
nprenling way of defining our object. DBut of tois e shall
Bee more of 1lnter.

After & few pointed and suocinet remarks upon the charac-
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ters oif the philoso hers, whieh, w' t but few exceptions,
Lactantius avers, show their unfitness to be teachers of vir-
tue, he exposes, in quité sane detall, the evils fostered by
the various systeus of philosophy. The first of these 1s the
gyatenm of Epicurue, for tnis, he wakes celear in his general
proeatient of it, exerted a more widesmpresd and injurious in-
flusnce anong his contemporaries and followers: not, :owever,
he makes hasie to 1llustrite, because it was the possessor

of gregqter truth, but becense 1t was Jdesigned to ap eal to
&7

the multitude, yes, and to each charasoter irdividually:

Ha forbids the idle toc aprly himself to learn-
ing; he releases the covetousness from giving lare
gesses to the people; he prohidbdita the inactive man
fron undertaking the hueiness of the state, the
slugaish from bodily exercise, the timid froum nile
itary service, The irreligious is told thrat the
gods ray no attention to the colduet of meng thet
the nan who is unfeeling and selfish 1s ordered
to give nothing to any one, for tie wise does
evervthing on hie own secoint. To & man w:o avolds
the orowd, sclitude is preised. OUne who 18 epar-
ing, leems th:t 11fe can be susteined on water ani
meale If & man hntes his witfe, the blessings of
celibacy are enumerated to himy tc one wio hias
bad children, the mppimess of thiose wio are with-
out ohildren is proelaied; agnin-t unnatural pare
ents 1t is seld th-t there &8 m bond of nature.
To a man who 1s delisate and incapadle of endur-
ange, 1t is saild thrnt pal- 18 the greatest of all
evils; to the mman of fortitude, it is sald that the
wise »8n 18 happy even under tortures. The man who
devotes himself to the rursuit of influence and
dist inetion is enjoined %o pay coust to kings;
he vho eannot endu e annovamse is enjoined to
gshun the abods of kings.

Ti1s appears toc be an unfaidk representat ion of the Zpi-
suresan syste: of philosophy~~;-vory mach, in faet, like Judg~
Ing a building in the light of photographs or smapeshots of

——
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its faocades or four 3ides. Une gets o gennral view of 1is ex-
terior, or, as it were, its aocidental nature, but nons at all
8L its interior or essenecs. ¥Far the philosophy of Epiocurus,
theugh W rdly 1dealistio in thetiue sense of the world, is in-
trineieally oppesed t o the wordly view of the unsorupukous and
degenarate. ZLs we have peematedly observed, it is o philosophy
ruled by reason, 3By plemsure, its basie, is meant thmt which
makes for & life of peace amd contentment, not "the pleasures
of the prodigel or the plessuryes of aaneuality,"se but those
which oreate ag it wore an sbeence of pain in the body amd of
trmble in the soul., It f8 not, Epfouwrus alarifies,m

an unbroken @uccession of rinking-bouts anmd of revelry,

not sexwl love, not the enjoyment of the fish and

other delissecies of the lumnrious tmble, whion proe

duoe & pleasant life; 4t 1s & ober reasoning, search-

ing out the grovdne of every cioloe and avoidance,

and banishing thsese beliefs thr agh which the

groat tumnlts teake possession of the soul.
And the beginning of all this, and hence the greatest zood,
i8 prvdence, For fran it arises all the other virtues, vhieh
teaoh man thot the trus life of pleasure presupposes a life
of prudence, honour, anl Jjustioce; and a life of prudence, hone
our, and Justice, a8 life of pleseu e, "ﬁar the virtues have
grown into ore with a pleasant 12fe, and a ploasant life is
fnaseparable from thm."w ¥hemehe alons ie wise who holds a
holy belief concerning the gods, amd is altogether free from
the fear of denth; who rejectis the notion of a destiny or
fortune a8 & kind of ineonstant and wilful sovereign, since

in the néte of a god there is no Qisorder; am who, in drief,




S < £

/—'

relies &n wreaoon rother than on hopa.m Therefore, he oon-

glzdes, one ought to exeroise himelfag

in these
and kindred precepts dsy snd night, both by hiuself
and with him vho is 1ike utno to himself; then ne-
ver, eltier in wakirg or in dreaan, will thou De
disturbed, dbut wilt live as 8 god amorg mem. For
man loses all semblange or mortality by living
in toe aldst of immortal blessings.

In tials & phllosophy which has packed in 1it, so to speak,

a 1ittle of everything, that will appeal t¢o the multitude as
well aeg to the individesl? Absolutely speakling, we think not.
Yet in a sertain sense it does. For the primary sic of Epie
curus, a8 kind of humanitarian, 4qems to have been to freec the
mindg of tihe peopls from fesr, from that fegr,particulsrly,
vhich i h:etile Yo peace snd hpapiness. And sinoce we #mn
krnow nothing of the future with ceritainty {other than that we
shall die, of coume), it being, a8 he saye, neither wholly
curs nor wholly not ocurs, "we must not count upon it as quite
certain to svue nor despailr of it as quite certain not to

60 me.”63 Wharefors we ought to look upon death with indiff-
erence, au though it were nothing to us. Had Zpiourus stopped
here, he would have given to mankind a dosirine favomrmable to
divers sad waried interpretotions. As he took pains to identis
fy a 1life of happi-ens with & 1life of virtue end reason, how=
ever, insisiting that virtues ar- connate with living agreeably,’
and living agreeadly ‘neseparsble from virtueg, it im plain
that his is o syatézz in no wise friendly to ocut-tirocats and

pirates, ns Lactantins wonld have 1t,%% tiough 1t 1s not, on
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the othier hand, zceceptable to Christians.

As for lactantlus?® eritieisn of Eplourus' atomiastie
ghecry of the universe {(Quricy the conrse of wileh sur author
acimerledces no inlsttednees), it is the sane as thot presen~
tod by Aristotle ard mmny cthers, and thas need not be repeat-
24. laetantius, howvever, guctes Epicurus to the effest that
the soal must perish, "for that whilch 18 born with the body

5

pust perish with the boly." > b4 with tils dieeussion of

the ¥pleuresn ootion of the soul'’s dmrtelity, the account given

by Diogenes genammlly sgroea. 1t wonld eeen, nonetheless, thad
Ipiourve' concertion of ihe sl as sortal is opposed to hia
atonistis thecry. For the soul, wile? he desoribes as the prife
ciple of life amd zeneatlon, 18 ecipssed of the suocthest
apd roundest of etous, v fch, he ga;s, are eternnl ard incor-
mptitle, that i3, Lmmoxtal, ‘ececordingly, if Xpicurus holds
thoet tha mrts of the so:l are eternal anl incorruptible, 1t
wenl? see- %0 Tolldy Piat the soul iteelf is stermal anl in-
coryvuptible; ae = result of wifoh, if ¥Uplourus deneld thism,
he wonld sppear to be iunccasistant.

Having nestly sumsnriped the philoesocher's general cone
ception of Geath {(a point widoh we shall soon % meh upon),
and eriticirad their belte? in 1ts evil pature, vhieh i best

66
Lastant s turns to eone

exrresmed by the worde of Cicero,
glder the goneorel loanings of variocas Bhilosophers. And make
Ing 14gnt of the woridly view of Plato, who gave $ianks to

neture that he woas horn & human rather than an animal, = mmn

—
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‘ yatiiecr thean a wonan, & Greck rather than & barbarian,

‘ that he was born during the tiue of Soomtes!,ﬁa lactantius pas-

67 and

gpes on to iiioératea, moved to wmdor that so "wise” a :an as
Pla&o should give thanks that he wmas born during hie tines.
And while Lactantius admits that Scorates possessed nore wise
dom than other men, cince, vhen he uniderstood that the nature
of things ¢ouldl not be coumprehended by the hu.an miml, he re-
moved himself from questions of this kird, he is nevertheless,
in many things, he asserts, Qessrving of censure rather than
of pralse. 6% In support of whieh Zactantius calls attention
tc a well-known Sooratio proberd, "that that which ie above
us is nothing tc us,"™ and imaedistely oornoludas fran this
that Soorates meant us teo reomin amorng the fusty andi mouldy
things of 'mtter; never tc drean of ocntenpliation, which 1is,
one can't get away Tfrom it, & rathear exeeptive and captiouws
way of lookimz at things., For 1t wou ld ssen to be nore nicely
oritical of one to interpret the stdtement as meaning that the
speenlations of the physioal universe is nothing to us, sinee
ve cannot know anything about it with eertainty; partiocularly
in view of the faet thut Cocrates made clear alc stand on
the knowledge of remote and heavenly bodies, and his belief
in the immortelity of the soul,

