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CHAPTER I
INTRODUCTION

If Wordsworth's importance as a man and a poet could be
gauged by the number and the length of the controversies he has
occasioned, he would doubtless deserve the first rank among

English poets. Ever since the publigation of his Lyrical Ballads

(1797) he and his poetry have been in turn questioned and

defended on five main counts. Dating from Coleridge's Biographia
Literaria down to the present time, Wordsworth's poetic éiyle,
his critical principles, his personal character, his polities,
and, lastly, his phllosophy have found varyling and, often,
heated interpretations, pro and con, 1in innumerable critical
essays and books. If any literary figure has drawn to him a
most devoted and articulate following, Wordsworth 1s the man;
If any has occasioned detarmine& and even virulent opposition,
[Wordsworth has done so. Indeed,.ﬁhekcamplex grounds and the
ardor of the disputes have, in general, mg@e the truth about

Waordsworth difficult to arrive at.

However, not all the 1ssues that soncern Wordsworth and
lhis poetry are as lively today as they once were. The arguments,

for example, over Wordsworth's poetic style and eritical prin-

rciples, occasioned by the appearance of the Lyrical Ballads, by
1l
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his famous preface to the second edition of these poemnd’” (1800),
and by The Excursion (1814), are doubtless a thing of the past.

They were judged and largely lald to rest by Coleridge, and
later oritics like Matthew Arnold, Walter Pater, and James
Russell Lowell have supplemented Coleridge's work. Moreover,
the disputes over Wordsworthts personal character and the polit-
1cal position of his later years, which arose in Wordsworth's
own day under the attacks of Jeffrey, Byron, Haslitt, Landor,
and others, while not infrequently echoed today, have tp some
extent lost their violence. The excellent and, in many ways,
balanced studies of Wordsworthfs life by E. Legouls, G. M. Harpey,
€. H. Herford, E. Batho, and A. V. Dicey have done much to pre-
sent an objective, sympathetic, and favorable picture of Words~
worth. A fifth font for dispute, however, the interpretation of
Wordsworth's philosophy and,especially_thg philosophy of his

early poetry, remains as lively an issue as ever.

In a sense the question of Wordsworth's philosophy is the
most important question ralsed regarding Wordsworth. The inter-
pretation of Wordsworth's thought looms the larger, because his
thought has a paramount bearing on the understanding of his
poetry. Wordsworth indeed has justly been called the "most
rhilosophical of all éur great poets.”l Further, the |

1er. George McLean Harper, William Wordsworth, Charles Serib-
ner's Sons, New York, 1916, £ vol., 1, &; also Ernest Bernbaum,
Guide and Anthology of Romanticism, vol. I, Guide Thro the
RomantIc Movement, Thomas Nelson and Sons, New York, s 1314
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interpretation of Wordsworth's early philosophy~deternfnes in
some measure the validity, from the aspect of content, of his
greatest poetry.2 A conclusive treatment(of Wordaworth's phi-
1osophy, thus far absent in critical efforts, stands to affect

in a sense his position in English poetry.®

Specifically, the issue regarding Wordsworth's phllosophy

grises in his early poetry from the nature of the relationship

2 Most erities, with H. W. Garrod, fix the years from 1797 to
1807 as the period of Wordsworth's most significant inspira-
tion. During these years were written the Lyrical Ballads
and most of Wordsworth's nature poetry, and notably TInEern
Abbey (1798), The Prelude (1805 version), the Ode To

), and the ode On Intimations of Immortallfy TIBB3 %
On these works and the poetry of this perlod WOrgaworth's
position in English poetry 1s mainly predicated.

3 A recent treatment contains the statement that "there has
been no thorough study of Wordsworth's phllosophy. . . we
have failed as yet to produce any study of Wordsworth's phi-
losophy that is both complete and objective.™ (M. E. Burton,
The One Wordsworth, University of North Carolina Press,
Chapel HIII, 194%Z, 24-5.) The statement if largely true.
Nearly all studies of Wordsworth's philosophy touch it
incidentally. Most treatments stumble on the fact that his
thought 1s contradictory. 1In consequence, the construction
of a verdict from individual lines in Wordsworth's poetry
1s exposed to the fallacy of partial selection. The latter
error has been latent in many efforts at an ultimate criti-
cism of Wordsworth. The ourrent approach, recognizing the
contradictory tendencles of Wordsworth's thought, is a
cautious withdrawal from any ultimate view, in favor of
indicating main tendencies in his poetry.
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Wordsworth claimed between man, nature, and God.4 The”problem
of Wordsworth's philosophy has a religious aspect, insofar as
Wordswortﬁ's early work proposes a kind of natural religlon
characterized by mystic insight into the profounder meanings of
the universe about us. It has acute philosophical interest,

since Wordsworth's system supposes a radigal theory of mind and

4 Regarding the philosophy of Wordsworthts later years, there
has not been much question. It 1s generally taken to have
been conservative and dominently orthodox from the point of
view of religion. From 1808 on, Wordsworth was a regular
church-goer. The Wordsworth of The Excursion and especially
The Ecclesiastical Sonnets (1819) was an Anglican, his poetry
and thought colored by the imagery, sympathies, and beliefs
of a Christian, though liberal, faith.

Evidence, however, of a contrary inspiration for the years
preceding 1808 has posed the problem of the "two Wordsworths.®
The publication in 1926 of the 1805 version of The Prelude
has substantiated the antecedent opinion of Harper and some
earlier critics that Wordsworth's thought enjoyed, in point
of political, religious, and philosophical convictions, two
separate phases: an early and more radical phase as opposed
to a later conservative and orthodox period. On the evidence
of his poetry in general and on the basis of the substantial
modifications of sympathy and 1dea found in the later 1839
version of The Prelude (published in 1850 and included in all
standard edItions of Wordsworth's works), most crities now
accept the existence of the "two Wordsworths.®™ Thus: Bradley,
Harper, Garrod, Herford, de Selincourt, Gingerich, Fausset,
Rader, and Read.

Two recent treatments of the question, howsever, The Later
Wordsworth, by Miss E. C. Batho (The MacMillan Company, New
York, 1953) and Miss Burton's book, take exception to the

ma jority view. Miss Batho argues for one picture of Words-
worth, prediscating a consistent orthodoxy and conservatism

in politics, religion, and thought, of the early and later
years. Miss Burton, on the other hand, insists on Words-
worth's consistent radicalism throughout his life.

As a matter of faoct, there is even question whether Words-
worth's early period itself is entirely consistent. Among
others, Gingerich, de Selincourt, Rader, Dunn, and Beach
discern a change in Wordsworth's opinion between the writing
of Tintern Abbey and the completion of The Prelude. They




5
a cosmologYy, in bent naturalistic, characterized by th¥ "unity
of all." One question is,‘to what extent is Wordsworth's mys-
ticism compatible with Christian asceticism? The really funda-
mental question is, does Wordsworth's early system imply

panthelsm?

As of today, the question turns mainly upon the inter-
pretation of Wordsworth's great autoblographical poem, The
Prelude, in its original or 1805 version.® This poem de Seline-
court has called "the essential 1living document for the inter-
pretation of Wordsworth's life and poetry."€® Picturing the
growth of Wordsworth's mind up to 1797 and the sum of his con-

victions in 1805, The Prelude 1s an elaborate and somewhat sys-

tematic statement of Wordéworth's~eargy}thought. Of importance,

too, are other poems, among them Tintern Abbey, some lines of
which especially occasion the charge of pantheism, and the so-
called "Fragment®™ of The Recluse (1799-1800)--perhaps the best

statement in brief of Wordsworth's philosophical intentions.
The supreme value of The Prelude lie; 1nythe opportunity it

affords for a reconstruction of Wordsworth's philosoﬁhical

tend to interpret Wordsworth's mind in 1798 as leaning more
or less to outright pantheism, but by 1805 inclining to a
qualified theism.

5 w. Wordsworth, The Prelude, or Growth of a Poet's Mind (Text
of 1805), edited Irom the manuscripts by Ernest de Selincourt,
Oxford University Press, London, 1926, reprinted in condensed
edition in 1933. Unless otherwise noted, this text is used
throughout the thesis.

€ Ibid., ix.. )
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P
gyatem.7 This opportunity has perhaps existed only since the
appearance of de Selincourt's work. Because de Selincourt's
Prelude offers new and more forthright evidence, the question of
rro >

of Wordsworth's early philosophy has today an altered basis and

6

|7 The reliability of The Prelude (1839 version) as strictly

representative of Wordsworth's mind at the age of thirty-five
is open to large question. Wordsworth'!s modification of his
original radical faith seems clear on the basis of de Selin-
court!s variorum edition of the flve separate menuscripts of
The Prelude. The 1839 manuscript portrays, not the young Words-
worth (1797-1805), but the elderly Wordsworth whose religion,
thought, and politics had considerably altered &ubing the
thirty-five years between the writing of the original and final
manuscripts. In consequence of the changes Wordsworth intro-
duced into successive manuscripts of the poem, The Prelude in
the original or 1805 version probably should be acknowledged
a8 the more authentic statement of Wordsworth'!s position in
1805. With the view the recent treatments by Herford, Rader,
Dunn, Fausset, and Beach agree. Joseph Beach remarks:

In attempting to reconstruct Wordsworth's views in the

period covered by "The Prelude,®™ it is obvious that we

should prefer the testimony of the earlier version to

that of the revision, made at a time when the poet,

turned orthodox and conformist, was anxious not to of-

fend the sensibilitles of the faithful. (The Concept of

Nature in Nineteenth-Century English Poetry, The Nachillan

Company, New York, 1936, o)
In the same strain Melvin M. Rader writes:

Untll recently the philosophy of the earlier Wordsworth

was misrepresented by a late version of The Prelude. But

now we have the early manuscripts which place thelr

author in a true light. He consequently seems a bolder

and less ambiguous thinker. His mystical excitement 1is

more evident. His early animism and panthelsm are

revealed far more completely. YThe Presiding Ideas in

Wordsworth's Poetry, University of Washington Press,

Seattle, 1041, 121.)
Whether, from the point of view of a system of thought and
religion the early position was a better, more defensible one,
is a matter that may be overlooked, as likewise the issue that
the later version was better poetry. The point to msaske is
that the early version beyond reasonable doubt represents Words
worth's mind in 1805. As such, it interprets all Wordsworth's
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a likely chance for conclusive solution. The present Suthor,
however, has yet to see among the critics any systematic effort
to use 1ts resources to explain Wordswortht!s thought on a truly

philosophical basis.

It will be well here to make more specific the origins
of the discussion relative to pantheism in Wordsworth. In gen-
eral, this problem turns on the interpretation of Wordsworth's
mysticism and the doctrine of divine immanence found in The
Prelude. The critics! analysis of this poem and the much
shorter piece, Tintern Abbey, leads them to admit a decided

mystical or transcendental tendency 1s evident 1n Wordsworth's
approach to nature and ;o God. The term mystical, to be Qure,
enjoys several meanings. In general, 'mystic! describes a fac-
ulty of the mind, immediate and intuitive, which enjoys as its
object something higher and more mysterious than the everyday
realities about us. As understood outside scholastic philosophy
and applied to Wordsworth by the critics, mystical experience
so-called has its basis in the mind's natural activity, the min&
being supposed to have in certaln circumstances and in certein
extraordinary people an innate power to part the veil of ordina-
ry‘experiende and arrive at something beyond. In a locose sense,
the mystical experience merely connotes some undefined but viviJ

apprehension of the mysterious or exalted. In the strict sense,

early poetry, and 1s the essentisl document for examining his
early philosophy.
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the real object of mystical experience is the Deity, affrived at
interiorily in a sensible or intellectual way. Now, it is this
strict sense of the term that crities use in alluding to the
mysticism in Wordsworth's poetry, since in Wordsworth's account
of transcendental experience he seems to propose an actual intu-
ition of the divine in the l1life of nature and of the soul. He
assumed to enjoy some kind of immediate lImowledge of nature and
of God‘beyond the ordinary range of human experience. In the
words of Emile Legouls:

For Wordsworth reality possesses the power of
melting away, of becoming spiritualiged until
the poet obtains at least a glimpse of the
ideal world. . .the poet no longer merely
believes in God; he sees Him. For‘him the
universe becomes, as it were, the transparent
veil of divinity. The sound of the world,is;
in a magner, God's voice perceptidble to the
senses,

Joseph Beach alludes to the same mystical tendency:

« o «in The Prelude and elsewhere the imagina-
tion is consldered as something more than a
mere aesthetlic faculty, rather as a spiritual
faculty that enables its possessor to "see
into the 1life of things,™ to intuit essential
truth. . .There was always a touch of the mys-
tical about (Wordsworth's) concept of nature,
as if it were something directly intuited.8

Now, natural mysticlism always implies some kind of divine imma-

nence as 2 means for attaining the intultive experience of God,

7 Emile Legouis, The Early Life of Willism Wordaworth, 1770-1798,
A Study of ¥The Prelude,” trans. by J. W. Matthews, J. M. Dent
and Co., London, 1897, 448466.

8 Beach, 151, 199.
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and no less in Wordsworth than in the mystical philosofhy of the
ancient Neo-Platonists or of contemporary thinkers. And most
eritics--probably all critics--discern a doctrine of divine
smmanence in Wordsworth's system. Thus, Wordsworth's notlion of
God implies the immanent or indwelling presence of God in nature
and in the soul. An equivalent idea is found in Spinoza, "God
is the indwelling and not the transient cause of all thingé.'g
In Wordsworth'!s conception, God is somehow to be identified with
nature and man, is intimately present to them, not as their
extrinsic cause, but intrinsically as their spirit and 1life.
Among the crities, Solomon F. Gingerich a:firma:

Wordsworth is the most modern of moderns in

his constant insistence on the principle of

immanences God is not an absentee Beéing in

relation to_his Universe-~He is in nature

- and in man. o |

Wordswortht's preference for an 1mmanenp‘D§ity 1s likewise noted
by Dean Inge:

The presence of the Divine in and behind Nature

was. . .intimately felt by Wordsworth. . .

When his inspiration was at its height, he

really saw and felt what he afterwards remem-

bered and tried to revive--the presence of
the 1living soul of the world.ll

9 Ethic, pt. 1, prop. xviii.
O Solomon F. Gingerich, Essays in the Romantlc Poets, The Mac-~
11 Millan Compeny, New York, i§217 I77.
William R. Inge, The Platonic Tradition in English Relligious
Thought, Longmaﬁa, Green and O&I;fﬂbndoﬁ?'IﬁE%T’ﬁS.
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Melvin Rader remarks that "Wordsworth. . .maintained a¢bias from
first to last against an abasentee God."1% Emile Legouis pro-

poses this Smmanent, even pantheistic iiew of Wordswortht's mys-

tical experience:

When sensation has reached its utmost inten-
sity, there remains in the whole universe but
one life, one being, one reality, of which we
cannot say whether it is an infinite develop-
ment of ourselves, or an infinite in which we
are absorbed.ld '

For scholastic philosophers, some kind of pantheism voul&
seem to follow on the score either of Wordasworth's mysticism or
of his notion of immenence, owing to the intimacy of God!'s
presence which both notions posit. Of one form of immanence--
the vitel immanence of the Modernistse-the Church has tﬁis to

say:

e« o ot0 Panthelsm pure and simple that other
doctrine of the divine immanence leads direct-
ly. For this is the question we ask: Does
or does not this immanence leave God distinot
from man? If it does, In what does it differ
from the Catholic doctrine of external rev-
elation? If it does not, it is Pantheism.
Now the doctrine of immanence in the Modern-
ist acceptation holds and professes that -
every phnomenon of conscience proceeds from
man as man. The rigorous conclusion of this
is the ide§21ty of man with God, which means
Pantheism.

12 Rader, 128.

13 regouis, 455.

14 Eneyelical of Pius X, Pascendi Dominiei gregis, 1907, as
quoted in God and Reason, by Willlam J. osnan, S8.J., Ford-
ham University Press, New York, 1924, 45.
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wordsworth's doctrine of divine immanence, being based<on an
anti-intellectual theory of mind, is an anticipation of the
principles of Modernism, hence subject to the criticism above.
It seems, moreover, to derive as well from the type of divine
4mmanence proposed in various forms by the ancient Keo~Platonist+
and their eighteenth~century followers, and by Bmuno, Boehme,
and Spinoza--all pantheists. Hence, for those who admit the
principles of scholastic philosophy Wordsworth's thought would
tend to pantheism. The oritics of Wordsworth, however, have in
general little connectlion with the principles of scholastic
thought, and their cocriticism inclines to be unorthodox from the
scholastic point of view. An investigation of their findings

reveals a complex division of opinion,

Nineteenthecentury criticism was offered on a different
basis than that proposed in recent years. It had available
neither the first draft of The Prelude nor the accumulated bio=-

graphical evidence supporting the thesis of an earlier, more
radical Wordsworth. Its scales, therefore, were more heavily
welghted in favor of a theistic interpretation by appeal to the
Christian phraseology and spirit of The Prelude, as critics knew

it, as well as by appeal to the well-known orthodoxy of Words-
worth's later years. " This may account for the verdict of theism
which the early studies of Shairp, Brooke, Strong, Dean Inge,

and Sneath have rendered. Recent interpretations of Wordsworth

by Patton, Batho, and Sherwood are in line with this older
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nineteenth-century tradition in criticism. Here may b8 quoted
some few examples of the early critical view. E. Hershey
sneath defends Wordsworth from the charge of pantheism, saying:

Instead of an all-engulfing Pantheism he
teaches the transcendence of God, while, at
the same time, predicating his immanence--
preserving, howerer, the reality and indi-
viduality of God, things, and finite spirits,
affirming their Intimate relationship in a
spiritual kingdom, and the gracious and
beneficent ministry of the Spirit in things
to the Spirit in Man. His is the Theist's
falth in a spiritual universe, which our
Poet affirms with his whole mind and heart,
and with which his poetry of Nature throbs.1S

Likewise Professor Shairp:

The supposition that Wordsworth ever main-

"~ tained a Pantheistie philosophy, ever held
a deliberate theory of the Divine Being as
impersonal, 1s contradicted both by many an
express declaration of his own and by what
is known of his life. But it is none the
less true that, though he never held the
Pantheistic dooctrine, the presénce of nature,
when he was in the heyday of imagination,
stirred in him what is called the Panthe- 16
istle feeling in 4its highest and purest form."

Mr. Brooke maintains that Wordsworth, viewing external nature .-
as an active principle, gave this principle a personality,
which was "the poetid interpretation of an actual Being, the
form which the post glves to the living Spirit of God in the

15 E. Hershey Sneath, Wordsworth: Poet of Nature and Poet of
Man, Ginn and Company, Boston, 1912, 301. —

16 J.7C. shairp, Studles in Poetry and Philosophy, Hurd and
Houghton, New York, 1872, &4.
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outward world, 1in order that he may possess a metaphysfcal
thought as a subject for his work as an artist."l? He says:

It may be the fashion to call this panthelstic,
but it is the true and necessary pantheism
which affirms God in all, and all by Him,

~ but which does not affirm that the All in-
cludes the whole of God. It is true a cer-
tain amount of what 1s called the personal-
ity of God seems to sllp away from Words-
worth when he speaks of God being in Nature;
but we must separate, in speaking of his
theology, his idea of God in relation to man,
which he conceived of as distinetly a per-
sonal relation, from his idea of God in
relation to Nature, which he could not con-
ceive of as an absolutely personal relation.
e « «(Wordsworth) would probably have said
that the personality of God in reference to
Nature consisted in God's consciousness of
Himself at every moment of time in every
part, as well as in the whole of the uni-
verse. . .But as this is s metaphysical and
not a poetic thought, and as Wordsworth
wanted a thought which he could use poeti-
cally, he transferred this idea of God,
realising His personality in the whole of the
universe, to an actual person_whom he creates,
to a Being whom he terms God.l8

We see that each of these crities édmits there is a pan-
ttheisttc tone or spirit in Wordsworth's thought. His is an
immanent Delty, but this immanence they propose to save from
striet pantheism by emphasiiing the transcendency of the imma-

nent Divinity. Miss Sherwood remarks that "Wordsworth achlieves

'the synthesis of transcendence and immanence! which, as

17 Stopford Brooke, Theology in the English Poets, E.P. Dutton,

1915, 79.
18 1b1d., 80-81.
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Windelband says, 1s sought by Plotinus."lg She elsewhdre says:

The consclousness in Tintern of the immanence
of the divine, "a motTon and a spirit" that
®rolls through all things™ is no denial of
transcendence. . .but suggests a more quick
and vital way of drawing near the power im-
pellings all things. . . .Belief 1n the per-
sonality of this immanent and transcendent
power was, from first to lagf, a fundamental
part of Wordsworth's faith.<0

Ultimately, these critics propose a theism for Wordsworth in the

attenuated modern sense, both for the later as well as early

years:
It 18 asserted without any hesitatiqn that the
"orthodoxy® of his later years was & natural
growth from the orthodoxy of his youth, and that
neither depended on a rigid interpretation and
acceptance of a small and limiting set of the-
ological propositions.2l

But whethbr this "theistic"immanence they propose 1s not the

pantheistic immanence of Plotinus, Boehme, and Spinoza, 1s

highly questionable.

