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CHAPTR 1
IHTRONCTION

At the present time, there is among both the.general public and
among scholars and teschers in 2lmost all branches of study and specialization
an 2lmost universal acceptance of the idea that religion is not only a power-

ful means of social control but thet it is & sine gqua non for the establish-

ment end maintenance of social order.

Such sentiments are constantly being enunciated from the pulpit by
the clergy =nd from the public platform by our public officiala. It is not
uncommon to heor men of all races and religions eall for a return to religion
ne the only s2lvation for our nation and for the world.

Yet, thare are a growing number of writers and teacharsAwho are
skeptical of the validity of such etﬁtemants: some of them 2re not only skep-
tieal, but they go so far as to maintain that there is a positive correlsation
betwesn rsligious knowledge and immoral ani criminal conduct.

Professor Harry Elmer Barnes, 8 leader of this latter school of
thought, adequetely expresses the position of those who doubt the validity of
religion aé sn effective form of social control, when he statess

1t is commonly believed that no man would be safe on the broad

streets at high noon, were it not for the shadow of the church spire

and the influence of religion in keeping alive & fonr of the here-
after and helping to build character. However a considerable amount

1




of factue? informition fMils to substantizte this belief.l

Certainly the time would now seem opportune to investigate the wiys
by which reliplon seeks to exert social control and to memeure, insofar as
this isdpossibla, the succees of religion in its efforts.

Such 8 study is needed for 2 number of reasons. Perhaps the wost
jmportant resszon is that if religion ﬁctually does not exercise the social
control that is generzlly ascribed to it, it becomes imperative that we re-
evaluste its place in mainte ining socisl order. gecondly, such & study is
definitely needed so thzt our religlous lesders may acourately see if their
efforts are effective or if they are in vain, as Professor Barnes and his
school of thought belisves. If religion is truly ineffective asz a fora of
social control the obvious conclusion is that religious groups must re-exam-
ine their methods of sducation to see where they are failing in their ef'foris

At this point it becomes important to indicate that thie study is
not an attempt to prove a previously arrived-et conclusion, nor, especially,
is it an attempt to prove the validity of religion or any one religion in
particular, despite the fact that many of the studies to be mentionad in the
course of this investigtion wender from their legitimate sociologicel ends
and enter into the field of theology with a zest and abandon characteristic
of the amateur theologian. The truth or falsity of religion per se is the
legitimate field of the theologlan and it has been argued e’fectively 2s the

centuries and the number of theologicel works testify.

1 Harry Slmer Barnes, Jogiel Institutions In An gra of World Up-
heaval, New York, 1946, 713.
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Nonethelass, it is of some interest to note that many of the strong-
est proponents of religion as an affective and necessary form of social con-~
trol are men who either deny or question the validity of religion in generzl,
or of sonme religiﬁn in particular,

lien such 2s Kimball Yaung2 and Professors Ogburn snd Nimkoff§ while
they attribute little or no objective truth to religion believe that it is
most important and benaficial for society as & sort of social lubricant to
help men and society over difficult and trying times.

Qgburn and Nimkoff, perhaps, sxemplify this train of thought best.
In one place, while epezking of religion and religious institutions, they ex-
press doubt as to the objective truth of religion, and they compire science
snd religion as being "fact and fﬁntasy.'l’ Yet, only 2 short number of pages
later they write that "there are those who feel that we can get along without
15

religion. But they reckon not with the value of religious experience.

Again, they do not hesitate to say that

The compelling need for an integrating force such @s relipgion sup~-
plies is evidenced by the vast amount of personal disorgenizetion in
our time. Although science with its new knowledge sbout man and
nature may require certain modificetion in the forme of religious
beliefs and practices, only the forms are ¢henged and the need for

2 Tor example, see his Sociology, A 3tudy of 3ociety and Culture,
2nd ed., New York, 1949, Chapters 20 and 29.

% willism F. Ogburn and Meyer %. Nimkoff, Sociolozy, 2nd ed.,
Boston, 1950, paseim.

4 Tvid., 440.

5 1bid., 453,




religiouseaxperience continues.6

Thus, a survey of the sociological literature in the fields of re-
1ipion and social control lesds to the conclusion that there are two major
tronds in the thought 2bout the sfficmcy of religion ss & form of gsocial con-
trolt One school of thought maintains that not only is religion spurious,
but on top of that it does not even perform an effective function as &n & gency
of social control. The other trend ﬁay sither accept or reject the validity
of relipgion itself, but, true or not, i1t believes that religion is not only
an effective instrument of social control, but 8 most necessary one for the
effective funetioning of society 8s & whole.

As mentioned above, this study is not primarily concarned with the
yvalidity of religion, but it is important to an understanding of the subject
that the fact be made clesr that many of the mjor writers in the field are
seriously concerned with this problem.

On the other hend, there are the friends of religion who c3n see
only those investigptions which proclaim the afficocy of religion ae an agent
of social control. In their enthusigsm they somstimes tend to brand as prej-
udiced any study which doss not a2gree with their desire to hzve rsliglon be
effective.

Thie study, then, shall try to steer the middle course between the
two extremes. 1t seeks only to find out whet is the truth in the matber.

And 1t will use 2s much objective material se possible in seeking the answer.

6 Ibid, L6O.
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In tfle besinning this study wae coﬁceived in much broader terms
than the end result. 1t intended to explore both the fields of religlon and
social control 2nd to try to detsrmine how religion acts as & form of social
control. The prelimirery title wes "The Role of Religion in Socisl Control."

7ith this genersl ides in mind the author begn & two~fold investi~
gation into the subjects One approacp was to begin compiling & reading list
on the subject which soon became very‘unwieldly and indicated thatrthe subject
nad to be refined considerably before it could become practicel.

The other approach was to select lesding Catholic sociologists who
might be able to offer advice and help in attacking the problem. The sociolo-
giste were selected from "%ho's Who Among Crtholic Sociologists,” an article

which appeared origimally in the American Catholic gociological Raview and

which hes since been reprinted.7 This srticle listed the "Field of Specizl
gtudy" of ezch member of the American Cstholic Sociolozical Society and from
this 1ist ten leading socioclogists who had fields of special study similar to
the subject of social control were selectad. (Nons listed social control as

a field of special study.) To exch of these ten was sent a letter agking for

their advice in developing the atudy.8

The response to this appeal wzg quick and the sdvice given was most
helpful to the author of thesis. 7hile all of those queried had much to offery

2 special debt of gratitude is due to the following who gave generously of

7 Clament 3. ¥ihanovich, compiler, "¥ho's “ho Among Catholic Socli-
ologists," American Catholic Joclologiczl Review, Chiesge, VII, October, 1946,

174-199.

8 A copy of the letter will be found in the Appendix.
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ir time an® effort to 2id the authors I, éva Je Ross, of Trinity College,
vaghington, D.Ce} tr. John J. Kene, of Notre Manme University, Notre Dame,
Indisan2; Mr. John D. Donovan, of Fordham University, lew York Citys and Dr.
Clement 3. liihanovich, of 3te. Louis University, <t. Louis, issouri.

All concurred that there was little done in this field and that
further studies would be valuable; b?t the unenimous opinion of all those who
were 2sked for help wis that the aubject must be refined before it could be
nondled adequately. 1t was suggested that some one aspect of religion and
socizl control such as the Catholic Church and the control of motion plctures
or specific legislation be studied. Yet, it was the opinion of the director
of this study, Reverend Ralph A. Oallagher, 3.J., Director of the Institute
of Soeial and Industrial Relations, in which the author concurred, that a
study should be mede first trying to lay down the theory and drew up & genersl
concepturl scheme before any individual studies be me de,

Hence, the idea developed that this study should be a pilot study
seeking to develop the gensral conceptis involved and making an attempt to de~
lineste the ways religion is or is not & means of social control. Then, with
this study as 8 background, future studies could be mede into more specific
sspects of religion as & form of social control such as, 8s has been mentioned,
the Cs.tholie Church and the control of motion pictures, or the effectiveness
of the Uatholic Press, (2na Conferences, and so on.

is 8 result, it wos decided to devote this study to the more gener-
2l agpects of the problem. Thie, however, was still not enough. To make the

study fruitful and not too diffuse it was decided to limit it in eeveral ways
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1t w¥®a decided, in the first plece, to limit the study to the Roman
Catholic religion. And this for two reesonss The first and most influentiel
resson was that the Roman Catholic religion was most familiar to the author
aﬁd the meterial on it was most readily available to him. Secondly, the Roman]
Getholic religion hes & centralized and hierarchical structure following &
constant and uniform doctrine throughfut the world. Protestant sects, on the
other hand, have such 8 variety of doctrines that it would be impossible %o
measure in sny way the influence of moure than one particular sect at & time
and in & particular place.

The second limitation placed upen the study was that it should be
restricted to the Romsn Catholic religion in the United 3tates. There were a
number of reasons for this. Originally the author had hoped to investigate
the historical development of religion as & form of social control as an in-
troduction to this study, but he soon found in his preliminary investigstion
that the amount of literature on this aspect was of mountainous proportions,
and 1ittle of it was directly concerned with the subject under consideration.
The 42sk would have amounted to a thesis in itself, and wae probably more
suited to the socisl historian then to the sociologist, so that phase of the
study was eliminated.

Another reason why the study wae restricted to ths imited States,
and especially to the United States since the beginning of the twentieth cen~
tury, was that the question uppermost in the minds of those writing on the
subject concerned whether or not religion today is effective or not. Since

the foreign literature in the field was not readily svailable in its original




fofm, it beeame a nzeszgity o limit it to the United States.

As the study dsveloped, howsver, thare werse a {ew places in the
study where it becsme necessary to introduce dsta2 from countries other then
the United States, since data on the particular subject under consideration
wie scanty or completely laeking in the United States znd it was found desir-
2ble to iniroduce date from other cou§triaa to give some idea of what mipght be
the case here in our country.

Keeping sver in mind the function of thie study to serve as an at-
tempt to develop & concepituml scheme and to lay the groundwork for future
studies, the precent format evolved naturally.

A ecareful study of the litersturs in the field, beginmning with a
bibliography compiled from the letters of the ten soclologists to whom letters
had been sent, plus 2 study of various standard digests of dissertations, re-
vesled thst no study exactly like this one has aver been mrde before. Further
more, even tﬁe few books davoted entirely to soclal control had little to of -
fer apart from theoretical discussions on raligion.g With few exeeptions they|
of fered 1ittle in the way of concrets evidence to back up their theories so
far ae relipion wae concerned. To the contrary, miny of them devoted much of
their discuesion of religion sa & mesns of social control to an attempt to

prove the non-validity of religion.

9 A fair sampling of these books would includes Joseph 3. Houcek
8nd dssociates, Socisl Control, Wew York, 1947; ndward A. Ross, Jocial Con-
trols A survey of the Foundations of Order, Hew York, 19C1; L. L. Bernard,
Soeial Control in its 7ociologioa1 Aspactes, New York, 1939; Paul H. Landis,
gocial Controlz Jocial Orgnization and Disorgmnization in Process, Fhillodei-

phia, 1939, ¥, 2. Lumley, Means of Zocial Control, New York, 1925,
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Yet,“insofar as one purposs of thies study is to investigste the
sociologiesl concepts of raligion and socisl control, and to discover the
methods used by religion to exert social control, these books were valusble.
so far as the second phase of this study was concerned, namaly, to measure,
insofar as it is posasible, the success or feilure of religion in its efforts
1o exercise social control, these books had little to offer.

In this second phase, trying to discover what concrete studiss had
bean made in the Pield of social control and religion and to determine where
further study was neseded, it was necessary to turn to many special studies,
for nowhere have they adequa tely been brought together in one place.

Thus, it beceme necessary to gather, within the framawork of the
present study, sll the specizl investigetions that had been made in such
fields as the relation betwsen crime and delinquency 2nd religion, and birth
gontrol and religion. It was not the purpose of this theais to make any
separate investigetion into these fields iteelf, but it merely attempted to
gather the existing studies into one place, and then by this method to indi-
eite both whare further study is needed and the possible fields of study.

One of the most difficult problems faced at the outset was how to
obtain an adequate and fair éicture of the pros and cons of the effectivensss
of relipgion ns an instrument and source of social control. One complication

wis thot studies such as Hartshorne and May's Studies in Deceit, which was

generally unfavorable to religion 2nd which was quoted by meny esuthors of the
Harry Flmer Barnes achool of thought, did not differentiate clesrly enough,

for the purposes of this study, between the results of thsir tests for Catho-
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iics, Protestafits, and Jews.10 Yet, this wos an important study frequently
referred to, and it seemed nscezsary to incorporate its findings into this
study. Hence, the author of this thesis hue included such studies indicating
their limited value in the appropriate places.

Another initial complicetion was the fact that those who have shown
themselves in their writings over the years to be unfriendly to religion, and,
especially, unfriendly to ths Romin éatholic Church, wers the same ones who
nad written most widely in the field under investigtion. This difficulty,
though not entirely overcome, was considerably vitiated by the fact that s
growing number of impartial and objective studies in this field are appeeringy
the most representative of these are tneorporated into this thesls.

A further complication is that while some fields have had much writ-
ten about them (e.g., crime and religion), there are many others (eeges sul=
cide, attitudes toward race, government) which have had 1ittle study. Yet,
such & finding is important, for the purposes of this thesis, since it indi-
cates where further research is needed and msy well be the starting point for
a whole series of investigations into the fields needing further study.

