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CHAPTER I /
METHODOLOGY AND THEOR:ZTICAL RATIONALE

The durabllity of such novels as The Diary of a Country
Priest, the recent eclectic response glven Vegsel of bishonor,
and the controversy engendered by Otto Preminger's presentation

of Henry Horton Robinson®s The Cardinall call for some attempt

to answer the question: Why such interest in the priest in the

modern novel? One priest, José Descalzo, author of The Frontier

of God and A FPriest Confesses, answers: "because priests are

interesting, or perhaps because the religious problem is inter-
esting and the novel sees in the priest the model of the hero who
lives out the religious problem with the most intensity.™ It may
he, too, as others say, that this ocurious phenomenon is an index
to the irreliziousness of the tlmés. that there 13 a kind of
thermostatic relationshlip between the recurrence of the priesgt-
type in literature and the quallty of religious falth in society,
Interest in priests also arlses from the author's asso-
ciation with diocesan and other seminarians for whom literary

fictional images of the priest seem to define the priestly voca-

lmoira Walsh, "Otto Preminger Looks at the Catholic
Church,® Catholic World, CXCVIII (March, 1964), 365-371,
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tion and role, One seminarian, for instance, may have been in-

gpired to his vocation by The Keys of the Kingdom; another

annually reads The Cardinal, which has coincidental parallels

with several of the living hierarchy. Some find Morte 4'Urban

a delightful satire on the way of life they live or wlll live,
In short, the impression from a perceptive conversation with a
seminarian inspired by the fictional priest 135 that he may derive]
his self-image in reality from the fictional priest. This

provides the author with another reason for ingquliring into the

image of the priest in cantemporary'Cathollc novels,

Object
The image of the priest that is found in novels is not

exactly the same as that found in: (1) the official Church de-
finition (or description) of the priest and his role, and (2)
the typlcal characteristics oprriests as dlscovered by empirical
stuiies of modern priests., The primary objective of thils thesis
1s to investigate the Catholic novalists' presentation of the
priest's image composed of characteristics wost famillar and
acceptable to the Catholic audience, The purpose of this thesis
is to apply a technique of content analysis to selected contem-
porary Catholic novels which describe the image of the priest,
The study proceeds fron an appropriate theoretical rationale
methodologically operationallized for this description.

To achieve an uniderstanding of the image of tne priest in

novels, 1t 1s necessary to rely on the novels' contents as pree
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gsented by the authors. A novel's content is defined as that body
of meanings pressnted by, in this case, verbal symbols which make|
up the communication itself, In the classic sentence identiryln&

the communication process--"who says what to whom, how and with

what effect”--communicatlion content 1s the what.2 To insure ob-

jectivity, the lmage of the prieét will be gleaned from the mani-
fest content of the selected novels and not from implications
unexpressed by the authoras, The criteria for selection will be
presented in Chapter II.

Now, however, a review of official definitions (or des-
eriptions) of the priest, and of some empirical studies of
priests, can nevertheless serve to put this sociological study

of the priest in literature in foocus,

Some Imagss

According to the New Catnolic HEncyclopedia, a priest in

ZMartin U, Martel and George J. McCall, "Reality Orienta-
tion anl the Pleasure Principle: A Study of American Mass-FPeri-
odical Fiction (1890-1955)," People, Society, and Mass Communi-
cations, eds. Lewis A, Dexter and David M. white (Glencoe: Free,
19647, pp. 283-334. Also, Harold D. haswell, "The structure and
Function of Communication in Society," Reader in Public Opinion
and Communication, eds. Bernard Berelson and Morris Janowitz
{(New York: Free, 1966), pp. 178-179.