In passing, we might alsd eall attention to Laotantius?
reharpings upcn the ignorance of Anaxagores aml other philoe
sopners, vho swmght to know the causes of natural things, bew

caus e such knowledge, according to ocur author, is dbeyond the

——
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runge ¢f the hwian intelisot. Indeed, e insiats, te wish to

kiow the canace of lhe phiysloesl universs, of %he sun andl the

oy

nocn &nd the emra, 15 very muc: lile wisning t¢ know tho chars

sctor of cone very ruucte cuuntypy, whieh we Love never seen,
and of wileh ws have heard nothig more then the rame. Apd
thus he impates the greatent folly tc¢ hinm o expresse! the
rellef tint the ¢rb of the moon wae eightesn tines lapger
than the garithy thet within the cmeave sarface of the noon
there was anctier eurti, whersin lived axmcthier race In z man-
nar sinilar %o thot in wiieh we live on this enrth; and that
tuds globe of curs aay bte 4 moon Lo enother earth below thigww
thae grootect pord of which, tha ke t¢ our nedern astronony,

we c¢an now pefleet upoen salya fide, selva ecclegia.
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CHAPTEZR II.
The False Wigdon of Fhilosophers

The general trend of -our discussion might seen to favour
tie inferense, that Lactantius is every alsrepresenting the
doetrines of the pagan philosorhers, th:t he 18 eupty for us
altogether, and thus the sooner we havedones with him the bet-
ter; little as 1t is to the general likeing of the truly our-

jous student, as & msual thing ,~=~-to give the words of Henry
Jamecw=~=, "to have t¢0 mabliocly throw up the sponge.” If this
15 the sentiment our disoussion elieits, it had best be dis-
pelled. For vhile our author does take an a pparentl strarge
stand on many counts, anl turns many and unnecessary corners t¢
reaci:i the gatewny of truth, thus leaving the impression that
the land of philosophy and of thought is strange cround, he
seldln falle to reach and desired objective, IFf he does not
know the surest and straightest path to trath, he at least :mor

the general direotion to be awided. As St. Jerme put {t, hi
oritiolisms any not always be somtruetive of truth, tut they
are certainly deatruotive of falsity, Any one-sided view of
Iact ntius, then, is owing, in great port at least, to the
fact that we have as yet tcuched upon his defeets, not of rea-
son parimarily, but of faoet, none of which, 1t is our fira
convietion, owe their being to wilfulness. And while we oan-
not hope 6o comment upon all the virtues of our author, we
shall at least, in an effort to restore the proper balanece to

our persapective, tmeh upon some of the moust typieal. These

——
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appear to be his dilscussions upon the nnture of death, suiecide,
and irmmortality. Before briefly cammenting upon these, how=
ever, let us ligshtly outline the Lactantian criticism of the
platonie system of Soclal Zthiocs, in whieh Ploto gives to

the Stnte the Charnoter of & humen organism, and thus coies to
regerd indlvidual men as mwere manbers of a greater and supere
ior body. “hence individual men do not exist for them:elves
primargly, but for the coumonweal, & dootrine insrinsically
gubwersive of the true oarder of thi:gs, since it regards the
State, rather than the individwml, as first and paramount in
mparténce.

It 1ig barely possible, Lectantius says, that Plato's doc=~
trine of ocommon ownerehip might have some value in the realm
of the purely material, though even this, his general tme 1=
dicates, ies extremely hostile to one's sense of balande., But
to hold thal marxiages nust be coumon--~thés d4ces not sven
deserve second thought. ¥Hhat kind of equality een thnt be
which does away with the virtue of chastity and conjugal fidels

ity, whioch fosters license and promiseuity, whiech, in fine,
would ereate harmony in the state by making thehusbands amd
waves of all the fathers anml uothers of all? Can there de

method 1n such insantiy aa' this, whieh -ould erente unanimity

in a state through a confusion of the human raecet How thenl

can affegtion be preserved where there is nothing
certain to be loved? What man will love & wauan,
ow what wonan & man, unless tiey shall always

have lived tosether ,-~-unlegs devotedness of nind,
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and faitir mutuslly preserved, ahidll have made thelr
love indivieible...morevoer, 1f all are the children
of all, who will be able to love ciildren as uis own?
Who will bestow honour upon any one as a father,
when he does not knov from whoan he was born? Fron
which it caues to pass, that he not only esteeus &
Father as a stranger, tat a stranger as a fatiner.

Not hamomy, therefore, but disocord wiukd result trom' such a
plan., Further, were Ploto aware of the vagaries amd foibles
peculiar to woamn, and the weaknesses of man he would have re-
alired that there is no more vehemsnt oauwse of disecrd than
the deisre of one wauan by many men, Shis he might have known
if not thraagh reason, ocertaintly through experience, "both

of the dumd animels, which fight most wvehemently on t:is ace
count, and of zen, who have always carried on most seyere wards
with cme another & r no other resason.”

Plato's precepts of equality 4o not make for Jjustioce,
then, ut injustice, for that warioh 1s opposed to virtue muast
needs be oppoesd to Justioce, For 1f Justice is the motier of
all the virtues, when they are done weany with, it ia also overs
thrown. +4nd tols 1s exactly what FPlato nas dom:g

He took away above all things frugality, whieh
has no existenes when there is not porperity of one's
own whish ¢an be possessed; he took away abstinence,
which one ¢an abstaing himoe there with be nothing
belonging to another from whioch one eéan abstaing

he took away temperance and self~respect, shame, and

modesty, if those thinge whioh are agcustomed to be

Judged base and diagmao{,‘ul begin to be ascounted

honou yable and lawful, “hus, while he wishes to

confer virtue upon all, he takes it amay from all.
. For the ownership of progerty sonta!rB nothing else
then the lieentiousness of vices. For men who

have many mistreases oan be ealled nothing -lse

than luxardous and prodigal. AnA likewise womem
who are in the possesaion of many men, must of
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necescity be not adulteresses, becouse they have
no fixed marriaces, but prostitutes and harlots.

As there iz no need of commenting upcn this Analysis of
plato’s system of Sceinl Ethies, since it sccords with the
general consent of oerities, let us pass on to cumsider lactan-
tine?! disocussion upon the nature of death, s:iclde, anl ine
morta lity.

In cmtrasting the Spimrean belief in the mortality of
the sl to the cmtrary tenet of the Stoios and ‘E”ythagareans,q
-e-yic, loaotantius asserts, fell upon the truth of the soul's
nature by ahene, and , in thelr effort to refute the Zplourw

ean point of view,“

wore driven to a further Oxiren® -«~, our
author corweys his eonetpion of deati, sulcide, snd imuortal=
ity, in no halting terms. Neither the Lpleoureans, nor the
Stoics or Fythagorensn, he avers, perceived the truth, that
the sl 18 both created and imnortal, bescaus e nesither was
oognizant of the true noture of man, of the true relation that
‘8 between soul and body. 4Amd so it was tmt nanye of then,
suspecting the imuortality of the soul, oammitted suicide, an
act as wholly unjustifiable aig murder. For the xight of tere
minating the soul's intercourse with the body is not the com=
mon right of eaoh and every individual, but the sole right of
Hin who ereated the sml and boly. 4As we 442 not oome into
bel ¢ of our own force and volition, so must we not 4 epurt of
our own fores and volition: "and 4f violence 1s offered to

e, we must endure with with eguanimity, sinece the death of an

———
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innocent parscn eannot be umsverged, and since we have o great
judge vwiio slone hae the power of %aidng vengesnce in iisg own
nands. n?