These, then, ars some of the more obvious limitations of thie study

A further word, haﬁaver, is nesded in explanation of the sociological approacﬂ

of this thesis to the problem under investigation.
There are two possible approaches to the problem of the effective~

ness of religion as & form of social control:t One is to concentrste upon the

10 Hugh Hartshorne and Msrk A. May, Studies in Deceit, New York,

1928,
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aFPsptivencses of indlvidunl membere of reljglous groups; or, in other wordas,
the individwl approschs Besidas the tremendous d4ifficulties which would hovey
to bs overcoms in trying to memsure the wmeny intanpibles present in such a
study, the indvidinl approseh is obviously not primsrily e soclologienl sp=-
proache

The other approich possible is the social or sociologicsl approsch.
mis 18 the method followed in this study. It would, for all precticsl pur-
pozes, be imposeible to mccurately explors and mezgurs the influence of indi-
vidunl Rowsn Citholics, even if the definition of social control permitted
guch 2n approzschs Tha only way possible to appromch such & atudy as this
then 18 to study Roman Cztholios not 8s individuale, but ase mambers of the
Aomin Cstholie Chureh. The Homan Crtholic Church, then, with its complex and
goncrate hiernrchy and soelal ormnizetion, becomes, e the institutionalized
form of the Roman Catholie relislon, @ legitimate objoet of sociologiesl stulp
It 1s 8 soeizl institution and much more palpable than individuel Cstholics.
| At first glance the outline and format of this study may seem to be
a4 ffuse, lJevertheless, in the lisht of the mein purpose of this study--2s &n
exploratory or pilot etudy &ttempting to develop & conceptuel scheme snd to

sketoh the outlines of the part that the Roman Oatholic religlon plays in
socisl control--in this frame of reoferencs, the study is not diffuse or unor-
mnizad,

Now that the purpose, procedures sand limitations of the study sre
elsar, it bocomes necessary to investimte the sociological concepts of re-
ligion snd social control and to dasvelop oporstional definitions for the pur-

pose of this study.




CHAPTER II
THE CONCEPTS OF RELIGION AND SOCIAL CON'TRGL

Social Control

There is, 28 was hinted at briefly in the praceding chapter, much
confusion to be found in the thinking about the concepts of religion and a.ocia]i
control. fven & cursory perusal of the literature in the field of socisl eon-
trol leads one to agree instantly with Lumley's assertion that ®A sﬂtisfa&torﬁ
definition of 'sociml control' has not yet been made. "l

Though these words were written over twenty-five years ago, they arg
as valid now as they were then. An increzsing amount of literature on social
control has appeared since Lumley wrote, but there is still no generally mec-
copted definition of the term.

The definitions which have been attsmpted vary from the extremes of
being short, practical, and precise, of the operational definition type to theg
lengthy and, sometimes, éomplex attempts to clarify the meaning of the term.

Mather Pagey gives us 8n example of the former when he writest “so-

ciel control consists of conacious attemptis %o impose or enforce the 1deal

patterns of society. "2

1 Lumley, Means of Social Control, 12.

2 Paul ¥. M™cey, S.J., "Social Control and Pressure Groups," Amer}
ean Catholic Sociolozical Review, Chicago VI, December, 1943, 229.

12
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tn eXumple of the latter is to be found in the definition of Georges
purvitehi

Soeinl ennt.ml can be defined 8s the sum total or rather ihe
whcla of aultura %twmn, 500181 symbOLs, colisctive apiritual
MoAnLY m"a, v&lum, oas and idexls, 2a woll 8s agts and processes

Tmct}. sonnsebed with them, whersby v inclusive smm avery par-
tioular group, and svery participating individusl mewber overcome
tensions and conflicts within themselves through temporary equilib-
¥in snd tAke steps fOr new OreALive efforises

It 1s elear that botween these two representative types of defini-
tions there 1s much room for agreement end diesgrsemeonte And yet, these are
only two out of a multitude of definitions #nd possible dofinitions. The
story of the development of the concept of socisl control throws asome light
upon the present confueion in srriving at sn adequate and generally emtiefeo~
tory &af’inttion-&

Although the gensral idea of gocial control has besn discussad from
s far biek in history #a Plato, 44 hes only been in compuretively rscent
times that much cttention hne been pald to the concept of socisl control par
2_-

Just Pifty yeare sgo, in 1901, Professor ‘dward A. Hose beoame the

first seholarly writer to use ths tern for tha title of s booke” Ross ap=

3 doorges Surviteh, "Socizl Control," in leorgee Ourviteh and
¥ilbert =, Moore, 2ds., Twantieth Cantury seciolomy, Wew York, 1945, 291.

4 ror e *«wwry of the concept soe: é‘%aucak, go¢ial Control, chap-
ter 13 Macey, "sociml Control and Pressure ‘roups,® :C3a, VI3 ‘elen verett,
"Seeisl Control,® "ncvelonadia of the Gocial - cm‘wea, Hew York, 1951, IV;

furviteh, Twentioeth Century ° ociolo*:y, chapter Y.

% Ross, %oeizl Control.
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pfdached the s¥udy of social control ©s a study of only one subdivision in
the general field of social psychology. social psychology, he stated, wss
divided into Social Ascendency 2nd Individual lscendency. He further divided
goeial Ascendency into Social Influence snd Soecial Control. Jocisl control,
ne wrote, "is concerned with that domination which is intended and which ful~-

f1ls & funetion in the 1ife of sociaty.“é

In the course of his small volume on social control, this ploneer
in developing the concept discussed the following @s meins of controls public
opinion; law; belief; social suggestion; education; custom; social religions
personal ideals; ceremony; art; personality; enlightenment; illusion; social
valuations; and ethical elements.

In 1902, Professor Cooley in Human Nature and the Soecinl 0rder7

"presented 2 conception of socizl control that admirebly supplements that of
Ross. Cooley's emphasis is on the effect of group pressure upon the per-
sonality of the individual and the necessity for studying & person's life
history in order to understand hie behavior.“a

Although Sumner does not give a full treatment to the subject of
soeial control, he presented an importsnt new point in his treatment of the

folkways and the mores.” Ellwood, too, laid grsat stress upon the mores, el-

5 1Ibid., viii.

Charles Y. Cooley, Humin Nature and the social Order, New York,

1902,

8 Roucek, 3ocial Control, 3.

9 William Crahem Sumner, Folkways, New York, 1906,
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though he bslieved that religion is behind the binding power of the folkways
and mores .10

Lumley, though following Ross in some respects, had much to add to
the concept when he listed the components of socisal controls
In the first place there must be some authority. . « « In the
second place there must be 2 ¢learly-defined and communicable pro-
gram of action or attitude. + « » In the third place there must
be an sdsquate communication system. o« » «» In the fourth place
there must be free and impressible individusls or groups who re~
spond to and re-embody the progrem and attitudes. . . »
In familiar language, sosial control msans getting others to
do, believe, think, feel, any one or all four, as we wish them to,
using the term 'we' to stand for any suthority who can heve his
way with others.il
The fourth component part of social control would seem to need some
qualification. ¥ven though toteliterisnism was not so well-known at the time
Lumley wrote, the need for "free and impressible individuals or groups who
respond to and re-embody the program and attitudes" does not seem to be jueti-
Pied even by his own definition of the concept. The phrase "free and impres-
eible® could well be left out, and, perhaps, his definition would be more trud
if this were done.
Por Lumley, the principal means of social control are rewsrdsy

preise; flattery; persuasion; advertisingj slopans; propagandej possip; sat-

ire; laughter; e¢2lling remes; commands; threats; and punishment.,

10 Charles A. “llwood, "Religion and Soecial Control," Scientific
¥onthly, New York, VII, October, 1918,

17 Lumley, lieans of Social Control, 12-13
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In snticipition of our treatment of the eoncept of religion, it
pight be wall to point out that he does not seem to consider religlon worthy
of separate treatment 2s & means of social control. The few times that he
does mention it is done only in paesing.

Professor Tubank makes the concapt of social control & very broad
one. He feels, after & study of the literaturs dealing with soclal control,
tnet socisl control i= control resul ting from humsn association. Ae he states
his ideat

The position taken in this volume is that we must recognize

any control whatsosver that iz exerted over human beings &s socle~
tary if it is a produect of humen associztion. + » » Concelved of
in this extended way, socletary scnirol is therefore defined as
including whatever wiy any person or group exercisess influence or

constraint which modifies the behuvior, thoughi, or feeling gg'zﬁi
other person or group.i<

As more and more sttention c2me 0 be paid to social control, the
scholars who wrote about this concept began to try to differenticte and 1limit
its extension, quite the opposite of the brond definitions which are found in
some of the sarlier writers.

Although he mve one of the broadest possible definitions of the

term, Professor Subenk put his finger on the concern over the mesning of socia

control when he wrotes "In general we way ssy differences as to its interpre-
tation ssem to grow out of different conceptions as to what ig the source of

the control, and &8s to whether or not the control is intentionally exerted.t13

12 Tarle Wdward Fubank, Concepts of Sociology, New York, 1932, 218+

219.

‘ 13 Ibié;, 216.
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The ;roblan of intention or of purposs, is, therefore, of some im-
portance in srriving at a2 definition of the term that will be adequate. Al~
ready the year before Zubank publiehed his work there wis an attempt to make
thie differentiation, when Helen lverett wrote:

In ite wider sense the term socelal control describes any in-

fluence exerted by society upon the individuel. In its narrower
sense, as currently used by aeftain sconomisis, it has cone tg
mean the consciously planned guideance of economie procesees.:

The problem which arbae g the concept wes further developed and
used was si&ply thist Should the concept of soclal control refer to any type
of control which society uses, consciously or unconsclously, to influence and
control the individwel; or, should it be restricted sélely to the conscious
and purposeful means of control exercised by society?

The problem may seem to be an scademic one, but it has meny practi~
cal 2spacts. For one thing, if the concept is to include both conscious and
unconscious agencies of control, it must, parforce, include almoat every pro-
cess in the universa, It would seem to have to include what Eubsn&;suterma
the bodily, pecgraphliec, and socistary fuctors controlling society. There
would be almost no limit to the mesning of the concept If we were to include,
8s Landis would, even the "non-rational, unconscious,sll-pervasive influences

ths ¢ mold the individual without his knowledga."lé It seems to the present

writer that if the term were to include 8ll this, the only logical cbncluaion

14 iverett, "social Control," ussg, IV, 344,

15 “ubank, Concepts of Socioloxy, 214.

16 lendis, sSociml Control, 13.
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ﬁoﬁld be to oréﬁnize the study of society around the concept of social con-
trol, since its meaning would be broad enough to include svery msspsct of soci-~
ety

There seems to be & pgrowing tendency &mong the more recent writers
to stross the‘divinion between formel and informel, orgenized and unorganized,
conscious and unconscious, means of speizl control. They asem reluctant to
give up the idea that effective control may well be exerted by such unorgin-
ized and informal agencies of control as gossip, folkways, mores, public opin-
fon, and similar agente. And their reluctence ssems fully justified in the
judgment of this writer.

Yet, on the other hand, they are feaced with the practical problem
of trying to apply the concept to particular problems. So long as the term
has such wide meaning it loses practieal value. Although there is almost
universal agreement that the Iinformal agencies of social control are potent
forces and that they cannot be ignored, nonetheless, some attempt has to be
mde to 1imit the torm to meke it of some use for spacific cases. The neces-
sity for retaining the unconsecious or inform2l methods of control in the con~
cept may not seem so lmportznt to the sociologist in his study of modern so-
ciety with its complex system of orgmnized pressure groups, but for the rural
sociologists and the snthropologists, studying small or primitive groups, it
is of grest importance.

¥any of the modern writers who seek to defins socisl contreol meke
only a slight point of distinpuishing between formal and informel social con-

trol. Tror the most pert, they give a broad definition and then emph2size its

verious aspects 28 the neceseity arises.
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Ogbu;; and Nimkoff, for exsmple, use such & definition when they
define a system of social control as "The patiern of pressure which & society
exerts to maintain order and establish rules of conduct. . . M7
Similarly, Pather Murray defines the concept as "The process by
which groups secure conformity to prevailing standards in the conduct of mem-—

#18

bers. « + o He distinpuishes between positive &nd negmtive mocial con~-

trole, and lays greetest emphesis upon public opinion and propazanda.

A more recent writer, Kimbell Young, is much more definite and ex-~
plicit in reggrdkto the idea of purpose when he defines social control "as the
use of physical force or symbolic means to enforee or bring about the opera-
tion of preseribed or expected rules or sctions. The former include coercion
and restraint; the latter, suggestion, flattery or other verbal devices, "9

However, ons of the latest works on the subject makes the coneept
all inclusives

As used in this volume, social control is a collective term

for those processes, planned or unplanned, by which individuals are
tought, persusded or compelled to conform to ths usages and life-
values of oroups. Socizl control occurs when one group detsrmines
the bahavior of another group, when the group controls the conduct
of ite own members, or when individusls influence the responses of
others. <ocial control, conssquently, operstes on threes levels--
group over group, the group over its members, and individuals over

their fellows. In other words, social control tskes place when s
person is induced or forced to sct according %o the wishes of others,

17 Ogburn and Nimkoff, Sociologzy, 1l4.

18 Raymond . Murrzy, C.5.C., Introductory zociology, 2nd ed., Hew
York, 1946, 525, s s LA

19 Young, Sociology, 341.
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wha&;hes: or not in cecordance with hia own individusl mwrestmac

A distinction 1s made by the same suthor between self'-control and
social control, and personal lsadership and soeizl control. OCuveids of these
quelifieations, howavar, the sbove definition ocould be construed to includs
slmost &ny end all forme of scontrolj nor 1ls there any indicition that only
conscioua, purpossful efforts &% control are to be included, |

I¢ might be well, while on the idea of self-control and social con-~
trol, to develop this thought somewhat. Although self-gontrol, by reason of
{ts very meaning, cannot be remrdsd as a dirsct meens of social control, the
present writer believes that it may be 2rgued effectively that self-control,
which is besed on religion or & system of ultimite values, 1o the ultimate
sourcs of 811 social control.

Social sontrol is effactive only insofur sa it actuelly exerts in-
fluence on individuals or groups. But it ie primerily the individual's own
solf-control which makes 1t possible Tor hinm to modify his wishen end desires
to conform to those of ths group. %ithout sslf-contirol on the part of indi~
vidusls, asocial control would bs completely and utterly ineffective, unless
sheer brute Torce was used to Torece sn Individuml to conform.

This writer bslieves, 8long with Sorokin and Christopher Tewson
that the individual's relatione {or lack of systemetic relutions) with the
supermturcl or ths individwl's religsion provides ths primery goal sround

which the individuzl orgenizes his life in society. Social control may in-

20 TAoucek, Soecisl Control, 3-d.
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fiQance the exg;ession of the individual's basic organization and direct it
into certain channels, but, excluding the use of physieal force, it is ulti-
motely the self-control of the individual which determines how effective so-~
cizl control will be. Our conclusion is thot social control must be bused on
self-control, which is largely the result of religion.