However, there is also present-day opinion in favor of
Wordsworth's early theism. With the evidence of the 1805 ver-

sion of The Prelude before them, some contemporary critics

8till find the early Wordsworth fheistic, at least, at the time

he wrote the concluding books of this poem. We\say 'tat least,'!

19 Margaret Sherwood, Undercurrents of Influence in English
%gmantic Poetry, Harvard University Press, Cambridge, 1034,
Y.
20 Ibld., 152-3. Italics here, as elsewhere throughout the the=-
21 sls, my own.
Batho, 265.
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for there is a growing body of opinion that Wordaworth*was vefy
pnearly, 1f not actually, an out-and-out pantheist at the time

of the writing of Tintern Abbey. Thus, de Selincourt, Rader,

punn, and Beach believe that Wordsworth, when he composed

rintern Abbey, was a proponent of outright naturalism and that
subsequently he suffered a change of heart in the direction of
a qualified theism. The Prelude itself, they consider, was

orientated to conform with Wordswortht's changed convictions. The
evidence for the change 1s found in not a few assertions of the

transcendent, personal, and provident nature of.God in the lat-

ter poem. As for the state of Wordsworth's mind at the writing

of Tintern Abbey Joseph Beach warns us:

« « .even the testimony of the original ver-
sion ofiThe Prelude) must be accepted with caus~
tion. AT bu e rirst two books of The
Prelude were composed in 1804 and 1805, sube
sequent to the period of his 1ife of which the
poem treats. His biographers are &ll agreed
that his opinions had undergone very great
changes in the interval, and in the judgment
of his later biographers, he was inclined to
color the record of earlier times with views
whish he entertained at the time of writing.
So that we cannot be confident that hils con-
ception of nature in Tintern Abbey is identi-
cal with that in The Frelude-- the earlier
poem should be read in the light of the expli-
citly theistic tone of many passages in the
later one. There is no reason to suppose that
Wordsworth, in his moments of extremest unorthos=
doxy, was positively unreligious, or still less
- athelstical. And yet 1t is not improbable that
in Tintern Abbey the absence of direct refer-
ence to the deity i1s symptomatic of a 1ean1ng
towards a qualified naturalism,.22

22 Beach, 1l16.
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Rader believes "His early animism and panthelism are revealed

rar more completely® in the 1805 version of The Prelude. For

this second group of oritics, then, the problem of Wordsworth's
early thought involves a distinction based on the premise that
his ideas underwent a change or development even 1ln the early

period from naturalism to theism.

The present writer would break in here with a plea for
clarification. Throughout the general body of criticism touch-
ing on Wordsworth's thought, the ecritics fail to make evident
whether they are dealing with Wordsworth's personal convictions
or with his objective system, when they pronounce that his
thought is theistie¢ or panthelstic. A distinction is possible
here and, indeed, must be made, and paradoxically I believe
that a large element of the contradiction that surrounds the
problem disappears if we insist that Wordaworth'!s personal con=
victions and the trend of his system are themselves contradic-
tory. The assumption of divine immanence which founds Words-
worth's mystical view of nature and the soul 1s strongly panthe-

istic. On the other hand, Wordsworth insists in The Prelude on

the personal, transcendent, and provident nature of the Divinity;
this is theism., In the final book of this poem he explicitly
admits his former pantheism, hence his personal econvictions were
at that time thelstic. Now the critics do not discriminate

between Wordsworth'!s convictions and the contrary import of his

system as they shoﬁld. What de Selincourt, Rader, Dunn, and
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Beach mean to say i1s that Wordsworth at the time of ‘thé’ writing

of The Prelude was personally convinced of the truth of theism,
not so formerly. On éhe other hand, Herford, Elton, Burton,

and Read, who interpret Wordsworth!s thought as panthelistic, are
really concerned with his objective doctrine. Elton terms

Wordsworth the "vatis sacer of Pantheiam.'23 Herford refers to

the panthelsm present in Tintern Abbey and The Pralude.24 Read

calls "frankly pantheistio" the relationship between Wordsworth
and nature described in the latter poom.25 Do‘the two groups

of critics contradict each other's position? By no means, for
the interpretations of each side actually cohcern different as-
pects of the problem of interpreting Wordsworth's thought, Yet,
for fallure to distinguish the subjective and objective aspects
of Wordsworth's thought, they have the impression themselves
and, furthermore, give the impression that their positions are

matually opposed.

The problem of Wordsworth's early thought is, of course,
complex, owing to both the variant data of the two versions of

The Prelude and the probability that Wordsworth at one or more

periods changed his mind. But it need not be made so complex

23

Oliver Elton, A Survey of EBnglish literature, The MacMillan

5y COmpERY, New Y'rE, I§¥2 17, 59.

4 c. H. Herford, Wordarorth, E. P. Dutton and Company, New York,

25 1930, 228.
Herbert Read, Wordsworth, Jonathan Cape and Harrison Smith,
New York, 1931,
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as Gingerich, for example; considers it to be. With rfgard to
any ultimate judgment about Wordsworth's ultimate philosophy,
Gingerich indeed throws up his hands, maintalining:

Wordsworth cannot be put into any one formula,

and the truth about him has been beclouded by

the efforts of critics to do so, to make him,

for instance, a Pantheist (Elton), or an Asso-

clationist (Beatty), or a Philosophic Sensa-

tionalist (Garrod),--to cite but a few examples

of recent oritics. The growth of Wordsworth's

mind, instead of being simple, as is usually

supposed, is extraordinarily complex. . .Per-

haps the best that can be done is to trace the

malin tendencles as manlifested in his works

chronologically.26
The view, it would seem, is extreme. Wordsworth'!s thought can
be interpreted in an ultimate sense. But we must keep in mind
precisely what we are trying to investigate. This is a pre- .
requisite to any interpretation of Wordsworth's phllosophy.
This, however, the various criticisms of Wordsworth have, in no
case, doné. Because his critics have approached Wordsworth's
thought without care to clarify in thelr own minds the precise
aspect of his thought they mean to treat--subjective or objec-
tive~--they are at logger-heads over the ultimate interpretation
of Wordsworth'!s philosophy, and the controversy, as of the

present, seems overwhelmed with contradietions.

The view that Wordsworth had no great insight into, and
grasp of, ultimate philosophical postulates, inasmuch as he

falled to recognize the contradiction between his own mind and

26 Gingerich, 138.




19

-«
ghe objective trend of his teaching in The Prelude, should not

pe consldered startling. Most of his ceritics, in faoct, will
agdmit that Wordsworth had no philosophy in the strict sense of
the term. Joseph Beach says brlefly, "Wordsworth was not a
philosopher.‘27 And the opinion of John Morley was that "it is
pest to be entlirely sceptical as to the exlistence of ayatém and
ordered philosophy in Wordsworth."28 a system of i1deas, it is
true, definitely underlay Wordsworth's thought, but this system
Wordsworth did not arrive at by any philosophlical method. The
truth of his metaphysics was the object of Wordsworth's faith,
not his reason; its evidence, his intuitions, rather than objéc-
tive arguments. As de Selincourt says: ¥His faith was a pas-
sionate intuition of God present in the Universe and in the
mind of man; his philosophy no more than the struggle of his

#29 pather than speak of Wordsworth's

reason to account for 1it.
philosophy, we should perhaps speak of his faith, for ultimately
faith and intultion, not reason and premises, seem to have been N

the basis of the synthesls Wordsworth proposed.

However, if Wordsworth can be charged with amateurism in
philosophy, so may the great majority of his critics, unless
we are to say that their fallure to relate Wordsworth's mystigiam

27 Joseph W. Beach, "Expostulation and Reply,” PMLA, XL (1925),
347, »

28 John Morley (ed.), The Complete Poetical Works of Wordsworth,

gg Crowell, New York, 1888, Introd., 14.

9 de Selincourt, Introd., xxxiv.
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and inmmanence to panthelism stems from thelir sympathies'%ith the
relaxed theistic notions of contemporary philosophy. 1In the
scholastic view Wordsworth's fundamental pantheism is clear-cut.
For present-day critics Wordsworth's immanent Divinity seems in
no contradiction with theistic conceptions, Perhaps this is
because they have a different understanding of thqiem. Their
theism poses a God, not necessarily transcendent and personal,
put rather immanent in and organic with the world. For scho-
lastic philosophers this conception of God is tantamount to
penthelsm. For modern philosophers and modern critics it may
be theism of a kind, seeing that the vital and immanent concep-
tion of the Deity avolds the implications of sheer material-
istic monism, which last alone they consider pantheism. For
some, it seems enough to save the transcendency of God to
assert, as does Stopford Brooke, that the view "which affirms

God in all, and all by him. . .does not affirm that the All

includes the whole of 30d."%% In the scholastic view, however,

"the unity of all"=-Ged, the universe, man--which Wordsworth
proposes 1s pantheism, however nicely the critics attempt to
extenuate its meaning., The proposition which many critics will
not admite~that immanence and transcendence are contradictories

~--founds the conclusions of the present thesis,

Leaving the opinions of the critics, the writer will

50 Brooke, 79.




yjndicate here the intentions and method of the thesis. “It is
jntended in the thesis to make an independent study of The
Prelude with the view of establlishing the objective force of
the religious philosophy which this poem sets forth. The the-
sis will consider the nature of Wordsworth's mysticism and the
form of divine immanence he proposes with the object of deter-
mining whether Wordsworth's sjstem does or does not imply
Wordsworth's fundamental pgntheiam. The principles to be ap-
plied to the interpretation of Wordsworth's thought will be
those of scholastic phllosophy. Since Wordsworth's mysticlam
and immanence remain a constant in the philosophy proposed both

in Tintern Abbey and The Prelude-«all the critics admit thise-

any conclusions we derive about them will apply over the gen-
eral perlod 1798-1806. However, the probabllity is that The
Prelude marked a change in Wordsworth's mind in the direction
of a personal conviction of theism, although his fundamental
system remained, as before, pantheistle. The e¥deance for this
change will be related in the chapter of the thesis which deals
explicitly with the problem of panthaism in Wordsworth.

The reasons are perhaps evident why this writer chooses
to make a positive approach, considering Wordsworth'!s thought
directly, rather than a negative one via the critics. To begin
with, while much of the matter of the oritics is discerning and

scholarly and some treatments (those of Rader and Beach, for




22
.xample) are excellent, the assumptions vhich the oritfcs tend
to entertain in questions of religion and philosophy make thelir
opinions in general unreliable. Matters in point are their
1008e definition of thelsm, and their sympathies toward the
highly questionable ideas of religion current today. Anyone
running through the critical literature on Wordsworth's phi-
10sophy finds ideas accepted as axiomatic which scholastic
philosophy and Catholic theoclogy would deny or gravely distin-
guish. Regarded as self-evident, for example, by any number of
eritics is the validity of natural mysticlism as a faculty for
metaphysical and feligious truths. The wholly experiential and
subjective character of religion is hardly questioned. Similar--
ly with other propositions: there is no supernatural order;
religlous experience is essentlally an experience of the feel-
ings; God 1s immanent in natﬁre and in man; man partakes of the
divine nature as a natural consequence of his psychological
structure. When then'the various critics profess to treat of
religion and philosophy in Wordsworth'!s poetry, such assump=
tions as these must largely vitiate the value of the critics'

opinions, at least for readers having a more orthodox scholastic

or Catholic viewpoint.

A further reason for an independent approach appears in
the fact that to this writer's kmowledge scholaatic thought has

never' been applied to the criticism of Wordsworth's principles.
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In proposing to interpret Wordsworth's thought in the fight of
gcholastic philosophy, there is hope of achleving an 1hter—
pretation of Wordsworth that will satisfy by its clarity of
definition and by the soundness of its principles of criticism.
Moreover, the distinction of Wordsworth's subjective understand-
ing versus the objectlve force of his principles should make
for & precision of treatment and argument in the thesls which

has hitherto been lacking in ceritical efforts.

With regard to the treatments of Herford, Elton, Burton,
and Read, all of whom render a verdict of pantheism for Words-
worth!s early thought, it should be remarked in each case that
no formal arguments are given in support of the interpretation.
Rather Elton and Read dismiss the question in a paragraph, and
Herford 1is s;tisfied with a few allusions to Tintern Abbey.

Miss Burton, for her part, demonstrates a viewpoint remarkable
for its lack of basic information. I quote:

We now know that for Wordsworth, God, and
Nature, the Supreme Power, the right Reason
are oné. . .His expansion of thls pantheistiec,
this transcendental concept of mind and soul

is not for him, and never hgs been, inimical
$o the Christlan rellgion.

All considered, it has been determined to develop Words-
worth's thought from its fundamentals up, without other than
incidental reference to the critiocs. Pursuant to this plan, the

initial chapter in the body of the thesis will deal with

52 Burton, 47-8.
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wordsworth's theory of the mind. Such a chapter is pefﬁaps
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necessary to develop the radical scope of Wordsworth's mystioism.
7t 1s mainly intended to deal with an objection in one instance
that Wordsworth's mysticlism i1s of the 'every-day,' harmless
variety and perfectly consonant with the full Christlan and even
catholic religlous tradition.33 After successive chapters on
wWordsworth's mysticlism, his doctrine of 1mhanence, and his pan-
theism, a final chapter will summarize the matter and conclusionﬂ

of the thesis.

The Prelude 1tself purports to give the history of the

growth of Wordsworth's mind over the first twenty-seven years
of his 1ife. However, the thesis 1is not concerned with the
development, as such, of Wordaworth's thought, but with the
mature conclusions which, as he felt, crowned that development

and which he affirmed in the final books of The Prelude.

Allowing for his change of opinion, which change did not affect
his system, these conclusions may be taken as informing Words-
worth's thought from 1787, the year of his recovery from the
moral crisis mentioned in the poem, up to the year 1805. Hence,
the period of Wordsworth's thought covered by the thesis; It is

true, many of the 1deas contained in The Prelude remained with

53 Cf. James V. McCummlaskey, Was Wordsworth a Pantheist? (thesis);

St. Louls University, 1938, 69. Nr. McCummlskey remarks:

« « o+the conclusion we are forced to draw from our consid-
eration of the poetry is that Wordsworth was never a pan-
theist or a mystic, 1.e., & naturalistic mystic. The only
mysticiem he ever experienced was. . .Everyday Mysticism.,”
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wordsworth throughout 1life. However, the years from 1798-1805
constitute the time of thelr grestest inspiration for Words-
worth; after 1805 these 1deas are, so it seems, affirmed with
less intensity or in modifled form.




CHAPTER II
WORDSWORTH!S THEORY OF THE MIND

Matthew Arnold in Essays in Criticism attempted to dis-
miss Wordsworth's philosophy and, hence, his most philosophiec
works, The Prelude and The Excursion, on the ground that the

thought underlying them was fundamentally unsound. In this
eonnection, Arnold sald of Wordsworth:

The Wordsworthians are apt to praise him for

the wrong things and to lay far too much

stress upon what they call his philosophy.

His poetry i1s the reality, his philosophy,

as far at least as it may put on the form

and habit of a sclentific system of thought,

and the more it puts them on-~-is the illu-

sion. S
Arnold here was giming primarily at Lesllie Stephen, who had
maintained that "Wordsworth's poetry 1s precious because his
philosophy 1is soﬁnd,‘ that "his ethical system is. . .distince
tive and capable of éxpoaition,”,and that "his poetry is
informed by ideas which fall spéntmneoualy into a sclentific

system of thought."?

The issue jolned between Arnold and Stephen has seen

1 Matthew Arnold, §saaza in Criticism, A. L. Burt Company,
New York, 1888, . |

2 Leslle Stephen, Hours in a8 Library, G. P. Putnam's 8ons, New
York, 1899, II, E70-3oT. ‘

26
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considerable dilscussion among eritics of recent date, #ith the

ponors, at least in welght of numbers, in favor of Stephen.
This would be most gratifying to Wordsworth, were he living,
for Wordsworth in his own words wished ®either to be considered
as & teachér or as nothing," and in his“philoaophy he reposed
his greatest hope that his poetry miéht 1ive.® He would have
been nothing short of horrified at Arnold's suggestion that h}s
best work lay in his short pleces, that he was chiefly a lyric
poet, and that his poetry ocould be apprecliated without refer-
ence to his philosophical convictions. To ignore Wordsworth's
ruling ideas is, indeed, to reduce him to the stature of a
trivial nature poet, to mistake his purpose, and to miss the
profound implications he aimed at in all, even the most seem-
ingly simple poetry that he wrote.4 This 1s not to imply, as
many crities do, that Wordsworth's philosophy is sound. Rather,
it is to insist with Bernbaum that Wordsworth's poetry cannot
be rightly understood unless his full intentions and his phi-
losophy are grasped.

Certalnly Wordsworth was a poet rather thah

a systematic phllosopher, l.e., he thought

in concrete pictures rather than in abstract

concepts; nevertheless he was in fact and in

intention, as Coleridge declared, a philos-

ophical poet poet--the greatest philosophi-
cal poet in our language--and in his maturity

3 William Enight (ed.), Memorials of Coleorton, Edinburgh, 1887,
II, 31, quoted in M. M. Hader's Preslding ldeas. . . See

In his correspondence Wordsworth asserted: "There is
scarcely any one of my poems which does not aim to direct

4




a particular system of ideas underlay his ¢

poetical works, which cannot be fully val-
ued without a lknowledge of that system,®

At least in his early years, the dominant ambition of

Wordsworth's l1life was to write a great philosophical.
| Then, last wish

My last and favomrite aspiration! then

I yearn towands some phllosophical Song

Of Truth that cherishes our daily 1life;

With meditations passion%te from deep

Recesses in man's heart. :
The idea for such a poem by Wordsworth was conceived in 1798,
first by Coleridge. The plan was, as Coleridge relates, that
"Wordsworth should assume the station of a man in mental repose,
one whose principles were made up, and so prepared to deliver
upon authority a system of philoaophy.'7 This system of philos-
ophy, so Wordsworth intended, was to be embodied in "a philos-
ophic Poem, containing views on Man, Nature, and Soeiety, and
to be entitled the 'Recluse.'™ It was to be, as Wordsworth
wrote, so comprehensive that:"™1 know not anything that will not

come within the scope of my plan.® Having, however, after

the attention to some moral sentiment, or to some general
principle, or law of thought, or of our intellectual consti-
tution.®™ Ibid., II, 12. . '

S Ernest Bernbaum, Guide Thro the Romantie Movement, Thomas
Nelson and Sons, New York, ?5%371{, I31-2.