Other variables are controlled in Chapter II's criteria
for selection; the how 1s rsasonably controlled by the nature of
the media, and the whqt effect is controlled only by necessary
limitations. See Robert &, Park, "Haeflsctions on Communication
and Culture," Reader in Publlc Opinion and Communication, ibid.,
pp. 167-177. Also, Bernard Berelson, "Content aAnalysis in Com=-
munication Research,” ibid., p. 254, This study's limitation 1is
to the Catholic critics who in varying degrees accept all the
selected novels; these critics are listed among the book reviews

found in the Bibliography,
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ganeral iss ®A person who functions offlclally to establish or
preserve contact bhetwaen the superhumén worll and a human com-
munity. His office precedes his indilviduality. Betause of his
mediatory function he has a leading part in ritual and has the
task of guarding and preserving the knowledge of the religious
traditlon.“3 This definition, however, can only be applled in
a strict sense to pagan priests, for the Christian priest is

desocribed in a different Bncyclopedia article which states:

Christ is the sole priest of the New Covenant, a
covanant preached by Him and sealed by His blood,
Unlike the priests of the 0ld Covenant, Christ can
have no succesgsors in the priesthood., Others, how-
ever, may share in Christ's unique priesthood and
by sharing in it continue Christ's priesthood in
time, . « «+ The priest's prinecipal function is
to give visible or sacramental expression to Christ's
unique oblation made on Calgary, and to the continu-
ing oblation of the Church.

It is further explailned that the term "priest™ is never applied

in classical Christlanity to anyone but Christ (Hebrews, passim)

and the whole Christian people (I FPeter 2.9).
The function of the Christian prizst is more properly un-
derstood in his role asg successcr to the Apostles, Indeed, the

Sacond Vatican Council's Decree on the Finistry and Life of

Priests carefully delineates the New Testament prlest's functions

3&. W, Bolle, "Priest and Friesthood," New Catholic Ency-
clopedia, XI (New York: McGraw-H1ll, 1967), 766,

“P. F. Palmer, ®"Christian Priest and Priesthood," ibid.,
771,
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general 1s: "A person who functions officlally te establish or
preserve contact between the superhuman world and a human com-
munity. His office precedes his individuality, Because of his
mediatory function he has a leading part in ritual and has the
task of guarding and preserving the knowledge of the religiocus
tradition.'B This definition, however, can only be azpplied in
a strict serse to cultic, pegar priests, for the Christian priest
1s described in a different Encyclopedia article which statess
Christ is the sole priest of the New Cevenant, &

covenant preached by Him and sealed by His bleod,

Unlike the priests of the 014 Covenant, Christ can

have no successors in the priesthood, Othersz, how=

ever, may cshare in Christ's unigue priesthoed and

by sharing in it continue Christ's priesthood in

time. . +» « The prieat's principal function is

to give visible or sacramental expression to Christ's

unique oblation made on Calzary, and to the continv-

ing oblation of the Church.
It is further explained that the teram "priest® is never applied
in classical Christianity to anyone but Christ (Hebrews, passim)
and the whole Christian people (I Peter 2:9),

The function of the Christian priest is more properly un-

derstood in his role as successor of the Apostles, Indeed, the
Second Vatican Council's Deoree on the Ministry and Life of

Priests carefully delineates the New Testament priest's functions

k. w. Bolle, "Priest and Priesthoed,” New Catholic En-
eyclopedia, XI (New Yorks MeGraw-Hill, 1967), 788,

4p. F. Palmer, "Christian Priest and Priesthoed,” ibid.,
771.




4n the name of Christianity's only Priest, Jesus Christ.5 If

lonyone represents Christ te the Christian people, it is the suc-

easer to the Avcstles whom Christ delegated to represent Himg

he priest, in turn, is a representative of the bishop who clalms
o be successor to the Apostles. Thus, in the Church's structure,
b diccese 13 "a holy community of Christ's disciplea assembled
together for worship with an Apostle or a successor ¢f the
Apcstlea.’é For this reascn, Apostolic Canon 39, 2 states: "Let
the priests do nothing without the hishop's approbation, for it
is to him that the Lord's fold is entrusted.® As Archbishop

mile Guerry puts 1it, "The diccesan priest's srirituslity conaists
in living the life of the local churech, which, by divine law,
resides in the parson of the bishop, the successor of the
mpostles.’7