Self~control is a primary goal of religion, since it is so important
s factor in helping an individual to live up to his religlous beliefs. On the
other hand, religion provides the motivations for the individual to learn to
control his behavior. It gives to the individual certain principles to guide
hie behavior at all times whéther he‘i: in the company of others or by him-
gelf. It dirscts his behavior toward the common good and mekes it possible
for the various agencies of socizl control to operate efféctively.

In the Bomen Catholic religion, in particular, ths concepts of jus-
tice, obedience, potience, reverence, and similar ideas, play an important
part in the development of the individual Catholic's senss of values and make
him much more amensble to tha agencies of social control than an individual
without asuch a scheme éf values. The Catholic is prepured by resson of his
relipious principles to readily submit to legitimate social control.

™ ther FPacey, 2fter making & careful study of the literature deal~
ing with social control, concludes thats "The criteria of usage and utility
seem, in the writer's opinion, to czll for & limitation upon the extension of

the concept of social control so thet it applies only to purposeful activity!zr

21 Tmoey, "Social Control and Pressure Oroups,” ACSR, VI, 227.
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Thé resson forqthia, he says, is that too br;ad a conceptual definltion mikes
the concept valueless as an snalytical tool, and, also, from Ross to the pres-
ent, the majority of writers limit the concept to purposeful activity.

Again, using the criteris of usage and utility, Father Pacey adds
that the concept should be further limited by confining the concept to acti-
vities which do not diarupt the social order. The definition which Mther
mecey finally errives 2t has alreedy been cited at the beginning of this chap—
ter, and limits the definition by including both the elements of purpose and
social order.

The present writer feels, however, that somswhore in the definition
of socisl control comizance must be taken of both the conscious and uncon-
scious, plenned and unplanned phases of control. The reason for this ia, of
courge, that these phmses do exert control over individurls and groups and to
ignore the unconscious and unplannad phrases would be to leave an important
component part out of the concept. Perhips the best way to resolve this dif-
ficulty would be to arrive at a general &nd special definition of the term,
much ag Sorckin does with sociology.zz

The genaral definition could be any definition that tekes into ac~
count both phasess of social control. Such & generalizing definition could be
one on which all sociologists could agree. The special definition could well
vary with the particular aspect of social control under study at a given time;

it could function »s an operational definition in every phase of social contrdi

22 Pitirim A, Sorokin, Society, Culture, and Personality; Their
§§£Eg§2£g|3nd Dynomics, New York, 1947, Chapter 1.
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The necessity for such an approach should be obvious. Let us take
a specific example. Father Facey states that "There is no logical or etymo~
loziecal resson why the concept of social control should not extend to the
dominating activities of orgnized criminals as well as to those of the or-
gnized police."®5 But he rejscts such an extension of the term on the basis
of the eriteria of usage and utility because, as he siys, The concept of so~
cial control has been developed as an analytic tool for the study of the prob-
lsm of social order, nomig, equilibrium, or whatever one chooses to eall ft.*
However, a few sentences later he writess
One refinement may be suggested before such a concept 1is formu-
lated. Since ths expression 'social control' suggests certain over-
tones of normstive evsluation--witness the phrases 'a just eoccial
ordsr,' 'the trus scoial order,' 'the new order,’'--énd since on &
strictly empirieal baslis iv is difficult to determine whether or
not & given situstion represents order or a deviztion from ordwr,
it seems that it might be profitable to think of the ead product
of social control as 'ronformity to group standards.'2
1t secems to the presant writer that thie lsa fundemental contradic
tion of what Father Pacey said in the previous quotation, slthough Father
Yacey explicitly states that it is not. If we reject the idea that we can
study the "domina ting activities of orgsnized criminels" (or commumists, for
that matter) then we must logically admit that criminals (or communists) do
not exercise socizl control, though this is manifestly untrue. On the other

hand, if we "think of the end product of social control as 'conformity to

group standorda,'" then it does not matter if the stendards lead to & just

23 wWcey, "Social Control and Pressure Croups,” AC3R, VI, 228,

24 Tbid., 229.
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QAcial ordar o: not--just so they lead to "soclal order, nomis, equilibrium,
or whetever one chooses to ¢311 it."

Thus, there seems to be @ strong reeson for developing both general
and speeial definitione of the cancebt of social control. However, before we
atilempt to formulais such definitions there are two further points vhich
muat be considared, .

First, there is the question of the interpretation of the term. To
some, such @s Kimball Young, the term seems to connote the idea of regiments-
tion and force; for some, the ides of sociel control seems to suggest domimm~
tion over individusls or gfoups. For others, and this is true of Ross, the
term suggests the ides of guldence and supervision. Control, for this latter
group, is more of an intellectunlvapﬁaal then & physicsl foree.25

The second point is & corollary of the first. From the standpoint
of a Christian, and especially a Catholic, spproach to sociology, & two-fold
approach must be taken to the concept of socisl controle Some account must
be taken of the fact that the human being is not a brute animal subject only
to 2 blind stimulus-response pattern; man has an intellect and a will and
some roceognition must be given to that fact. On the other hand, since man is
composed of body and soul, with the defect of original sin inherent in hinm,
this sepsct must likewise be given some conaiderﬁtian.‘

That the Catholic Church recognizes this fundamental frzct 1s obvious

in all its workst The Church's emphasis on the sacramentals as well as the

25 Confer Gurvitch and Moore, Twentieth Century Zociology, 269.
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smeraments, on the practice of the FPaith as well as belief in it, and 1t even
gxtends to the Popes' insistence on a physical as well as 8 moral reconstruc-~
tion of society. To be adequate, consequently, & definition of social control
must recogmize both aspects of man's nature. Man must be persuaded as well as]
compelled. In refersnce to the problem at hand, we may s&y that the Church
appeals to the soul of man with the doctrine of Christ and that doctrine per-
suades menj as the custodian of that doctrine, the Church compels 8nd pras-
_sures its members to live that doctrine through its laws and regulations,
under the pain of spiritual sanctions. By so doing the Chureh builds up the
individual's self-control that socinl control may be more easily 2ccomplished.

7ith these points in mind, we may altempt to formulate a general

definition of social control. 3ocial eontrol is the method, planned or un-~

planned, conscious or unconscious, by which & society persuades or compels,

or both, individusle or other societiss to conform to its gtandards.

The word "society" is used in its scholastic meaning of "a stable
moral union of a plurality of persons for the purpose of achieving a common
end by the use of common moﬁns.“gé The preceding definition of aocial con-
trol is both definite and yet, 28 1t should bé, reneral enough to exiend to
such diverse situations 2s a religious society or & labor union sesking to
persuzde or compel a company to grant 2 pay raise and thus conform to the
union's standarde of how a company should act.

This definition specifically svoids the fault of meny definitions

25 Pyl J. Tlean, ZSthics, St. Louis, 1930, 225, (Italice removed.)
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grich restrict the influence of social control to the wembers of a particular
eroup; such definitions overlook the fact that many groups or societies seek
not only to control their own members but other groups or societies @s well.
At the eame time, this definition is specific enough to exclude physicsl en-
vyironmental factors and non-ration2l fectors outside of human beings. An

rttampt to formulate a special definiiion of social control to fit the prob-

lem 2% hand will be made at the end of this chapter.

Religion

hs with social econtrol, so, too, with the concept of religion is
there much confusion. But in the case of religion the confusion seems to
arise, not from the sociological methods of the sociologists, but from their
preconceivad theologieal convictions. On what should be the middle pround of
empirical knowledge rather than a fisld for theological duels, @n atheist will
elmost invariadbly differ fundamentally from a Christlian.

hnd, 2g8in, 1t is almost invariably the self-proglaimed "objective!
and "scientifie® zociologist, who is also an athelst o¥ me terialist, who goes
out of his way to inject his religious convictions inio his "empirical®
studies. Though it cammot be gaineaid that sociologists, who &re also Chris-
tisns, do this sometimes too, they are not infrequently alsc the ones who go
out of their way not to bring religion into their empirical studies, keeping
their social theology snd social philosophy for uee in matiters of interpreta-
tion and offering sclutions for szocial problems, which is not primsrily the

field of sociology.
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One ;f the firast things to sttract the attention of the resder in
the field of the socioclorical concept of relipgion is the fact that & number
of sociologists leave Bod out of thelr definition of religion, and make re-
ligion purely a naturai relationship. As Pather Murrsy says, "To have re-
ligion begin and end with man is an entirely false concept of religion.“27

Professor Tllwood is representetive of those who find no place for
god in their definition of religions

What, then, is religion. + « 7 Fundementally it is man's val-
vation, in an sthiecal sense, of his world, especially of that un~
known part which is not covered by his work-e-day experience. It
is & projection of man'e zocilal and personal values into the uni-
verse 2s 8 whole, . « + It does not particulsrly matter what formsl
Jefinition of religion we mway accept. Ve m&y subseribe to Profes-
sor FPrager's definition thet 'religion ie & propitiation or concili-
ation of powers guperior %o man which are believed to control the
course of human nature sand of humen life'; or we mey accept 2 more
recent definition that 'religion ie mn's attitude toward the uni-
verse regarded as a socisl znd ethical force.' The essentisl thing
is to see that religion arises as soon 2 mn tries to take a valu-
ating attitude toward his universs, no metter how small and mean
that universe may appesr to him.28

A somewimt similar approzch is found in the "Bible of the Social

Scientists," the Hncyclopedis of the Socisl Sciences, whore religion is de~

finad "as the complax of man's intsrrslations with the superhumen powarn."zg
Those of us who accept the idea that soclology is an empirical
generalizing scisnce distinct from social philosopny and social theology are

somewhat disappointed in the approach taken to religion by meny of the soci-

27 Nurray, Introductory Socioloszy, 768.

VIt 26 Ellwood, "Religion and socisl Control," gcientifie ionthly,
» 337

29 Alfred Bertholet, "Religion,” 133, New York, 1931, XII, 229.
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ologists writing in this fleld. The reason for this disappointment is to be
found in their subjective approach to the subject-mtter and the way in which
they interjesct their philosophy and theolegy into their sociology without
meking the necessary distinctions. The unwillingness of these writers to ad-
mit the possibility that a religion really mey be of divine origin or have
superna tural elements in it leads thep to state their own theological beliefs
as accepted sociological facts.

A brief look at the way in which some writers mix their facts and
their own personal bsliefs should make the preceding remarks clear; attempt-
ing to define religlon one author writest

Ordinarily one's first reaction to the tern ‘religion' is to

think of ths powers ascribed to gods or other supsrm turel beings
and man's relations to such powers. It alsc includes any knowledge
man hes of God, gods, or other supsrnstural powers &nd his actions
in obtaining their favor or avoiding thelr hostility, and the in-~
fluence of thess recognized relations upon the eoutroé of man's
behavior as an individual or as 8 member of & gxoup.3

Continuing his somewhat Durkheimian approsch to the subjsct of re-
ligion, the author deseribes the universal function of religion as & type of
sontrol which man exercises over his snvironment, both social and physical.
"Consequently," the author maintains, inserting his own beliefs rather than
solely empirical knowledge, "all religions are built upon the knowledge of
the forces of ths environment extant at the time of the development of the red

ligion and upon whatever else the founders and leaders contribute to that

knowladgo.“31

30 Roucek, Zoeial Control, 101.
31 1lbid,, 101.
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with;ut hesitation the suthor has gotten into the field proper to
theology, sssuming thet religion is dependent upon wan alone and leaving
1ittle or no room for the supernstural. This is clear evidence of the way in
which meny modern sociclogists paes off their preconceived theoclogical be-
1iefs as part and parcel of "ecientific sociology." The author confirme thise
a few sentences later when he eays thet "religion results from the intellec-
tual powers of man-“ﬁa There should be no surprise then that the ¢oncept of
religion is & very confused one in sociology.

There are also & number of sociologists who stress the emotional
agpocts of religion, making religion for the most part a kind of emotional
response on the part of man to things which he ocznnot yet coumprehend ecien~-
tifically, the implication being that once man undersisands phenomend scien-~
tifically which he did not understand before they must lose all religious sig
nificance for him. The tendency here seems to be to regard religion 2s an
intermediate phase between ignorance and scientific kmowledge. All of which
is philosophical and theological speculation and not sociology; and it is not
even good philosophy or theology.

Professore Ogburn snd Nimkoff repressent this school of thought as
is ovident from their words that

While it is poseible to define religion ag an emotional reac~

tion to the mystsrious or to s belief in & higher power, it is well
to supplement such & definition with the idee that orpmnized re-~

ligion mey be a complex of functions relating to many easpects of
social 1ife, >

32 1bid., 101.
33 Ogburn and Nimkoff, Sociology, 441.
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Suchqaefinitians gre ons-sided and definitely not empirical since
they do not recognize the intellectual and rational aspects of religion. They
seem to regard man 2s & passive cresture under the control of emotions, and
they ignore the empirical evidence that religion is for not a few men & matien
of intellectual conviction and not wholly an smotional response and remction.

Though he does not doubt in the least the sincerity and intellectual honesty

of the sociologists holding such opinione, the present writer cannot help but
fesl that these men 2re unconsclously allowing their own preconceived ideas i
influentes their soclologieal thinking.

Certainly such definitions do na£ saem to result from intensive em~
pirical researeh in the field of religion. At leasi, the conclusions reached
do not seem o by justified by the research which has been done in the field.

There are & number of soclologists who have formulated definitions
of religion which are the result of careful 2nd impartial study of all re-
ligious associations. Thie is perhaps the most fruitful approach for it
closes the door to much personal speculation and reports merely what religien
1s in practice.

Professors Timesheff and Facey offer such a description of raligiou#

Briefly, the possession of & common sreed, cult, and code is

the bond of mewbership in religious associations. In each relig-
lous association, the members possess & common creed, or set of re-
ligioue beliefs, thut is, beliefs which are concerned with msn's
relation to & Being recognized ae the Supreme Being, called God JSH

All of the various definitions which we have seen thus far, with the

34 wicholas 3. Timssheff and Paul ¥. Moey, SeJ., Sociologys An
Introduction to Sociological ‘nalysis, iilwaukes, 1949, 163. -
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exception of té% ona just quoted have one thing in commons they all contzin,
pither implicitly or explicitly, 2 wvilue judpment as to the objective validity
of religion. All of them, one way or another, reflect the persomal view of
their authors concerning reli-ion. To the degrse that these definitions are
an ezpression of the definer's own persontlity, to that degree they lack
objectivity and valu=, .