6 Prelude, I, 228-234. \

7 Samuel T. Coleridge, Table Talk and Omniana, Oxford Univer=
sity Press, London, 1917, 138,
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initial enthusiasm some misgiv}ngs as to his éapacity for phi-
iesophic poetry, Wordsworth first undertook to review his own
aind and, as he says, "to examine hov_far Nature and Education
had qualified him for such employﬂent.’a The result was the
poem entitled The Prelude, or the Growth of a Poet'’s Mind. 1In

the event, the plan for the Recluse was'not fulfilled, but The
Prelude afifords a clear look at Wordsworth's intentions. The
Recluse was te'be a philosophical synthesis of a comprehensive
kind, its basis a sum total of philosophlical convictions novel
and-profound in thelir ultimate implications. However he arrived
at 1t and whatever its validity, Wordsworth's original faith,

on whiech hh meant to build the great phllosophical poem and

which he repeated agaln and again in The Prelude, proposes s
startling acsount of the innate power of the human mind.? His
conviction is that this faculty 1s capable of attalning in
transcendental fashion the most sublime truths. His firm trust
was that he had enjoyed communion with the mysteries of nature
(spelled with a capital N) and of the Deity indwelling in the

world and in man. Hence, he would teach men his secret.

8 ¢f, the Preface to The Excursion, 1814.

9 Herbert Read has called The Prelude "the greatest exaltation
of the mind of man that has ever been conceived."™ Herbert
Read, Wordsworth, Jonathan Capes, New York, 1930, 195.
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: e o« «yet to me I feel ¢

That an internal brightness is vouchsafed

That must not die, that must not pass away
b . .

Possessions have I that are solely mine,

Something within which yet 1s shared by none

I would impart it, I would spread it wide.
Love, knowledge, all my manifold delights,
All buried with me without monument

Or profit unto any but ourselves!

It must not be, if I divinely taught,

Be privileged to speak as I have felt

Of what in man is human or divine.l

Thus Wordsworth wrote in the fragment of the Recluse. The same
wish to describe his inner endowment for the profit of men is

made in the concluding lines of The Prelude.

Prophets of Nature, we to them will spesak

A lasting iInspiration, sanctified

By reason and by truth; what we have loved,
Others will love; and we may teach them how;
Instruct them how the mind of man becomes

A thousand times more beautIful than the earth

. [

In beauty exalted, as 1t is itself
Of substance and of fabric more divine.ll

By way of introducing Wordsworth's system and the mys-

teries of mind he proposed to disclose relative to God, nature,
and man, we have first to investigate Wordsworth's concept of
mind, for in his theory of knowledge his ambltious synthesis
has its foundation. The material lies at hand in all Words-

worth's early poetry, but especially in The Prelude.

10 Recluse, 674-702.
11 Prelude, XIII, 442-452.
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Imagination. . .in truth d
« » oanother name for absolute strength

And clearest insight, amplitude of mind
And reason in her most exalted mood.l6

The supreme value with which Wordsworth endows Imagination is
apparent in other lines. Thils faculty,
Imagination. . .the power so-called

Through sad incompetence of human speech
That awful power. . .from the mind!s abyss.

17

is the ®glorious faculty that higher minds bear with them as
their own," "the prime and viﬁal principle,™ ®a higher power,"
"the main essentlal power® by which we attain to the inner mean=
ings and relations of things. It 1s "a reason which indeed is
vReason,’ "the very faculty of truth.® Such references plainly
indicate the exalted notion attached by Wordsworth to the oper-

ations of the Imagination.

We may inquire whether Wordsworth gives a more explicit
account of the imagination. What relation, for example, has
Imagination with reason understood as the logical or discursive |
faculty? 1In terms of its objects, are its acts immedlate and

intuitive, or not?

To begih-with, Wordsworth diﬁtinguishea Imagination,

"the grand and simple reason," as he calls it, from discursive

16 1p14., XTII, 167-170.
17 TpId. (1850 text), XI, 592-595.
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reason
that humbler power

Which carries on its no inglorious work

By logic and minute analysis.l8
At some loas to describe Imagination, Wordsworth chooses to call
1t reason, but, carefully distinguishing it from discursive
reason, by which we argue from premiggg, he adds clarifying
phrases that set Imagination apart frogwﬁnd above our logical
faculty. Thus, Imagination is rather "preason in her most exal=-
ted mood,"}”tha image of right reason. . .that 1ifts the Being
into magnanimity,” or "the grand and simple reason."19 At
other times, Wordsworth simply terms Imagination a "power," a
"mind," "a soverelgn voice within the soul," or "a éympathy with
power“4-élvays with a connotation of the vast discernment and
pregnant character of its acts. Thq logieal faculty, on the

other hand, 1s "a humbler power,® and in one instance Wordsworth

terms it "false imagination.”

While grudgingly admitting the validity of reason,
properly so-called, 1in certain limited spheres of knowledge,
Wordsworth had always, in fact, a decided bilas against it. For
him, Imagination is the preeminent power ofithe mind, while
reason, the inferior faculty, is at best a "secondary power,®
at worst undependable, false, and dangerous. Thus, he attacks

18 1bi4., XI, 124-126.
19 Th The Exenwalon Wordsworth coins a word to distinguish the

kinds of reason. There Imagination is excursive reason.IV,i2&




34

that false secondary power, by which <
In weakness, we create distinctions, then
Deem that our puny boundarles are things
Which we perceive, and not which we have made.

20
Reason, Wordsworth says, is an idol,

of all idols that which pleases most
The growing mind. A trifler would he be
Who on the obvious benefits should dwell
That rise out  of this process; but to speak
Of all the narrow estimates of things
Which hence originate were a worthy theme
For philosophic Verse; suffice it here
To hint that danger cannot but attend
Upon & Function rather proud to be
The enemy of falsehood, than the friend ~
To truth, $o sit in judgment than to feel.?l

Complaining against the logicians and the associationist psy-
chology of Hartley, he asks, |

Who shall parcel out
His intellect, by geometric rules,
8plit, like a province, into round and square?
Who knows the individuwal hour in which
His habits were first sown, even as a seed,
Who that shall point, as with a wand, and say,
'"This portion of the river of my mind
Came from yon fountain?'22

To Coleridge, Wordsworth says,

Thou, my Friend! art one
More deeply read in thy own thoughts; to thee
Science appears but, what in truth she is,
Not as our glory and our absolute boast,
But as a succedaneum, and a prop
To our infirmity.23

20 Prelude, II, 221-224.
1 reIq., 11, 127-137.
22 To1d., II, 208-215.
25 m.’ II, 215"2200
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Revolution, young Wordsworth, like so many others, saw 1in

peason the promise of a millenium of liberty, progress, and

pappiness for humanity. In Book X of The Prelude Wordsworth

precalls his youthful mind and the dazzling hopes of the time:

0 pleasant exercise of hope and joy!

For great were the auxiliars which then stood
Upon our side, we who were strong in love;
Bliss was it in that dawn to be alive,

But to be young was very heaven; O times

In which the mesagre, stale, forbidding ways
Of custom, law, and statute book took at once
The attraction of a country in Romance;

When Reason seem'd the most to assert her rights
When most intent on making of herself

A prime Enchanter to assist the w ork,

Which then was going forwards in her name.
Not favour'd spots alone, b%t the whole earth
The beauty wore of promise.<6

An active partisan, I thus convoked

From every object pleasant clrcumstance

To suit my ends; I moved among mankingd

With genial feeling still predominant.2”
But then, a&s Wordsworth relates, "events brought less encdur-
egement.” England declared war on his beloved France, throw-
ing Wordsworth into a conflict of loyalties. Soon his repub-
lican dream came to an end; France, the erstwhile champion of
liberty, set out to conquer her neighbors. Disillusioned and
betrayed in his humanitarian and political hopes, the young
idealist turned to abstract thought for salvation. He became

a follower of Godwin, entranced by the possibilities for

26 prelude, X, 690-703.
27 YBId., X, 737-740.




pappiness in the unsentimental rule of reason.
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«

This was the time when all things tending fast
To depravation, the Phllosophy

That promised to abstract the hopes of man
Out of his feelings, to be fix'd thenceforth
Forever in & purer element

Found ready welcome. . .

. [ *

the dresm

Was flattering to the young ingenucus mind

Pleas'!d with extremes, and not the least with that
Which makes the human Reason's naked self

The object of 1ts fervour. What delight!

How glorious! in self-knowledge and self=-rule,

To look through all the frailties of the worlgd,
And, with a resolute mastery shaking off

The accidents of nature, time, and place,

That make up the weak being of the past,

Bulld social freedom on its only basis,

The freedom of the individual mind.Z28

With the zeal of youthful enthusiasm, Wordsworth pursued the
way of abstract reason. But soon perplexity econfronted him and

then despair.

Time may come
When some dreamatic¢ Story may afford
Shapes liveller to convey. . .
What then I learn#4d, or think I learnt'd, of truth
And the errors into which I was betray'd
By present objects, and by reasonings false
From the beginning, inasmuch as drawn .
Out of a heart which had been turn'd aside
From Nature by external accidents,
And which was thus confounded more and more
Misguiding and misguided.

. Thus I fared,
Dragging all passions, notions, shapes of faith,
Like culprits to the bar, suspiciously
Cdlling the mind to establish in plain day
Her titles and her honours, now believing,
Now disbellieving, endlessly perplexed,

%8 1pid., X, 806-826.
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With impulse, motive, right and wrong, the gifound
Of moral obligation, what the rule
And what the sanction, till, demanding proof,
And seeking it in everything, I lost
All feeling of conviction, and, in fine,
Sick, wearied out with contrarieties,
Yielded up moral questions in despair.29
Wordsworth shortly recovered his moral equilibrium in a
return to nature in the imaginative spirit of his youth. His
great adventure in the fiald of analytical reason, however, had
ended so frultlessly, had brought him to a pitch so dire, that
he never again trusted reason as a valid faculty of truth.
This steadfast blas of Wordsworth's against any kind of discur-
sive reason is an important point to make. His settled convic-
tion, both from experience and from temperament, was that reason
wvas unqualified to solve the great problems of the soul and of
the universe, was powerless to deal with metaphysical questions.
For reason "mis-shapes the beauteous form of things--we murder
to dissect."30 It views all objects "in dis-connection dead
and spiritless."®l It substitutes "a universe of death for that
which moves with light and 1ife, informed, actual, divine, and
true.“52 Yos, above all, reason falled to take account of that

fact ihich Wordaworth considered of paramount importance: the

1ife and vital soul of the universe.

§g Ibid., X, 879-901. TItalies are Wordsworth's.
The Tables Turned (1798), 26-28.

2; The Excursion, IV, 961-962.
Prelude (1850), XIV, 160-162.
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In his rejection of reason as a faculty of trutt! in the
more profound aspects of reality, Wordsworth necessarily fell
pack upon the 1ntﬁ1tive character of mind., Hence, the charace
teristic transcendentalism Qf hls thought. Granting man's
knowledge of the spiritual and the divine, this knowledge has
1ts origin, not in the witness of reason or external experience,

put from within the mind. Thus, the Imagination in its higher

acts 18 essentially transcendental. It is from within that man

contacts truth, and by immedlate and intuitive experience.

Now is this intuitive faculty of Imagination exclusively
intellectual in its process, or are the feelings as well incor-
porated into 1ts higher activities? Wordsworth leaves us in no
doubt on this point. Not only the intelligence but the feel-
ings too are in direct contact with the world of 1ife and
spirit. Both share in the intultive character of Imagination,
both lead in the most revealing and intimate manner to the
knowledge of highest truth.

That Wordsworth viewed the Imagination as a complex of
mind and feeling is apparent in any number of passages. If any-
thing, he gives priority to the feelings in the more intimate
experience of truth. Thus he speaks of

passion, which itself
Is highest reason in a soul sublime.S®

5% 1vid., v, 39-40.
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ge blesses him

whose soul hath risen
Up to the height of feeling intellect.>4

He tells us,

My trust was firmer in the feelings.35
He describes his youth and the "visitings of imaginative power"
which came upon him, discméalng’that he was

ever with the heart 36
Employ'd, and the msajestic intellect.

I felt and nothing else; I did not Judge,
T never thought of Judging, with the gift
Of all this glory f£il11'd and satisfitd.S7

Indeed, his 'mystical! experiences seem never to imply concep-

tual knowledge, as described by Wordsworth in The Prelude.

Rather he relates them exclusively 1n_tha language of feeling.
It is the negative function of reason "to sit in judgment"; of
the Imagination "to feel."

In view of this relation of the feelings to the activity
of the Imagination, Melvin Rader defines the latter as “"synthe-
tic reason, integrating thought and feeling.'58 Margarét Sher-
wood describes Imagination as "imaginative will," choosing a

term employed by Wordsworth in The Exeursion.39

54 Ibtd., XIII, 204-205.
36 Tpid., XII, 60-61.
gg ThId., XI, 144-145.
L) XI’ 238"2400
gg Rader, 138.
Excursion, IV, 1128.
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Wordsworth considers the feelings or the senses signifibant of
reality, kmowledge partakes, in his eyes, of a non-intellectual
as well as intellectual element, ;nd, generally speaking, when
he speaks of the activity of the "mind® or "soul™ or of the
?Imagination,” he ascribes this non-intellectual content to
them in parity with the intellectual element. If then Words-
worth follows Kant and Jacobl in rejecting the claims of dis-
cursive reason, he also anticipates 3chliermacher and the
moderns in making non-intellectual or sense experience a valid

element of lknowledge.

About the place and emphasis of feeling in Wordsworth's
thought, more will be sald when we come to consider Imagination
in relation to his mysticism. We have now, however, to
develop the relation which Wordsworth considers to exist

between mind or Imagination and the external world of nature.

The Imagination, according to Wordsworth, has a passive
and an active role. In its passive'or'receptive aspect, it
lays itself open "in wise passiveness" to the facts of the ex-
ternal world and the influence of nature. The active role of
the Imagination comes into being when the mind, informed by
nature and "the language of the sense,™ awakens to its own
creative power and with “research unbiéas'd, unbewildert!d, and

unaw'd" reads from nature’s book "intuitive truths, the deepest
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i  gnd the best,” in

that blessed mood
In which the burthen of the mystery, ‘
In which the heavy and the weary weight
Of all this unintelligible world,
Is lightened:~~that serene and blessed mood,
In which the affections gently lead us on,=-~
Until, the breath of this corporeal frame
And even the motion of our human blood
Almost suspended, we are lald asleep
In body, and become & living soul:
While with an eye made quliet by the power
Of harmony, and the deep power 2f Joy,
We see into the 1ife of things.40

A fundamental notion with Wordsworth was the active part
which nature takes in the education of the mind. It was his
| firmest conviction that nature and the soul are in vital rela-
tion. The imaginative faoulﬁy, 1ndeed; he calls "an element
of Nature'!s inner self." Nature has a spirit and life of her
own, even, a8 he said, a "moral 1life."™ Hers is a benign and
protective care over men, hers the poier to mold ahd teach the
soul. It 1s consequently the special duty of the soul to place
i1tself under the tutelage of nature, to be docile to her
inspirations, so that the soul may come to know its own gran-

deur and, at one wiht nature, "drink the visionary power" she

would impart.

Therefore am I still
A lover of the meadows and the woods,

And mountains; and of all that we behold
from this green earth; of all the mighty world

pe——

0
Tintern Abbey, 37=-49.
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Of eye, and ear,--both what they half create;,
And what percelve; well pleased to recognize
In nature and the language of the sense,

The anchor of my purest thoughts, the nurse,
The guide, the guardian_of my heart and soul,
of all my moral being.4l

thus in Tintern Abbey Wordsworth affirms his own dependence

upon nature, repeating the sentiment in The Prelude:

Ye Mountains and Ye Lakes,
And sounding Cataracts! Ye Mists and Winds
That dwell among the hills where I was born.
If, in my youth, I have been pure in heart,
If, mingling with the world, I am content
With my own modest pleasures, and have livt'd,
With God and Nature communing. . .
The gift is yours. . . -

. L] L]

0 Nature! Thou hast fed
My lofty speculations; and in these,
For this uneasy heart of ours I find
A never-failing principle of joy,
And purest passion.4

To chosen souls, to those who encourage the contempla-

tive and loving spirit, nature will, then, reveal her most

intimate secrets and give a sense“pﬁoceeding from the depth of

untaught things,"™ by which one"is enabled to perceive some-

thing unseen before”--under that domination which nature

oftentimes
Exerts upon the outward face of things,
So moulds them, and endues, abstracts, combines,
Or by abrupt and unhabitual influence
Doth make one object so impress itself

41
42

Ibid., 102-111.
Prelude, II, 437-466.
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Upon all others, and pervade them so -
That even the grossest minds must see and hear
And cannot chuse but feel.4d

rThe power which nature thus thrusts forth upon the senses, so
Wordsworth affirms,

is the express
Resemblance, in the fulness of its strength
Made visible, a genuine Counterpart
And Brother of the glorious faculty
Which higher minds bear with them as their own.%4

Those who feel this power become "creative souls" and

They from their native selves can send abroad
Like transformations, for themselves create

A 1ike existence, and, whene'er it 1s

Created for them, catch it by instinct;

Them the enduring and the transient both

Serve to exalt; they bulld up greatest things

From least suggestions, ever on the watch,
ings to work and to be wrought upon,

They need not extraordinary calls

To rouse them, in a world of life they live,

By sensible impressions not enthrall‘'d,

But quickentd, rouz'd, and made thereby morz apt

To hold communion with the invisible world.45

Ultimately, Wordsworth appears to identify this Power

with that common Life which, as we shall develop later, he attri
butes to nature and to man. This Life would appear to be the
root principle of the creative power of the Imagination and at
the same time the source of that almost moral and intellectual

activity of nature which Wordsworth always insists upon, At

:5 Ibid., XITI, 76-84.
4 TPId., XIII, 86+90.
45 ToId., XIII, 93-105.
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tghe same time, thls Life is apparently the term of the‘&ntui-
give experience of the mind, revealing itself as immanent in
pature and in man and thus becoming the object of the transcen-
dental or mystical experience, or what Wordsworth describes as

roommunion with the invisible world.®

Such communion Wordsworth held not only possible, but
often achieved in his own experience. It may be given onij to
the chosen few--to "sensitive souls"™--to have this transcen-
dental experience. Still, these if they but placed the condi-
tions under which Imagination and nature act, might find com-
merce with the invisible realities of the spirit "a simple

)
produce of the common day.® Such "god-like hours®™ are ours,

"such majestic sway we have, as natural beings in the strength
bf Nature,® that souls attuned to nature may rise to such a '

pitech of "feeling intellect” as

to have sight
Of a new world, a world, too. . .fit
To be transmitted and made visible
To other eyes, as having for its base
That whence our dignity originates.47
Such minds are trily from the Delty,
For they are Powers; and hence the highest bliss
That can be known 1s theirs, the consciousness
Of whom they are habitually infused
Through every image, and through every thought,
And all impressions; hence religion, falth,
And endless occupation for the soul.48

47
Ibid., XII, 370-374.

48 TpIgd., XIII, 106-112.




nReligion, falth, and endless occupation for the soul:ﬁ the
jdeas indicate that God is somehow the object of the transcen-
dental experience. The probable grounds, as will be developed
ijn & subsequent chapter, are that God 1s none other than the

jymmanent and snimating Life, or Soul, of man and nature.

Man, then, may have sight "of a new world" in virtue of
the transcendental activity of the Imagination. Yet, a special
asceticism, Wordsworth warns, 1s necessary 1if man 1s to know
his power. He must turn inward, discover in the depths of the
soul the vislonary principle.

Here thou must be, O Manl!
Strength to thyself; no helper hast thou here;
Here keepest thou thy indivigual state:
No other can divide with thee this work,
No secondary hand can intervene
To fashion thls ability; 'tis thine,
The prime and vital principle is thine
In the recesses of thy nature, far
From any reach of outward Sellowship,
Else is not thine at all.?