The Catholic rriest, tharefore, is a Christian ordained
to agssist the bishop in a cooperative ministry of the priesthoed
of Jesus among a prilestly reople, Unlike the priests of the 0ld
Temple, dedicated to ritual sacrifice, Christ is a new kind of
high priest (Hebrews 8il) free from all the 0ld Law preseripts

SDocuments of Vatican II, ed., Walter M. Abbot (New York:
[Guila, 1988Y, pp. 532-576.

k 6Karl Rahner, The Episcopats and the Primacy (3t, Leuis:

erder, 1962), p. 27,

7Emile Guerg’. L'ﬁveque (Paris: Desclee, 1954), p. 50.
gthhor's rendition,
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that required a sacral distance from the world as a counterpart
to total commitment to the altar. The early Christlans weuld
reflect thelr understanding of Christ's priesthood in thelr
organization of the Churah.a All are prlests like Chriat offer-
ing a =piritual saerifice (Roman# 12:1 and 1 Peter 2:19). The
ordained ministers of the Gospel 1ive and walk among them, barely
distinguishahle from the ordinary believer, Some, like Paul,
undertake secular work to provlide thelr own suppert, Consegquent-
ly, while Canon Law 948 separates clerics frem lalty insofar as
they are to govern and lead the Christian community in woership
with Jesus, Canonists John Abbe and Jerome Hannan remark, "The
Code doas not even attempt to give a definition of holy orders."?
In the last analysis, this eccleslastical phenomenon
must be conslidered a religious mystery. To indicate the extent
to which the Christian priesthood is essentlally regarded as
mystery, Bishop Guilford Young in his commentary on the Second
Vatican Council's Decree on priests says that the commentary "is
not 8 theology developing and synthesizing this great document's
doctrine on the priesthood, That work remains for theological

reflection on the part of the fine mind of the

Specree on the Hinlstry and Life of Priests, Documents
21 vaticﬂn II' 22. cist,' P I' PPe 353:33 .

9John Abbe and Jerome dannan, "Canons 940-10ll-.-Holy
Ordiers,” The Sacred Canons: A Concise Fresentation of the
Current Disciplinary Norms of the Church (St, Loulss Herder,
5:935). IO L4




Church through the coming years.“lo

Nevertheless, a functional definition from Canon Law and
an image of what a priest is emerges from soclal rslations. The
priest 13 first familiar to Catholies in the parish, For the
parish, Canon 451 designates the pastor or moral person as sSomeé-
one on whom a parish is conferred by his own right with the care
of sculs to be exercised under the authority of the Oriinary of
the place, Ideally, the pastor and hils assistant priests have
the same Christian obligation to imitate Christ as the rest of
Christianity, with a specific 4distinction as leaders, howevar,
according to Canon 124 which admonishes clerics to lead interior
and exterlor lives which are more holy than those of the laity
and are 2 sublime example to them by thelr virtucusness and the
uprightness of thelr actions, Yet the ideallstic expectation
of the function of the parish priest among the Christian people
is 80 often misundarstood that Emmanuel Cardinal Suhard advises:

You must not forget that they are, and that they

remain, men., God does not perform a miracle to wrest
them from the human stats, The prizsthood 4oes not
of itself give a person the power to do averything or
to excell in sverything. It is important to rememher
thig lest you fall into a very old error which crops
up now and again, that of dehumanizing the priesthood

and conaequentli of setting the priest outside the
ordinary 1ife.1

10cui1rors Young, "Introduction to Decree on the Ministry
and Life of Priests,™ Documents of Vatican II, op. eit., p. 531.

-llﬁmmanuel Suhard, Priests Among Men (New Yorks Integ-

rity, 1949), p. 49.