™e definition of Doctor Timashelf and Mther Pacsey, however, passes
no judgment on religiony it merely rives an objective 2ocounting of ths ele-
ments which po to make up 2 religion--any relipion--and leaves theology where
it belongst in the hands of the theological experte and not to the not so
tender mercies of the soclologist.
% similarly objective point of view is expressed by Professor
corokin in his definition of religion:
Religion is 2 sat of the ultimste values expressed in 2 credo,
objectified by vehicles of 2 cult 2nd socialized by conduct com-
plying with the religious norms which unite members into one re~
ligious groupe » » » The ultimete nature of the wvalues is anothsr
term for what others eall Gods. « . . Being ultimate the value of
relision are not only retional but superrationsl .3
Por Catholice it will be of some interest that the empiriccl, soéio-
logical definitions proffered by Timasheff and Mecey and Sorokin come remark-
8bly close in mezning to the authoritative definitioa found in the Catholic

eyclopedia, which is more correct from the etymological point of view than

many definitions. It defines relipgion as

35 Sorokin, 3jociety, Culture, and Persomality, 225.
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the voluntary subjection of oneaslf to God, that is to the free,
superns tural Being (or beinzs) on whom man is conscious of being
dependent, of whose powerful help he feels the nsed, and in whom
he recognizes the source of his perfsction and happiness. 1t is

a voluntagg turning to Gods In the lost ansalysis it ie an act of
the will.

Prom the standpoint of sociology alone there is no possibility of
proving whether or not a relicion is of divine origins snd it is not the pur-
posa nor the intention of this paper ;o attempt to prove that the Roman Catho-
lic religion is Aivinely inspired. The purposs in detailing sbove the present
tendencies among sociologiste in thelr approach to religion has been to show
that wany of them =re taking & theologlical or philosophieal aéproach to re-
lizion 2nd not a sociological one. Few of them, indeed, may boaet of a truly
objective, sociological approachj in religion, at least, they seem to have
left their empirical approach behind. Doctor Timasheff and Father Facay,
however, have indiested the path whic: sozioleogists should follow when treat-

ing of religions

It should be noted thet sociology does not determine whether or
not the object of this quest is an objective reality. The investi-
gator of society encounters religzious assoclations. His mental sub~
traction from the lives of their members of the intersction which
goes on within them indicates that through thelr creeds, cults, and
codes, they satisfy needs of their members which spring from a questi
which is concerned with God. Questions relating to the objective
reality of the quest, or to the success with which ths various re~
liglous asaociations aatisfg the needs related to it, are treated
in philosophy and theology. 7

This, 1t seems to ths preasent writer, is the only valid approach for

the sociologiat; he is by remson of his discipline interested in the social

P —

36 "aeligion," Catholic incyclopedia, New York, 1913, XII, 739.

37 Timasheff and Facey, Sociology, 165-166.
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moni festations of religlon in the lives of mon and societies and how religion
affeets the behzvior of proups and how religion affects social orzenizations
and societies. The sociologist is also interested in the role of religion
in sociel integration snd disintegration.

Thie brings us to the question of the function 2nd purpose of the
gociology of religion. One of the pioneer writers in the sociology of re-
licion says that the taek of the sociology of religion is "the study of the
interrelation and interaction of religion and society with speciel emphesis
on the typolopy of religibua groups.“f‘a

The sociologist must be concerned with the social menifestations of
religion and from his viewpoint he must identify religlon with the way men
act in religious associations. It is precisely through these rites and in-
stitutions, or creeds, cults, and codes that the soclologist comes to lkmow and
be able to describe religious assoclations, it is not religion por se in
which the sociologlst is interested, but, in Professor Wach's worde, "the
study of the interrelation and intersction of religion and soclety with spe-
cial emphosis on the typology of religlous groups.®

A similar viewpoint ie expressed by Professors ¥ilson and Kolb:

Fortuni tely the problem of analyzing religlous behavior is simpler
then that of trying to establish a universally valid definition of
the nrture of religion. PFurthermore, our interest in religlious be~-
havior ia restricted to its significance in relation to social
structure. Regardless of how religion originated or what it means

in 2ll of ita variations, it tends to develop into & collective
activity which reaffirms the ultimate values and solidarity of a

38 Joachim Wach, 3geiology of Religion, New Yori;/agsgiEi;fzaiizgis

~
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unified societys "his function implies pre-existing consensus.’?d
Profaecsor Yech fiads that religious experience expresses itselfl in
three dietinet wayss (1) theoretical expression, or doctrine; (2) practienl
expression, or cultus and (3) the sociological expression, or the social re-
lotionships resulting from religz_icm.l‘o It mizht be pointed out here that both
the theoreticsl and practical expressions have an almost overwhelming influ-
ence on the social relationships and structures which result from the particu-
lor form of religion. The social orgenization in an area where the Roman
Catholic relipgion is predominant will differ profoundly from the organization
where Calvinism is predominant, for exmmple, &8s Thwney has demonetra ted JL
An a2dequate sociological definition of religlon incorporating the
essential charscterietics is the following which defines religion s
T™e social institution bullt up rRround the idea of a super~
natural being or bsingse, and the relation of humin beings to them.
« « + Tvery true religion involves three m2 jor aspects. (1) A
conoeption of the nature and eharacter of divinity, (2) A set of
doctrines concerning the reciprocal duties and obligetions between
divinity and humenity. (3) A set of behavior patterns designed to
conform to the will of God and to amssure to the individual believer
the approvel of his conscisnce and whatever rewards or freedom from
penalties in thies world Zr the next are included in the doctrines
of his particular faith. 2

For the purposces of this study the ides of religlon 2s & social in-

39 Logen Wilson and Williem L. Kolb, Zociological Analyeis, New
York, 1949, 651. ‘

40 wach, lociology of Religion, chapter II.

4 Rr. #, Tawney, Relipion and the Hise of Capitaliom, New York, 19254

42 Henry Pratt Tairchild, ed., Dictionary of Sociologzy, New York,

1944, 255,
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stitution isa e;pecially appropriste since this study is concerned especially
with a specific religious institution-~the Roman Catholic Church and how well
the Roman Catholie religion, through the Church, exerts social control over
the behavior patterns of ites believers.

Acturlly, the point must be made and understood that it is not the
Church-~in this ecase the Rowan Catholic¢ Church--which exercises social controlg
but, rather, it is the religion, the doctrine, and the individwal's acceptance
or rejection of it which decides his behevior. Nonetheless, it is impossible
from a spociologieal viewpoint to ssparate the religion from the Church for two
ressonat (1) the Church is the organized social manifestation of the religiomy
and (2) the Chureh, in turn, is the socizl organization which administers the
religious doctrine, organizes and carries out the ceremonies flowing from the
doctrine, and perpetwntes the doctrine by passing it on from one generation
to the next. The Church is a necessity flowing from Rowen Catholic doctrine.

2ince the Romén Catholic Church is the institutionslized sxpres-~
sion of the Roman Catholic religion it is & legitimete object of sociological
study. As was stated in the previous chapter, this study is primarily con-
cerned with the Roman (2tholic religion in the United States; our study has
now resolved intself into a study of the Roman Catholic Church in the United
States,

Noctrine qua doctrine ie not 2 valid object of our study; that ie
for the theologians. Put we ars interested in the bshavior in socisty re-
sul ting from doctrine. Hence, from our sociological point of view, we are

studying the Roman Catholic religion “in action® in society when we study the
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fomen Cathal&cq Churche

The next step 18 now to mke up 2 spscial or operationsl definition
of soclal ocontrol 2a 1t will be used in this study. social control, in thise.
study, refers to the planned msthode by whieh the Romen Catholie Chureh in the
inited 2tates persuades, or compela, or both, its members to conform to the
doctrines of the Romen Catholic religion end the ceclesinstical lawe of the
Roman Gatholie Chureh.

The problem ie inwhat waye is the Homan Catholie religion as
represenied in the Noman (mtholie Church an instrument and source of social
gontrol and how effective is the Church's socinl eontrol (2cecording to the

speeial definition of social control ).

Sumnary
This chaptar has concernad itself with the sociological conecepts of
socinl control znd relirion. Silnce thers is no pgonerally accepted definition
of socinl econtrol 8 numbsr of reprasentitive definitions were studied with &

view to plcking out the essentizl elemante of an sdequate definition. Since

ths coneapit 1s such 2 brosd one, it was denonstrated thmt both & genersl and
& specicl dafinition should be formulztods The reneral definltlon suzrested
wiss “oeisl control is the methed, plannsd or unplemed, consglous or un~

oonscloua, by which 2 society perrusdes or compels, or both, individnls or

other socleties to conform to i1tz standords.

£ aimilor study was mode of somc repressatative definitione of the
Soncopt of relicione. 1t was dlecovered that many of the dofinitions were in

reelity not sociolopical Adefiniiions, but reflscted the personal convictions
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of their authors. An adequate definition wes found already formulated in the

Dictionary of Sociologys thie definition was selected since it wes a truly

sociologicezl definition.

Following thie socioclogical definition it was found to be necessary
to keep this study in the realm of sociology to study the Romen Catholic re~
ligion as 1t eppeared in its institutiomnmlized forms the Roman Catholic
hurche Thue, 2 spescial definition of social control was formulated for use
in this studys social control, in this study, refers to the planned methods
by which the Roman Catholie Church in the United States persuades or compels,

or both, its memberes to conform to the doctrines of the Romsn (2tholic re-

ligion and the ecolesiastical laws of the Roman (= tholic Churche.

Althouph 14 is true that the Roman Cotholic Church does make some
affort to control the behavior of non-members (@.g., control of movies, ef-
forts to prevent unfvorable legislation affecting morale from being pessed),

this study is primarily concerned with the Church's control over its own

mnembers.




CHAPTER III

‘HE ROMAN CATHOLIC CHURCH 49 A ZOURCT AND IﬁéTRUMENT

CF SOCIAL CONTROL

The next point with which we &are concerned is in what planned ways
does the Roman Catholice Church in the United sStates persuade or compel, or
both, its members to conform to the doctrines of the Roman Catholic religion
and the ecclesiastical laws of the Roman Catholic Churche

1t must be noted initially that the Church in the United States is
in many ways an sutonomous organization, and except for matters involving
faith and morals, has great freedom of ection in administrative and organiza-
tional decisions, sinee the Church's policy is always to del;gﬁté.ae much
authority as possible to those actually living in &n arsa.

%e see, then, that although there are approximetsly twenty-seven
willion Romén Catholics in the United 3States they are not under the direct
gontrol of any one member of the hierarchy; from the standpoint of social con~+
trol, thie is an important factor to remember .t

It should be pointed out, too, at this point that ths purpose of

1 PFor & general discussion of the organization of the Church in the
United States from which ths above and part of the following was taken, sees
Harry Hansen, The World Almansc and Book of Facts for 1951, New York, 1951,
481-301; Prenciscan Clerica, National Catholic Almansc, New Jersey, 1947,
Paesim-

38
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this chapter 1; not to outline &ll the ways in which the Roman Catholic Church
in the United Stztes is a source and instrument of social control; it would
teke a doetoral dissertation to fully explore this field. Thie chapter le
concernad only with outlining somes of the more obvious agencies of social con-

trol to indiecate the Church's method in exercising social control.

1. The Nationzl Gathblic %#elfars Conference
Perhaps the most outstanding, orginized agency of social control to
be found within the Roman Catholic Church in the United States ie the Netional
Catrolic Welfare Oonference.-
) The NCWC began to operatie in 1923. It had begun &8s the National
fatholic ¥ar Council during the first Wdrld Warsy in 1919 it continued under
the name of National Catholic Welfure Council. In 1923, "Oonference® was

aubstituted for "Council."?
Archbishop Austin Dowling hes described the NCWC as followsas

The Natlional Catholic Welfare Conference is & voluntary essocie-
tion of tre blshops. It has rst and never van have any mandatory or
legislative power. Nothing can be done in a diocese execept by the
permiasion of the ordinery. But svery bishop mins by contact with
his fellow bishops and the very statement of comuon problsms and the
discussions thereon are in themselves hslpful.”

2 Hereafter referred to os the NCYC,

3 Brother Jude Aloysius, F.3.Ce, (Cantwell), The Attitude of the
Catholic Praess Regording the Labor-ianagement Relations Act of légz; in-
Publiched master's thesis, Loyols University, Cnicago, Illinois, 1948, 158,

4 Quoted in Netional Catholic Almanac, 1947, 409,
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In géneral outline,> the NCYC is composed of eight departments
operating under an administrative board made up of ten bishops and archbishops
who 8re chosen 2% the annual meeting of the hierarchy.

(1) ixecutive Department: This department includes the Bureau of
Immigration, which aids Catholic immigrantes the Confraternity of Christian
Doctrine, a catechetical group workimg among Catholics not attsnding parochial
schoolsy Bureau of Information, & general elearinghouse of Catholic informe-

tion; Jatholie Action, the officinl orgmn of the NCOWC is published monthly;

and the Publicstions Office, which makes available literature to aid in Catho-
liec Action activities.

(2) 7ducation Departments The activities of this department include
collecting statistios on Catholie education; supplying information; glves
scholarshipe to Catholic collegss to students from Cannda anid Latin America;
aide in obtaining lay teachers for (Catholic schools; and working with govern-
mental agencies in the fleld of Catholic education.

(3) Press Departments This department works to improve the Catholic
Press in the United States by esupplying it with news gathered by a large
world-wide staff of lay and clerical journzlists maintained by the NCIC and
by supplying news fentures, photographs, syndicated festures, and similar
newspaper needs, In 1947, the chc Press Department was serving over 400
Catholic publicetions, both in the United States and other countries.

(4) sSoeial Action Departments The following activities are enpgaged

S Ibid., 409-424,
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in'hy this deﬁgrtmentt industrial relations, Family Life Bureau, Rural Life
Bureau, Peace and Post-¥ar Reconstruction Work; and encouraging Perish credit
unions.