But man must not only attend to the power within; he
must likewise turn to nature. Nature 1s primary In the first
stirrings of the Imagination. It 1s her active influx, her
self-revelation, that call the nascent powers of the soul into
being. Hence man must above all awaken to the "external World"
and render himself sensitive to the teaching impulses that come

therefrom. Granting this sensitivity and inter-action of mind

9 1v14., xr1I, 188-192.

f te——
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and nature, the transcendental or mystic process develdps
almost inevitably--what Wordsworth calls

" the creation (by no lower name
Can it be called) which they with blended might
Accomplish.50
The mystic process has, apparently, two stages. In the
first, nature is active, the soul remaining quiescent, drink-
ing in, so to speak, the revelations coming from without. As
the soul's creative powers are being activated, the mind's
perceptlons develop and heighten until the second stage of
experience is reached. 1In thls stage ‘the innate drive of the
Imagination is predominant, and it is now that the soul attains
the visionary experience., Concomitant with nature?!s self-
revelation, the mind: lkmows and feela{iith mystic immediacy,
passing through to experience of a truly transcendental charace
ter, rising above the ordinary face of things "to dwell in
highest heaven," breathing as Wordsworth says‘“
| : in worlds
To which the heaven of heavens is but a veil.51
In the foregoing matter we have the notion that founds

the transcendental conception Wordsworth held of the universs.
His is no conservative view of the external world or of the

mind. For him the universe "moves with light and 1ife informed,

° Recluse, 822-824.
51 ToIq., 782-783.
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actual, divine, and true." The world is in most active and
vital relation with the soul of man. Its power has a nature
gimilar to, is the express counterpart of, the human mind. MNir-
roring forth the vitality and joy of nature for man's instruc-
tion, the universe at the same time elicits from the mind the

creative energies latent in its very constitution. By this
.creative energy man may know in intuitive fashion the sublime
truths of nature and the soul. Man's dependence on the extere
nal world 1s no accident, but founded on the essential and vital
relation which exists between nature and the activity of the
mind. Nature's part is to teach and arouse the mind, man's to
be attentive to nature and to catch the impulse offered his
faculties. Working together in "an ennobling interchange," man
and nature achieve the release of the transcendental faoulty--
an event for Wordsworth of the most profound and vital signifi-

cance. Once aroused, the Imagination may attain to experience

of the despest and most comprehensive nature.

There are degrees of insight according as the. Imagination
acts with less or greater vigor. More evident truths are the
pervasive life and spirit of joy in external nature, These 1lie,
as it were, on the surface of reality, are immedliately manifest
to the sensitive spirit, All nature is animated and maintains
a perpetual dialogue with the soul., All reality, too, is bound

in a comprehensive unity, man with nature in "blended might"
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and man through nature with the Divine.

I felt the sentiment of Belng spread

Oter all that moves, and all that seemeth still,
O'er all, that, lost beyond the reach of thought
And human knowledge, to the human eye

Invisible, yet liveth to the heart,

Oter all that leaps, and runs, and shouts, and sings,
Or beats the gladsome alr, o'er all that glides ‘
Beneath the wave, yea, in the wave itself

And mighty depth of waters. Wonder not

If such my transports were; for in all things now

I saw one life, and felt that it was joy,

One song they sang, and 1t was audible,

Most audible then when the fleshly ear,

O'ercome by grosser prelude of that strain,

Forgot 1ts functions, and slept undisturb'd.52

But these external truths are but the prelude to other

experience. Imagination has yet another sphere 1t may explore,

In verity, an independent world
Created out of pure Intelligence.

53
For the invisible world of the spirit awaits the visitation of
| | the mind's transcendental powers. In the depths of the soul
are mysteries noﬁ inscrutable to the question mind. Indeed,
the Deity 1s there, latent in man's deepest experience, part of
the vital ®unity of all.® This unity, when apprehended in the
full surge of the mind's creﬁtivo energy, places man in the very
presence of God. |
When strongly breathed upon
By this sensation, whencesce'er it comes

Of union or communion doth the soul
Rejoice as in her highest Joy: for there,

g: Prelude, IT, 420-434.

ibid., VI, 186=-187.
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There chiefly, hath she feeling whence she 13; 52
And, passing through all Nature rests with God.*®

The above material introduces the question of the nature

of Wordsworth's experience of God or the Divine--a question to
pe treated in the following chapter under the specific aspect
of his mystlicism. 1In concluding the present chapter we may
noke . that the ideas presented thus far have been intended as
preparatory to the treatment of Wordsworth's mysticism, and
that they will be of considerable value in determining its
nature and ultimate validity. The investigation of'Words-
worth's concept of the Imagination, thus, discloses the essen-
tially intuitive agd immediate character of this faculty; that
it is a natural faculty--"such majestic sway we have as natural
beings in the strength of Nature®; that its higher acotivity is
essentially transcendental and, éince rooted in feeling, charace
teristically non-intellectual; that its objects somehow include
the immediate experience of the Divine. This affirmation of
the immediate or 1;tu1t1ve experience of the Deity verifies
Wordsworth's claim, in the first place, to striotly mystical
experience. Further, his assertion of the essentially natural
character of such experiencse plqééé him st once among the pro-

ponents of what may be called natural mysticism, in contrast

to true or supe?natural mysticism, as experienced by the Saints

and defended by the Catholic Chursh.

5 Ivida., VIII, 830-835.




CHAPTER III
WORDSWORTH'S MYSTICISM

Before considering the precise nature of the mystical
tendencles found in The Prelude, we need to define the various

sens63 in which the term mysticism is received and to point out
in what sense we shall apply it to Wordsworth's thought.

" Broadly considered, mysticism implies a relation of the
mind tovmyatery and, in general, describes any form of knowledge
suggesting transcendental origins.l Hence, in this broad sensge,
any more sensitive experience of reality in 1ts\$ubtle and mys-
terious aspects, as of the beauty or power of'exterpal nature, -
might be termed '‘mystic.'! More strictly, howevér;'mystieism
implies & relation to God or the Divine and, specifically, has
to do with God as the special object of intuitive experience-.
Intuitive experience in 1tself describes a form of immedlate
knowledge. As applied to God it 1s to be distinguished from

the ordinary or analogical knowledge of God derived from reason.

1 By transcendental knowledge 1s meant that type of knowledge
deriving not from experlience but from some other source, as
from the e¢onstitution of the mind or from a supra-personal .
agency communicating its message to the soul. Examples are
the infused knowledge of the mystics properly so-called, the
categories of Kant, Emerson's !Oversoul.! I mention the late
ter, of course, merely to indicate the acceptation of the
term rather than to suggest their validity.

51
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rThe mystic experience suggests & measure of irmediate :ision,
¢ghat 18, God 1s directly present to the soul, sand the soul
enjoys, though obscurely, an immediate union with the Divinity

ghrough contemplation and 1ove.2

Qur ordinary knowledge of Ged
arrived at by the aid of reason assumes, on the other‘hand,
that we know God only in his effects.® Thus we conclude to His
existence as the sufficient reason for the existence of the
world and its conservation in being, and to His nature from

His existence as First Cause and Necessary Being. The latter
form of knowledge is relatively lmperfect, since it is mediate
and negative.' The mystically lntultive experience of God, on
the other hand, implies a much more perfect knowledge, since 1t
postulates a form of direct, though obscure, vision of Ged.
Thus, the mystical state supposes a very intimate approach to

the Divine and an lmmediacy of Iknowledge beyond the common

experience of men.

It is indublitable that certain saints of the Church have
enjoyed the genuine mystical experience: St. Paul, St. Francis,
St. Ignatius of Loyola, and St. Margaret Mary, to name a few.

In some form 1t has likewise been claimed by different transcens

dental philosophies, as, for example, by Plato and Plotinus,

2 Cf. G. M. Sauvage, "Mysticism," The Catholic Encyclopedia,
X, 663=665,

3 There is, of course, a further form of knowledge of God, that,
namely, which we enjoy through the supernatural gift of faith
and revelation.
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and more recently by Boehme, Fichte, Novalis, and Sche]ﬁing.4
Moreover, the mystical tendency has come to play a large part
in the present-day philosophy and theory of religious experi-
ence. Thus contemporary feligious thought as reflected in
1iberal Protestantism and non-scholastic philosophy, impatient-
1y disdaining the traditional approach through reasonvand
faith, tends to assert that God is somehow the object of imme-
diate experience.5 For the faculty of this experience 1t pro-
poses a form of religious sentiment-br intultion essentisally
non-inteliectual in natur; and, in general, reducible to some
form of "felt contact™ with the Divine. At the same time,
modern religious experience finds in the postulated irmanent
presence of God in the vital processes of the world and in the
soul, the ultimate basis of its mystic intuition. It is the
latter form of experience that is to be associated with Words-
worth's mysticism, and, since in principle it disagrees sig;
nificantly from the mys£1cism of the Catholic¢ Church, it will
be helpful here to describe briefly the points of difference.

Both as admitted by Cathollc ascetical theology and as
asserted by the transcendental philosophies, the mystical
experience has a distinctly transcendental character, that is,

it 18 essentially a non-conceptual experienoe. This follows

4

5 Cf. Sauvage, 665.
Cf. Fulton J. Sheen, God and Intelli ence in Modern Philos-
ophy, Longmans, Green “and Go., Ton
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from the fact of God's transcendence~-absolute or relative--
over man and nature. Consequently, God, i1f known immediately,
i1s known either by Infused knowledge or, as modern religious
theory maintains, by a form of sentiment.® In either case, the
mystical experience is largely ineffable and 1neommnn1c§ble--
as witness the faltering efforts of the saints to convey their
experience and the vague deseriptions offered by the pseudo-
mystica. Given this agreement as to the transcendental charace
ter of the mystical state, the two theories are otherwise in
radical disagreement. Thus, while Catholic mysticism asserts
the supernatural character of the experience, modern thought
insists on its whoily natural character; again, the former
appeals to a special gift of grace so-called to explain the
experience, while the latter affirms the positive abllity of
the natural powers of the mind to attain to the intultion of
God; finally, the Catholic theory insists updn the absolute
transcendence of God, while the modern theory postulates the
immanent presence of the Deity in nature and in man. In this
last respect modern religious experience approaches a panthe=

istic view of the relation of de, the world, and man. From

6 The modern experience of God is otherwise described as ate

tained by "religious consciousness™ (W. James), or by

"instinct" (S. Alexander), or "intuition" (H. Bergson), the

"faith-state™ (Sir Henry Jones), or by "hypothesis"

(H. Valhinger). Cf. Sheen, 24=30. Each describes a non-

%ggical process and asserts an immediate experience of the
vine.
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such differences the present writer, in line with Cathgiio
theology, distinguishes Cathollc mysticism as supernatural 6r
genuine mysticism and modern mysticism as natural or pseudo=-
mysticism. Consequently, in identifying Wordsworth's mysticism
with that of modern religious experience and "transcendentalist®
philosophy, the present treatment considars Wordsworth a

natural mystic or a pseudo-mystic, and in this light interprets

the religious experlence described in The Prelude.

At this point we must consider an objection against the
description of Wordsworth as a pseudo-mystic. Most critiecs,
to be sure, accept the outline of Wordsworthfs trahseendental
tendencies which the pﬁesent writer gave in the last chapter
and agree in substance with his conclusions relative toc Wordse
worth's mysticlsm. Eowavér, one critic, James V. ﬁccummiskey,
has endeavored to interpret Wordsworth's mystical tendencles
as being essentially in keeplng with the Christian and even
Catholic viewpoint, conciuding that "Wordsworth was never a
panthelst or a mystic, 1.e., a naturalistic mystiec. The only
mysticism he ever experienced was. . .Every-day Mystieiam.'7
The "Every-day Mysticism" which Mr. McCummiskey alludes to cor-
responds to the broad or analogous use of mysticism described
above. Wordsworth then, according to Mr. McCummiskey, is

touched in the presence of nature, exhilarated by the bbauty of

7 MeCummi skey, 69.
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the external world, rendered devout in the contamplati&ﬁ of
God's works, But this was nothing more than what any man might
experience in a sensitive mood of communion with nature, and
need not imply a naturalistic mysticlsm. Wordsworth, the con-
tention 318, did not view God as immanent in nature, nor did

he claim any immedliate contact with or intuitlion ef God.
Rether, throughout the whole of his poetry Wordsworth kept a
saving distinction between God and His works. True, he rose
from the contemplation of God's works to thelir Creator, but by
a reflective act, and he never proposed other than an analog-
ical knowledge of the Deity. Thus, as Mr. McCummiliskey inter-
prets it, Wordsworth's view of nature'ig sane and Christian,

and his mysticism quite compatible with orthodox theology.

To the present writer, such a discount of Wordswortht's

mysticism--at least as regards the 1805 version of The Prelude

--appears quite untenable, first, because it disregards the
radical assumptions in Wordsworth'!s theory of mind and secondly,
it presumes in Wordsworth & consistent religious faith in line
with the orthodox Anglicanism of Wordsworth's Rydal Mount days.
Against the latter view the evidence relative to the years
1792-1800 and even up to 1805 supports the proposition that
Wordsworth's religious beliefs then had little or no connection
with orthodox Christianity; rather, at this time Wordsworth had

cast loose from Christianity and his 1deas were quite divorced
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from the implications of orthodoxy, deriving from 1iberal phi -

1osophy and subjective experience rather than from the dogmatic

notions of his youth.

Thus, Wordsworth more or less made a complete break with
the past when, at the age of twenty-one, he espoused the revo-
lutionary csuse in France. The ideas he then accepted were in
the radical strain of the republicans and of Rousseau, their
prime philosopher. Doubtless this new radicalism affected his
religious bellefs as much as his politics. Then in his conver-
sion to Godwinism, Wordsworth became, as Legouis remarks, "one
of Godwin's most fervent diaciples.'8 But Godwin's first prine
ciple was the denial of all political and religious institu-
tions in favor of enlightened reason and a freedom of the
individual untrammeled by traditional rules of morality. Con-
sequently, in folloving Godwin Wordsworth very likely pro=-
gressed to some sort of atheistic convietion, the impersonal
deism of Rousseau presumably changing to Godwin's imperturbable
athelsm or, at least, to a positive doubt in Christianity's
credentials. In London, too, Wordsworth moved in the outer
circle of men like Burnett, Fawcett, Lloyd, Thewal, and Poole
--all of liberal and atheistie convictions, or very close to

atheism.®

8 Legouls, 264.
9 1pbid., 372.
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Moreover, in Wordsworth's recovery dfter the Gos;inian
period there appears no evidence of the influence of Christian
ideas nor any indication of his return to traditional Chris-
tianity. Rather, his healing came by a return to nature in
the imaginative spirit of his youth and by the discovery, with
Coleridge's help, of a transcendental philosophy which seemed
to support his nature-~faith ln truest fashion. This philosophy
was strictly mystical and, at first, probably was explicitly
pantheistic. In its spirit, one may presume, were compésed

Tintern Abbgz and with some modification the first draft of

The Prelude.

Other points likewise shed 1light on Wordsworth's early
religious convictions. One is Coleridge's remark in 1796 that
Wordsworth was "at least, a semi-atheist.®™ Another is the
fact that Wordsworth attended no church until 1806. "For want
of religion he never set foot in church." As de Selincourt
says, 1t may be that Wordsworth would not then have regarded
himself as an opponent of Christianity. Still, hils was proba-
bly a negative attitude.

Certalinly at this time Wordsworth's faith
Tianity. . .Onristiantty had ne specisl mes-

sage for him. . .His philosophy, as far as
he was a philosopher, was his religion. He

10 Ibid., 372,
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never examined its logical implications, ana*
any analysis that seemed to disturb 1ts integ-
rity he would have set down to "that false
secondary power by which we multliply distinc-
tions,™ appealing against it to_the tribunal
of his own deepest experience.ll
Consequently, there seems little basis for making the
orthodoxy of the elder Wordaworth interpretative of the younger
Wordsworth's mind, and by thus reading in forelign ideas water-
ing down the scope and content of the mystical tendencles in
the early Prelude. The author of the first version of The
Prelude, it seems safe to say, was at most the proponent of
natural religion, and it is only natural religion that appears

in this poem.

In turning then to The Prelude the intention is to

examine the religlous experience there described and to verify
in i1t Wordsworth's assertion of mystical or immediaste experi-
ence of the Divine. At the outset, however, some distinction
should be made with regard to the objects of Wordsworth's
transcendental intuition, since the transcandental faculty as
Wordsworth proposes it describes some experience not directly
related to the Deity. An example would be his sense of the
all-pervasive joy and vitality of nature. Moreover, Wordsworth
conceives of the Imaglnation as undergoling growth during the

Years of youth and early manhoed. Ceonsequently, there are

11
de Selincourt, xxxiv.
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jower and hlgher stages of experlience corresponding to‘%he
development of this faculty. In childhood the Imagination
.operates more or less unconsciously, imparting a "visionary
gleam” to childhood perceptions. With the emergence of self-
consciousness in boyhood, the mind awakes to the active envi-
ronment of nature and to its "firast oreative sensibility."
The time of youth brings fancy into play, reinforced at times
by a deeper imaginative insight bordering on the mystical. But
only in the stage of early manhood does Imagination achieve its
full development. Here its activity is characterized by the
experienée of "intuitive truths, the deepest and the best,"
and it 1s perhaps only of this time that Wordsworth asserts the

mystical experlence of God.

During the first twenty-seven years of Wordswortht!s 1life
which The Prelude descrlbes, the mystical téndency and revela-

tion are most apparent in the days of youth and early manhood,
fading, however, as the years passed. Consequently, in writing

The Prelude Wordsworth 1s looking back at experience no longer

in his capacity to enjoy. The early revelations were not with-
out fanciful elements, as when the youthful Wordsworth
ascribed a moral life

To every natural form; rock, frult or flower,
Even the loose stones that cover the highway.12

12
Prelude, III, 124-125.
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such faney Wordsworth believed he had corrected in his“maturity.
The substance of the revelations of his youth, however, Words-
considered incontrevertibly authentic, as shadowing forth the
deeper meanings inherent in the life of nature and man. In

The Prelude and other poems Wordsworth deemed his work to be

the transcription of such fragments of thls revelation as he
had caught and, as he thought, understood. Half-regretfully
the mature Wordsworth alludes to the trénsports of other days:

nature then
To me was all in all.--I cannot paint
What then I was. The sounding cataract
Haunted me like a passion: the tall rock,
The mountain, and the deep andgloomy wood,
Their colours and their forms, were then to me
An appetite; a feeling and a love.

That time 18 past
And all its aching joys are_now no more,
And all its dizzy raptures.ld
Yet there was compensation:
Not for this
Faint I, nor mourn nor murmur; other gifts
Have followed: for such logs, I would believe
Abundant recompense.14
These gifts Wordsworth believed the fruit of & more intimate
understanding of nature and the mind, The raptures of youth
and early manhood were gone, but in thelr place were a wisdom

and secure insight into the relations of things, attending

13

14 Tintern Abbey, 72-85.

0,8" .




F
62
mature acquaintance with and interpretation of the realty that

1ay behind his early experience.

The mystical tendency in Wordsworth began and was consum-
mated in intercourse with nature. In its beginnings, however,
the transcendental experience visited him only, as it were, in

passing. This was in the days of childhood and boyhood.

Wordsworth speaks of the first gentle visitations of
nature, when

Nature by extrinaic passion first
Peopled my mind with beauteous forms or grand,
And made me love them.

The impressions then received implanted in him a sense of the
beauty and calm and joy of nature.

I have felt,
Not seldom, even in that tempestuous time,
Those hallew'd and pure motions of the sense
Which seem, in theilr simplicity, to sown
An intellectual charm, that dalm delight
Which, if I err not, surely must belong
To those first born affinities that fit
Our new existence to existing things,
And in our dawn of beling, constitute 16
The bond of union betwixt 1life and joy.

Interpreting his early experience, Wordsworth discerns even in
childhood the operation of transcendental factors and intimates
a mystic commnion existing between the unconscious mind and

the Divine:

15 prelude, I, 572-574.
16 ToId., 1, 576-585.




Wisdom and Spirit of the unlverse!

Thou Soul that art the eternity of thoughtt
« « o«not in vain

By day or star-light thus from my first dawn

0f Childhood didst Thou intertwine for me

The passions that build up our human Soul,

Not with the mean and wvulgar works of Man,

But with high objects, with enduring things.

With 1ife and nature.1

63

Sensitlive to the moods of nature, the boy Wordsworth

caught a variety of meanings in the face of the world he saw,

as when, among his sports, he felt the spirit of nature im-

pressing

upon all forms the characters
Of danger or desire, and thus did make
The surface of the universal earth
With triumph, and delight, and hope, and fear,
Work like a sea.l8

And at times there were severer interventlions of nature.