The Cathollc priest may therefore be functlionally defined as a

Christian among Christlans to whom he represents Christ's bishop

//

through nis delegated specific services,

This function leaves the Christian people with an obll-
gation to understand the meaning bf their Christian priest,

And, a3 Cardinal Suhard suggests; literature can aid them in this
understandings "“Literature . , . should grasp the marvelous role
of the ;priest and arouse the publie, both Christians and unbe-
lievers, to an appreclation of it, as art can well do when it
puts itself to the service of an idea, It must be presented in a
'way adapted to the audlence, so that each group will be inspired
Ain the way most natural to it."l2 3ince people in a technological
socliety find books a primary source of contemplating what role
individuals play,:3 this thesis will inquire into what image of
the Catholic priest is portrayed for the public in selected con-
temporary Catholic novels,

Az indicated above, seminarians may find certain priest-
images appealing in individual novels; and generally paople
recelive varlous impressions from single novels, but over a range
of novels different types of priests may halance 2ach other out

and provide a stereotypical image. In the following =section,

121p34., p. 91.

13pavia Riesman, "Books: Gunpowder of the Mind," Languag#,
of the mass Media, eds. Irving and Harriet Deer (Boston:s Heath,

1563), pp. 36-46.




some 1magss others have observed in literature and in church
studles will be discussed.

Catherine Hughes has observed three types of piieéta in
modern flection: the golf pro, the ineffectual adviser, and the

s inner.ll"

She arrives at these types by justifying the publica-
tlon of Elizabeth Ann Cooper's No Littls Thing and Edwin
O'Connor's The Edgze of Sadness, both of which deal with the
priest as ineffectual adviser and sinner, In preparing the
Catholic public for these publications, she criticizes the
Hollywood happy fellow whom Edwin O'Connor calls "a cheerlsader
in a Roman c¢ollar”; and she places these "“realistic” novels in
the Graham Grsene tradition which shies away from the plous
sycophant who lumps irrelevant cliches into "God's will,"

| Neil Burley categorizes priest-novels as: phenomenolo-
giocal descriptions of pastors, missloharios. chaplaing or monks;
psychologliocal treatments of what transpires in the inner arenas
of priests?' souls in times of crisis; and mystical studies with
the phenomenological and psychological integrated to effect an
insight into the universal mystery of the priesthood. And then,
Hurley finds four types of priests: the fallen, the mediocre,

the zealous, and the extraardlnary.ls He concludes:

1“cather1na Hughes, "The Priest in Current Piction," Ave
Haria. XCIII (May 6, 1961), 24.29,

15N911 P, Hurley, "The Priest in Literature,” America,
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The priest in the American image 1s described as a
religious professional man much as one might describe
a rabbhil, a Protestant minister, or a falth healer,
The milieu and trappings are obviously Cathoklec, but
gince the literary work never plerces beneath the
veneer of the phenomenological the reader never sees
why priestly activity is essentialliédlfferont from
another denominational undertaking.

Horton Davies' Mirror gg”ihe Ministry in Mcdern Novels,

on the other hand, while including the priest in one chapter,l?
finds the plaoe'of the Catholic priest in modern fiction gquite
different from Protestant denominational ministers', Because the
priesthood 1s more ancient and widely practiced, surrounded by

a fascinating asceticlsm, certainties of dogmas and liturgical
esthetic with distinguished garb, prayer, monastic rituals and

| other rites, Davies' quasi-theologlical study finds the prilest

as celebrant of sacraments, especially the Bucharist, as confes-
sor and director of souls, and as director of local churches in-
volved in influencing social actlivities, an intriguing subject
for the novelist, Indeed, while he only gives one chapter to the
priesthood in his book dealing primarily with the Protestant
ministry, Davies sees the Catholic priest with his definite
dogmas and objective channels of grace, explicit teachings and

ecclesiastical penalties and popular prelates as essentially 4if-

1p44,, p. 497.