{3) Legal Department: The collection and dissemination of legsl and
legislative informetion of interest to Catholic orgenizations is the concern
of this depariment. .

(6) Department of Catholic Action Study: Assists in furthering
Catholic Action by such means as disseminating papal documents and doing re-
search and preparing reports on Catholic Action activities.

{(7) Youth Department: Created in 1940, this department is especial-~
ly interested in promoting wholesome activities for Catholic youth and in pro-
moting the National Catholic Youth Council, the federating agency for all
approved (2tholie youth groups.

(8) Department of lLay Ormnizations Two separate orgmnizations=—-
the flational Council of Catholic lien and the National Coumcil of Catholic
Women--make up this department. These two orgnizations are engsged in feder=~
Jating Catholic lay orgenizations of men and women respectively and seeking to
unite them, provide them with information, and to help them participate more
fully in the 1ife of the United States.

Besidee thess main depariments, there are 2lso two others. One is
far felief Serviess—N0"C, which was set up in 1943 to aid psople involved
in the gsecond world ¥ar in a wariety of ways. The othor depariment 1s made
FP of “piscopal Committses, such 2s the Committee for Tefugees; the Commitice

jon Obscene Literature; Comittee on Votion Pictures; Committes on the Pope's
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Peace Pointej gommittﬁe for the spanish-Speaking; Committee on Conflraternity
of Christian Doetrine; =2nd other apecial committisea,

The preceding is merely a gketehy outline of some of the work
earried on by the NCO¥C, but it should serve the dusl purpose of indicating
why this chepter will not attempt to explore fully, either quantitatively or
qualitatively, all the organized methods of social control employed by tae
Churchy and, secondly, it should show that the Chhwreh is making importint at-
tempts to control the religious and moral lives of its members. The remainder
of the chapter, then, will be devoted to listing some of the other agencies
through which the Church seeks to sxercise social controle. Host of the fol-
lowing wmaterial is concerned with well-known, &nd frequently nationally af-
filiated orgnizations and makes no attempt to list the many parieh discussion

groups, clubs, and sodalities for age~ or sex-graded groups.

2. Zducation®
The Church carriss on an extensive educational system in meny
general and special fields. The following data for 1946 gives an idea of the
control sxercised in this area by the Church. Thare were 236 major and minor
seminaries with & totzl of 21,970 students. There were seventy-thres uni-
versitics and colleges for 93,451 men studentss it must be remembered that
winy men ware not yet out of the armed forces until the following year, seo

these figures must be added to considerably. OColleges and unlversities for

6 Materisl for rest of chapter from “ansen, “orld Almanac, 481-501;

Franciscan Qlerics, Wationnl Catholic Alwanae, passim., unless otherwise
noted,
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women numbered 123 in 1946 and there were 55,054 students. Diocesan Teachers!

Collegse and Normal Schools numbered thirty-eight with 10,285 students. ‘There

with 2,086,794 studenta. This makes & grand total of 10,697 schools of all
kinde with 2,588,271 students.

T™he most effective control over the sducation of children in the
Church is Ca2non 1374, which provides that Catholic ¢hildren wust not attend
gchools whieh 2re sscularistic or non-Catholic except with the permiseion of
their Bishop.

In the United States thers are three Catholic schools completely de-
voted to ths eare and education of the blind. They are located in New York
City, Jersey City, New Jersey, and lansdale, Pennsylvenia,

There are about thirteen schools for the deaf under the suspices of
the Church; one estimste puts the number of Catholic deaf boys and girls at
pbout 4,000, with only about 1,400 of these in Catholic sehools.

In the field of the edusation of rstarded children, thore are six
Matholic schools devoted exclusively to this typs of work.
In the field of informl education there has been & grent effort

pade to devslop non-credit schools for the education of enployers and em~

loyses in Cstholic social principles. Thoze schools hagan to p2in momentum

n the early thirties after the encyclical letter Quadragesimo Anno by Pius XI

n 1931, In 1946 there were about seventy schools spread 2ll over the United
Wtes, with especial concentration in industrisl cities.

Othar orpanizations which have education in the social teachings of

woere 2,128 secondary schools with 420,707 students and 8,097 elementary schools|
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the Church 2s one of thelr aims are such groups as the Catholic Labor Alliancs,
the Assoclation of Catholic Trade Unionists, and the Catholic Conference on
Induetrisl Problems.

Another important informal means of education and control are the
annual pastoral letters promulgaited by the United States hierarchy at their
annual meeting and usually concerned with some current important problem.
¥any of the bishops issue pastorel letters aleo for their own dioceses,
Another form of informal educetion is the (ana and Pre-Cana Con~
ferences, which have been orginized to educate the laity for marriage and
family 1ife. This movement, begun in 1943, is orpenized on & decentralized

bzsis, with the tendency to avoid nationel orgenization. By 1949, in the Chi-

cago area =lone, 4,325 couples had participated in Cana Conferencas.’

3« Professionzl Organizations

#ith Church approval ond encoura gement, Catholic professiomsl lay-
men and laywomen have binded together into many ormenizations to improve their
own professional stﬁtua, to encourage each other in bringing Catholic prin-
eiples into their work, and to play their pert in following the directives of
the Popes to orggnize society into profsssional and occupational groups.

gome of the groups which f31ll under this heading ares American
Catholic Historieal Ascocintiony Americal (atholic Philosophieal Association;

American Catholie fociological Society; Amarican Catholic Theologleal Society;

7 “dward Duff, "Cana's Crowing Pains," America, New York, LYXYIIV,
January 13, 1951, 428-429.
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Catholie Anthropolorical (Conference; Catholic Tconomic Associmtion; Catholie
Pilm and Radio fuild; Catholic Yospital ‘esociation of the United 3tates and
Can2dag Catholie Tnstitute of the Press; C(atholie Press Associastion; Catholie
Yriter's Cuild of Ameriez; Tedaration of (mtholic Physicizans! Guilde; and the
Catholic Lawyers' Guild.

Many of these associctions and societies publish jourmals and hold

amual conventions where reports are made on the progress of the group and,

ususlly professional, popers are resd.

4, wiscellaneous Groups

Baesides the professional and oceupational groups listed above, there
Uare innumersable groups of local, reciomal, mnd national scope interested in
furthering the work of the Church in some general way or among 2 specizl group,
guch 28 students or ethnic pgroups.

Some of these would ba the Polish Homan Cztholie Union of Americes;
St. Anspar's “ezndinavien Catholie Le2gue of Wew York; Slovek Catholic Federa-
tion of America; omen's (atholic Order of Forestersi Holy Name Socleties;
Tamily Roeery Crusade; Wewmen (lubs for Catholic students in non-Catholic
colleses and universities; Confreternity of the Immaeulate Conception; Kolping
Jociety of fmerica, for young men working in largzs cities; snd the National
Catholic Women's Imion. |

The above four general divisions have just begun to scratch the
surface of the many concrete planned ways in which the Church acting through
1te clerical and ley nsmbere seeks to bring the Homan Catholie religion into

the lives of the Chureh's members so that it will bring their lives into con-
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formity with the standards of the Churchs
Sumrary

The present chapter hes been concerned with indicating some of the
ways in which the Roman Catholie Church is 2n instrument and source of social
control, as the term is understood in this estudy. No sttempt was made to
cover the entire scope of the Church's atiempts to exercise social control
over ite members. To give & representative view four types of orgnizations
wera discunseds The Hational Catholie #elfare Conferencet “ducationy Pro-~

fesslonpl Ormnizations; and Viseellaneous Organizetions.

It wes seen that the Church reaches into the lives of its members
in 2 variety of ways. Both the laity and the ¢larpgy work together to bring
the Roman Catholic religion into effect in the lives of its adherents by
orcanizations designed to foster 2 religious apirit in Catholics and fre~
quently 2% the sire time to help further thelr material progress.

The purpose of this chapter was t0 show in what ways the Roman
Catholic reliplon, &8 represented in the Romen Catholic Church in the United
States, is an instrument 2nd source of social control, in the sense of the
special definition. The object of the following chapter is to investigute

how offective in practice is the Church's social control.




CHAPTZR IV
THY TPFCCTIVENESS OF TH°. CATHOLIC CHURCH'S SOCIAL CONTRCL

The previeus chapter wea concerned with showing some of the major
Jways in which the Church attempts to bring the doctrine of the Romen Catholie
religion into effect in the deily lives of itz members. It was seen that the
Church's attempts, both through the clergy and the lay members, are many and
b sreat variety. Qur concern now is to see if these efforts are of any avail;
that is, does all thie effort on the part of the Church really control the
lives of its members?
This study is perhaps the least rewarding in thé sense that few
definite conclusions are easily available. On the other hand, this chapter
rill mve value in showing where research has been done in this important field
ind whare further ressearch is nssded,
Research in the interrslations of religlon and social control hes
Peen conducted in 2 number of fields. 1In some eages, #s in mény population
ptudize, the primary end was not to explore this interrselationship, but in the
ourse of the investigantion many pertinent factors were brougﬁt to light, which
e ey legitimately use.

Some of the aress of research include the study of the relztionship
potween relipion and birth control, sulcide, crime and delinquency, divorce,
Lorality, population, femily stability, movies, socio-economic attitudes, and

47
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mental haszlth, Hone of these fields has besn exhausted so far as research is
concerned.

It would be impossible for the purpose of this thesis to fully in-
vestigate wh2t hog been done in all the fields just listed; hence, this paper
shell conline itself to a briasf survey of whet has already been done in some
of thege reseirch aregs, 2nd select only two--the relation betwsen religion
end crime and delinquency and religion 2nd marrisage--for & somewhat more de-
tailed study. It is hoped that by outlining soms of the more important pos-
3ible fleids for research, the groundwork mipght be laid for a series of future
theses and studies into these fields. It might be noted here, algo, that al=-
though not & few studies have been made on the general relation between relig-
ion and other factors, the surfece hes hardly been scratched in studying the
relation between the Romen Cmtholic religion and other factors; & vast field

of possible reserreh area eoxists,.

1+ The Roman Cntholic Religion and Marriage

Under this peneral hezding, 2 multitude of studies have been made
|pnd ere poasiblp. As with many of the studies to be discussed, most of the in-
vestieptions mode on any wide secale have not been made specifically with the
Roman Catholic raligion primarily in mind. Some of the studiee possible under
this ceneral nepect are family sizs of Oatholies (compared, of course, with
mixed marriages or with other religions or people with no religions), divorce,
birth control, separations, or the differentinl divorce, separation, or family

8ize rotes among Catholics with varying degrees of education in Catholie

schoolg,
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Hany studies have shown that relizion psr se is an important factor
in marriage and family 11fe.l  some ofvthese studies have also brougnt out
such faetors as the differential divorce rates of Catholicas and others,

Weeks' study, for example, which investigated the merital status of
6,548 families of public and parochial school children in Spokane, “ashington,
disclosed & divorce rate of 3.8 among ‘Omtholics, 10.0 among Protestants, 17.4
in mixed marriages, and 23.9 whera there was no religion.2 Bell'e study, made
[pt the other border of the country, in Marylend, investigated the maritsl
status of 15,328 families of both mixed and non-mixed (from the standpoint of
religion) marrisges; he found a divorce rate of 8.4 among Catholics, 4.6
jpmong Jews, 6.8 among Protestants, 15.2 in mixed warriages, and 15.7 where
there was no religion in the femily.>
Hixed marriages offer & fruitful area for researcn into the related
field of the Roman (atholic religion and social control. 4 good start has al-

ready been made by the Landis' in their studies at Michigsn States

A study was mde of 4,108 mixed and non-mixed marriages among
the parents of college students in Miechiggn. « + . Using separa~-

1 TFor example, see Lewis ¥. Terman, Psychological Factors in iari-
tal Happiness, New York, 1959; . W. Burgess and L. Ge Cottrell, Predicting
Success or Pailure in Marriage, New York, 19393 Judson T. Landis 8nd HAry G
Landis, Building & 3Successful Marriaze, New York, 1948; Howard ii. Bell, Youth
Tell Their Story, ¥ashington, D.C., 19383 H. Ashley Weeks, "Differentisl
Plvorce Retes by Occupation," Soeisl Forces, Chapel Hill, %XI, larch, 1943.

2 Yeeks, "Differential "ivorce Rates by Occupation," Social Forces,

XTI, 336.

3 Bell, Youth Tell Their story, 21.
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tion and divorce 2s an index of failure, the study showed that
mixed marriages in which both husband and wife hold %o their scpar-
3te religions have 2 much higher rate of failure then other mar-
ringes., %Where both parents were Catholic the divorce rate was
lowest, only 4.4 per cent of the marriagzse ending in diverce; if
both were Protestent, 6.0 per cent ended in divorce. If nefther
wag relipgious, 17.9 per cent ended in divorce. The highest divorce
rate of all existed in marricges in which the husband wes Catholioe
and the wife Protestant. Of this group 20.6 per cent wers divorced.X
In the area of marital stability and formel Getholic education, ion-

signor Bukowski's atudy is a good beginning. In a very limited etudy he at-
tempted to compare the (atholic college alumni divorce and separation rete
Lith the divorce and separation ratee of non-college Catholics and non-Oatho-
lic college alumni, Although his methodology leaves something to be desired,
Pis study shows that Catholic college alumi have 8 divoree and separation
rate of 1.54 per cent compsred to about 6.0 per cent among non-college Catho-
lics and 6.0 per cent for the alumni of non-Catholie collagas.S
Another possible approach to the study of the Catholic religion and
the socizl control it exercises is whit is sometimes callsed the social anthro-
pological approach. Thie is found incidentally 4in some of Warner's works
The relation of birth control aad the members of the Roman Catholic

Church is another area in which we might test the effectiveness of the Church's

%ocial control under the general heading of morrisgs. 3Since the Roman Catholic

4 Lendis, Bullding 8 ‘ugcessful Marriaze, 138-139,

5 Arthur P, Bukowski, "The 3tébility of the varrieges of Catholie
Collere Oraduates,® American Catholie Jociological Heview, Chicago, XII,

6 Tor example, see ", Lloyd “arner and Leo Srole, The Zocisl Sys-
tems of Amsricen Sthnic Groups, Vew Haven, 19435, 118,
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religlion epeci?io&lly forbids Catholics to practice artificial birth control,
such practice, or leck of it, among Rowan Catholice is & valid test of the
Church's effectivensse in thie area. It must be noted here that there is a
great deal of 4ifficulty in this research area in gathering meaningful deta.