Recounting the episode of a stolen boat, Wordsworth alludes to

the fear that came over him as, alone and at night, he rowed

his borrowed skiff under the stars.

Shoving off in the boat,

he had pulled some distance over the dark waters and was making

with exuberant strokes toward a bluff barely discernible on the

opposite shore,

Vhen from behind that craggy Steep, till then
The bound of the horlzon, a huge Cliff,
As 1f with voluntary power instinct,

Uprear'd its head. I struck, and struck again,

And, growing still in stature, the huge Cliff
Rose up between me and the stars, and still,

17 1p1d., 1, 423-437.
18 YpTd., I, 497-501.
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With measur'd motion, like a living thing, <
* 8trode after me. With trembling hands I turn'd,

And through the sllent water stole my way
Back to the Cavern of the Willow tree.
There, in her mooring-place, I left my Bark,
And, through the meadow s homeward went, with grave
And serious thoughts; and after I had seen
That spectacle, for many days, my brain
Work'd with a dim a an unde ermin'd sense
0T unknown modes oI belng; in my thoughts

ere was a darkness, ca 1 it solitude,
Or blank desertion, no familiar shapes
Of hourly objects, images of trees,
Of sea or sky, no colours of green fields;
But huge and mighty Forms that do not live
Like living men mov'd slowly through the T%nd
By day and were the trouble of my dreams.

Indeed, a visionary gleam rested on Wordsworth'!s echildhood and
boyhood perceptiqns, hinting at nature's power in this early
hour to touch the creative faculty.
even then I felt
Gleams like the flashing of a shield; the earth

And common face of Nature spake to me
Rememberable things. . .

Albeit lifeless then, and doom'd to sleep
Untll maturer seasons call'd them forth
To Impregnate and elevate the mind.=0

A Child, I held unoonaciggs intercourse
With the eternal Beauty.<

Thus, Wordsworth views his childhood experience as profoundly
significant, regarding the:mystic impulse as operative sven at
this‘early time and foreshadowing the conscious intuition later
to develop.

| 29 1v14., 1, 405-420.
| 20 TP1d., I, 613-624.
1 T51d., I, 589-590.
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Not stinted was Wordsworth's early fellowship wf%h nature
put constant in all seasons and especially in solitary places.

In November days,
When vapours, rolling down the valleys, made
A lonely scene more lonesome; among woods
At noon, and 'mid the calm of summer nights,
When, by the margin of the trembling Lake,
Beneath the gloomy hills I homeward went
In solitude, such intercourse was mine;
T'was mine among the fields both day and night,
And by the waters all the summer long.<%

In the transition from boyhood to adolescence a change
came over Wordaworth. Hlis communion with nature, more or less
unconscious in childhood, now became conscious; he experienced
a recognition of internal power coincident with his seeking

nature for her own sake. The young Wordsworth awoke for the

first time to the vlisionary and creative powers of the mind,

I hasten on to tell
How Nature, intervenlient till this time
And secondary, now at length was sought
For her own sske.<3

A plastiec power
Abode with me, a forming hand. . .

L 4 L] [

An auxiliar light
Came from my mind which on the setting sun
Bestow'd new splendor, the melodious birds,
The gentle breezes, fountains that ran on,
Murmuring so swe§21y in themselves, obey'd
A 1like dominion. _

22 Ibid., I, 443-451.
25 ., II, 205-208.
4 ToId., II, 381-389.




66

. » othat universal power
And fitness in the latent qualities

. . ]

to me
Came strengthen'd with a superadded soul,
A virtue not its own.25

This was the time of Wordsworth's first revelations. Not the
deepest and the best were they, yet significant of truths
beyond the ken of "common minds." He tells now that "the
seasons. . .left a register of permanent relations":

Hence 1ife, and change, and beauty, solitude
More active, even, than 'best soclety!,
Soclety made sweet as solitude

By silent inobtrusive sympathies,

And gentle agltations of the mind

From manifold distinctions, dlfference
Perceived in things, where to the common eye,
No difference 1s.<8 ‘

Walking alone "in storm and tempest, or in star-light nights,"
he felt an elevation of spirit in the sounds about him, and he
argues:

Thence did I drink the visionary power.

I deem not profitless these fleeting moods
Of shadowy exultation: not for thls,

That they are kindred to our purer mind
And intellectual life; but that the soul,
Remembering how she felt, but what she felt
Remembering not, retalns an obscure sense
O poasible sublimity, to which,

With growing faculties she doth aspire,
With faculties still growing, feeling still
That whatsoever point theg gain, they still
Have something to pursue.<?

25 Tbid., IT, 343-348.
6 m., II’ 315"321.
27 THId., II, 330-341.
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i indeed the use of the visionary faculty became habitual®* with

wordsworth, so that he speaks of his

interminable building rear'd
By observation of affinities
In objects where no brotherhood exists
To common minds.<8

Now, in each of these passages Wordsworth's obvious
effort is to suggest the beginnings of transcendental experl-
ence., He asserts a speclial visionary gift, and when he speaks
'of a ®super-added soul™ with a "virtue not its own,"™ he cer-
tainly implies the activity of transcendental factors in the
growth and aspiration of his facultles. We are prepared, con-

sequently, to ascribe to transcendental sources the intuition

of nature'!s unitary and allepervasive Life which now took hold

upon his mind.

My seventeenth year was come
And, whether from this habit, rooted now
So deeply in mind, or from excess
0f the great social principle eof 1life,
Coercing all things into sympathy,
To unorganic nature I transferr'd
My own enjJoyments, or, the power of truth
Coming 1n revelation, I convers'd
With things that really are, I, at this tige
Saw blessings spread around me like a sea.<®

e« + oin all things now
I saw one 1life, and felt that It was Joy.SO

Thls passage we must keep iIn mind, for later experiences and

28 1via,, IT, 402-405.
29 THId., II, 405-414.
30 THId., II, 429-430.
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ébnﬂture understanding lead Wordsworth to interpret his ﬁ%eaent
i ebscure intultions as an actual contact with the Deity immanent

| yn the 1life of the world.

Wordsworth's seventeenth year brought a change of envi-
ponment. His days at the grammar school of Hawkshead over, he
jeft the mountaln country ot Westmoreland to matriculate at
cambridge Unlversity. The imaginative or visionary hadbit
Wordsworth carried with him. Thus, the boy who had grown-up
among the hills snd lskes in intimate and intense companionship
with nature, now came to live ln the lowlands of East England.
He exchanged the hardy simpliclty of the country for the com=
parative luxury of college life. Yet the first effect of Cam=-
bridge was not to separate him frem his former self, but to
impel to new energy his ingrained habits of thought. At Cam-
bridge Wordsworth's creative and transcendental tendencies per-
sist and become stronger. He realizesﬁall the more his inner
endowments.

Why should I grieve? I was a chosen Son.
For hither I had come with holy powers

And faculties, whether to work or feel:

To apprehend all passions and all moods
Which time, and place, and season do impress
Upon the visible universe, and work

Like changes there by force of my own mind.
I was a Freeman; in the purest sense

Was free, and to majestic ends was strong.
1 do not speak of learning, moral truth,
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Or understanding; 'twas eno for me
To Ikmow that I was otherwise endow'd.ol

rhus Wordsworth asserts his speclal transcendental gifté of

pind or soul. More and more he 1s convinced of the profound
character of the mind and he senses the richness of his inward
resources. He stands expectantly, as on the brink of revela-
tion. He ponders whither will the growlng power of Imagination
jead him, what mysteries will it unfold. Soon he formulates

the answer.

Let me dare to spesak
A higher language, say that now I felt
The strength and consolation which were mine.
As 1f awaken'd, summon'd, rous'd, constrain'g,
I look'd for universal things; perused
The common countensance of earth and heaven;
And, turning the mind in upon 1itself,
Por'd, watch'd, expected, listen'!d; spread my thoughts
And spread them with a wider creeping; felt
Incumbencles more awful, visitings
Of the Upholder of the tranquil Soul,
Which underneath all passion lives secure
A steadfast 1ife. But peace! 1t 1ls enough
To notice that I was ascending now
To such community with highest truth.32

Coincident with his growing inwardness, then, in these
first months at Cambridge, Wordsworth passed, so he felt, to
the stage of actual mystical experience, for the "Upholder of
the tranquil Soul™ thus described as present to his inner

faculties i1s none other than God.33 More explicitly,

51 1p14., 111, 82-93.

52 YBId., III, 106-120.

53 En examination of the same context in the 1850 version
verifies that Wordsworth here identifles the “Upholder of
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presence of God 1n the world and in man, in virtue of whfeh Ged

is the animating principle of all reality.

A track pursuing not untrod before,

From deep analogles by thought supplied,

Or consciousness not to be subdued,

To every natural form, rock, frult, or flower,
Even the loose stones that cover the high-way,
I gave a moral 1ife, I saw them feel,

Or link'd them to some feeling: the great mass
Lay bedded in a quickening soul, and a

That I beheld Tespired with Inward meaning.
Thus much for the one Presence, and the Life
Of the great whole.ob

As will be developed in the following chapter, the "one
-Presence' is that of the indwelling Divinity, and the "Life of
the great whole" is to be identified with one divine Life or
Soul immanent in and animating the world. Thus, for Wordsworth,
God, the world, and man 1iVe with one 1life; have, as it were,
one presence in virtue of the single vital principle that anil-
mates all. At the heart of reality 1s the mighty unity of all

things, their common divinity.

The realization in its full import of this revelation
compels from Wordsworth an awestruck tribute to the humen mind:

O Heaven! how awful is the might of Souls,
And what they do within themselves, while yet
The yoke of earth is new to them, the world
Nothing but a wild field where they were sown.
This 1s, in truth, herolc argument,

And genuine prowess; which I wish'd te touch
With hand however weak.37

%6 Ipi4., TII, 121-131.
S7 TbId., III, 178-184.
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There's not a maﬁ’
That lives who hath not had his godlike hours,

And knows not what majestic sway we have
As natural beings in the strength of nafure.:58

At this time, then, it cannot be questioned that Wordsworth
explicitly asserted a strictly mystical experience, that he
claimed to enjoy some kind of intultive contact with the Divine.
fhis experience 1s the basis of his abiding conviction through-
ocut 1ife of‘the immanence of God in the world and in man. The
power to maintain immediate contact with the indwelling Delty
would fade and vanish as years went by. Yet the faith in the
divine principle animating the ubiverse remained a constant

even in the days of Wordsworth's so-called orthodoxy.

After these high revelations, 80 Wordsworth tells us,
the first year at Cambridge saw a diminution of his visionary
power. Always strongest in solitude, the imaginative habit
had asserted itself at Cambridge while yet he was a lonely
stranger in newsurroundings. Soon the impact of friends and
a busy college life took Wordsworth out of his austere habits
of solitary contemplation. His sight ”vaa dazzled by the
novel show."

« +» <thereafter came
Observance less devout. I had made a change
. In eclimate; and my nature's outward coat

Changed also, slowly and insensibly.
To the deep quiet and majestic thoughts

Ibidc, III’ 191"1940
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Of lonelliness succeeded emgty noise
And superficial pastimes.d

And so 1t happened that he passed

From the remembrsance of better things
And slipp'd into the week-day works of youth.40

Wordsworth's imseginative power, however, though largely dormant
in college atmosphere, reasserted itself in time of summer
vacations when restraints of college residence were removed.
After the first session at Cambridge he returned to his native
hills. There, resuming his lonely wanderings, he experienced
the resurgence of the lmner faculties and knew‘again in the
presence of nature his old transports of feeling.

When first I made
Once more the circult of our little Lake
If ever happiness hath lodg'd with man,
That day consummate happiness was mine,
Wide~spreading, steady, calm, contemplative.
The sun was setj’or,setting, when I left
Our cottage door, and even soon brought on
A sober hour, not winning or serene,
For cold and raw the air was, and untun'd:
But, as a face we love 1s aweetest then
When sorrow damps 1t, or, whatever look
It chance to wear is sweetest if the heart
Have fulness in itself, even so with me
It fared that evening. Gently did my soul
Put off her vell, and, self-transmuted, stood
Raked as In the presence of her God.3¥

| As always, that evening's experience was not 80 much of the

intellect as of the heart.

ig Ibid., III, 206=213.
| 3D Ihid., III, 243-244.
| 41 ThIq., IV, 132-142.
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Little did I remember, and even this ¢
Still pleas'd me more; but I had hopes and peace
And swellings of the splrit, was rapt and soothed,
Convers'd wﬁEh'iromisea, had ﬁlimmering views
How Life pervades the undeca mind,

How The immortal Soul with Goﬁ-Eiﬁe power
Informs, creates, and thaws the deepest sleep
That time cap lay upon her.42

Yet even now the light and "visionary splendour" came
but fitfully. Taken up with distractions of vacation time,
with "feast, and dance,'and public revelry, and sports and
games," the young Wordsworth drew away from his holy fellewship
with nature. In consequence, a dimness and lack of sensitivity
came over his spirit.

Hush'd meanwhile was the undersou1.45

Something there was about me that perplex'd

The authentlc sight of reason, press'd too closely
On that religious dignity of mind,

That is the very faculty of truth.44

This falling off from his former self lasted until Wordsworth's
last year at Cambridge. In that year, as he says, "the bonds
of indolent and vague soclety relaxing in their hold," the
poet 's soul returned to him.

The Poet's soul was with me at that time,

Sweet meditations, the still overflow

Of happiness and truth. A thousand hopes
Were mine, a thousand tender dreams.45

42 1p14., 1V, 150-158.

43 IbTd., I1I, 540. Compare Emerson's 'over=soul'! and the
Transcendentalism of the New England school.
44 1b1d., IV, 295-298.
5 Tvid., VI, 65-58.
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The 'qorning Rladness™ was with him, his inner knowledéb
was oft in depth

And delicacy like another mind
Sequester'!d from my outward taste in books.

46
phis recovered spirit Wordsworth took with him the followlng
summer when with Robert Jones, a close friend, he set out on a

walking tour through France and the Alps.

Crossing France, the two pllgrims arrived in Switzer-
land. Here their way lay through the austere splendors of
mountain country. Mont Blane they saw and the ®wondrous Vale
of Chamouny™; before their widening eyes icy cataracts plunged
in the narrow course of the valleys, and ripening wheat grew

in peace on the precarious hillsides. It was a time of flower

and brightness, of summer gladness. The grandeur of all he
saw touched Wordsworth's soul to the quick. Yot underneath he
suffered some disquiet. '

Yot still in me, mingling with these delights

Was something of stern mood, an under-thirst
Of vigour, never utterly asleep.%7

His mood, apparently, was a harbinger of what was to transpire.
In their journey Wordsworth and his friend turned south towards

Italy. In a high and solitary mountain pass they lost thelr

way, then were directed aright by a peasant who indicated their
path thenceforward lay downward. The thought that they had

46 1y44., VI, 114-116.
47 Tbid., VI, 488-490.
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crossed the Alps struck a spring of inner consciousnesgfin
wWordsworth with such force that his spirit was rapt out of
jtself:

Imagination! 1lifting up itself

Before the eye and progress of my Song

Like an unfather'd vapour; here that Power,
In all the might of i1ts endowments, came
Athwart me; I was lost as in a cloud,
Halted, without a struggle to break through.
And now recovering, to my Soul I say

I recognize thy glory; in such strength

Of usurpation, in such visltings

Of awful promise, when the light of sense
Goes out in flashes that have shewn Lo us
The invisible world, doth Greatness make abede,
There harbours whether we be young or old.
Our destiny, our nature, and our home

Is with infinitude, and only therel48 -

Among all the transports he had, thils would seem the
experience most pregnant of meaning to Wordsworth. It suggests
the ecatasy of the mystical state, the sublime interiority of
ecstatls vision. His spirit is vaulted into the invisible
world,'and there.he seés. . . ? We must conjecture that Words-
worth 1s convinced his soul he#e had in some real sense probed
'the ultimate mystery of reality, had been in the‘very presence

of Divinity.49

48 1p14., VI, 525-539. \ .

49 ThHe relation of this experience te God is substantiated 1ln
a long letter he wrpte to his stster Dorothy in September,
1790: "I had not a thought of man, or a single created
being: my whole soul was turned to Him who produced the
terrible majesty before me.® (Quoted by E. Batho, 254.)
Compare the orthodox tone of the letter wlth the mysticism
of the passage above.
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The rest of the day as young Wordsworth trudged %nward

towards Italy, he fairly reeled under the impact of what he had
experienced. All he saw took on the prospect of the vislon.
The heights, winds, and rocks, the terrents and the black cragé
towering at his side seemed to lose their individuality end
whirled in his mind in a mystiec impression’of oneness.

The unfetter'!d clouds, and region of the Heavens,

Tumult and peace, the darkness and the light

Were all like workings of one mind, the features

Of the same face, blossoms upon one tree,

Characters ol the great Apocalypse,

The types and symbols of Eternity,
Of first and last, and midst, and without end, 50

Where before, Wordsworth glimpsed the "unity of all™ and "the
Life of the great whole" from an impression of external nature,
now he seems to sense thq truth interlorily, in & purely imma-
nent experience of soul. What then is the glory of the soul
that he alludes to? It would seem to be a truth felt now for
the first time, namely, the pre-eminent activity of the divine
Life in the soul.51 This divine Life 1s now revealed as the

50 1pb14., VI, 566-572.

S1 GF. Rader's interpretation of the passage of the 1850 text
which parallels the quotation on page 76. The later text
reads: T :

Imagination--here the Power so called

Through sad incompetence of human speech,

That awful Power arose from the mind's abyss

Like an unfather'd vapour that enwraps,

At once, some lonely traveller. Etec. (VI, 592-596)

More or less corroborating the above interpretation, Rader
says, "I believe we will not read this passage aright un-
less we interpret the 'mind's abyss' as the center of being,
where we are in contact with Ged. ThIs power, arising Irom
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root principle of the imaginative act, the very base of the »
goult!s dignity and grandeur--

That whence our dignity originatos.52
Thus Wordsworth's mystlcal tendenclies, which began with the
intultion of omni-present life and joy in external nature cul-

minate now in a principle of interiority: God immanent in the

soul; the soul living by, participating in, the divine Life.

In the latter course of The Prelude (1805) Wordsworth

never withdrew from the radical truth here enuntiasted. Falth
in the verity of mant's godhead and joy from the recollection
of his one-time rapt experiences of the Divinity indwelling in
nature and the soul are a constant iIn the further history of

the development of his mind.,

There are no higher mystlical experliences to be related
in a study of Wordaworth's subsequent mental growth. Indeed,
mystical raptures as such seem to terminate for geod at about
this time. However, the later Wordaworth came to view the
stage of his mind at this time as somewhat unsatisfactory.
Possessing these transcendental truths, some completion was yet
owilng te the soul, for the divine knowledge was but insecurely
held; the contemplative spirit came and went, subjesct te the

1ts 'blind cavern,' works in and through sensation, thus
informing sense by the immortal mind." (Presiding Ideas,15s.)
52 pPrelude, XII, 374. o
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é digtractions and infidelities of youth. Moreover, there were

; exaggerations, so Wordsworth later felt, in the plcture of the
; world and of the soul which his mind then proposed to him. The
; pind at times mistook the arbitrary and superficial Judgments
22 its eye for the profounder judgments of the heart or true
esreative faculty. An example of this errant tendency was its
attributing a moral life to stones and flowérs. Likewise, the
mind erred in concelving ?he Deity as impersonal and by deny-
ing in a sense its transcendency in favor of the pre-eminent 1ifé
of nature and the soul. There was, consequently, & final stage
of insight to be achisved, when all errors were moderated and
the soul in perfect balance would contemplate the divine
reallty in exquisite oneness with truth.

Such a stage Wordsworth bellieved he attained in his
maturity after the period of apostasy from "ancient falth,"
when strictly his myst;c experience was a thing of th@ past. It
was a stable state of mind characperized by the possession of
"the grand and simple Reason,” and the basis of the ultimate
views on man, nature, and God which Wordsworth indicted in the

concluding books of The Prelude.