inis sane pegverted sense of the nature of death ‘and of
ymuortality is also teught by Terrence, who a.&manishes:s "First
lesxrn iffi what life consiats; then, 1f your shall be dissatise-
ried with it, have resourse to death™; as though you whe are
indignatnt at being exposzd to evils (takes up Laetantius) are
dessrving of anything good, %o are sc hopelessly ignorant of
your Haster end Jowereign amd your obligatlione $o Him, ard so
content to wallow in the dé&epest dspthe of darkness and ignore
ance. 1t is also taught by Cieero, wio aaya:g

We By congratulote ourselves, since death is

about to bring either a better state than that whieh

existas in life, or at any rats, not a worce., For if

the soul 13 in o state of vigour without the body, ikt

is a 4divi e 1ife; and if it 48 without perception,

assuredly there 18 no evil.
And thiougn the point may apmar to be cleverly argued, its
coneluajions are nsverthelesz the felges, For, as the OSasrad
loriptures taach, the spil 1e not arnihilated, tui elther re-
warde’ according to 1te righteousmas, or ebemally punished
according to ite rightecusress, or eternally punlshed accorde
ing t< its erimes. "For nelither is it right, that he w o has
lived o l1life of wicdlsd nesz should esgsape the punisiment
wiiieh he deserves; nar that: ke wi¢ hae been wretched, on ac-~
ecunt of righecusness, should be deprived of his reward. nl0

“henece 1t is, as Tully teaches, that the abodes of the right-
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e

eous and the wicked are different; fur tiose who are contauine
ated by vices and crimes are tlrust down intc darkness and

mire, whereas those wio are chaste, pure, upright, amd uncom=
taninnted, "being also refined by the study and practice of viy-
tue, by & light and easy cource take the ir flight to the gods,

1 Ware this not

¢that is, 80 & nature resembling their own.”
8o, thers occuld be no distinetion beiwern vice and virtue, sin&o
pll men would elther suffer pain or attain perfeot happiness,
herefore,hould a wise mn be ssked whether dealh ls a good ca;

an evil, he will answer that its characier depenla on the 1life

T

one has spent. +opr 1ife itsel: 18 & goold, and pussed virtuous
ly remaine a good; but spent vicicusly it 4s an evil.

And 80 it coues tuv pass, thet 1f a 1ife has heen
given to the serviee of God, deatl 12 not an evil, fur
it is a transletios to imuortality. 3Buat if not se,
denth must necessarily e ean avil,{ ¢ ince it wanigem
men, as I have said, to everlasting puniehment.

It must needs be 6lcary from this, therefore, that to seex vire
tur on 1ite own acoount, as the Stoles maintein, or to remsin
happy under all eiroumstanoecs, a3 Tpilourus says, avails one
little, 8imce it is only he wiv suffera torture on acccunt of
his faith, on acoount of Jjustice, or on aecount of Cod, that
1s rendered most happy by the enduranes of pein, sinoce God
slone san honour virtues, the reward of whiceh e ianortality
alone. They who mesk this reward, then, but do¢ not seek relis
glon, with which etemnal life is connected, are assuredly i
norant of the tmie power of viritue, and the reward thereof.

It is only the mind of him vho under:tend the msture of God,
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peaning by this, the true relation between creature and Crea-
tor, 8nd the worship end fmmortality implied therein, that is
ralsed aloft to see God, and fuoster trouht altogether enga-
ged upon the hope of 1ife eternal, And dwellings For a :o0:ent
gpon the pitfalls Ilurking, ag 1t were, in thebhserground of

philosophical sweeulations, Leotantius closes the third book

of nis Divinuwa Institutiones, as we have seé~n, with ar elo-

quert appeal on bshalf of the trus falth.
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CONBLUSION
Laotantius: The Critie

As we prepare tc wind up our irdieect and perforee jag-
ged dlscuseion} let us briefly sum up the mature of our une
coverings, that, giving point to the luplaietts we have chane
ced upon, we may carve for our anthor, 1f such be the task be~
fore us, a fitting and merited niche in the Temple of the
Critios of Greek Philosophy.

Upon first taking of Lactantius, the average reader cnne
not fnil to observe that he was s writer of no lneonsiddrable
erudl tion, and that his work bears the marks of a trme schol=-
ar, showing & wide range of historieal and sntiguarian knowe
ledge, and frequently oiting the classiceal poets; anl that
the penetration and precision wit. whieh he handels surdry
and diverae subleats 1s quite ammzing. 4t the same tine, howe
@ver , he cannot fail to obeerve that Lactantius lacks & high=
ly diseiplined mind, that the ari of the abstmet is too mare-
fied for him. Indeed, he finds that our author not only makes
use of sophistloal and pueriles reasonings, but frequently
quotes and conmends spuriows writi gs as 1f they were genuilne.
The injudicious, the trifling, and the extravagont---these,
tco, are not wholly absent. But of all this puerilities, the
lezst explicable and most apt to irk the uninitiated is his
Ostensibly false molesty. Again and again he laments his
want of eloguence, adwits the superiority of truth to it, and

\
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enis by giving us eloguence in lieu of truth; in the words of
Shakespeare, often "drawing oat the thread of his vervosity
finer than the stapel of his argament,” of whieh the follow-
ing nmay be adduced as a kind of specimen:
Etenin oum sclan maximos quogue oratores a
causidicis mediceribus asepe viotos, quod tanta

est potentia veritatis, ut ceipsam, quanvis in re-

bus exiguis, sua olaritate deferdal: cur hanee ego

in maxima causr, abd incenlosis quiden 1llls ac iser-

tis oiris, aed tauen false Aicentidus, oppressun

ird put&n‘§ 8¢ non 1ille minus oratione nostra, cuae

de teniu fonte admodun exillis emanat, lunine touen

dvo clare ot illustris appareat? Neo si philosophl

dooctrine littersrum mirablles extiterunt, ego etia:n:

neno cogitando, aut 4 isputando ascsequl potest.

As our agquaintance acuminates, nevertheless, or syn-
pathy deepens. Jie find, notwithstanding hls defeots, that he
is capable of reasoning Jjustly and liberally; indeed, in pointp
of capdtal interest, almost appsars to do so. And while therxe
are in his work certain historiesl ineconeistences and misre
rresentatiors, none of which ap ear to be intentional, these
fade £ro:. the picoture as we contemplate the sinserity and un-
cunpromising nature of our avthor's convietion: aml the lofty
1deals which nourish them. Anvd ncw, let us determine our
author's significance ns a Critiec of Greek Thilesophyl

A Cpitic, £ we may do well do define in broad and wholel-
sc.e language, 18 germerally held to be ocne who -ossesses the
characteristics of telerance, sympathy, and aincerity; who
approaches his task with an open mind, considering bot: sides
of the gueation, and bases his oriticism upon a eympathetic

unierstanding of the purpose of the aut.or, together with a
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"

" knovledge of the obetacles whioh may have hindered tie achie-
veument of thal pmurpawe, and thus atteupts to evaluate and aea-
sure the suscess or failure of tixe aocowplishment only &£fter
having penetrated to the very senter of an asuthor's ldeus or
purpose, whioh, as has already been said, is not possible
through a knowledge of the blography and pgychology of the
author alone, but which must take into aecount his sooial

and historieal baekgroum ag well,

In spirit, we have showvm at the outset, Lactantius ap-
pears to aopprecach his task with a moye genuine sappreciation of
the finer elements of paganlsm than his immedlnote predecessors
but in letter, wddded ne he i8 to ths cause of the true faith,
he 18 &3 unbending and virulent in his attaoks upon the Paganas
as the most gealous defender of Christlianity. In the respect,
the polnt of view of Iaotantiwe often prioks the unarmed reg-
der. Aooustored to expeot in a oritie the impartislity and
disintereatedness of & looker~on, one 1s asde uneasy by an
apparent intolerance; for it is not a ofpiticeism of pillosephy
ag philosophy that we often get, but a cetiticdm of philosophy
from the point of view of the philosophor's sharacter or rele
i:ion. ¥Hherefore, in the fulles: and strisctast sense of the
word, Lectantiue ic not a eritic. gogfthe three fundamental
characteristics of a true oritiec, one and pekhapas the most
important is tolerance. But the toclerant critic's view of
his speocial field is too wide, his sympatheis too eatholie,

to allow him to openly and consolously favor & ocertain work
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cr Bystem, slmply because the author of the certain work ofg
system haprens to be 2 person of more highly refined ethical
or religlow gensibvilities, It is not to be expected that a
eritic be absolutely dispassi onate and impersonal, or that heé
have no sirong convictions of his owm, as lise ilietohie says;
but it is with perfect justice that we demand that his convio-
tions teke the forn of Julgments and not prejudgments., But
tce take more kindly to & system of philoscphy vhich is, as a

gystem, even more root-diseased and malefioent than another,

character, & not an effect of julpgment wut of prejudgoment;