17Chapter IV, "The Confessional and the Altar,"” Mirror
g% the Ministry in Modern Novels (New York: Oxford, 1959, Pp.
I]E 5 L ]
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ferent from other Christian denonminational ministers. Further-
more, he sees the priest's non-conformity to society's expectan-
cies in his ascetic practices such as celibacy, his ascribed
gtatus in a status-seeking atacsphera. his almost automatic
power and prestige as confidant and apodictic adviser éa sources
of temptations that make hlsvreld unigque. In other words, Davies|
believes the priest's struggles to be unlike the rest of men,

while fomainlng like the rest of men, are particularly appealing.

Limiting himself to The Keys of the Kingdom, Woman of the Phari-

sees, The Power and the Glory, and The Diary of a Country Priest,
Davies concludes: |

The BRoman Catholio priest has a magisterial authority
of a superior order, the Protestant parson has only a
ministerial authority. Purthermore, the Catholle
priest . . . is mysteriously set apart from the rest
of humanity by a vow of celibacy--itself the clain

to a higher vocation. . . + In the same way, the
celibacy of the priegst gives him a moblility and an
availability that is superior to that of the Protestant
minister, In all these ways the prileat is potentially
a mofg exciting character than the Protestant clergy-
man .

In Priest and People, Joseph Fichter has studied the

real priest in his parish setting and finds that the laity
generally have an image of the priest that is higher than that
held by the priests thamselvsa.lg This 1is not surprising in the

18:p14., p. 180.

19chapter VI, "The Image of the Parish Priest,® Priest
-and People (New York: Doubleday, 1965), pp. 183-200,
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light of research such as Martel and McCall’s study of reality
orientation and the pleasure principle in American mass-periodi-
cal fletion. This found that typlical minorltyvgro;ps tend to
attribute an image to their funct}onariea composed of factors
representing (what 1s termed) the “highest cémman denomin&tor”z0
and gppealins to the asplrations}of the in-group, Aecording to
Fichter,‘tha Catholic population sees the prleSt primarily as an
overburdened professional, administafing an organized enterprise,
worrying about money, moderating lay groups; and supporting the
elementary education of Catholic children; whereas the priests
would prefer the role of spiritual fathor»-cognssllor and con-
fessor--in their self-perception. Fichter concludes that the
internal organization of the parochial system is to be blamed for
this discrepancy which allows people to attribute an American
organizational aspiration, for instance, efficient administration
of an incorporated enterprize, to priests, and that when the
ancillary position of the laity is altered to complement the
pastor's decision-making, a ‘naw emergence® of the people in the
Church will change the image of the prlost.ZI

John Donovan of Harvard University has studied the

Catholic priest's seminary experliences by which the reocruit comes

to acquire the knowledge, attitudes, and values:of the priestly

2OMartel and MeCall, op. oit., pp. 283-33%.

2lpicnter, op. oit., p. 200
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L Donovan also stuiies the problsm of ideological

profession.
ad justment of ﬁhe new prieat between values learned in the
seminary and those current in the parish enviranmegt. Por this
study's purpose. one of the pertinent elements in the priest's
image that emerges from Donovan’s‘diasertatlon 13 the priest's
adaptabllity or response to social change,

Finally, Marie Augusta Neal's Values and Interests in

Social Change does a content analysis of priests® attitudes

toward change. Based on Parsonian theory of functional analysis
of structural differentiation, the implementation of which will
be discuassed below in the subsequent section, Neal finds that
while priests tend to have a cooperative attitude toward change
in general, those in diocesan consultative positions and pastors
of local churches are most tied up with a conception of the
social structure of the Church as an unchanging given, of laity
as masses to be led, of apostolates limited to parish boundaries
and not inclusive of the world-at-large. At length, Neal con-
cludes;
This study in its analysis of the problem pressing

the Church in the present century indicstes the need

of soclological and psychologlcal trailning for those

whose work lies in the sphere of religious teaching,

not that these be substitutes for a new and dynamic

theology and philosophy but that they enable the re-
ligious speclalists to distinguish the social, political,