In Books XI-XIII Wordsworth relates how he recovered
the youthful imaginative and mystic spirit which ®false thought
and false philosophy" had brought for a time into total eclipse.
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These books likewise record that lasting faith in nature and
those final convictions which inform all Wordsworth's poetry

petween 1797 and 1805.

After his period of republican ardor and his pursult eof
abstract thought, the mature Wordsworth, so we find, reas-
serts the nature-falth of his youth. Naturé is still a pas-
sion, still has her power to consecrate. Further, Wordsworth
reaffirms his conviction of the transcendental power of the
mind that

feeds upon infinity,
That is exalted by an underpresence,

The sense of God, or whatsoeler 1s dim
Or vast In Its own being.5d

He terms the world "divine and true,” hearkens to a higher
love that "proceeds from the brooding soul, and is divine,"
and finds the progress of Imagination but leads again to the
truth so intimately known before--

The feeling of life endless, the great thought
By which we live, Infinity and God.54

Man, inwardly contemplated, still possesses the divine Life,

As of all visible natures crown; and first
In capability of feeling what

Was to be felt; in being rapt away

By the divine effect of pewer and love,
As, more than anything we know instinct
With Godhead,S55

53 1p1d., XITI, 69-73.
54 TBTY., XIII, 188=189.
55 Thid., VIII, 631-639.
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The sublime and mystic unity of all things remains the object

of his faith.

When strongly breath!d upon
By this sensation. . .
Of union or communion doth the soul
RejJoice as in her highest Joy, for there,
There chiefly, hath she feeling whence she 1is 56
And, passing through all Nature rests with God.

True it is, the old transports are no more. In his
maturity Wordsworth must be content to live by faith, sustalined

by memories of the past.

The days gone by
Come back upon me from the dawn almost
Of life: the hiding places of my power
Seem ogen: I approach, ;Fd then they close;
I see limpses now; when age comes on
Eh?'idi%ceiy see at all, and I would give,
While yet we may, &s far as words can give,
A substance and a 11fe to what I feel.
I would enshrine the spirit of the past
For future resteration.57

Yet Wordsworth's faith in the mystic past is most firm. His
is the absolute conviction that he had once immediate experi-
ence of the divine principle animating the world and the soul.
"Phe passionate intultion of God present in the universe and
in the mind of man remained to the end of his life the living

centre of his creed."58

In the history just related, we see the various notes

4

56 1pid., VIII, 830-835.
57 TPId., XI, 334-343.
58 e Selinocourt, xxxiv.
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of natural mysticism verified. Wordsworth, first, has ‘ﬁmighty
gonception of the mind. This faculty when aroused has, he con-
| siders, an innate and Tawful power”'for truth. Its vitality

f springs ultimately from the possession, deep-flowing in the

| goul, of the divine Life. Hence Wordsworth's impassioned tri-
bute:

Oh! mystery of Man, from what depths
Proceed thy honours!59

In virtue of its transcendental power the soul may enter into
"the invisible world"™ and commune "with highest truth."™ It
sees with vision ineffable.
I to my Sogé I say
recognize thy glory.

Inquiring into the\matter of this "highest truth® of .
whieh Wordsworth claims the vision, we find itlpartly identified
with the endowments of external nature. Her vitality, Jjoy,
beauty, and unity are constantly maniregt to Wordsworth. Partly,
however, the vislion involves the immediate intuition of the
divine Life immanent in the vital processes of the world and in
the soul. The immanent nature of Wordsworth's Delty we shall
consider in the next chapter. For the present we simply indi-
cate the irmediate or mystlc character of Wordsworth's experi-

ence. This immedlacy is impliclt in the assumptions behind

59 prelude, XI, 329-330.
60 Tv1d., VI, 531-532.
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Wordsworth's theory of mind. Thus, he bars the way to ;%ason

| 4n searching the deeper aspects of reality. Imagination being

g the faculty of essential truth and intultive in 1ts operations,

| knowledge of God, arrived at by Imagination, is necessarily
experiential and intuitive. Granted that the experience is con-
summated Iin an ecstasy of feeling, it 1s essentially mystical

in its basls: the immanent Divinlty 1s contacted, felt as
present, and immediately known by the soul.

Wordsworth's experience of God, consequently, is mys-
tical. Again, it is ecstatis, for it eccurs "when the light
of the sense goes out.” Finélly, the state of the soul 1s
{ highly obscure. The divine knowledge lies "far hidden from the
reach of words." Wordsworth's obscurity follows from the fact
that his experience is maeinly, if not exclusively, one of feel-
ing. There is scarcely any intellectual formulation anywhere
of the vision he had. He senses the one Life, gropes at
"presences,” undergoes "shadowy exultations,"” has "glimmerings
of the spirit." But these, being organic experieunces, are
necessarily personal and incommunicable.
in the main
It 1lies far hidden from the reach of words.
Points have we all of us within our souls,

Where all stand single; this I feel, and make
Breathings for incommunicable powers.®

61 1v14., 11I, 184-188.
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in the highest realm of experience thought recedes, and feeling

or passion--"highest reason in a soul sublime"--becomes para-

mount. Yet feeling is a power for truth.

In Wordsworth, then, as in the philoéophy of his day and
since, we have a new way of knowing proposed to us.%2 God is
disengaged from-a "felt contact," is known by sympathy or by
the heart. Knowledge of the divine is ultimately a non-
evidential experience; hence, 1s rather a falth than a knowing.
The intellect follows in the lead of the affective atate, the
affections being primitive in religious experience and the
cause of the intellectual state. Consequently, any intellectual
formulation of the data of sense 1s entirely secondary and
accidental in the development of our knowledge of God. God 1is

not known, He is experlienced. His existence 1s not argued to;

it is simply asserted on the basis of an immediate and spontane-

ous contact with the divine Life indwelling in the world.

Thus, Wordsworth'!s mysticism, like that of recent philos-
ophy and ﬁodern religious experience, ultimately appeals to the
immanence of God in the world. The basic philosophy of The
Prelude is, indeed, a close parallel of the transcendentalism
found in so many nineteenth-century writers, particularly the

New England group.

62
Cf. Sheen, op. cit., "The Modern Idea of God," 182-217,
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panner of Emerson's 'over-soul,' Wordsworth identifies "God
with the soul of the world, he similarly postulates the imma-
nence of God in the world. That Wordsworth does propose an
immanent Deity, 1s, however, the subject of the following chap-

ter.




CHAPTER IV
THE DOCTRINE OF DIVINE IMMANENCE IN THE PRELUDE

In the preceding chapter' it has been suégested that the
trend of Wordsworth's phllosophy is toward a Deity 1mmanen£ in
the world and in the soul. Here it is proposed to deal with
this aspect of Wordsworth's thought in some detall, both to
verify the fact and to suggest the philosophlical basis of
divine immanence as Wordsworth proposes it. In putting forth
an immanental view of the relation of God with the world
Wordsworth joins a long tradition of thought reaching from the
aneient philosophy of the Stolcs and Plotinus to the modern
systems of Spinoza end Hegel, and the thought of many of our
contemporaries, for example, Crocevﬁnd Bergson. Without inquir
ing more than cursorily into the various 1mmaﬁenta1 systems,
it may be suggested, prier té considering Wordworth's doctrine

1tself, what points of contact he has with these systems.

The concept of divine immanence in itself denles the
essential transcendence of God in favor of His indwelling
7presence in thévuniverse and in the heart of man. The immanent
presence of God has been variously.conceived by philosophers.

In general, God--absolute Spirit or Life-~1s made either to be

.87
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the form of the world (anima mundi) or, in a strictly monist

conception, the whole of reality, producing all things (phenom~

' ena) elther by an emanative proceas or by the immanent medifie
cation and evolution of the one Divine substance. For the
Stoics, God is the immanent reason, the soul of the world, com-
municating everywhere activity and 1life.l For Plotinus, God

1s the One whence derive by successive emanations Intelligence,
the World-Soul, and matter. For Bruno and Spinozea the Deity

is nature (Deus sive Natura), and the phenomena of the world

are manifestations of the one substance which works in nature
and.animates it. For Hegel the Deity is the Idea, and the
world the product of the internal evolution of the Divine
thought.2 Finally, for Bergson, the one great reality is
Energy or Spirit or Life, constantly in flux and continually
creating and renewing the world through the dynamic forces of
the elan vital. It should be evident that the notien of the

divine immanence 1s in principle pantheistic, since the Divine
substance (ideal or real) is believed either to be the world

or to be univocally communicated to the world.

The ideas of Hegel and the notion of an evolving Deity

advanced in the last century were, of course, after Wordsworth's

1l ¢r. ¢. A. Dubray, The Catholic Encyplepédia, *Naturalism,"
X, 713-716.

2 Gé. E. A. Pace, The Catholic Encyclopedisa, "Pantheism,
XI, 447-4850.
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time.® Wordsworth, however, had contacts with the earlier
immanental systems through both his reading of the English Neo~
Platonists and his friendship with that delver in many philos-
ophies, Coleridge. The catalogue of the Rydal Mount library as
sold at auction after Wordswortht's death would seem to estab-
lish to an extent the sources of Wordsworth's thought. The
volumes in the Platonic tradition include Paracelsus, Jacob
Boehme, Edward Taylor's exposition of Boehme's theosophy,
Richard Cudworth, Thomas Taylor's annotated editions of the

Cratylus, Phaedo, Parmenides, and Timaeus, and related booka.‘,

3 Wordsworth similarly antedates for the most part modern
religious theories deriving from nineteenth-century Agnos-
ticism and Fositivism. These theories, condemned by Pius X
in his encyclical on 'Modernism,' propese a doctrine of
'vital 1mmanenee'{b§sad, ngt on metaphysical conceptions of
God or formulated philosophy, but purely on internal experi-
ence. From the psychologlcal analysis of conaclousness
Is revealed as indwelling in man a&s a living presence and
manifesting Himself in man's aspirations and needs. Beyond
the fact of this felt presence and manifestation God
remains, however, largely a subjective or symbolic valus,
since He 1s whatever the practlical and pragmatic needs of
man make Him. If more than a symbol, God i1s elther the
Unknowable, or He enjoys some vague denomination such as
the 'larger self from which saving experiences come,'’®
Cf. E. Thamiry, Cath. Enc¢ycl., "Immanence,® XII, 682-687;
also A. Vermeersch, Cath. Encycl., "Modernism," X, 415-421;
also Sheen, 173-179. ,

4 cf. Beach, Concept of Nature..., "Notes on Wordsworth's
Reading," 539-573; also Rader, 199-200.
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There is no way of Imowing whether Wordsworth possessed the books

in this 1list at the time of writing Tintern Abbey and The Prelude.

However, the catalogue gives a general notion of the matter that
interested Wordsworth over a long course of time. Wordsworth,
consequently, may have had the authority of the Timaeus and the
Platonists for his notion of a soul (or something) deeply inter-
fused through the whole of nature, and his idea of a plastic
nature, a spirit of nature, or soul of the world, as distinct
from God, may have come from his reading of Cudworth. The doc-
trine, too, bf Shaftsbury and Boohmo of the divine soul diffused
through the asouls of men may have influenced Wordsworth. The
fact that his thought reflects in preciﬁe details the conceptions
of English Platonists like Cudworth, Henry More, Taylor, Vaughn,
and Berkeley points at least to their indirect influence on the

shaping of his system.s

But a great and direct influence on Wordsworth was
Coleridge. Coleridge's influence came when the young Wordsworth
had just recovered from thé méral erisis following his adven-
tures in the realm of sbstract thought. Through Coleridge Words-
worth came in contact with the many currents of thought in the
air at the time: Eﬂglish Neo-Platonism, the transcendentalisﬁ
of Kant and the German school, the psychologism of Hume and
Hartley, the naturism of Spinoza and Boehme. Coleridge was at

5 ¢of. Beach, Concept of Nature ®"The Metaphysical Conce
. of oo pt of
Nature," 59=I0Z, ’
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one time or another enthusiastically interested in all these
systems, and it may be presumed that, especially in the years
1795-1807, Wordsworth took over many l1deas from Coleridge and,

consciously or not, expressed them in his own thought.

Granting the influence of Coleridge on the formastion of
Wordasworth's mind, it is interesting to note what was Gole-

ridget's conception of nature and the Delty. In The Aeclian

Harp appears much the same notion of "the unity of all® reit-
erated in The Prelude and ascribed by Wordsworth himaeir to

Coleridge in the line "To thee. . .the unity of all hath been
revealed."®

0! the one 1ife within us and abroad,

Which meets all motion and becomes its soul,

A light in sound, a sound-like power in light,
Rhythm in all thought, and joyance everywhere.’

Further along in the poem Coleridge attempts to state again
his feeling of the unity of nature.

And what 1f all of animated nature

Be but organic harps diversely framed,

That tremble into thought, as oter them sweeps
Plastloc and vast, one intellectual breeze

At once the Soul of each, and God of gl;?é

This suggestion Coleridge immediately dropped as being too
close to pantheism. Yet, at the same time Coleridge was a

fervent admirer of Spinoza and, &s Legouis points out, "spoke

6 prelude, II, 225-226.
7 The Aeolian Harg 11. 26-29.
8 Tola., 1I. 44-4
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enthusiastically of Spinozats formulas concerning God-Na¥ure."®

In The Destiny of Nations (1796) he alludes to the

All-consclous Presence of the’Uni{Srsa!
Naturet!s vast ever~acting Energyl

Interpreting this idea 1s a passage from another poem,

Religious Musings (1794-1796), in which Coleridge calls God

"Him Nature's essence, mind, and energy;"ll This conception

may not be Spineoza's Deus sive Natura 1n‘a11 details, but fun-

damentally it is a Spinozist identification of God and nature,
since God is "Nature's essence," and nature is animated by the
life and energy of the Deitj. Seeing Coleridge's great influe
ence on Wordsworth--we have Wordsworth's word that they were
"Twins almost in genius and in mind"--these views in Coleridge
are at least extrinéic evidence for the presence of Spinoza's

naturism in Wordsworth.

In all probabllity Coleridge's sympathy for transcen-
dentalism likewise affected Wordsworth's thought in the direc~
tion of div;ne immanence. Transcendentalism--the doctrine that
some ideas do not derive from experience but frqm the consti=
tution of the mind or from a supra-personal agency communica-
ting its message to consclousness--has always been a spring-

board for the doctrine of an immanent Delty. Granting that

9 Legouis, 326.
10 pestiny of Nations, 11. 460-461.
1 Religilous Musings, 1. 49.
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God is present to the soul, some kind of innate lknowledde seems
necessary if the mind is to contact the indwelling God. Hence,
the immanental systems appeal to transcendental experience, to
the intuition of God, as a kind of coefficient to their doc-
trine. This tendency in the direction of transcendental experi-
ence, marked in Platonism and the mysticism of the Neo-Platonlics
became well-nigh a dogma by the end of the eighteenth-sentury
as a result of the Kantian criticlism of the speculative intel-
ligence and Hume'!s phenomenalism. With liberal Protestantism
on the one hand denying revelation and the supernatural basis
of religion, and philesophy on the other hand attacking the
extfa-mental reference of mind, or, at least, the validity of
reason, religion lost all extrinsic foundation. As a result,
philosophqrs of the time were inclined to fall back on purely
immanent experience for the basis of the religious impulse.
Coleridge, very much in touch with the philosophy of his day,
seems to have shared this view and, we may infer, passed it en

to Wordasworth.

In Religlous Musings, for example, Coleridge represents

himself as percelving the present Deity, not by a dlscursive
process, but by mystical and immediate aspprehension. In March,
1801, he writes that "all truth is a species of revelation."
In the Blographia Literaria he further states:
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We learn all things indeed by occasion of
experience; but the very facts so learnt

force us inward on the antecedents, that

must be pre-supposed in order to render

experience i1tself possible.l?

Applying this Kantian 1dea to the Interpretatlon of relligious
experience, we have the assertion that knowledge of God 1s
wholly immanent in origin. If the influence of Coleridge was
as great as 1t seems to have been, there is some probabllity
that Wordsworth held similarly for the transcendental nature of
the experience of God. Certainly, Wordsworth's preference was
for an immediate and intuitive contact with the Delity, and his
emphasis on the primacy of feeliﬁg in the experience of the

Divine points in the direction of immanence as held by Cole=-
ridge.

Apart from such probable influences, Wordsworth seems
also to have bheen affected by the reaction setting 1in at his
time to the delstic notion of God fathered by the exaggerated
rationalism of the eighteenth-century--a reaction which, as
Monsignor Sheen notes, has largely affected the trend of modern
thought toward divine immanence. Revolting against the deist
conception of God's exaggerated transcendence~--"God made the
world and then left 1t to its own devices®e=modern philosophy
has simply denied transcendence, as such, in favor of God as

the ilmmanent cause of the universe. In this it follows Spinoza's

12 -
Blographia Literaria, J, Mi.Dent and Sons, London, I, 94.
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dictum, *God is the immanent and not the transient cause of

96

all things.®™ In a letter written as late as 1814 we discern
Wordsworth's sympathies for the latter view. 1In 1t he con-
cedes that "he does not indeed consider the Supreme Being as
bearing the same relation to the universe as a watch-maker
bears to a watch,™ and he inveighs against "the perpetual talk-
ing about making by Geé,' holding that "nothing is se injuri-
ous™ to the cause of religion as such reference to Ged as tran-
sient cause of things.15 Now, if God is not the transient
cause of the world, He is the immanent cause of 1t. One 1is
loft to infer thatiWoérdsworth's God 1s akin to the pantheistic
Nature-~God of Spinoza, even though in this :-same letter Words-
worth explicitly denies such an Interpretation of his thought.

With these probable sources and indicated tendencies of
Wordsworth's thought in mind, we turn to The Prelude for Wordse

worth's own doctrine of divine immanence. As a gulde to our
| underétahding of the notion of divine immanence, its main
propositions are here summarized:

(1) God 1s absolute Spirit or Life.

(2) God is 1mmaneni in the world and in the soul; He
does not transcend the world as the efficient cause of its

being.

13 of. the "Letter to Mrs. Clarkson" in The Correspondence of
Henry Crabb Robinson with the Wordsworth Clrcle, BE. J. More
ley (ed.), in two volumes, Clarendon Press, Oxford, 1927,
I, 790
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(3) God's indwelling presence is manifest in thed§1tal
processes of nature and in man's internal experience.

(4) God is immediately known in the natural order by
affective intuition, without appeal to the extrinsic alds of
reason and revelation.

Having previously dealt with proéositidn four, we are concerned
in the following matter to investigate Wordsworth's thought in
its bearihg  on the preceding propositions.

What relatien doces Wordsworth propose as existing
between God and the world? The answer to this question is

found in several passages in The Prelude, each urging the fun-

damental unity of the life of nature and of God. For example,

in Book XIII occur the lines

+ « othe great system of the world
Where Man is sphered, and whieh God animates.l%

The context is significant. In the lines immedlately preceding,
Wordsworth retracts the pantheiém implicit in his former
notions of God and man. As ﬁbrdsworth tells us, this retrac-
tation was owing to the influence of Colerildge.

Thy gentle spirit to my heart of hearts
Did also find its way; and thus the life

Of all things and the mighty unit

In aIT1 wﬁlcg we behold, and feel, and are,
Adnitted more habitually a mild : i~
Interposition.”. .

14 prelude, XIII, 267-268.
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e « +God and Man divided, as th

Between them the great systém o t e world,

Where Man is sphered, and which God animates.lS
The concluding lines disclose that Wordsworth seems to admit
some distinction between God, nature, and man. Thus nature is

intermedlary between God and man. In the scheme of nature

"Man is sphered®--as Wordsworth says in Book VIII, "as of all
visible natures crown.® God is somehow over man and nature,
but with what distinction of belng, if any, 18 not clear. On
the one hand, Wordsworth explicitly asserts that nature or the
world 1s animated by God: the life of éhe world is, in effect,
the-1ife of God. This is a doctrine of divine immanence. On
the other hand, Wordsworth seems to propose a kind of transcen=

dence predicated of the notion that God is the source of life

and has 1life in a super-eminent degree:

+ « o«the one
Surpassing Life, which out of space and time,
Nor touched by welterings of passion, is -
And hath the name of God.l6

Hence, God in a sense is distinct from and transcendent to the
world--not essentially distinct, however, since the world lives
with the 1life of God. The principle of 1ife i3 one and all

life 1is div;ne.lv

157p1a., X111, 252-268.
s stdo, VI’ 154"‘158. ’
17 Welate this with Coleridge's concentrated definition of
Spinozism: "Every thing has a life of its own, and we are
all one life."
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The idea of the single life of God and nature Wofdsworth
repeats in other lines.