One of the difficulties is to get the cooperstion of agencies which
would be necessery to help gither the date. A further complication is that,
even assuming that Catholic hospitils would cooperate as the non-Ostholie
urban hoapitels did for Pear1,7 the chanese are that Catholic women in & Catho-
lic hospital would not be likely to admit they practiced artificial birth con~
trol. This is why Pearl did not e¢ollect data from Roman Catholie hospitale
in his study of 30,949 women, but coneentratsd on non~Catholic hospitals in
the northeastern area of the United States; however, Catholic (including
Fastern and Toman) women who s ttended these non~Uatholic hospitals for their
deliveries are included, and they make up 32.86 per cent of the total number of
cases.B
This fact mekea hls find the more interesting, however, since it
‘Jmight be assumed thet, other fuctors being equal, these women would not be the
Jmoat devout, since they did not ettend Catholic hospitals for the delivery of
their children. Yet, in his study of abortion, Pearl found thats

The Jews stand at the top of the list in the proportion of

total reproductive wastags caused by resort to criminel abortion.
Next in order comes the No Religlon group, and naext below that

7 Reymond 8. Pearl, The Naztural History of Populction, Wew York,

ﬁ959. 172,

8 1Ibid., 181,
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the Protemtznts. The Catholies 2@ & proup resort lesst often to

this dublous prectice. These resulte suggest that the sanctions

of the Catholic Chureh still have some statistically demonstrable
effect upon the sveryday behaviour of even its more sophisticated
comamnicants.”?

This is not to suggest, however, that religion is the most important
factor, for 2s Pearl sayst "In considering the influence of contraceptive
practices in relatién to fertility th? religious differential mey probably be
justly regirded 2s the next in order of importance after the sconomic and
sducational 10

A possible further area of researech is the relation between religion
and the birth rate, In this aree it is important to make studies which ade~
guwately indieate the reletive importancs of religion among the other important
factors of income, education, #nd occupztion« One study seems to indicate
that Catholle marriages sre 18.0 psr cent more fertile than Protestant mar-~
riagas.ll But Stouffer reached the econclusion that the Cetholic birth rate
is declining mueh more rapidly than the Protestant birth rate.l2 However,
there are some things tﬁat could be criticized about Stouffer's methodology

in hisg study. Another viewpoint is expressed more recently by Sister Leo

M&rienlﬁ

9 1Ibid., 239.
10 1Ibid., 234,

11 Prank %. Notestein, "Clage differences in Tertility," The Annals,
Philadelphia, CLXXXVIII, Hovember, 1936,

12 Semuel A. 3touffer, "Trends in Pertility of Catholics and Non-~
cztholics,“ American Journal of Sociology, Chicago, XLI, September, 1935, 143~

»

13 sister Leo Marie, O.P., "Trends in Catholie Population in ths
nited =tates,® ACSR, Chleapo, VI, March, 1943,
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The ;}cceding is merely s rough outline of some of the mojor studies
thet have been mede und an indication of where further research might be at-
tempted. There 2rs many resxsons why furtﬁer studies should be made. For one
thing, miny of the‘atudias cited above were only incidentally concarned with
the effegt of the Roman (ztholic religion on ite members' conduct. sAnother
rezson is that, for our purposes, wany of the preceding studies are inadequate?
for exawmple, neithser the study mads by Bell, nor the one made by ¥eeks makes

2 distinction betwesn valid and invalid marriages, something which is of great
importance in the relztion between the Romen Catholic religion and soecial con-~
trole There is still much to be done in this area of reseerch and Catholics

are the logical and i1deal ones to conduct the research.

2. Religion and Crime and Delinquency

Thié field ig one of the most controversial and certainly one which
offers many opportunities for further research. }Nuch hes been said and writ-
ten about the relstionship between ¢rime and religion ond delinquency and re-
ligion, and not 2 little of 1% represents blused and prejudiced viewpoints;
however, there has been comparatively little done from a scientifie polnt of
view,

fvery point of view is represented on this subject. Ve find, at one

end of the seals, the words of Harry Glmer Barnest

Summing up, then, prison populations show 8n overwhelming ma-
Jority of those who claim religious affiliastions. In the populsa~
ion at large, 2 higzh pereentage of church membership hes no ap-
parent influence in suppressing eriminslity in this community.
Therefore, pending further study, we may acecept Dr. ¥iner's con-
clusions that 'there ia little evidence that the churches play any




-
me jor part in the prevention of crime, 114

The late Zdwin utherland tresds the middle ground in his viewpoint,

Frhen he writes:s

There is no specific evidence regarding the effect of religion,
as such, on orime. Certain external expressions of religion are
found to be slightly related to crime. Persons who have membership
in churches are committed to prison slightly less then persons who
are not members, but the relationship is not entirely consistent,ld

The other end of the sesle is represented by %dwin J. Coolsy, in his
Famous and oft-quoted statement, which he made after completing a large and
Lignificant study of probation and delinquencys "The most vital foree in the
ppbuilding of the character of youth is the influence of religion snd the
Church., "6
The relation between the effectivensss of the Romn Catholic religion
knd crime and delinquency is & particulerly chellensing ares for research. One
reason for this is because of the controversy centered about this relationship.

nother reason is that here is & real challenge to the soclologist interested

[n true seientific work. A truly adequate study is faced with & number of dif-
Ficult problems, chief of which is separating the relative influence of re-
#igion from the wmany other rsleted faclors such as economic¢, social, educa-

bional, cultural, and environmental conditions, which also enter into the total

Feci&l situation. Not tha lenrst of the other problems is how to measure what

14 dHarry Glmer Barnes, Social Institutions, 714

13 Gdwin H. Sutherland, Principles of Criminology, 3rd ed., iew
rork; 1959’ 195 »

16 Hdwin J. Cooley, Probation 2and Delinguency, New York, 1927, 14.
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recl inf?luaxlce‘raligion exerts and how it exerte this influsnce. Inch factoer
must be isolsted and mezsured to show its true signifiecznce.

Sutherland rives an exemple of this:
In Americe the Baptiets and the Catholies have the highest rate of
commitiment to those prisons which report religious affilisztions.
This is aprerontly explained by the faet that most of the Negroes
are Baptists and most of the recent immigrants are O2tholies. Sim-
ilarly, an intensive analysis of, the diffarences of crime rates in
Hungary resulted in the conclusions that these differences were due
not to the differences in ereesdes but to the differences in the eco-
nomic, sducational, and family status of the members, to the dif-
Terences in places of residence, and to the differences in &ge and
B8EXe

?his'givas some indication of the complicsted nature of such a study.
It requires intensive analysias and painstaking researchy 1t ia not something
which ean be decided by one or two small studies. Nany factors must be
sifted end nothing may be overlooked. ¥ith this in mind, RBarnes’ broad
generalizations mean little or nothing since he doss not meks adequate 8l~
lowance for the differences between nominal and real umexbers of churches, for
one thing,.

It swmems true, however, thzt mare church nenbsrship does not af-~
fectively control the individual's behavior in relation to crime and delin-
quency. The Nelinguency Committee of the White louse Conference of 1930, in
8 study of 2,191 delinquents, discovered that thirty-seven per cent of them

hid no church effilictions.}® This means that sixty~three per cent of the

17 sutherland, Principles of Criminology, 193.

16 White liouse Conference, The Delinquent Child, New York, 1932,

143,
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delinquents in‘thia study had esome church connection. The conclusion 8t which
many writers jump is that religion plays no significant part 1n‘prevanting
¢rime and delinquency, or, even, more strongly, thet religion is & osuse of
erime and delinquency. The difficulty is that "some church connection® is
meaningless unlese it is further broken down. Cooley's study of about 3,000
] offenders indicates the importance of. this.

Tha t churech attendances and religlous observances were gener-
ally slighted by the offenders is proved by the fect that 2,082 or
68.2 per cent of the total were either irregular in their obser-
vinces or h2d no contsct whatever with religious orgenizations.
The remxining 971 or 31.8 per cent were regular in their church
attendanceolg
By breaking down the general term "some church connection® Cooley
has just about reversed the apparent findings of the "hite House Conference
Delinguency Committes. This further demonstrates the necessity for careful
methodological and procedural analysis. As Cooley found in his studys *In
the majority of instances, there had been little religloustraining and re-
ligious observances were irregular or had been &bandoned. Without this stab-
11izing influence, character dsterioration frequently followed."20
A further difficulty ie to be found in the registration of indi-
viduals according to religion. The firet point that must be made is brought

out by Fathers Kalmer and Weir, when they writes "There are no official or

other dependeble gcompilations of data on the religion of prisoners throughout
the lnited States."?l

19 Cooley, Probation and Delinquency, 89.
20 1Ibid., Tl.

21 Leo Kelmer, O.F.M., &nd fliglue Teir, O.F.ie, Crime and Religion,

-
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Besiaes the fact that many offenders list themselves as affiliated
with & chureh in order to curry favor while institutionaliged, or, possibly,
to influence parole possibilities, it is also true thet meny &re included who
are nominally Catholies. Such & cfse exists in the glish Borstals for
juvenile offenders, where twenty per cent of the offsnders in Borstal Train-
1ng are registered ae Catholics, which twenty per ceat includes those who have
only been baptized and have received no religlous instruction, and many who do
not frequent the Sacraments. The Catholic boy in Borstal Treining has little
lor no kmowledge of the Teith, "even when he haes been to & Catholic school."22

This is further shown in a study of 100 delinquents in & reforme tory
by Homer Dickerson. Out of sixty-three Roman Catholice only elght were regu-
lar attendents, one attended frequently, nins scldom attanded, and forty-five
never attended, Similar findings were reported for other religione,2>

In the literzture on the relationship between religion end crime and
jelinquency, many stéiements such 8z the following may be foundv "leny testi-
monigls from authoritative leaders might be offered to substantiate the im-
portant part the church plays and can play in preventing delinquency.'ak or,
like this quotations

As stated previously, opinions differ in regerd to the influ-

22 7Ralph Owen, "The Telinquent in Borstal," Blacifriars, Ingland,
XXX1, November, 1950, 534.

2> Homer L. Dickerson, "Juvenile Criminals and the Church," The
Missionary Review of the World, lew York, LVIII, June, 1933, 298-300.

24 7T, warl sullenger, Social Determinants in Juvonile Delinquency,
New York, 19%6, 308.
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ence of fgligion and the church, but few atudies adequately show
the relationship. It is generally believed that an effective church
program is a powerful fores in communitg life and playe a dynamie
part in the prevention of dslinquency.2
While statements such 2s those just quoted carry with them the
weight of authority, they are far from the last word on the subject and they
do not adequately disprove the studies that show that religion has little or
no effect on thes prevention of erime ;nd delinquency. %hat ie needed ére more
empirical studies to bring out the truth in the matter. And these studiss, to
be adeque te, must bring ocut the relative influénce of all the factors involved.,
The brief outline just sketched gives some idea of the possible
areas of research in this brosd field. Studles might includes investigtion
of comparable areas of the eity where there are churches and where there are
few or no churches; the reliability of religlous statlistics of offenders; an
[pdequate definition of who might be termed & prseticing Catholic and who is
merely & nominal Catholiec; studies of the relation between the amount of for-
jmal religlous education and the rate of crime and delinquency, such aa was
done for education and divorce; investigation as to religion and type og
crime committed; and investigation of crime and delinquency rates before and
pfter a2 chureh in an ares begen an intensive campaign to prevent crime and
delinquency through incressed religious participation.
These are 8 few of the possible studies that might be made. One of

the difficulties facing the researcher is the fact that since most areas have

23 Mdartin H. Neumeyer, Juvenile Delinouency in Modern Society, New
York, 1949, 284.
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some kind of e%ure’h in then 1% is difPicult to make comparisonsi however, it
ssams 0 the present writer that one of the most fruliful approaches is to
compare arefs where there &re no churches with aress of compsrable social
sltmtions whare churches exist, It is emey to point out & slum sres with a
high erime and dslinquensy rete whers there are & fuir number of churchss and
sty thet the presence of churchee proves that religion is ineffective; the
resl guestion iet  How would the situstion be 1€ thoss churchss were not
thera?

Ae wag stated in the beplnning of thie cimpter, thie study is in
many ways & frustreting one insofey se fow definite conclusions msy be reached,
based upon sn adequate number of smpirical studles, lowever, so far ss the
sfTeactivensse of the Roman Catholie Chursh in preventing orime and 3elinquency
i- oconcerned, the great weight of the opinion seems t0 be that it is a potent |
influence in controlling berpvior in this srea, Yet, thers is enough svidence
to indieate thet the Church eould be doing & better job. Studies sre nesded
to refine the 2bove ssneralizstions into ststements of fact,

The relationship between the Romen Catholie Church and corime and
dslinquency hae basn explored in some detail; similarly with the relstionship
with marrisge. How we shell mersly look briefly at some of the other possible
flolds which wi ht help to solve the quostion of how effective & social contrd

is sxerted by tha Romen C:tholle Churche

3. Relipgion and Sulecide

There is practieslly nothing of sipnificance to bs found on suech

Studies in the Infted 3tates, indiceting thet this aree would be & fruitful one
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for future emﬁzrienl research. There is no comparable study to that mads by
Durkheim in Europe. However, on the basis of Zuropean studies, "Je may infer
that the suicide rete is higher smong the Protestant groups than among the

loatholies or the sews. 26

4. Religion end Attitudes and Opinions
Although nothing of si gziﬂ.oance mas been published by Catholics
jeoricerning the relation between the Romsn Catholie Church &nd the attitudes
Lnd epinions of its members on selected issues, the extensive atudies being
carried on 2t the present time by Fathers Herte and Mulvaney and Noctor Nuesse
rt Catholic Univereity of America promises much in the futurae,
This trio is engmged in testing the relationship between Catholics
F“d their attitudes and opinions to discover if, and in what way, being Catho~
lies has influenced them snd oxerted control over thelir attitudes and opinions.
[One of their prelimimary studies concerned with over 2,000 non-ztudent C8tho-~
lics has revealed thet salthough Cstholic attitudes approximete the teschings
f their relipglon in theory, Catholics seems to bs reluctent to put this theory
[nto action.2T This is avidenced by the following:
“quality for the Nerro in his cholce of a place to live pro-

duced, 23 might be expected, & reversal in the response pattern.
On Item 5, which states that 'Negross should be allowed to buy or

26 wabel A, Tlliott and Francis 7. Merrill, Socisl Disorgnization,
Fevieed sdition, Wew York, 1941, 3558.