22 5onn Bonovan, "The Catholic Priest® {unpublished Ph.D.
gisagrtatlon. Dept. of Soclal Relations, Harvard University,
951).
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and psychologlical functlons of relizion from the
spiritual,lest that which is erd be confused with
that which 13 means, and the unconsclious in man or
the powsr structure in the community or economy come
to make the Church a tool for secular ends rather
than the means of bringing the segglar to its highest
realization in the ultimate good,

In othar words, Neal says, unless an ilmage of the Church as
changing soclety emerges from those rspresenting the Church,
then socliety will change the Church to serve as means to its
temporal ends., In this respect, the image of the priest pro-
jected in novels contributes to the Church's image., |
The profession of the priest, thus, may be painted in
various ways, He 1s public speaker, Jjourneyman fulfilling an
impossibles task, an sarthen vessel bearing a great treasure, He
is a spiritual executive, a director of religious communities
working by committees or by specialist teams in sducation, musiec,
and paychlatry,., He may be a golf pro, & sinner or saint, or sone

blend of sundries,

Theoretical Rationale

Before presenting the gquestions for this atudy, a theo-
retical rationale in terms of the sociology of raligion should
be presented, For this study's purpose, the essentials of

religion in society are summarized by Kingsley Davis:

ZBH&ria Au
gusta Neal, Values and Interests in Social
Change (Englewood Cliffs: Prentice-Hall, 1965), p. 160,
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Religion, then, does four things that help to main-
tain the 4dominance of sentiments over organic desire,
of group ends over private interests, First, it
offers, through its system of supernatural belief,

an explanation of primary group ends and a Jjustifica-
tion of their primacy. Second, it provides, through
its collective ritual, a means for the constant re-
newal of the common sentiments, Third, it furnishes,
through its sacred objects, a concrete reference for
the values and a rallying point for all persons who
share the same values, Fourth, it provides an un-
limited and insuperable source of rewards and punish-
ments--rewards for good conduct and punishments for
bad, In these ways, religion makes a unigue an% in-
dispensable contribution to social integration, .3

This integrative function of religion serves as a conservative
basis for ranking the norms of a soclety with respect to the
higher-order ideas which give them meaning.zs Once the norms
have been ranked, those sanctioned by reference to religious
authority can be distinguished from those sanctioned by secular
referents., In this. way, social integration is measured in terms
of degrees by which nerms‘bocome values and are accepted and
serve as guldes to actlion for a group in soclety.

According to Charles Glock, religion, through its col-
lective ritual-~"a means for the constant renewal of the common
gentiments,® has eventually developed into a sort of denomina-

tional bureaucracy of which the Roman Catholic¢ Church is con-

zuxlngaley Davis, Human Society (New York: Macmillan,

1950), p. 529.

25Anthcny J. Prosen, "The Essence of the Sociology of
Knowledges A Discussion of the Stark Thesis,” Soclological
Analysis, XXVII (Spring, 1966), 16-17. ,
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sidered one of the most oomplex.26 Canon Law, papal decrees and
encyclicals, eplscopal pastorals, conference, syno§. and council
documents are dbureaucratic elema2nts of relizlous o;ganlzatlon
clearly having dirsct conseguences for the character of the pro-
fesslonal clergy.27 According tG‘Glock. “the continuity of
Roman Cathollicism 1s scarsely conceivable without the persistencs
of the hierarchy."?8 this opens the way to discussion of forms
of relisglous organlzation;which leads naturally to gquestions
on the professional clergy and other types of religious func-
tionaries, The limitation of this study confines the inguiring
into the image of the Catholic priest,

It has already bsen observed by Pichter, Donovan, and
‘Neal that change in various ways 1s an slement influencing the
priqat'a image, In this thesis, the author will operationalize
Neal's'theoretlcai adaptation of Talcott Parsons' system in
order to ask whether the priesst's image in Catholic novels is
what the sociologist really finds.