The 1life of Nature, by the God of love
Inspired. . .18

Great God!

Who sends't thyself into this breathing world,

Through Nature and through every kind of 1life,

And maks't man what he is, Creature divine.l®

« o oNature's self, which is the breath of God. 20
Wordsworth's selection of words to describe the presence of God
in nature is significant. In one instance, he says that the
1ife of nature 1is '1nspired" by God; in another, he calls
nature the "breath® of God. The terms suggest a more intimate
relation of God and nature than one of efficlent causality, or
of maker and thing made; they indicate an actual communication

of soul or spirit. If God ecommunicates His own spirit; if, as

Wordsworth says, He sends Himself into the world as the life

that informs and animates it, then, indeed, the world shares in,
lives by, the very l1life of God. The divine 1life is present in
every living thing, and man himself i1s divine in virtue of the
vital principle which God univocaliy communicates to him. Man,

being the crown of living nature, participates in the divine

18 prelude, XI, 99-100.
19 IBIE.’ x, 386‘389.
20 TpId., v, 222.
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1ife to an extraordinary degres,
As, more than anything we know instihct
With Godhead. . .21
Consequently, God does not transcend the world as its
efficlent cause; rather, He is in the world as the immanent
cause of its 1ife and activity. No real division of being or
of nature, then, obtains between God and the world. There 1s
one divine l1life which all things--fod, nature, man~-share. |
There 1s one order, the order of nature. God 1ls substantial
Spirit or Life; the 1life of God is the principle of the vital-
ity and activity of the world--

e« o« othe one Presence and the Life
Of the great whole. . .22 = =

A number of passages occur in which Wordsworth invokes
or refers to the Soul of Nature.

From Nature and her overflowlng soul
I had received so much that all my thoughts
Were steep'd in feeling.23

Oh! Soul of Nature, excellent and fair,
That didst rejoice with me, with whom I too
Rejolced, through early earth. . .24

Oh! Soul of Natﬁrol that dost overflow
With passion and with 1ife, what feeble men
Walk en this earthi®5

2l 1pid., VIII, 637=-638.
23 LX) III’ 150‘151.
m., II’ 416"418.
24 TPId., XI, 138~140.
25 ToId., XI, 146-148.
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Another quotation may be adduced from The Excursion as 1§dicative

of Wordsworth'!s mind:

To every Form of being is assigned

L d * L]

An active Principle:=-howe'er removed
From sense and observation, it subsists
In all things, in all natures; in the stars
Of azure heaven, the unenduring clouds,
In flower and tree, in every pebbly stone
That paves the brooks, the stationary rocks,
The moving waters, and the invisible air.
Whate'er exists hath properties that spresad
A simple blessing, or with evil mixed;
Spirit that knows no insulated spot,

o ohasm, no solitude; Irom 11 o link
It circulates, the Soul of all the worlds.Z26

As Joseph Beach observes, in lines such &8s these Wordsworth
exhibits a tendency to hypostatize nature as & distinet princie-
ple in the romantic fashion of Goethe and Shelley.27 But more
than mere romantic fashion or poetic language underlies Words-
worth!s conception 6f nature. For him the Soul of Nature is a
metaphysical cénoept closely allied with his thought of the one
life that lives in all things. Indeed, when Wordsworth speaks
of the soul or spifit of "nature, he is very close to identify-
ing it, perhaps actually does identify it, with God. Thus at

times in The Prelude he appears to merge the idea of God and

the. Soul of Nature into one nbtion akin to the anima mundi of

Neo-Platonic school or to the Spinozist concpption of Deus sive

Natura as the activating principle of all things in the universe

26 Excursion, IX, 1-15, Wordsworth italicizes "active."
7 Beach, Concept of Nature..., 50.
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--not merely of living things, but of all phenomena. Tgke, for
example, these lines from Book I. |

Wisdom and Spirit of the Universel!

Thou Soul that art the eternity of thought!

And giv'st to forms and images a breath

And everlasting motion!Z28
The reference to God in a somewhat Platonic spirit is unmis-
takable in the seéond line; at the same time God is named
"Spirit of the Universe™ and attributed to Him is the mediation
of the primal force whereby materlal forms have breath and
motion. The evident sense of the words is that God and the
Soul or Spirit of the world are identical: God 1s the anima
mundl. There 1s also the passage In Book IX where Wordsworth

speaks of

« « eo8ubservience from the first
To Ged and Nature's single sovereignty.Z29

Unless the grammar is mis-interpreted, the "single sovereignty"
here referred te impllies the ldentity of God and nature. But
elsewhere, it must be sdmitted, the Soul of Nature appears to
have a principle of being distinct from God, as when Wordsworth
speaks of

e o +the God
Of Nature and of Man.90

Whether Wordsworth strictly identified God with nature or not,

28 pnelude, I, 428-431.
29 YPId., 1X, 236-237.
S0 Tbid., VIII, 435-436.
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it 18 clear that he held God was immanent in nature. G:d and
the world are not entiyely distinet; in principle the l1life of
both 1is one. God is substantial 1ife; the world lives, is
animated by the life~-ezsentially divine~-which God communi -

cates to 1it.

Wordsworth's insistence on the one Life underlying the
relation of Ged, nature, and man approximates & conception
which, so Monsignor Sheen remarks, is becoming more and more
recognized in contemporary philosophy.31 It 1s the conception
that God 1s organic with the world. The description is Pro-

fesaor‘Pringle—Pattiaon's.sz Like Wordasworth, Pringle-Pattison
appeals to the Universal ILife in all things. For him the
problem of the relation between man, nature, and God 1s solved
by the use of biological categories. Instead of the "fatal
separation of the subject knowing and the object kmown" that
Kant and Hume imposed upon modern philosophy, Professor
Pringle-Pattison appeals to the erganioc identity of subject and

objeect. For him, "Man is organic to the world and the universe
is organic to man."
Keither are (God and Nature separated, for

there 1s something organle between God and
men and God and the werld. To maintain that

31 Sheen, 55-57, 233-241.
52 4. Seth Pringle-Pattison, The Idea of God, quoted passim
in Sheen's God and Intelligence.
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X

God and man are two independent facts 1s to

lose hold "upon the experienced fact which

is the existence of one in the other and

through the other. . .God is not purely im-

manent, nor is He purely transcendent. There

is only one phrase which expresses what He

really is, namely, 'organic with the uni-

verse.! He becomes sn abstraction 1f sepa-

rated. from the universe of his manifestation,

just as the finite subjects have no indepen-

dent subsistence outside of the Universal

Life, which medliates itself to them in a

world of objects."33
If one prescinds from the problem of knowledge involved in the
above statements, Wordsworthts relation of God, nature, and
man is markedly similar to Pringle-Pattison's. Like the latter,
Wordsworth immerses God in the vital processes of the world.
He appeals to the "life of the great whole®™ to explain his
apprehensiocn of the "unity of all.® At the same time, Words-
worth distinguishes God and nature and thus denies the pure
immanence of the Divine. Hence, Wordsworth's God is neither
purely immanent nor purely transcendent. The phrase, "organic
with the world," would seem an apt description of the relation
of his God with the world, since this relation is founded, like
Pringle~Pattison's, on the attribution of one Universal Life %o
all things. Much as the soul vivifies the body and brings the
body's activities into one organic unity, so in Wordsworth's
conception the one divine Life communicated from God 1is the
basis of the organic "unity of all" demonstrated in the 1life

of nature and of man.

55 Sheen, 55-57.
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The foregoing matter has emphasized WOrdsworth'éeconvic-
tion of the immanence of the Divine in nature and the external
universe. This immanence likewise extends to man, since man
participates in thg divine principle indwelling in &ll things.
Several passages already quoted remark Wordsworth's contention

on this point. For example:

Then arose

Man, inwardly contemplated, and present

To my own being, to a loftier height;

As of all visible natures crown: and first
In capablility of feeling what

Was to be felt; in being rapt away v
By the divine effect of power and love,
+As, more than anything we know instinct
With Godhead."

Great Godl
Whe send'st thyself into this breathing world
Through Nature and through every kind of 1life,
And mak'st man what he is, creature divine.35

But one passage from the fifth book of The Prelude is espe-

clally explieit.

My mind hath look'd
Upon the speaking face of earth and heaven
As her prime teacher, intercourse with man
Established by the soverelgn Intellect,
Who through that bodily Image hath diffus‘d
A soul divine which we participsate,
X Jeathless spirit.o6

These lines are most significent. Wordsworth says that we
participate in a divine soul diffused through our bodily forms.

54 prelude, VIII, 630-638.
35 TPId., X, 386-389.
36 THId., V, 11-17.
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By soul Wordsworth of course intends the vital principle or
animating l1life. Thus, in the firat place, the assertion of our
participation in the divine soul or 1life bespesks God's irma-
nence in man. But at the same time we must infer that this
divine 1life is more extensive than ourselves. It 1s likewlse
communicated to the world. Consequently, man and nature are

co-divine, for both are animated by the immanent 1ife of the

Deity. Both man and nature participate in the one divine soul

that:1s God; God, it would seem, 1s the soul of the world.

Wordsworth's assertion of the divine immanence follows
from simple faith in his intuition of God in nature. This
mystic intuition he predicated on nature's overwhelming vital-
ity, whose principle, he believed, is the 1ife of the Delty
communicated to the world. Wordsworth's is & world breathing
with motion and life. Man, he insists, is

An inmate of this active universe.37
Consistently, he beholds nature as dynamic, vital, and self-
activating, and he even endows inorganic nature with soul.
The mountains, winds, and sky are "Presences." All natural
forms respire with "inward meaning," all lie "bedded in &
quickening sdul." In the recognition of the soul pervading

all of nature, in his intimate sense of “the pulse of Being

87 Ibid., II, 266. Italics are Wordsworth's.




106
everywhere," Wordaworth senses himself to be in the prefenoe

of the Divine,

At the time of the writing of Tintern Abbey, Wordsworth,
it has been conjectured, identified this felt presence only
with an impersonal motion or spirit animating the universe.

I have felt
A presence that disturbs me with the joy
Of elevated thoughts; a sense sublime
0f something far more deeply interfused,
Whose dwelling is in the light of setting suns,
And the round ocean and the living air,
And the blue sky, and in the mind of man;
A motion and a spirit, that impels
All thinklng things, all objects of thought
And rolls through all things.38

In The Prelude, however, Wordsworth's intuition of a "something

far more deeply interfused"™ through nature has direct refer-
ence to the Divine. Hence, he speasks of

The perfect lmage of & mighty Mind,

Of one that feeds upon infinity,

That is exalted by an underpresencs,
The sense of God, or whatsoeler 1s dim
Or vast in 1ts own being.3®

The vague presence in Tintern Abbey which elicited the ¥ joy of

elevated thoughts™ is transformed in The Prelude, and the

"motion and a spirit® assumes the sharper lines of Wordsworth's

intuition of

« » the one Esesenee, and the Life
Of the great whole.

58 Tintern Abbey, 93-102.
40 TPT4., I1I, 130-131.
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In the perception of this “living presence" in nature aﬁﬁ‘with-
in the soul, Wordsworth contacts God.

When strongly breath'd upon
By this sensation, whencesoce'er it comes
Of union or communion doth the soul
Rejoice as in her highest Joy: for there,
There chiefly, hath she feeling whence she is,
And, passing through all Nature rests with God.41

Ultimately, Wordsworth's affirmation of the immanence
of God in the world and in man is based upon a transcendental
or innate principle of knowledge. In the apprehension of truth,
the mind
Is lord and master, and. . .outward sense
Is but the obedient servant of her will.42

e o _othe mind is to herself
Witness and judge.43

In the mind's transforming and creative powers resides the
secret of interpreting nature's sublime mysteries. While al-
lowing great welght to sensory factors in knowledge, Wordsworth
makes the claim of the transcendental faculty of Imagination the
justification of his experience of the Deity. It is from "the
depths of untaught things"™ that his intuition of "the unity of
all" arises; through his communion with "the invisible world"
that his sense of "the one Presence, and the Life of the great
whole," asserts itself,

The feeling of 1ife endless, the great thought,
By which we live, Infinity and God.%4

4l 1p14., VIII, 830-835.

2 Tpid., Xi, 271-273.
43 Tbid., XII, 367-368.

lO0lUe., AllL, 1835=18%
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Of such mystic experience of God in nature as WoFdsworth
proposes, E. I. Watkin has the following comment:

Taken as a sufficient apprehension of the
nature of reality this intultion can %% inter-

reted only by a pantheism which l1dentifies
God wit d‘%eﬁicIe of His Presence. . .A
man whose religlon 1s confined to this imma-
nental intultion will not worship a God beyond
and other than the nature He has created and
in which He 1s present, but will worship that
nature as itself absolute, 1tself divinse.
Instead of rising from nature to the God who
msade i1t, whose Word 1s expressed in 1ts forms,
whose Spirit supports its energles, he con-
fuses Creator and creatures and deifies
nature.45

With this suggestlion of the ultimate import of Wordsworth's
immanental experience, the treatment arrives properly at the

question next to be considered--Wordsworth's panﬁhii;g;

45 g, 1. Watkin, A Philosophy of Form, Sheed and Ward, New
York, 1035, 364-3g5. - — '




CHAPTER V
THE PROBLEM OF PANTHEISM IN THE PRELUDE

In the present chapter the purpose is to interpret
Wordgworth's doctrine of immanence in its relation to pantheism.
Primarily, the chapter will concern itself with the doctrine

objectively present in The Prelude. Secondarily, an inquiry

will be made whether Wordsworth was at any time a convinced
pantheist. The latter question 1s relevant to the period
before the completion of The Prelude.

In the study of The Prelude 1t is necessary to distine

guish Wordsworth's objective system from his own interpretation
of 1t, for these two aspects of his thought appear to be in
contradiction. Objectively, the relation between God, nature,
and man there proposed is, to the present writer's mind, pan-
theistie. Subjectively, Wordswortht!s state of mind in the poem
seems undoubtedly to have been theistic. The question 1s
whether Wordsworth's doctrine of an immanent Delty admits a
real measure of transcendency in God, such as to distinguish
the being of God from fhat of the world. If in the consider-
ation of Wordsworth's thought this disﬁinction cannot be sus-

tained, The Prelude must be judged to express a pantheistic

view of reality, notwithstanding Wordsworth's judgment to the

109
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contrary.

In preface to the following treatment some consideration
of the tenets of panthelsm 1s necessary. In general, the pan-
theistic position denies any real distinctlon between God and
the universe., Reality 1s unitary, the being of God and the
being common to all things being made identisal. From the
point of view of God, there is no essential transcendency over
the world; as for individual things, they have no absolute
independence of Go&. Summed up, panthelsm asserts that the
substance or essence of God and of a&ll things is one and the

same.

The various panthelstlic systems depend upon varying -
interpretations of the one reality that 1s God and the world.
The position of materialism that all is matter or a function
of matter may be ignored since it has no application to Words-
worth's thought. With immanental pantheism, however, Words-
worth'!s doctrine has significant points of contact. In general,
immanental pantheism follows an idealistic-spiritual inter-
pretation of reality, conceiving the one substance to be mind
or spirit. For the Stoices and Platonists, and for Bruno,
Spinoza, and Bergson, who admit the real existence of the upi-
verse, the one reality 1is God, indwelling in and working in
the world as the principle of its activity and 1ife. For Hegel,
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the idealist, and similarly for Fichte and Schelling, tge
Divine substance is an abstract, substance-less mental phenom-
enon, the subject of purely immenent experience, which experi-
ence flows from the immanent evolution of the Divine Life mani-

festing 1tself through our consciousness.

Fundamental in all immanental pantheism is the notion
that God is ILife. Whether He is called the World-Soul or Spirlit
or the Immanent Reason, or the Idea, these ﬁerms reduce theme
selves to the conception of God's essential vitality. Secondly,
this 1ife that 1s God is univocally predlicated of the activity
and vital processes of the world., Whether this world be ideal
or real, God is in it, not as an exﬁernal contriver, but as an
irmmanent, all-pervading, and vital presence in such sort that
the Divine 1life 18 the unique source of the 11fe and animation
of the world. Hence, God and the world enjoy, so to speak, an
crgénic relation much as thg soul and body, extension being
an attrlbute of the Divine Substance (Spinoza); or, if the
absolute immanence of the mind is invoked to the exclusion of
extra-mental reality, God 1s the pure Idea and reality the
manifestation of evolving Thought (Hegel); or He is vital
Energy, and reality is the flux of the creative and ever-

evolving Elan Vital (Bergson). This indwelling Life or Spirit,

it 1s generally asserted, 1s the subject of man's intuitive

experience, understanding intuition, not as intellectual or
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conceptual, but simply as felt contact with the Divine Presencs.

From the mafter of the preceding chapter 1t should be
apparent that Wordsworth's thought has definite relation with
the postulates of panthelsm. His mysticlism end idea of the
world-soul show links with the transcendentalism of the English
Neo-Platonists and Boehme's theosophy. H;s almost animistic
conception of the vitality of all "forms" in nature and "the
life of the great whole" approximates Coleridge's definition
of Spinozism: "Everything has a 1life of its own, and we are
all one life."™ The probability is strong that Wordsworth was
actually, 1if perhaps indirectly or unconsclously, influenced
by the semi-panthelstic ideas of the Platonists and the overt
pantheism of Boehme and Spinoza. Still, in the absence of any
information from Wordsworth or of conclusive evidence as to hils
early reading, it may be fruitless to argue the point. Adm1t~
ting a considerable similarity in idea and the presumed influ-
ence of Coleridge in adquainting Wordsworth with different
mystical and panthelstic philosophies, recourse must be made to

Wordsworth'!s text itself for the final judgment of his thought.

This 1s especially trus since Wordsworth's thought shows
eclectic tendencies. 1In the last analysis, the criterion of
the truth of his system reposed not in philosophical analysis,
which he contemned as having its origins in "that false secon-

dary power by which we multiply distinctions," but in the
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appeal of this or that idea to his sympathies and tempe;ament.
Given this appeal, he made the idea his own, verifying its
truth in the apprehension of its congrulty with his inner
experience. For Wordsworth this inner and transcendental expe-
rience 1s significant of objective reality, giving insight by
the creative thrust of Imagination into the real though
"invisible world® of the Spirit; for one trained in scholastic
discipline his inner experience and his Imagination are rather
subjective feeling, their foundation the wistful yearnings of
a2 human heart in blind search for 1ts Maker and final End.
Feeling and inner certitude being Wordsworth's guides, he may
have taken over certain pantheistic ideas oblivious of their
logical implications. Or, mor likely, having oarlier,overtly

embraced pantheism and in the course of writing The Prelude

undergoing & change of mind, Wordsworth was constrained by the
trend of his system on the one hand and his changed convictions
on the other. It would appear that Wordsworth ended up by
asgerting both system and theism in The Prelude, with a mea-

sure of doubt in his mind as to their ultimate compatibility.
This doubt appears in at least one place, the conclusion of
Book III. There Wordsworth, after referring to his conscious-
ness of the "sentiment of Being spread o'er all that moves

and all that seemeth still," confesses that

e o +in all things now
I saw one l1ife, and Telt that It was joy.
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One song they sang, and it was audlble,
Most audible then when the fleshly ear,
Otercome by grosser prelude of that strain,
Forgot its functions, and slept undisturb'd.l

But -a note of anxiety is discernible in the lines immediately
following:

"If this be error, and another falth

Find easier access to the pious mind,

Yot were I grossly destitute of all

Those human sentiments which make this earth

So dear, if I should fally with grateful voice

To speak of you, Ye Mountains and Ye Lakes,,etc.2

éeforo entering upon the study of Wordsworth's dqctrino

of immanence in its reference to pantheism, it will be well
first to inquire into the question of Wordsworth's previous/
pantheism. If Wordsworth's pantheism in the period before the

completion of The Prelude can be proved or rendered very likely,

1ts bearing on our consideration of pantheistic tendencles in

The Prelude itself is obvious._

In the veariorum edition of The Prelude‘kr.'de_Selinceurt

published for the first time a fragment of poetry Included in

a manuscript notebook containing an early version of Peter Bell
andvfragments of other poems. Judging from internal evidencs,
Mr. de Selincourt believes that these lines were written

between the summer of 1798 and spring,ilBOO:

1 prelude, II, 429-434.
2 ToId., II, 435-439.
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1 seemed to learn ( ' ) v
That what we see of forms and images

Which float along our minds, and what we feel
Of 'active or recognigzable thought,
Prospectiveness, or intellect, or will,

Not only 1s not worthy to be deemed

Our being, to be prized as what we are,

But 1s the very littleness of 1life.