1t is not treating philosophy, that isk ac sueh. Z<his is pree
cisely vwhat Lactantiueg dces when he condemns the system of
Aristippus, of Epéourus, of the Cynles, and of otherss And
there fore, whille ve cannot but sdmire the mansto-man stuff ime
plicit in our avthors's treatuent of weak-wilied dizsolute
pretenders to wisfom, we nmust noels deny %o him o place among
the prominent oritles of Creek Fhilosophy. 3his is not to
say, howevey, that our auther is a writer of little consequencs,
even for student of philosophy. For if we 40 not get a erie
ticisin of philosophy and philosophers fro: the point of view
of & philosorhy or eritio, we do got a eriticisr of philosophy
and philoscrhers fron the point of viéw of a sincere Christian
observer. Benrine this in mind, the work of our author asseuies
new propertiom and meanings. Criticisme of philosopnlyr fro

the point of view of the obaerver are raore; how much more 80
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are they from the point of view of & Christiasn writer in viom
1e evident the enomsous influemce of the Rellgion of wur Sa-
viour, which, by renson of its new and steady lighit, conttfbue

ted e profoundly to the development of the trus philosophy.

¥

In pagsing, we can pay no finer or more fittine tridute to lac
tant lus than to plaee upon the manorial he hase begqueathed to
posterity a wreath of his own maxing: the acknowledgement,
that had Plato and Pythageras, when they vistted barbarous me -
tione in order td infom themselves concerning thelr szered
dostrines end rites, becane soguo Inted with the lebrews, many
and oonsiderable mistakes in the history of philosophy might

1ave have nrevented.
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ROTES

Baéroduetion

1. The name "Christian Cilcero™ ccems to have been first ap-
plied to Lactantius by Pieco della .irandola (4. 1494}.
De Viris Illustribus, o. 80.

2+ Ibid,: "Firamianus qui et Lactantius, Arnobii diseipulus,”
eta,

3¢ Phillp Sohaff, William Fleroy, and ilenry ‘ace, authorities
on the early éhristian Yathers, also susoeribe to this.

4. They are both in seven boocks, and both Airected apninst
the adversaries of their cowaon faith, t.i-ugh here all
ginilarity ends, since, with the endl of the tuird book,
Lactantius parts eoampany with his supposed model and
goes off upon other lines of his own.

5. A Diotionary of Christian Biosraphy, p. 197.

6o 2t the bezinmning of the f£1fth book of the Divinun Instie
tutiones, Lactantius names only three, ..inlcius relix,
‘ertu an, and St, Cyprian.

?0 101’ 09131
8. xviii, 23,
9. Schaff, Enoyclopedia of Religious Knowledge, p. 394.

10. End¥elogedia of Piblieanl and “heologicnl iiterature,
P. .

1l. De Irn Bel, o.l.

12, De Opificio Dei, c.ls

13. Chronicon, A.Ds 319,

14. De Viris Illustribus, c. 80.
15, Ibid.

16, Aocording to Dr, Sohaff, Chmreh History, 11i, 956, it
was after 312,

17, Enoyclopedia of 3iblicak ani Theologicel ILiterature, p. 187
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18.
19.
20.
21.
224

23,
24,
25.
26.
27,

29.
30,
3l.
32.
33,

34.

Egiﬂtl 83.
lilstoire Universelle de L'Iglese Catholique, p. 356.

Helipious iEncvelopedis, 395.
Ibid.

De Viris Illustribus: "Firamianus qui et ILactantius, Are
nobll dlscipulus, sub Diocletiano principe accitus oun
Fablo Gramnatico cuius de iedieinalbiusg uersu coupnositi
extant 1ibri, YWicov.ediame rhietorican dccuit ac penuris
diseipulorun adb grasoam udellcet ciritaten ad seribendun
se eontulit., Iabenus eius Syaurosium quod sduleseentulus
geripsit Africes, et Udoeporious de Afriom usque Hico-
medianm hexauetris sorIptunm uetsibus, et aliuwa 1ibrum qui
insoribitur greammaticus, et purchertimem De Ira Ulel, et
DIvinar

., Institutionun um adversum gentes, libros septen,

et Lpltome elusden operis librum unwa, ecephalum, et
ad AseBepladen libros duos, de Persecutione librum unum,

ad rrobum ros quattor, ad seurun Lpisvoliarwa, 1ibros
duos, ad Demetriun auﬁitoram's%am Upistolarum 1ibros
duos, ad eunden De Opiflclc Jel.

ve xi, 15; vi, xviii, 6.

vii. 0.5,

Jithoat 8 head; without a title.

Chureh !istory, pe 957.
11’ Q. 10.

For full information ses Enoy, of Bib, and Theol. Lit.,
Pe 187. ‘

Jerome, Zpistle xxxvi.
Dec. 4, 361.

{lieronynus (Jerome) speaks of Laetantius as a poet.

See ‘‘ernsdorff, Postas Iat, -inores, v. iii, p. 283.

It will be found in the Poetaru: Veteru. iecles. on,
Oo ,&&

Christianag edited by G, Fabricus, bas.
In the BIEiicthetiaa Patrun ilax., Lugdun, 1677, vol. i1,
ps 671,

Bardenhewer, Otto, Patrology: The Lives and ‘/orks of the
Fathers of the Churoh, Second, Fdition, p. 204,
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35. siossman, :istory of the Catholie Church, pps 152-154.

%6. .iinioius ‘elix, 9 and 31.

37. Tertulllan, Apol., 4.

38, Yet 1t wes urier Severus that Ulpan (De Ufficic ‘ro~
gonsulis) colleoted the resoripts aganinst the Christisns.

39. This ocurious dogusnent i8 a practicnl ccnfession of de=-
feat. OSee Neander, 1, 213,

40. Eusebius, ii,E., x.5; Laotantlius, De. idort, Fersea.

4l. Jordeworth, Church History, 1i, iii.

42. Tertulllan, Apology, i1ii.
43, HQE=‘ vi. 19.
44, Juetin, Dial, 82,

45, AEGlOﬂx‘ xvi.

46. Tmphasis wae often laid elso upon the empty and terrible
chimeras eirculated by the Christians.

47. C, darciusg, i.1l.

48, The Sarmatlane who lived in wagons were oallsd lanaxe
oblol.

49, C, nnrelus, 1.1,

PART I.
Chapter I.°

1., Div, Institutiones (uigne's Patrologise Latinme, 1844,
Ve 6], 111, G+ 111, p. 352: V1 Yytnagoras, qui
hoe primus nomen invenit, ocum paulo pius saperet, quam
1111 priores, @i se sapientes putaverunt, intellexit
nullo humsno studio posse ad saplentian perveniri, et
ideo non oportere, inocmprehensase atque laperfeotae rei
perfestus nomen imponi.™

2, Ibid.

3. Lactantius always has reference to the pagan philosophers.

4, Divinum Institutiones, c¢. 111, p. 353: "Hon ergo saplen~
ne student, qul phl 1oaophan%ur: sed ipsi studere se pue
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Se

6.
7
8.

e
10.
11,
12,
13.

14.
15.

16.
17.
18.

tant; quia 11lud quod quaerunt, ubi, aut guale sit nes-
ciunt. OSive ergo sapientiae student, sive non student,
saplentes non sunt; quia nunquam reperiril potest, nuod
aut non recte quaeritur, aut omnino non quaeritur.”

Ibid,., p. 354: "Duabus rebdbus videtur phllosophia constare,
soientia et opinntimme, nec ulla alla re.”