In this regard, Marie Augusté Neal has adapted Parsons®

system of social analysis in a way relevant to this thesis,

266harles Y. Gloek, 'The Sociology of Religion," Socio-
lo 6To&ax. ed. Robert K, Merton (New York: Basic Books, 1959),
P . ’ ‘

273ee William H. wWhyte, Jr., "The Organization Man in
Fietlon," The g;ganizatlon«nan (New Yorks Simon and Shuster,
1956), pp. 243-

zaGlook. op. m.. P 157.
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Parsons' systen axplaiﬁs that pattsrns of interaction in social
behavior ars controlled by norms grounded in vgluesythat con-
stituts the balief system, These norms are selact;d in time
from many possible norms, bhecsuse of their functional usefulness,
This relationship of behavior 1n’rcles to norms and values con-
stitutes an ongoling system.29 Iﬁ follows then that, when values
become institutionalized normative patterns $0oo narrow in empha-
sis to neat functional needs, pressures to change bring psycho-
lozical stralin to the actor following conforuming behavior
patterms., Thus, for example, a paternal authority pattern
within an institution may express itself in overconformity to
norm§ prescribing rebellion against authority. In studying
priests in respect to five categoriaes of pressures to change--
command-obedlience relations, social responsibility, independence
tréinlng, rsspect to intellectual life, and motivational aware-
ness--Maris Augusta Neal finds she may divide attitudes of
priasts into four groups along two dlmensions--value-interest
and change-nonchanga.jo

Some discussion of ths meaning of the dimensions of the

value-interest dichotomy 13 called for at this point. Value

29Ta1cott Parsons, Theories of Society (New York: Pres,
1961), I, 37-38.

BOMarle Augusta Neal, "Methodology for Examination of
the PFunction of Values and Interests in the Process of 3ocial
Change,® Soclological Analysis, XXV (Summer, 1964), 81-82,
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refers to widely shared coniceptions of the gocd; socletal values
refer to conceptions of tne good soclety. Ccntain;pg an element
of the idealistic, the value-orisnted actor Spaaks/in ideal typo#
and 1s concerned with achieving a goal wnich is in conformity
with a universalist standard of excellence. With a certain
altruism, he 1s concerned for the greatesst znount cf good for
‘the most number of people, Realization of values 1s his primary
concern, ! |

In terms of Parscns' universalist explanation, to a very
high degraé both in theory and in practice society's highest
values apply imperscnally to all men, or to large categories
of them irrespective of any specific personal relation involved?%
For instance, duties of honesty and falr treatment are held to
apply to business dealings with everyone, not only with one's
relatives and personal friends, Without this universalism,
personal interests in forms of nepotism and favoritism would
prevall; indeed, then the particularist form which is primarily
interested in one's individual personal relsations to particular

parsona;amergea.BB

31Talaott Parsons and HAdward Shils, Toward a General _
Theorg g% Social Action (Cambridge: Harvard University, 1951),
PP =00,

3275100tt Parsons, The Structure of Social Action (Glen-
coe: Free, 1949), p. 550.
33333 Anthony Downs, Inside Buroaueraqz {Boston: Little
Brown, 1967), wherein he furthsr arrays organizational persons
as climbers, conservers, zealots, advocates, and statesmen,
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While valu= may take on nmore= universalistic connotutlions,
interest referz to deszires for special advantuges fpr the self
or for particular groups with which cone 1is iﬁentifgad. Inter-
ests refer to short-term desires to protect or to waxiunlize in-
stitutionalized pousitions of the ;ndividual or ths group. The
inter:st-oriented actor is primarily concerned with ths process
of goal amttainment affording advantages to certaln pezople-~to
the exclusion, if necmssary, of others, Indliviiual initiative
may be present for the sak%e of indiviiual conservation; soclety
is considered seccndary to the individual's grouping. The par-
t;eularlst relies principally on his owm ernsrgy and rescurces
to succeed in on inderandent carser, His chief alm may be to be
a pragmatist. Rohert Prasthus has propogsed that in bureaucratle
organizations the concern 1z lazs often with the s21f-realization
of members than with the relevance of such individuals to the
orzanizaticrnal goodis of size, power, survival, Somshow the in-
terest-oriented actor is given to the organizational goods over
socletal and even indiviidual gooda.Bu In this organizaticnal
context, David Riesman and Eric Hoffer have suggested the decline
of individualistic, "inner~-directed® man in favor of an "othere