27 Thomss J., Harte, C.Ss.R., Bermard G. dulveney, C.3.Ve, 2nd Ce Jo
uesse, Chalirman, "Sociogram Analysis of Catholie Attitudes Toward the Negro,"
blisation No. 5~2, December, 1950, mimeogrephed, private distributione.
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rent homes any place they want to,' only 38.0 per e¢~nt approved,
and 62.0 per cent disapproved.28

In summarizing an earlier study on Catholic opinion, according to
formal Catholic education, on the issues of the use of the atom bomb, dia~
placed persons, and the practice of euthsnasia, FPather Harte reported:

The preceding conclusion suggesta the hypothesis that the

higher ratings of advertence to principles on euthangsia reflect
formal claseroom instruction on this subject. On the other hand,
the low ratings on this subject, #s on the atom bomb and displaced
persons issues, mey be related to the e&bsence of such formel in-
struction.2d

Sueh studies as the above, and those fortheoming, do much to Lllus-
trate how effective or ineffective the Church's socisl control is, and it
helps explain why.

Another study’® has indicated that, at least as far as political and
economic attitudes are concerned, social and economic position is of more sig~
nifiectnce than religlon.

In the field of racisl attitudes, the master's thesis of Mr. Edward

Marciniak’l is an excellent exampls of what might be done. His study of

28 1bid., 9.

29 Thomas J. Harte, C.3s.R., "Cstholic Education &s a Fagtor in
OaQZholic Opinion," American Catholic Sociological Review, Chicago, X, ¥erch,
1949, 30.

30 Wesley and Beverly Allinsmith, "Religious Affiliation and
Politico~Foonomie Attituder A Study of Fight Major U. S. Religloue Groups,”
Public Opinion Quarterly, New Haven, XII, Pall, 1948, 377-389.

31 ¥Edward Allen Marciniak, The Racial Attitudes of Students in the
®tholic Colleges of the Chicago Area, Unpublished master's  thesis, Loyola

Univereity, Ghicagsr Illinois, 1942,
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-
students in the Catholic colleges in the Chicago ares might well be emulated
by e¢olleges in other areas so & more ‘axtmeivu body of knowledge might be
acocumulated on this topic.

Marciniak's theeis would ssem to supggest that formal indwtri’mtim
is 2 decisive facta: in the attitudes of Catholic students toward races other
than their own. He found that "Sooiology students consistently obtained a
higher score on the attitude scale than any other major subject group.'>2 He
notse that in meny méea teachers of sociology were very concerned with the
regs problem.

So far nothing conclusive has resulted from the studies in this
area of research, but they are very promising and it mwey be hoped that they

will shed much more light on the effectiveness of the Church's social control.

3. Religion and Character
This section hae been inserted to mention an important snd oft~
quoted atudy” whioch is distinetly unfavorable to the idea that soclal control
is effectively exerted by relipglon. Although this study is neither dirsotly
jconcerned with parochial school children, nor Catholic children in particular,
the results of this study have been freely applied in the form of unwarranted
Jgenemliza tions, by other tkan the authoras of the study.
This is not good science, but the authors are uswlly careful to

Pouch their words in such a2 way ae to avoid being pinned down. For example,

32 1Ibid., 95.

33 Hartshorne and iy, Studies in Deceit.
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one such suthor writess

The first volume, Studies in Decelt, indicated that orthodox relig-
ious training, elther Christian or Jewieh, did not promote honesty
or reliasbility. To the econtrary, children who had been exposed to
progressive educctionzl methods, based upon secular premises and
the exploitetion of modern psychology, %Rpeared 1o have & far better
record as to honesty snd dependability. :
Though Barnes gives no spscifie page reference, hils conclucions would
seom to be based, 2t least in part, on the following sentences
On the other hand, attendance at Sunday school or membership in at
least two orpanizations which aim to teach honesty does not ssem to
change bshavior in this regard, and in some instances there is evi-
dence that it makes children less rather then more honest.>>
The present writer does not know in the "some instances™ whether or
hot the children were being forced to 2ttend Sunday school or the other orgsni-
fations and hed, perhaps, formed 2 negntivistic attitude because of it. The
olnt is that Professor Barnes does not give any indicstion that he knows
Either and yet he does not hesitate to make broad gensralizetions. From the
lsciantific standpoint of seeking to sdvance in possession of ths truth, and
hot trying to prove foregone conclusions, it would seem thet Professor Barnes
Falla far short of this idesl,
For nowhere does he point out the inadequecies of Hartshorne and

I::r's study, which the authore themselves notej nor does he give any indicsation

t he had read & rather important conclusion which the author's reacheds

This does not imply that the teaching of general idess, stand-
ards, and tdeals is not desirsble and necessary, but only that the

34 Harry Blmer Barnes, Soelal Institutions, 713,

35 Hartshorne and ¥ay, Studies in Deceit, Book I, 15.
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prevailing ways of inculcating ideals probably do little good end
may do some harm. >0

As indicated in the Introduction to thie thesis, it is unfortunate
thet in an area such &s this there are so few studies that it is salmost im-
possible to make any comparisone between different studiss. Here is one ares,
then, where many new siudies are needed, fo} if many studies all reach the
econclusions reached by Harishorne ané Nay it will be an important addition to
our lmowledgze of the effectiveness of the Church's social control. However,
in our present state of knowledge, there is no poesibility of making valid
generalizations,

A further possible area of research 1s & study of the Church at work
in the miesions; that is, how the Church's social control brought into an area
where it had never existed before, sven indireetly, affects & culturs and the
agencies of social control in & culture. This 1s especislly valuable since
in primitive groups the variable factors involved stand out more clearly for
purposes of study.

Here, 83 elsewhere, the investigator muet be careful in eeparating
the influence of the missiomsries'’ culture from the influence of their relig-
fon. Sister ¥ary Henry has done some work in this field showing the influ-
ence of the Spanish on the family life of the Pueblo IndiansS7 There is &

vhole possible area of resesrch in the Southwestern part of the United States.

36 1bid., Book I, 413,

31 <sister Mery Henry, O.P., "Family Life Among the Pueblo,® Ameri-
can Catholic “ociologiesl Review, Chicago, VI, June, 1945, 83-90.
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The early Jesult miesionaries in the northern United States also played an
important part in bringing religion into the culture of other Indien groups.
Qutside the United “tates proper, anthropologiets have covared the
role of religion in an indirect menner.38 In the course of their genaral in-
vestipation of primitive cultures they heve unesrthed much of pertinent in-
terest, but little hms been done on the effect of the Roman Catholic religion
on primitive cultures. The influence of the Jesult missionsries in & country

like Paraguay would be én informative investige tion.

Sunme ry
The purpose of this chapter has been to make a preliminary investi-
gation of the effectiveness of the Church's soctel control (as understood in
our specisl definition) in some outstanding sress of research and to indicate
where future reseirch might be done. 7Two research areas--the Roman Catholic
religlon and marriage 2nd the Romen Catholic religion and erime and delin-
quency —-were selebtad for more detailed study for two reasons: (1) enough has
been done in these two fields %o drew some tentative conclusions and hence
ake 8 detailed study emsler and more fruitfuly and (2) it would be impossible,
hithin the scope of this thesis, to go into detail in every research field.
Although the ma jority of the studies indicate that the Romen Catho-

lioc Church is effectively exerting sociel control in mdny respects, the em-

38 For example, ses Robert Redfisld, Tepoztlani A Mexican Village,
lg}hicago, 1930; Basil Matthews, 0.S.B., "Test Indlan Beliefs and Superstitions,
merican Catholic Sociological Review, Chicago, VI, October, 1943, 139-143.
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Eirieal evidence is by no means somplete. To arrive at definite conclusions,

any more studies are needed in the indiested fields,




CHAPTER V¥
THE FUTURE OF RELIGION AS A PORM OF SOCIAL CONTROL

There 1s little specific material to be found on the future of the
Romen Catholic religion as a form of social conirol, but there is scwme materi-
2l on the future of religion in general. There are those who olaim that relig-
ion is dead or has outlived its usefulness. If this be true, then there ies
little use in a thesis such as thls suggesting many future studies in verious
areas of religion and socisl eontrol. Therefore, it is fitting thet this
paper should devote at least a few pages to the future prospects of religion
from the standpoint--as this whole study has been~-of the sociologist and
socially-minded thinker,

Perhaps the msjor consideration as tc the future of religion as a
form of socisl control is whether or not religion in ths future will seneibly
be baged upon a relationship with God or whether the trend continues toward
centaring religion around man in a humnitarian approach and meking it a kind
of mocisl ethics. As Pather Murray commentss

The plan for & 'community' ehurch advoceted by so many sociol~-

ogiets, usumlly indiecates not only that faith is thereby regarded
chiefly as & matter of faeeling, but slso that religion is man-
centered. . «+ + Sociologists, et any rate, would utilize the
‘spiritual forces' of the individual for the welfare of the com-

munity through the establishment of frankly non-demoninational
churches. The original and basiec source of true spiritual force

67
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would thus be ignored.l

It hes been pointed out many times? that the reel effectivensse of
religion 29 & form of social control depends largely upon the concept of a
supernatural Being, or beings, which the members of a religlous group havs.
A "religion" built up entirely around natural objects and ignoring the epiri-
tual or supernatural would seem to be:so lacking in effective sanctions as to
jrake it a weak form of social control.
However, it is of some importance to note that elmost without ex-
Eaption sociologists recognize the importance of esome form of religiom to

ring about social econtrol in scciety. The following is sn example of this

[eaognition, sven though this particular example shows &lso how sociologists
insert value judgments into thaeir works

The reason why religion ie necessary is 2pparently to be found
in the faet that human society achieved its wnity primerily through
the possession by ite membere of ¢ertsin ultimete valuss and ends
in common. Although these values and ends ars subjective, they in-
fluence behavior, and their integration enables the socisty to oper~
ate as a systems Derived neither from inherited nor from external
nature, they have evolved as & part of the oulture by communication
and moral pressure. They must, however, appear to the membars of
soclety to have some reelity, and it is the role of religious be-
lief and rituml %o supply and reinforce this sppearance of reality.>

It was pointed out briefly in the Introduction that there are two

pajor trends in the thoupht about the efficacy of religion as & form of soclal

1 Murray, Introductory Soeiology, T70-7T1.

2 For exemple, see Roucek, Social Control, 1073 Sorokin, Society,
bulturs, and Personality, 228~229,

3 Kingsley Davie and Wilbert E. Moore, "Some Principles of Strati-
;catim,“ American Soclologionl Review, lienasha, Wisconsin, IX, April, 1945,
3 '
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ocontrolt One school of thought denies both the objective validity of relig~
ion and its efficacy as & potent form of sociel controls the other, whether or
not it accepts the validity of religion, believes thet religion is both an ef-
fective and 2 most necsssary instrument of social control.
Professors Ogburn and Nimkoff represent this latter trend very well
&8s wag shown earlier. %ven men such us Ellvood, with their humanitarienism,
and spparent unconcern over the objective validity of religion place all their
feith for the future of mocisty into their ides of religions As Ellwood wrote
during World wWar I
For an actiglly realized humenitarian religion, sanotioning and en~-
foreing & humnitarien ethics, would be our surest gusrantee of es-
tablishing soeial justice and future good will between olasses,
nations, and races, and the surest prmmntivg of the regurrence
agein as much a ¢alamity as the present war.
iven from the viewpoint of utility and objective thinking, religion
&ppears &s & necessity for mény writers. In his study of juvenile delinquency,
Heumeyer ocams to the conclusion that
Churches o¢an provide epiritwal guidsnce, help children gain a
proper perspective of life and develop charscter that ensbles them
to overcome temptations and to fege difficulties with confidence.
They likewiee can provide spirituel guidsnce by private counseling
and through worship and instruction. In i{ts role as a community
institution, the church provides opportunitiss for young people to
form wholesoms assoociations.

Ever since the nineteenth century, with its emphasis on 2 nice, un-

demanding form of humenitarian religion, there has been much emphasie on the

4 ®llwood, "Religion and Sociel Control,® Seientifie Monthly, VII,

348,
3 Neumeyer, Juvenile Delinguency, 286.
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preaching of a ‘:‘soeial gospel" which is in accordance with the precepts and
ends of humanitarianiem. Clark, in his study of business and social control,
digresses slightly to distinguish three st2ges in the types of religions; they

wore medievaliem, Puritaniesm, and the modern social religion. He saw many

important chanpges taking places

The relation of religlon to -sccial control has been, and is,
important, and is changing in definite and important ways. There
hae been 2 movement away from priestly oligarchy and toward & demo-
eratle religion, away from 2 self-gentered scheme of personel sal-
vation to a spirit of unselfish brotherhood, from an almost ex~-
elusive emphasis on the next world to 2 dominsnt interest in this,
and from definite control of socisl behavior through & stage of
relative indifference to & period in whioch the task of religion is
conceived ae the motivation of individuals in acecord with & humn
and social gospel, at once forming ideals 2nd strengthening the
power behind them S '

From the stsndpeint of the psychology of religion, there would seem
to bs an important futurs for religion in the livee of men. As Leo XIII puts
1t
To fix the gaze on Jod, and to aim ernestly at becoming like Him,
is the supreme law of the life of man. FPFor we were created in the
divine image and likeness, end are vehemently urged, by our very
nature, to return to Him from “hom we have origlin.