Ibidn. p. 2Bb.
Ib.t&-, Doe 356,

Ibid.: "Recte ergo Soerates, et eusn mecuti ’‘oadenmicl
gscléntian sustulerunt, qune non Aisputantis, sed Aivin-
antis est.”

Xbid;. Ce i?g Pe 357,
Ivid.

1b8d., p. 358.

Ivia,

Ibid., 0. 114, ps 3B4: "Sclentia ab ingenio venire non
poéest, ne cogitations oouprehendi; quia in seipso habere
propriax soientian, non hominis, sed Del est. Lortalis
autem natura non eaplt sclentiam, nisi guse veniat ex-
trinsecus,.”®

Ibiﬂm‘ < PN iv' 358,

Ibid., o, 111, pp. 354-355: "Nau causas moturaliu: rerun
EIaqufrare. aut secire velle: sol ultwumne tantus, cuantus
videtur, an multis partibus mm Jor sit, ~uam omnis haeo
terrn; iten, lune globosa sit, an ooncavae; et stellae
ultranne adhaereant coelo, an per aerem libero cursu feran-
tur; coelun &psum qua magnltudine, qua materia constet,
uiktrum quietum sit et imacbile, an inoredibill celeritate
volvatur; guanta slt terrne erassitudo, aut quibus funda-
mentis 1ibrata et suspensa sit, iaeo, inquam, 4lsputando,
et conjeoturis velle ovngrehendere, tale est profesto, cuale
31 &isserere velimue, qualem esse arbitremur ocujuspian re-
rnotisslne gentis urhen, quaa nuﬂguam vidioae, cujusque
nihil alidd quam nomen audivimus,

Ibid., o v, pe 359.

Ibid.

Ivid.: "If you conviet us of knowing nothing, and there-
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fore of being unwise becnuse we know nothing, doss it
not follow that you -~ re not wise, since you confess
that you know nothingt™

19. Ibid., p. 360,

20, Ibida., pe 362, (I shall sometizes avall ayself of tle
careful translations furnished by the inte-Nicene library,
but I shnll al-amye eonnre them with the orizinal,)

21. Ibid,

Chapter 11,

1. Dive Instit., p. 362.
2., Ibid,

3, Ibild,, pe 364: "in quo totius saplentiase ocrdo versatur,”

4, Ibid., pe 264: "Epicurus sumaum bonum Involuptate animl
eg-e concet; Apistippus in voluptate oorporis; Callipho
et Dinonachus honestatem cun wvoluptate Yunxerunt; Diodore
us oun privations doloris. Summum bonum posult Hieronye
mas in non doldndo; peripatetiol sutem in bonls aninmi,
et eorporis, et fortume. Herilli summum bonum est
seientia; 7-nonis, oum natura congruenter vivere: guorundany
stolcorun, virtutem sequéj Aristotles in honestate ac
virtute summum bonun solldoavit.”

5. Ibid., p. 365: "maxime cum praesto ndsit adademicus, qui
nos pellio retrahet, a¢ vetet culqnam eredere, nec tauen
afferat ipme cuocd sevaamuyr,”

6. Ibid,

7. Ibid.: "Saplens ergo non fuit qui suwuonum bonum oredidit
animi voluptatem, cuonianm 1lla sive securitas, sive gaun-
dium eat, oo: g ogt omibus,."

8. Ibiﬁ;u, c. viis, p. 366.

D ni@ﬁt Loet., II, 90.

10, Div, Iﬂﬂtitdg De 366,
11. Ivid., p. 357.

12, Ibid.
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13.

14.
15.
16.

17,
18.

19.
20.
2l.

22.

23.

24.

1.

2e

3.
4.

ibide., p. 365: "Cum de officio houinis agatur, oportet
suanan summi animelis bonum in eo cenatitul, quod come
mune cun caeteris animalibue esse non poesit.”™

Ibida. pe 367,
Ibid,, p. 368.

Ibide: "Qui selentia: swmun bonum fecit, gliquld homint
proprium dedit: sed soient tam alterius rel gratia houines
appetunt, non propter ipsam. <uls enim scire contentus
est, non expetens aligquem fructun solentinet?”

See page 2.

Dive Instit,, pe 369: "uult!i enim philosophorum, oun de
onig, mallisque dissererent, aliter tanen, qunmn logue~

bantur, natura cogente, vixerunt, quia virtute enruerunt.
Virtue autem cum acientia conjuncts est sapientian,”

Ibiﬂ., g. 370.
Ibid,
lactantius has reference to the Stole philoesophers wio

held that virtue was the higheat good,

Dive Instit., p. 370; "Sed 11li, ocun ignorarent gquid
efflceret virtus, aut quo tenmderet, honestius autew nihil
reperirent, substiterunt, in ipsius virtutis nomine, quan
nullo proposito enolumento, appetendam esse dixerunt,

et bonum 8ibl constituerunt, quod bono indigeret.”

Ibld.: "Aristoteles ab iis non longe recessit.”

Ibid., p. 371.

Chapter 111,

Dive Instit., I, 111, e, 1x, p. 371: "Primam, ut solius
houlnis 81%, nec dadat in ullum aliud aniwal; deinds
ut solius animil, nec¢ ocommunioari possit eum corpore;

postremo, ut non possit culquan sine secientia et vire
tute contingere.”

Ibid.: "At ego hune puto non invententem quid responderet
effudiszse hoo pascim, ne taceret.”

Ibid" De 372,
Ibid., pp. 372-373.

-
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Ibid. - 373: "Sed ille, ut horo dlvinarum rerun imper-
Ifus. r@% me, x imam rsdigit ad ninimam, duo sola deligendo,
quae 8ibi diceret intuenda. wuod si natunm se esse dixise

gset, ut mundun Iintueretur, quanguan ounla eouprehenderet,

- a0 najorl uteretur sono, tamen non implesset houinis of-
ficium: quia §uanto pluris est anlm quenm gorpus, tanto
nlurts ezt Deus, quoan anndue, quin mandun Deus feait et
rezit.

6. "Expsdite,” free from obetacles, unexbarrnssed.

7. Hunanitas,"is probably used here in its original and
proper sence, that ils, comething wrleh ciaracterictie
of uane.

8., "Pletas.” The word denotes not only piety towards Cod,
but also the affeotion due to a parsnt.

9 Div, Inﬁtlto. D»s 373
10. Ilidw‘ CeXe Do 374,

1l. Ibid,, pe 376: "guim Deus, ut ouncta viventia sudjesit
Eomiéi, sic ipsam hominem sibi "

12, Bee page 2; also, Liv, Instit., c. 111, p. 354,
13, Divs Instit., p. 376.
14, 1ibid,

15, 1Ibid., o« xi, p. 376: "Constat 1gitur. totius humnani
generis oconsensu, religionem suscipi oportere: sed guo-~
mollo inea erretur expliecandum est. Naturam hominis hano
Deus esse veluit, ut duarun rerun cupidus et appetens
esset, relicionie et sapientiae. 3Sed houines 1deo fal-
luntur, gued aut religlonenn suscipiunt, ommissa relle
glone, cun alterun sine altero esse non possit veruxz."

l16. Ibia,

170 Ibm.

18, ibid.. Do 377.

19, Ibid.: "Negarl non potest, quin et bonum alt, et ocunium
certe bonumn. 3Sed sl beata es~e non poetet, gula vie et
mtura ejus in malorun parferentia posita est, non est
profecto summum bonua."

20, Ibid.
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2l.

22.

Ibid,., pe 378: "Nam saepe virtus et Invisa est, et malo

oitur. Debet auten 14 bomun, quod ex es nascltur,
its eohaerere, ut divelll atcue abstranrl nequeat; nec
aliter sumnun bonun videri potest, quan 81 et proprian
git virtutis, et tale, ut neque adjici quid guci, neo
detrahl posait.

Dive Instit., p. 378; "Neque enim levia aul ludicra

petuntur praemia."”

23.

24.
254

26,
27.

28.
29,
304

3l.

32.

33.
34.

Lactantius appears to0 use the word 1n the same sense in

wnioh the Soriptures speak of "Spirit.”
Div, Instit., c. xii, p. 379,

"Tenuis,” as applied to the soul, opposed to "Solidus,”
ag applied to the body.