Such consciousness I deem but saccidents,
Relapses from the one interlior 1life

That lives in all things, sacred from the touch
0f that false secondary power by which

In weakness we create distinctions, then
Believe that all our puny boundaries are things
Which we perceive and not which we have made;
~-In which all beings live with god, themselves
Are god, exlisting in the mighty whole,

As indistinguishable as the cloudless East

At noon 1s from the cloudless west, when all
The hemisphere is one cerulean blue.%

Commenting on the passage, Melvin Rader says:

This fragment proves that Wordsworth was very
deeply affected by a mystical conception of
reality. Forms and images represent the very
littleness of 1life; and intellective processes
are mere relapses from the unltary life in
which all things share. All our puny bound-
aries are man-made; the true reality is the
ineffable unity. The "one interior life lives
in all things™; therefore, sensations, with
Their report of the external world, are mere
"accidents® in comparison with the inward
sense that. we are god. Thus Wordsworth pre-
sents a sweeping denlal of the senses and the
reason, and an asgertion of a completely mys-
tical philosophy.S

The radical panthelsm of the lines beginning "In which all
beings live with god. . ."™ is conclusive. On the other hand,

S The remainder of the line is illegible in the present state
of the manuscript.

4 cf. Rader, 141, or the Variorum Edition, 512-513. The
Prelude, II, 216-219, reproduces the four lines beginning
that false secondary power, etc." without change.

5 Rader, 141.
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it might be objected that Wordsworth did not include th® frag-

ment in The Prelude, presumably because the thought was a

momentary aberration and not strictly representative of his
mind. This objection has its proper weight. Still, the fact
that Wordsworth even wrote the lines suggests his strong dis-
position towards an ultimately pantheistic view of reality.
Moreover, there is the passage in Book II where Wordsworth exe
plicitly retracts his former pantheism. In that part of Book
II where four of the lines of the fragment are repmoduced,
Wordsworth substitutes for the suspect lines the following
tribute to Coleridge:

To thee, unblinded by these outward shows,
The unity of all hath been revealed.®

It would appear that Wordsworth agreed with Coleridge in af-
firming the unity so posttively asserted in the fragment. The

tempered and much more non-commital statement of The Preluds

In place of the lines in the fragment which follow the denun-
ciation of "the false secondary power" was probably owing td
the influence of Coleridge. This 13 borne out by the passage
reproducéd in our last chapter where Wordsworth sums up his
indebtedness to his friend:

Coleridge. . .

Shall I be mn%e er; thoﬁ be spoken of?
Thy gentle Spirit to my heart of hearts

6 prelude, IT, 225-226.
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Did also find 1ts way; and thus the 1life
0f all things and the mighty unlty

In all which we behold, and feel, and are,
Admitted more habltually a mild
Interposition, and closelier gathering thoughts

0f men and his concerns, such as become

A human Creature, be he who he may!

And so the deep enthusiastic joy,

The rapture of the Hallelujah sent

From all that breathes and is, was chasten'd, stemm!'d
And bdlanced by a Reason which indeed

Is reason; duty and pathetic truth;

And God and man divided, as they ought,

Between them the great system of the world

Where Man is sphered, and which God animates.”

Obviously this passage describes a transition from pantheism to
immanent theism. Wordsworth here qualifies "the life of all
things and the mighty unity in all®™ to admit & humbler notion
of "man and his concerns."” "God and man" are "divided es they
ought" and: |

Between them the great system of the world
Where Man is sphered, and which God animates.

Thus,'the evidence 1s presumptive that Wordsworth had an early'
period of mystical and radlcally pantheistic conviction, and
that Colerldge finally converted him to a modification of this
phllosophy. '

Wordsworth's early panthelsm, as disclosed in the frag-
ment taken from the manuscript notebook and possibly in the

lines of Tintern Abbey quoted in the last chapter, has an

obvious weight in considering the thought of The Prelude. It

7 Ibld., XIIT, 247-268.
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must be admitted that Wordsworth changed his belief. Di¥l he
also change his basic philosophy from panthelism to theism? Or
is pantheism still present in The Prelude, not only in tendency,

but in fact? It seems highly,dubious that Wordsworth's change
of mind affected his fundamental philosophy more than super-
ficially. The Prelude still affirms the "1life of all things"

and the "unity 6f all"--ideas which had their inception in hie
former full-blown panthelsm, whose obvious force, taken them
any way one will, is still panthelstic. Moreover, the term
"immanent theism™ which has been used to describe the religious

philosophy of The Prelude involves a contradlction in terms.

If meant to 1mply an organic relation between God, man, and the
world, it denles God's essential tranascendency. Or if identi-
fied-~on improbable grounds--with the vital immanence of modern
religion, it 1s highly pantheistic in trend and in fact.8

For the modern immanent Delty 1s symbolic, and so the Divine
Personality becomes uncertain. Or He 1s not distinet from man,
and consequently the position is openly panthelatic. Or He is
unknowable; hence, why should not this "Unknowable" be the soul
of the world? Or He 1s a phenomenon of conscience proceding
from man as é&g. "The rigorous conclusion of this is the iden-

tity of man with God, which means Panthelsm."® However, then,

.g Cf. A. Vermeersch, Cath. Encycl., "Modernism,® XI, 447-450.
Cf. the Encyelical ol Pius X, Pascendi Dominici gregis,
clted in the first chapter.
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divine immanence is predicated of Wordsworth'!s thoughts whether
as Implying an organic rselation with the world or as the object
of purely immanent experience, the description logically is
panthelistic. The only legitimate force that may be atsached
to the term "immanent theist™ is that it describes Wordsworth's
subjective conviction that God is somehow distinct from and
transcendent to the world, supposing, however, the contrary

trend of his thought.

Wordsworth's effort to express his new-found theism is

apparent in a number of passages in The Prelude. The following

suggest, for example, God's transcendency:

An image not unworthy of the one

Surpassing Life, which out of space and time
Nor touched by welterings of passion, is
And hath the name of God.lO

« « othe soul

« « opassing through all Nature rests with God.11
Thus, Godt!s life 1s pre-eminent and above that of nature. God
exists "out of space and time," immutable and unchanging.
Other lines represent God as personal, ruling, provident, the
object of man's praise, gratitude, and service:

Mean. . .

* [ 4 *

¢« o by reason and by will
Acknowledging dependency sublime,l2

10 Prelude, VI, 154-157.
1l T5Id., VIII, 832-835.
12 ToTd., VIII, 631-639.




120

e » oin the deepest passion, I bow'!d low
To God, who thus corrected my desires.ld

When God, the Giver of all jJoy, is thank'd
Religiously, in silent blessedness.l4

But blessed be the God
Of Nature and of Man that this was so0.19

« « othis I speak
In gratitude to God, who feeds our hearts
For his own service, knoweth, loveth_us
When we are unregarded by the world.l6
Therefore to serve was high beatitude.l7
Still other passages refer to God in the 1light of efficient
cause:

To the end and written spirit of God's works,
Whether held forth in Nature or in Man.18

Man and his noble nature, as it 1is
The gift of God and 1lies in his own power.l®

Attention comes
And comprehensiveness and memory
From early converse with the works of God. 20
It 1s apparent that Wordsworth implements his thelstic
belief with a good number of ideas suggesting the transcendence,

personality, providence, and efficlient rather than immanent

causality of God. Taken by themselves, these notions would

13 1pig., XI, 374-375.
14 TpId., VI, 614-615.
15 THId., VIII, 435-436.
16 ThId., XII, 274-277.
17 To1d., X, 398.

18 Thid., 1v, 358-359.
19 TvTg., IX, 361-362.
20 TpId., VII, 716-719.
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remove Wordsworth from the suspicion of pantheistic tenfencies.
On the other hand, there remain the passages openly susceptible
of pantheism:

A soul divine which we participate,
A deathless spirit.2l

+++God and Nature's single sovereignty.22
Great Godl
Who sends't thyself into this breathing world
Through Nature and through every kind of life,
And mak'st man what he is, Creature divine.23

Thus much for the one Presence, and the Life
Of the great whole.Z24

In such lines we touch the fundamental concepts and the meta-
physlcal basis of Wordsworth's thought. Their only admissible
interpretation is the fundamental unity of God, nature, and
man, as verified in the "soul divine" which man and nature
participate, the ®single soverelignty" of God and nature, the
immanent presence of God in "Nature and every kind of 1life,"
and the one "Life of the great whole." To identify the 1life

of God and the world in this way is pantheism. It may be that
Wordsworth's doctrine escapes the most rigorous sense of pan-
thelsm, since he admits the dual existence of matter and spirit
and distingukshes God's immanent 1ife from the extended prin-
ciple in which the divine soul indwells. Yet ultimately Words=
worth puts God and nature in organic relation; both spirit and

21
Ibido, v’ 16-17.
22 Toid., 1X, 237.
23 Toid., X, 386-389.
24 Tvid,, III, 130-131.
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L
body are included in the all-embracing and vital unity which
is God. |

Still other passages suggest some measure of i1dealism,

approachihg pantheism in tone or suggestion:

his mind
Even as an agent of the one great mind
Creates, creator and receiver both.<5

Of Genius, Power,
Creation, and Divinity itself
I have been speaking, for my theme has been
What pass'd within me.26

: * * " senae
0f treachery and desertion in the place
The holiest that I knew of, my own soul.27
The feeling of life endless, the great thought
By which we live, Infinity and God.Z28
That these and similar passages lend themselves to a
pantheistic interpretation is suggésted, as de Selincourt notes,

by their careful revision in the 1850 text of The Prelude®Thus

A soul divine which we particlpate
A deathless spirit,

becomes

As might appear to the eye of fleeting time
A deathless spirit,

gg Ibid., II, 271-273.

m. » III, 171-174.

27 TpId., X, 379-381.

28 TpId., XIII, 183-184.

29 de Selincourt, Intpod., xxxvi-xxxvii.
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and |
God and Nature'!s single sovereignty

becomes

Presences of God's mysterious power
Made manifest in Nature's soverelgnty.

To that‘passage in the early Prelude where Wordsworth tells
how, with God and Nature communing, he
Saw one life and felt that it was joy
he adds the qualification |
Communing in this sort through earth and heaven
With every form of creature, as it looked
Towards the Uncreated with a countenance
0f adoration, with an eye of love.
Similarly,

The feeling of 1ife endless, the great thought
By which we live, Infinity and God

becomes in the later text
Faith in life endless, the sustaining thought
Of human being, Eternity and God.

_ In view of Wordsworth's divergent trends toward theism
and immanence, it is apparent that the thought of the early
Prelude 18 contradictory. Certain passages clearly exhibit
Wordswortht!s effort to think of God as personal and transcen-
dent 1n His relatlion with the world. Other passages, however,
Just as clearly propose the fundamental unity of the divine life
with that of man and external nature. Inasmuch as Wordsworth

retracts his radical conviction of the irmanence of God in the
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world, his system remains, in fact, panthelstic.

In making this judgment of Wordsworth's thought, the
writer withdraws from that loose sheistic conception enter-
tained by many of Wordsworth's critics which affirms at the
~same time both the immanent character of God and His transcen-
dence. Such a conception is in harmony with modern thought.
The current ideal of religion is to make God partiy irmmanent
and partly transcendent. This ideal brings God near to man by
emphasizing Hls indwelling presence; at the same time it saves
1tself from the taint of pantheism by asserting God's limited
transcendence. But such an ideal deals in contradictions.
Either God absolute transcends the world, or He does not.
Either the being of God is absolutely distinet from the world,
or in some real sense it is identical with the world. By affirm
;ng the latter alternative the modern ideal of religion necese

sarlily lands in some form of panthelsm.

To embrace the alternati?e of God's absolute transcenw

dence in the manner of traditional scholastic philosophy is not,
however, as modern thinkers consider, to make Him aloof from
the world's needs. For, as Monsignor Sheen observes:

Can God be said to be ™aloof from the universe®
when from all eternity He loved the Eternal
Archetypal 1deas according to which it would
be fashioned? Can God be said to be "aloof
from the universe" when He is the very cause

of its being? Can He be sald to be "aloof
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from human desires™ who conserves beings in
exlstence in order that they may reach the
fullness of their perfection? Can He be trulz
said to be "too far removed from the universe
when, without His sustaining power for even a
single moment, the unlverse would lapse back
into the nothingness from which it came? 1Is
He a "separated and disinterested God™ who is
in all things by Hlis presence, Hlis essence and
His power?d

If God is in the universe as the Power that brought it into
being, as the Power that conserves 1t, and as the Goodness
which prompted 1t and towards which it moves; if God 1s the
Final End for which man and things exist,‘with Whom indeed the
created spirit is destiped through Grace to be united forever,
then the charge that God is aleof from the world of His crea-

tion appears to be without foﬁndation.

The traditional notion of God, far from the deism which
modern philosophy decries, maintains the intimate presence of
God in the world, but, unlike modern thought, it does this at

no cost of principle, without inviting pantheism.

Many eritics of Wordsworth, imbued with religious
notions of the day, have discovered in the poet of The Prelude

a unique prophet of modern religion. His mysticism, His Deilty
immanent in nature and in men, his natural religion, offer to

them, Just as they did to John Stuart Mill and the Victorilans

30 Sheen, 256.
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of the last century, the ideal religion of man. Dispeﬂging
with faith and proposing no creed other than the simple affirm-
ation of God in nature and the heart of man, Wordsworth's
worship of the indwelling God offers that spontaneous And
immediate approach to the Divine which the modern spirit, in
distrust of dogma and all forms of religious authority, 1is
looking for. It is a worship, however, that 1s &llusory.
Having its origin in feeling and purely subjective impulse,
Wordsworth's religion ultimately has no objective basis, Sup=
posing the Qrganic identity of God, nature, and man, and thus
denying the Divine Personality and transcendency, Wordsworth's
conception destroys the very notion of God which alone founds

the dignity and necessity of our worship of God.




CHAPTER VI
WORDSWORTH'S RELIGIOUS PHILOSOPHY: A SUMMARY

In developling the various aspects of Wordsworth's
thought considered in the body of thils thesis, the intention
has been to bring to the surface the basic assumptions under-
1ying Wordsworth's early philosophy, to relate his theories
and principles to scholastic philosophy, and to suggest in the
light of scholastic thought to what extent Wordsworth's relig-
ious philosophy departs from orthodoxy. The chief text has
" been the 1805 version of The Prelude, and the main problem to

determine whether the relation of God, the world, and man which
this baem proposes is pantheistic. To the latter end, the
theslis has examined Wordsworth's theory of mind, his mysticism,
and his doctrine of immanence in order to establish the prin-
ciples and sources of his early phlilosophy. In the light of
these principles and sources the theslis concluded, first, that
Wordsworth proposes a purely natural philosophy of religion
and, secondly, that he was strongly influenced by the dif-
ferent strains of transcendental and naturalistic thought cur=-
rent 1n his day. On the latter grounds the thesis has urged,
in general; the unorthodox trend of Wordsworth's thought from

the point of view of traditional theism and, ultimately, has
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argued the pantheism of Wordsworth's doctrine of divine “imma-

nence.

The conclusions presented in the three chapters relative
to Wordaworth's theory of mind, his mysticlism, and his doctrine
of immanence are, in general, pretty much a reflection of the
findings of Wordsworth's critics. Most critics are inclined
to admit the purely natural baslis of Wordsworth's early theol-
ogy, disagreeing, however, as to whether this theologi implies
naturalism ore-an equivalent term--pantheiah. The thesis,
therefore, 1s on common ground with the crities in aaserting
Wordsworth's approach to God through natural experlience, as
mediated by the transcendental faculty of Imagination, rather
than through falth and Christian revelation. Again, along ;1th
the oritics the thesis concludes that’ Wordsworth's asserted
experience of God is essentially mystlcal, that is, immedlate
and intuitive, and natural, that 1s, dependent upon an obscure
sense intultion of the Divine immanent in nature and in the
soul. As not a few of hls critics remark, Wordsworth's advo-
| cacy of natural mysticlsm argues, consequently, the influence
of the different transcendental and naturalistic philosophies
in the air at his time, for example, English Platoniaﬁ,
Boehme's theosophy, Spinoza's naturism, and, to some extent,
Kantian transcendentalism. By implication, it seems fairly

cortain that Wordsworth'!s philesophy has root connections with
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the panthelsm of some of these philosophies. P

Given the fact of Wordsworth's intultion of the Divine
indwelling in the world and in man, the critics have disagreed -
concerning the nature of Wordsworth's concept of the divine

immanence. In the majorlity they render a negative verdict on

the question of pantheism in The Prelude, the reasons being

(1) the apparent trend to orthodoxy of the 1850 Prelude--until
recently the only version known; (2) a reluctance in older cri-
tics--moast of them divines--to admit pantheism in Wordsworth;
(3) the liberal sympathies of most critics for a relaxed form
of theism admitting natural mysticlism and the immanent presence
of God in the world; (4) the presence in the 1805 Prelude of
notions of a transcendent and personal Deity, and Wordsworth's

bellief, admitﬁedly changed in The Prelude, in favor of a tran-

scendent Delty. Accordingly, the majority of the critics
characterize Wordsworth's religious position as inmanent theism.
On the other hand, some few critics with an eye on Wordsworth's
philesophy and its antecedents rather than on his fofmnlated
theistic bellef, have found his doctrine pantheistic.

For its part, the thesis has endeavored to solve the
question of Wordsworth's pantheism and the disagreement among
eritics, first, by limiting the problem to the 1805 Prelude and,
secondly, by lnsisting on the objective pantheism of The Preludse.
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In limiting study to the text of the 1805 Prelude the pmesent
subscribes to the theory so-called of the two Wordsworths and,
accordingly, would dismiss older criticism based on the unro-’
1iable 1850 Prelude. With discussion limited to the more
representative text of the 1805 Prelude and its more radical
philosophy, we have made the point that Wordasworth's thought
must be recognized as contradictory. The contradiction exists
in the explicit pantheism of Wordsworth's doctrine of divine
immanence on the one hand as opposed to his more or less expli-
eit convictions in favor of theism on the other. The thesis,
consequently, has expdalned the contradictory verdicts of ori-
tics over the question of Wordsworth's panthelsm as largely
owing to failure to distinguish the subjective and objeotive

aspecta of Wordsworth's thought.

In arguing the pantheism of Wordswortht's doctrine of
divine immanence, the writer has had in mind Wordsworthts own
philosophical principles, the probable derivation of his
thought from the . pantheistic philosophlieas of Boehme, Spinoza,
and the English Platonists, Wordsworth's onetime formulated
pantheism, and, fihally, the various expliclt texts of The
Prelude. In the light of Wordsworth's statements in Book XIII
it seems clear that he there retracted the pantheistic views
which he held up to some time before the completion of The
Prelﬁde and recorded presumably in Tintern Abbey. To the
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present writer, however, it is equally clear thatthis chﬁnge
of view hardly affected the basic philosophy of The Prelude

and that the “unity of all®™ which Wordswofth continued to
affirm ultimately implies a pantheistic identiflcation of Ged,

the world, and man.
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