Religion tende to integrate the personality of an individual around
Lmjor values and to give shape and purpose to the life of the individusl. The

Roman Catholie religion, through its 3ecraments, gives comfort to the emotions

fof its adherents by providing for every orisie in an individuml's life. WMather

6 John M. Clark, Soeial Control of Business, New York, 1926, 254,

7 Leo XI1I, The Chief Duties of Christiane as Citizens, New York,
po41, 3-h4, Paulist Prees pamphlet.
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Keenan sums it up in these wordss "Peace follows integration. In the inte-
gretion which follows from sacramental life, one rests on the bosom of Christtd

The Romen Catholic religion gives a complete way of 1ife to its
menbers, civing them direction in every aspect of 1life, and promising them a
reward in eternity if they conscientiously follow the road pointed out by the
Chureh; it is an emotion-satisfying experience to belong to the Church. Com-
paring the psychologieal experience of belonging to the Commumnist Party and
the Rom8n Cetholie Church, Arthur Schlesinger says of communietss

In the end, they become so involved socislly and psychologioal-

ly that the threat of expulsion strikes them as ex-communication
would & devout Catholics « « +» And many, once they make the break,
have become a0 dependent emotionslly on diseipline that, like Louis
Budenz and Elizabeth Bently, they rush to another form of discipline
in the Roman Catholic Church, moving from one bastion to sanother in
their frenzied flight from doubt.?

Although thia explanation does not take the theology of conversion
into scoount, 1t is probably a sound sceiel and psychologicel explanatiom,
showing once agin the need man hae for the social and psychological features
Jof raligion.l0 kan, then, hes & pasychological need for religion, by the very
jpature of human n=ture.

~No modern psychologist or psychiatrist, with all his accumulated

|knowledge about the psychological and psychiatric aspects of religion, has

8 Alan Keenan, CeT.l., Neuroees and moraments, New York, 1930, 161.

9 Arthur M. Sohlesinger, Jr., The Vital Center, Boston, 1949, 10§.

10 For & more thorough study of the psychology and theology of con~
version, see Fulton J. Sheen, Pesce of Soul, New York, 1949, chepters 12 and
135
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added much to the ancient dlotum of 9%, Augustinet Thou has mede ue for Thy~
ealf, O dod, end our heart i restlsss until it reste in Thee."il
Following an interview with Pathor raphtel C. Mo(arthy, Gele, the
prominent Cathollc psychologlet, FMather "Mnisl A. Lord, %uJ., summed up the
relation batween religion and mental henlthe
Religion, them, ie loportsnt for more remsons than those thad
regerd the souls Tt glves & plen of 1ife and henos & sense of sta-
HMlitys troubled ninde are unstable minds. 7% glves dignity to
11fe} menta)l disomses sre often linked with &n inhusen lsek of dig-
nitys It oreates a true snd saving humilitys mental patients are
20 often dovilisnly proud. It restraine wild smotione; wild emo~
tions lead to nervous disorders. It offers the ralesse of the eon«
fessionel end the peace of mind that Followe 8n sccaptance of Jod's
providents and the forgivensss of sine.
"sr from being & csuse of insanity, the true religiun is one
of the strongest forose for insuring e f@mcami 1ifa, well-con-
trolled smotions, and a wholesome wind 12
There is another approsch to the present subject of the future of
rolipglon as & form of socinl control, and thet is the nistorical approsche
Tome socicloglsts have looked ovar the whole of human history to eoe what hisw
torieal role raligion has played and have stiempted to pradict what ths future
of religion will bes For the wost part, se with Clark, they pradict that the
form of religion will ohangze, but, with the possible exception of men like
Barnes, they all forsee &n important future for rsliglon. In particular it ie

d1ffieult o underetsnd why the men who use this historiesl approsgh, and,

11 qQuoted by Rev. James M. D41lis, (17 Pe, Addrees on the Catholle
[Hour, mmtionzl Brosdemsting Company, November 10, 1940,

12 Deniel A, Lord, %.J., Is Religion Bad for Your iind?, 9t. Louls,

Hismourl, 1946, 32, Queen's Work pamphlebs
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-
therefore, should inow better, predict & change in doctrine and dogmas. Some
of them through ignorance, perhaps, believe that the Roman Catholic religion,
for example, has changed in the past and will change in the future to meet
changing conditions} they do not mmke the necessary distinection between change
in emphasie and the development of doctrine, and & fundamental change.
Sorokin represents this point of view when he writess
Some contend thet in the future, religzion and religlosity will
be replaced by irreligiosity and diseppearance of religion. <uch
contentions are unfounded. ¥hile the conorete forms of this or
that religion mey coms and go, religion has been the perennial phe-
nomenom of human history and will remsin such in the future. As a
system of ultimate values-meanings-norms, there is no reason to be-
lieve that such systems will dieappear, or that menkind will not be
able to intaprate its idezs, volues, and norms %o the highest level
of ultimate forms, as it hes been able to do in the past. Such a
theory of regress is absurd. This or that belief, dogms, ritwal,
or other concrete form of religion will certainly change &s in the
past, but religion in new concrete forms will certainly remsin >
The (atholic sociologist hes the most cause for assurance goncern~
ing the future of religion. He has, on the one hand, 211 the knowledge that
he has gleaned from sociology pointing to the universality of some form of re-
ligion in the past, in the present, and in all sociseties. On the other hend,
he has the assurance of his Divine Teacher that He shall be with His Churech
even unto the end of the world. Strengthened by both his natural and his
superna tural kmowledge, the Catholic sociologliet may look with confidence to

the future.

13 sSorokin, goelety, Culture, and Persomality, 229.




CHAPT/R VI
CONCLUSIONS

The primary purpose 61’ this theeis, as was noted in the Introduction,
};aa been, first, to attempt to develop & conceptusl schome around the con-
cepts of relicion and socisl control; and, seecondly, to briefly sketch an out-
line of the part that the Rouman Catholic religion plays in éoeial eontrol in
the United States.

In ﬁm- study of the concepts of relipgion 2nd social control, four
valusble conclusions have been raaehgd as to how these terms must be conceived
within the sociologzieal fnmémork of thia thesiss |

1) Froma sociological point of view, relipion must be conceived in
terms of its social offeets; the inherent and objective truth of any particu-
lar religion is not within the seope of sociology per se. Therefore, if a
sociologist is to study religlon he must make the primery object of his study
the soeial manifestations of & religion. In practice, this virtuelly means
that th= vacciol'ogiat must content himaself with studying the organized relig-
fone tarcughout the world through the social structures which have been erect-
ed about them. It is quite true, for example, that in the United states there

bre millions of individuals who do not fall into the orbit of any orgmnized

-

I:aligion, and yet they profese to possese a religion. How should the socioclog~
cal student of religion meet this difficulty? Two indirect approaches are
T4
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possible, One is to study thase individusls from the standpoint of who is not
being reached by organized religion. The other is to study how the lack of
religious participation has affected the social structure as a whole, by ocom-
paring it to similar societies whers there is active participation in or-
ganized religion.

2) 4 co?ollary of this is that meny modern sociologists do not have
jp true sociological concept of religion to gulde them in thelr work. Far too
kmny of them etudy religlon from the standpoint of their own prejudices and
theologienl convictions, allowing thess to guide their work. There is a fur-~
fther complication insofar 8s some sociologists, such &8s Ellwood, take a humani-
torian spproach to religion, neglecting the important faet that an essential
jelenent of religlon is the recognition of & dependent relationship between the
individual and a supernatural Being, or beings.

%) Soeial control is a concept which is so broad that any attempt
to limit it for the purpose of 2 partisular study would make it generally in-
kpplicable. The only solution for this is to approach this large field from
jtwo directions. One is to have & generel definition which will be all-embrac~

ings and the other is to formulate special definitions to fit individual

?tu&iegp
* 4) e concept of social control is not generally understood in the
field of sociology todey and, as yet, there l&s not heen enough work done in
bbia‘impartant field, which not & few sociologists would make the center of
fociological study. Thie investigation has shown thai the only really frult~-

ful approach is one which takes both the general and speecial aspects of the
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problem into ;ccounta fne important point, howeaver, is thet social control
is too brord & concept to consider it only in relation to the possibility of
dominsting or physicel control being used to bring it about. The term sug-
pests much more than that and i{e more of & guidance &nd direction than merely
physical fores.

Conclusions of & mora limited value were reached in considering the
Roman (stholie Church s a source and instrument of social control. The value |
was limited since this is merely a brief s#plarmtian of a very especial aspect
of the general concept of social control.

1} The Roman Catholie Chureh, in regsrd to socisl oontrol, is not
an orgenized hierarchy seeking to enforce its will upon suvbservient and slav-
ish Church membsrs, In the first place, the Bishop is autonomous in his dio-
¢ceae In the u§ited tates in relstion to other Bishops} there is no Primate
in the United States, 'thile 1t is true that the hierarchy is orggnized and
that they do cooperate, this is & voluntary arrangement. Sesondly, the role
of the laymsn is an important one and must not be overlooked in comsidering
the Church and social control.

2) The Church, through both ite lay and clerical members, is an
imyortant source of social control. Ae weas briefly demonstrated, there are
many organizations set-up to persusde or compel the Chureh member to live up
to his religim. 1t should never be forgotten, though, that the sanctions
employed by the Church sre merely spiritusl and the individual member is legal-

ly fres to accept or reject the Church's soceial control any time he so desires.

The Church's orgenizations attempt to provide for the control (as understood
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in our special definition) of its members in every dspartment of their life,
both naturel and supermatural.

3) In this study we have been primerily interested in the Church's
attempts to bring the Romen (stholie religion into the lives of its members,
¥hat should not be overlooked ia the fact that by meking better Catholics of
its members the Church is also halpkng, the atate to exercise social control
because Church members who live thelr religien are consequently better sciti-
zena of the State,

Tt was seen in the attempt at a preliminary study of the effective-
ness of the social control exsrted by the Church that meny factors ere at work
fmaking this a fruitful field for further ressarch. This, of courze, wis one
of the aims of the study: to briefly point out the fields for ressarch, what
qmd been done in them, and what remmined to be done. Some of the conclusions
[reached were:

1) Yo one area of research has been exhausted in trying to deternine
the relationship between the Roman Catholic religion and various indices of
Focial control. Meny aress of resesarch have not even been investigied, ase
fret.

2) Here, 2s we have seen slsewhere in our investigation, the situ-

tion is sometimes confused by the attempts of some students of the problem
Lo prove & pra-conceived point. Thie unecientifie approtch is especialliy

hoticeable in the writings of those who are opposed to the content of relig-~
pon and app'amntly are trying to gather proof timt religion is of no conse-

hueneaa On t.he other hand, there are those who try to méke religion too im-
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-
poriant a fagtorg for the most part, these groups use a non-zocioldrioal ape
proach,

3) The woiyht of the available evidence seama to indlieite tiwt re~
ligion 1s not only an importent Metor in sceial control, but it 1s, in all
probability, the most besic and decisive form of soelal control for, st leset,
Chureh menbers. Studies are nwdaé to show what Ls the mozt devisive form of
soofal control Por those who profess no relidon, belong to no orpinized ro-
liglon, or for groupes such as organized athelsts, or those with humanitarisn
ralisious beliefls,

4) feligion is only one form of social control emong meny. It e
the wost denic 2nd most desisive only for thosa people who make reliion an
important part of their lives. Puture studies are neecded to show how the
Chureh brinpgs religion into the lives of 1is members and how offsctive it ie
in its attompte “hy doses the Church rsa¢h soms people and not othere? That
1s the question we must fnvestiggie. To do thet it iz nocessary to take all
the related saclal factors into account and detormine why reli;ion has worked
in some onses and fuiled in others, How does & particular sosial sitwetion
tend $o0 footsr or dierupt religious participation?

8) Tis line of inveetigtion into the relstionship batwaen the
Rowan Oatholie relipglon and soclel control has importance for us ®s Catholls
sociologiate on two levelss First, me sociologlots, we ars interested in the
way in which the Roman Catholio religion tends to integrata or disintegrete
soclety, and what are its 200¢isl manifestations and effeets. secondly, as

Cstholice, we wigh to know where the Church has Mmiled or succesded in bring-
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ing religion into the daily lives of its members ss an effective instrument
of encial control. ¥e want to know how the Church brings--successfully or wn-
successfully~-religion to the individusl members. The Church appeals to in-
dividuele by giving them something to live up toj we want to know what social
factors affect the Church's attempt and in what way these social factore
operate, :
Again, as Catholic sociologista, we have a three-fold interest in thq
future of religion, and particularly the future of the Romsn Catholie relig-
fons

1) Every socisty has had some form of religlon. Although sme

L

changes are possible in the future in external forms, there is no reason to be
lieve that religion qua religion will not continue to exist and permeatsthe
lives of the members of soclety. Along this line of thought, it might be ap~-
propos to suggest that investigation might be mads into the modern substitutes
for true religion, such a&s sciencs, communism, and & "society" in the Durk-
heimian sense which exists over eand beyond the individuals who make it up, to
ses if possibly these substitutes might fall into the sociological category of
religion.

2) Por Catholic sociologists, an appropriate arem of future study
might be in testing the effectiveness in the social lives of Catholics of the
Church's teachings on soccial justice and soclal charity. Gvidence suggests
that theee teachings are becoming inereasingly important in the lives of meny
members of the Catholic Church.

3) Our last conclusion &lso is of particular intersst to the soci-
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ologist who is"also a Cantholic. And that is the Divine Assurance that the
Roman Catholic religion shall remsain and persist until the end of time. The
Catholic soclologist has an importent potential contribution to make as to

how effective the Church shall be in the future.




APPENDIX

LETTER SENT TO TEN CATHOLIC SOCIOLOGISTS REQUESTING

INFORMATION ON SUBJECT OF THESIS

Deary Sirt .

I sm 2 student &t lLoyola University (Chicego) working on a Master's
thesis tentativsly entitled "The Role of Religion in Social Control," under
the direction of Rev. Ralph A. (allagher, S.J. The thesis is generazlly con-
cerned with the role of religion, but especislly the role of the Catholic re~
ligion in eocial control.

There are very few books on this subject, so as one of & group in-
terested in social control, I am writing to you for some informationt Would
you name some books for me appropriate to my subject? Or would you direct
me to an appropriate bibliography?! De you know of any thesis or other work
similar to my subject? 1 should appreciats any informetion you may be able
to give me 40 help me with my thesis.

For your convenience I am enclosing a self-eddressed, stamped en-~
velope.

Very truly yours,

Doneld J. Thorman
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