Dive. Instit=, Pe 379,

ibid.: "Erzo ut corpus vicendo 14 assequitur, ut non
ntereat: sic etian animus, at permaneat; et sicut sorpus

gb hostibue suis vietum, uzorte mnletatur: ita superatus

a vitiis animus moriatur neceasse est,”

Ibi& L ] 9. 580¢
Ibid,
Ibids.: "Una, inquit, ros est virtus, quae nos fiziortale

Ttate donare poseit, et pares diis fncere.”

Ibid.: "Epiourus Deum beatum et incorruptum vooat, qula

senplternus est. Beatitudo enim perfecta esse debet,

ut nthil ait& quod eam vexare, a¢ Ilmmninuere, aut imnu-
tare possit. ~

Ib1d., pps 381-382: "Neo allter quidquan existineri bea-
Tunm potest, nisi fuerit inecorruptum. Ineorruptum anten
nihil est, nial gquod est imwortale., Sola erdg imuortali-
tas beate eat, cuia corrunpi ac di8solvi non potest.

quod 81 o0adit in hominem virtue, cuod negare nullius pow
test, cadit et beatitudo. TNon potest enim fleri, ut sit
miser qui virtute est praditus. OSe endit beatitudo,

erro ot fmmortalitas eadit in hominem, quae beata est.”

Ibid..' pt 381'
1bid,
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35.

37

28.
1.

2e

B
4,

B
6o

Ibid., p. 382: "Idoirco esnim soll anlumantium ad saspec-
tum coeli erseti sumue ut summum bonum noestram in summo
esse oredamus. Ideo religionem soll capimus, ut ex hoo
sciamus, humanum epiritun non esse mortalem, quod Deun,
gui est immortalis, et desiderat, st agnoseit.”

Ibidn»‘ Pe 383.

%bid.: "Hoo uno beati esse in hee vita possuaus, s8i nin-
e beati esse videamurs si fuglentes illecebras volup~
tatum, solique virtuti servientes, 1n omnidbus laboribus
miseriisque vivamus, guae sunt exerxrcitia, et corrobora~
mente virtutis; sl denicue aspera: illan vian difficilen-
que teneamus, quae noble ad beatitudine: patefnota ect.
Summun 1gitur bonun, quod beatos facit, non potest esce,
nisl in en religitome, atque dooctrine, cul spen imnmortali-
tatis &4 juncta est.”

Ibid.
Chapter IV,
Iaotant ius means physies, the "idle speculation upon

nature.”

Dive Instit., I, 111, e, xi1i, p. 384; "Solant igitur
errare se, qui philosorhiam putant esse saptientin:: non
trahantur auctoritate cujusquam; ssd veritati potius
faveant, et acoddant.”

Sgrob, Florilec, 18«19,

‘Diva, Igagitg, Ce XV, Do 393: "Aristippo Cyrenalooruws ma=-

gistro cum Laide nobill seorxtec fult consuetndo, gquod
flagi tiwa gravis ille philosophise dootor siec defende-
bat, ut diceret, multum inter se et ometeros Laidis man~
tores intcresse, gue@ ipse haderet Taldem, nlil vero aéd
Lalde haberentur.

Ibiﬁ. 2 p& 394‘

Augustine in many places expresges the opinion that the
Cynics wore so ocalled from thelr immodesty. Others supe

pose that the mme wea glven to them on secount of their

7

modesty or smmarling propensity.

Ddve Instite, p. 394: "Nullum igitwr in hao diseiplina
maglateriun virtutis est, cun etiam 1111, gul honestiora
nraneeipiunt, aat non faclant ipsl cuae suddent, aut sl
fagiunt (gquol raro accidit) non diseiplim eos ad rectun,
sed natura perdueat, quae saepius etia: indootos 1lupel-

11t ad lauden.”
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8.

e

10.
1l.

12,
13.

14.
16,

17.

18,

19. Ibid., p. 402.

20,

2l.

Ibid., ps 395: "ul autem dcosnt tsntun, nee faciunt,
ipal peosceptis suis detrahunt pondus; quis enin obten
peret, cum ipsi preeceptares docceant non obtespereare?
Bonut est auten reots et honesta prascipere: sed nksi ot
faolas, mendacium eat; et est incongruens atgue ineptun,
non in peetore, sed in labris habere bonitaten.”

Ibid,.: "omnis istorum disputatio, quanguaxn uberrimos fon-
tes %irtutia et solentine sontineat, touen collata cun
horun actis perfectisque rebus, vereor ne non tantun videad
tur attulisce negotiis honinum utilitatis, guantem obleo~
tationen otiis,"

Ibid,, p. 397;: "Nondum sunt mille annl ex quo initlia sa-
pIaE%ia mota smant."

Fersius, Satyram 6, vers. 38: "Postquam sapere urbi
Cun pipere et palals venit.®

D;VQ Inatit!, Pe 397.

Ibide,: "quod studium per ignorantiam veri, sapientiam
putaverunt,.”

There is anotler reading, "adversus parentes imgio?" to
the mon whoee conduet to his parents is unne tural.”

Dive Inetit., e. xvii, pp. 398+399,

Ibid., pe 401: "Nulla dispositio est; multa eniafaotn
sunt iiiter, ganm fidri debuerunt.”

Ibid,: "Nihll in preoreandis saimalibus providentise ratio
molita eet; nam neque ooul! fasti sunt ad videndum neque
aures ad andienduwn, neque lingus nd loquendun, negue pddes
ad ambulanduan: guonisan priuvs hoeo nate sunt gquna esset
logui, audire, videre, anbulare. Iltague non haec ad usuun
nata sunt: sed usus ex 11lis nmatus est.”

1b14., ppe 401-402: "NHon et providentis opus; sunt enim
senine per inane volitantia, quibus inter se tmere con-
globatis, unkversa glgnuntur atque coneresgunt.”

The mieromsooplo world, of coirse, was unknown to Lactan-
tius.

Div, Instit., p. 402: "Vario ordine ac positione conven~
iunt; siocut litterae, quae ocun sint paucae, varie tamen
solldoatae, innumeradilia wverba esonfiotunt.,”
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22, Ibid.; "iiapata 1gitwr esse oportet, ut possint invicea
ccioaternari. Cunm verc tan minuta esse dicantur, ut nul-
la ferri acie dissiel wvoleant, quomcdo hamos, aut angulae
habent? 4uod, quia extant, necesse est posse divelli.”

23. ibid.: "Deindi quo foedere inter se, gua menta comveniunt,

ut ex hie aliguid construntur? 351 sensu carent, nec ecire

. tan dispcosite possunt; quia non potest quiﬁquﬂn ratiom le
perficere, nisi ratio,"

24, luoretius, 111, loH6:"Quil genus humanum ingenio superavit,
et ounes
Praestinxit Sgellas, exortus uti asetherius sol.

25, Zpicurus, it is Imown, was o poet of parts,

26, This alsgo appears to defer to Eplsurus.

27, Div, Inptit., p. 403:"Quando nos sumus, uors non est:
- guondo wors est, nos nun samusy ors erso nihil ad nos.”

28, The reading of the text whiea appeare to be the true one
is "gue noe etiannum aamos. There 18 anotier reading,
"Quo et nos Jjan non susue." This latter reading would be
. in necordance with the sentiment of Eplcurus, wiie: iz to-
tally opposed to the view taken by Laotant {us.

29, Divl Insgit., p. 403: "Egt enin tempus aliqued, gquo nos
etlanpun sumus, et mors tamen nondum est; 1dque ipsunm
. vidatur miserun esse, cum et moras esse ineiplit, et nos
esse Qesinimue.”

30, Ipid,s "Ran quol oum corpore naseitar, cum carpore intereaf
necapas est.”

3l. ibid., pps 404«408: "Decs nihil eurare; non ira, non gra=-
a angig inferorum poenas non esse netuendas, quod ani-
mae post unorten oeccidant, nee ulll omnino eint inferi; volp
uptaten es-e maximumn bmnnm; nullam esse humanam gocista-
tens sibl quen qué consulere; nseminen ssse metuendam fortl
véro, neo ullum dolorem, qui etiams! torqueatur, si ura-
tur, nihil oware se dieat. Tat plane, ocur quisquam pa-
tet, hane vocen viri esse canientis, quae potest ladbronie
bus aptiaaime co.modaret®

32. Ivia,

33, Ibid., pe 406: "non nascl animme, sed insinuari potius in
corpora, ot de aliis in aslia migrare.”

34, Xbid.t "Namquod eum corpore naseitur, cun corpore intereat
necesse est."
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36,
36.

37.

38.
39.
40.
41.
42,

43,
44.
45.

46,

47,

48.
49.

_ mercede freudari.

Ibid,

Cleanthes wae a Stole philoscepher, vio used to draw water
by night for his suppert, that he might devote himeelf to
the study of philosophy by dny. e ended his 1life by re~
fueing to take food. :

Chrysippus was a disciple of Zeno, and, after Cleanthes,
the eilef of the Stolec sect. Asoording to sone aoecount,
he died from an excesrive draught of wine; according to
others, fro: exceesive laughter,

Zeno, the chief of the Stolc sect. le 18 sald to "ave
diled frou suffoeation,

Eupedocles was 8 philosorher end poets There nre viurlous
acscuntas of i deathy thr t mentioned here ls wsually
recelved.

Dive Iﬂﬁtit;, Da 406,

Theyre are various accounts of the denth of Danooritus
also, The one here mentiomsd is genercslly acocepted,

;geuret;%s. 141, 1041: "Sponte sua letho caput obvius
cbtullt fpae."”

Dive Instit,, pe 407,
Cleombothus of imbrecia.

Divi Instit., p. 408: "Execrabilis prorsus ac fugienda
oatrina, sl abigit hominse & vite,

This pmesege i3 not contalned in Cicero's trentime on
the Lowe, mt the substence of it is in the Tusculan

Guestiones,

Div, Iggt;g‘g 6. Xix, pe 410; "Gratulenurque noble, guo~
niam moys a melioren, guan qui est in vita, mut certe
non deterioren allatura est atatum. TNam sine eorpus anins
vigente, divina vita est; sensu corente, nihll profeeto

eat mgli."
See Dan, xi1i; Matt. 131, xiif., xxv; Join xii.

Dive Insatft., De 410: "Dooent enim 4divinae Litterae,

nor. extinzul animes; sed sut pro justitia praemio affiei,
aut poene pros sceleribus seuxpiterna. Hee enim fas sut
eum qul sceleratus in vita feliciter fuerit, effugere quo
mers tur; aut eun, qui ob justitam wilsserimus fuerit, sua
\ p "

?
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50,
51,

62,
b3.

54.
65,

b6,

574

58,
59.
60,

6l.
62,

63,

64,

Ibid., pe 411,

Ibid.: "Ite £1%t, ut £1 vite in Del religione tranesdeta
81t, more malum non sit; guis trenslatio est md ifmsortale
itatem. Siu antem, malus sit necesse est; quoniam ad
aeterms {(ut dixl) supplicia transanittit."”

Inta, 2 PPs 4l1-4}2.

Ivid,, ps 412: "Non msel, longe optimum, nee in hos sco-
pulos incidere vitae; Proximum eutem, =i nmatus sis, quane
primun morl, tanquam ex ineendlo effugere vioclentlan
fortunne."” .

Ivi4,

The Creeks included all nations exocept themselves under
the general mame of darbarians.

Dive Inetit., ppe 412: 413: "primum, cuod homo natus esset
potius, quam mtun andtmal; delende, quod mas potius, quan
foenina; quod CGraecus, gusn Barbarus; postreso, quod
Athenlensis, et gued temporibuas Sooratis,”

Ibid., p. 414: "Yon enim aut parietes, mut loous in quo
quisque est affusus ex utero comeciliat homini saplentiau,
uld vero attinult Soceratis se texmporidbus n-tus gratulari?
¥un Dcorates Ingenia discentidue Podult coazwodare? Non
venit in mentem Flatoni Aloibiaden guoque et Critin: ejuse
den Socratlis assiduos anditores fuisee; cucrum alter hoe-
tis artria seerrimus fuit, alter corudelideimus omnium
tyrannoram,.”

xbi&(. DPe 414415,
Ibid,, pe 416: "Unod supra nog, hihil ad nosg.”

The ellusion i to the uprieht posture of men, oe opposed
to the other animmls, wiich look down upon the earth.

Div. Instite, po 416,

Laotant ius has refereme to what we have cowe to tern feo-
tishien,.

This cath is mentioned by Athemseus., Tertullisn makes an
exgsuae for it, as thogh 1t were done in moockery of the
£0UBe

Soorantes was called the Athenisn buffoon, becasuso he
tausht many thinge in 8 jest ing manner.
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65, Div, Instit., Ds 417: "Cum vero ho¢ sanus fegerit, est

ipse Inganus, gul eun putat fuisse saplentai. Ean& e jus

tanporibue natus esse obe homo Baplens gratuleatur.

66, Ibid,, ppe 418-419: "pi omnes omnium fuerint et mariti,
et partrec, ut uxares, ot liberi.”

67. Ibid., p. 419.
68, Inia.
69s 1bids, c. xx1%, ppe 419420,

70. 1bid., p. 421: "Hec viit impossibilin eose, quae diceret;
ex e0 quod adhus in orbe terrse, negue tan stulta, neque

tan vana ulle gens oxtiterit, quse hoo smocdo viveret."
71, laotantius has reforence to Demooritus.
72. Bo name 138 given,

73. Closro speaks of Tuditanus ag senttering money froxn the
rogtium anorg the people.

74. Bivi, Ingtit., pe 423: "gula salvan est guidquid pluribus
Proluil,

75, 1vid,

76 Inis he he who seid th-t he wae born for this purpose,

that he might behold the heaven aml the sun, i.e. Anaxagora

77+ Zenophanes.

78. fhanks $¢ our modern astronomy, we oan now belicve this
- salws fide, salve eocleslic,

79+ Dive Instit., p. 425,
80. ibid,, ppe 427-428,

Chaptear V,

1. Tas, 11, 1: "2st philosophis peusis sontenta judieibus,
mnI%ituﬁinam consulto ipsa fugiens.”

2& 1}1?‘ I!’l_&?titt._ 90 1' XII' GQ m’ pO 429‘

a, Ibmé.ﬁyp. 429-430: ™iicosniae istae conmnea litterae

propter umm legendl, qual 1in tanta rerusn varietate, nec

b.
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5.

6.

7e
8.
Do
10.

1l.
12,
13.
14,

15.
16,

d1scl endiendo possunt ouniz, nec memoria contineri.
Gremmuticuse guogue non paryam operae denluxs set, utbt rec-
tun lcquendl retionem mclag, 14 multez anpos suferat
necesse ost. Beec orstorie quiden ignormnte est; ut es,
guae Gidiceris, proferre antque elogul poscis., Geometris,
quegue, ac mueiea, et astrologlia necessaria est, quod

hae artes cunm philosophis habent aliguan socletutem.”

Ibid., pe 430: "Guoodo ergo illa, quame de princippis
rerun dicuntur, intelligunt, quse rerplexa ot involuta
vix etliem politi hounines asseguunturt®

Themiste 1s sald to lave been the wife of Leontiusj Lple
curue is reported to heve written to here. Theminstocles,
the sister of Pythagoras, is mentioned as & student of
philogophy, berides many other waren in different ages.

Flaoto dediented to Phaoedo his treatise on the ium:zortnl-
ity of the =mou; seccording to other accounts, Fhaedo was
raneoned by Crito or ilcibiades at the suggestion of
Secarates.

Div. Inetit., p. 431,

Terenss, Adelphi, iv. 1,

Div, Iﬂ!ito‘ Pe 432,

Ibid., p. 433: "Pauen vero Usi praecepte sle totum hominen
mmyutant, et exposifo veters novam roddunt, at non cog-
nogcaa swiden oupa."

£v15,, 6. xxviil, pp. 4338436,

bid

1bide , ppe 456-437,

Ibid., ps 437: ™junod a1 Deum nnturam vocent, guas perver-
eltas eet, raturem potive quam Deunm nomin re? E£i autenm
natexe rallo est, vel necessitas, vel conditic nmasosndl,
est nenten esse divinan, cure sun providentis naseendi
prizeipiun rebus cunidbus prasbeat. ALut si naturs est
eccelum ntgue terra, et omma, guod natue est, non est Deus
natore, sed Del opus.”

1bid.,

Ibid.: "guasi denr gurmdan res humenas variie casibus
uienten®;
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17,
18,

19.
20,
2l.
22.
E3.
24.

1.
2.

1.

2.

Cicero, De OUfficlo, 11, 6.

He says that he has always faght against fortune and
that she has always been overpowered by him when he had
val idntly beaten baok Rhe attaok of his enemies; that he
wae not gpubdued by her even when he ws driven from his
home and deprived of his ecountry; dut then, when he loat
hils daunr-hter, he shamefully confes-es that he is overcoze
by fortune. I yield he says, and raise uy ahdn (m sig-
nal of defeat),

Dive Instit., Pre 438~441.

Aen, vili, 33.
Sallust, Cat. viil,

2§VQ Iﬂﬂtgtgl De 442,

Satire, x. 365.

Div, Instite, ¢ xxX, pps 444-445: "Docul, gquantunm nea
medloorivas tulit, longe deviun prailosopios iter a verita-
te tenuisse., Sentio tamen, quam multa praeterlerim, quia
non erat mihi propria contra philosop.os disputatic. Sed
hue mscessario divertemiua fuit, ut ostenderes, tot et
tanta ingenis in retms falsts esse consumpta; ne guis
forte a pravis religionidbus exclusus, ad sos ge cwiferre
vellet, taugumm certi alignid reperturus, Una igitur

gpes hominl, una salua inhaoe doctrina, quam defendimnus,
posita est. Omnis sapientia hominis in hoec uno est, ut
Deam"oognoaeat et colat: hoo nostrum dogma, haec sententis
eat.

PART II.
Foreword

Fran the Pammenides, Jomett's trans., p. 128 E, ff,
et, I, 2, 988b 12, ff,
Chag&gr 1.

"Therefore, 1f nothing can be known as Soor-tes taught.”
See page 18 of Thesis.

Xenophon, .emorabilis, 111, 9-14, 3ee also 3outroux,
Historieal Studies In Philosophy, pe 26.

webs 12, 4. 1078b.
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4.
5.
6.
7.
8.

9.
10.
1l.

12.
13.
14.
15,
16.
17.

18. Taylor, Aneient Ideals, p. 373.
19' Dy » thit.. < I 7111, De 366.

20.

Ibia., 121,

representation. By plessure, we teanthe gbsence of pain

II, 29-31.

Ivid., IV. 33-34,
inid,

Ivid,,IV. 38-40.

Divniun Institutiones, I, 111, c. 111, pe. 364: Ses alsc
page o4 07 TheEB1S. ' ' !

Diogenes Lmertiug, X. 4«6,
331?. Imtita. Pe 364,

This has been interpreted as referring especially to the
pleasures of the fine arts. But perheps Ipleurus, suge
geets Diogenes, ia merely olting typleal examples of ine
tense plessures under the hcads of the four ssaneea-mtaatm
touch, sight, hearing.

Ibiﬁo. _Xo Te9,
Ibiﬁ... x: 136"139&
Intd,, X. 130-143.
$nia.

Diogenes Leaertius, 130-133: "When we eay that pleasure

e end and aln, we 40 not mean the pleasures of the
prodigal or the pleasure of sensunlity, as we are under-
atbood by soue through ignoranee, prejudlice, or wilful nis-

in the body and of trouble inthe soul, t is not an un~
broken guccession of drinking boute and Of revelry, not
sexual love, not the enjoyment of the fish and other del=
jeact ez of the luxuriocus table, wiich produce a pleasant
life; 1t is scber reasoning, searching out the grounds

of every cuoice and avoldance, and banishing tiose bellefs
through whieh the greatest tumults take possession of the
soul,

Diogenes laertius, II, 73-70.




»]l 38~

21
22

23.
24,
25,
26,

Sextup Fmpiricus, 200,

Diogz Laept,, 1I. 868-90: “igvever they ingdst that boldly
pleasires are far better than mental pleasures, and bodily
pains far worse than mental paine, and thatthis !z the
reason why the of fenders mre punished with the former."”
Ibia,

Ibid,, 84-90.

Ibid,. 4 90.
Div, Instit,, c. viii, D 366,

2%7. :bmg. Pe 370,

28,

Diog, Laert., VII. 86-83.
83-86: "An animal's first impulse, say the Stoles,

29, ibia,
1s tomerds self-preservation, because nature from the ou-t

20.
31.
32,
53,
34.
35.
36.
37,
38,
39,
40,
a.

sot endars 1t to itcelf, ss Chrysippus affirms in the first
foor o Vs rork g fode e vt oy The e
conscicusness thereof."

Inta,

Ibid,, 8.

Idis,, 87.

Diogenee of Seleucio, the Stolog.

Diog. Laert., VII, B8-90.

Ethies, IX. 94l.

Ibid., I. 1, 1~-i1.

Ivsa,, I, 1, tii-iv,

Ve 3133

D;v; Inetite, pPs 368, See noté 18, Pt. 1, chap. l.
Diogenes Laertius, VII, 164-166.

Div, Insitt,, p. 3683, See also page 39 of Thesis.
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42, Ibid,, pe 380: "The chief good is that waleh 13 unvary- L
Inz B always the same (quod sinmile sit, et 1dem semnper)s

43, Timmeus, 473.
44, Philebus, 20E,
45+ Xenophon, &slemombilm,_ 111, 9, 14.
46. Ibid., iv. 6.

47. Dive Instit., p. 382,

48, Div. Ineti‘b.l De 38 .
49. inta., p. 371,

50, Diogenes ILaertius, II. 6~12,.

51, Ibid., 10.

52, Ibida, 7.

58, _1vid,, 11.

S B e ST e e
of negleeting it. His answer was simply: "Why, then, do
you not look after it."

66, Dive. Instit., p, 380.

56, Diogenes Laertius, II. 105-107.

§7, Dive, Instit,, pp. 598-399, See also page 43 of Thesis,

58, Diog. lasert., £. 13l.

59, Ibtd,

60, Ibid., X, 133,

61, Ibid,, X. 134-135.

62, Ibid., X. 127,

63, Ibid.

64. See pages 47 anl 48 of Thesis.
65. See note 30 of Ch&})tﬁl‘ IV, Pt. 1,
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66,
67,

Biega,Laertf, Le 63-6B.

Dive Inotit., ps 412: "Hot to be born is by far the bect
ﬁ'ﬁiﬁg, and not to £all upon these rooks of life. But the
next best thing is, 4f you have been born, to die as soon

. a8 poenible, anl to flee from the violence of fortuen as

68,

€9,

1.
Ze
Be

4.
Se

6.

7e
8.
9.
10.
1l.
1z,

fron a aonflagration.”

The Gx-aeka, ag we have alresady noted, looked upon all
other nrtions as barbarians, rmaning thereby, forsigners,

Div, In&tit.' Phe 4129413,

Chapter II,

Dive Instit., p. 419,
Ibid., p. 421,

Dlog. Laert., VIII. 29-32, "Phe soul of auan, saye Pythape-
orag, "is divided into three parts, intelligence, reason,
and passion. Intelligense and passion nre possessed by
other animale as well, but reamoen by man alone, HReasm
ig immertal, all else is uortal.”

"The acul {8 mortal, since, born with the bddy, it muset
nesceszarily dle with 1t."

"Phe soul i3 not bom with the boldy but introduced into
it, and it migrates from one body to another."”

Laotantiue here hes refevemce to Cleanthes, Chrysippus,
7eny, EZmpedoales, and Demperitus. For n brief desorip-

tion of thelr deaths, refer back to page 49 of Thesis,
and notee, 38, 39, 41 of Chapter I¥, Pt. 1. .

Div, Instit,, v. 407.
Ibi&;. pe 409,
ivid,, pe 408,

See note 49 of Ch. IV, Pt. 1.

Dive Instit,, p. 411,

Ibid., p. 420.
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