directed”™ personality strongly motlivated by the need for group

B“Bobert Presthue, The Organizatlional Society (New York:
Knopf, 1962), wherein he finds 1n§iv1duais accomnodated to their
milieu as upward-mobiles, indifferents, and ambivalants,




&
e

approval and thus intensely subject to coanventional values of
succegs and pswer.35 The purpose in including rﬂfgrcnce to
these here is not to confuse by identifying btuese ;ith ths valued
interest dichotonmy, but to clarify by elucidating thes definition
of the terms in the light of thes} added Jdimensions, In othar
words, soclial scientists have found s3ccletal patterns "something
like®~-but not the samne ag--Farsons' value-interest dichotomy
wihlch aas been somewnat delineated here in terms of his univer-
salist-particularist explanation; it is the author's intention
to give cnly this passing reference to these for this purpose,
In terms 6f Parsons' particularist explanation, the in-
terest-oriented actor is not to shoulder other people's raspon-
sibilities nor to be concerned with the state of soclety-at-
large, but to ettend to his own concerns.3® These concern mainly
his own development and his relations to others, with the empha-
sis on his more than others. In the latter connot:tion, the
primary emphasis is on certuin personal relations, above all
‘those of piety. He should not be his brother's keeper, in con-
trast with the universalist concern for the conduct of all,

Within the modern framework, he is required to have 2 gpeciali-

35pavid Riesman, The Lonely Crowd (New Haven: Yale,
1950); an? Briec Hofrer, The True Believer (New York: Harper and
RW. 1951 .

36fnrsons. The Structure of Social Action, op. c¢it., p.
547, Also see, Morris Janowltz (ed.), W, I. Thomas on Jocial
Organization and Soclal Personality (Chlcagos  University, 1966).
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zation of functlon with sreeinlized kncowladge, Fulfillment lies

not in full personality but in playing one's role, in bscoming

at
7

a perfect instrument,

Crystallizing this explasnation, thers may inuwediately
emerge from the comprehension of ﬁhe value-interest dlchotony
sapsets of altrulsm, reople-orisntution, intrinsic ideslism and
vlitimate egsentizlism unier the explanation of universalism in
contrest to self-oriented action, crganlzation-orientation,
| extrinsic pragmsatism, and accldental instrumentalism under the
particularist explanation, Lest the rsader misconstrue the
matter, it must de emphasized that the data analyzed requlireas
that these shades of meanings b2 included within the defined
concapts of valus-interest dichotomy, In terms of Parsons'
universalist-particularist dichotomy, it has been specifiesd that
ths definition of the valus-interest dichotomy includes this
flexibility for the purpose of enhancing communication. In a
nutshell, value-oriented actions sumrarlly shoﬁld constantly be

reducihle to an orisntation referring to widely shared concep-

tiona of the socistal goody and the interest-orlented, to short-
term desires to protect or maxlmize lnstitutlionalized positions
of the individual or the group. Thls; however, 1s not the only
dimension of this study's construect, for once an actor is value-
or interest-oriented it may be asked how he acts, for action of

its very nature involves change of some kind,

Presumably no one acts for or against change unless he is
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interested. This is not the problem. The concern here is
whether interests censtitute for the actor the more dynamié cri-
terleon for cholce, Is his main intentlien te reallée an ideal
or to service a group? The intention of the Parsonian value~-
criented actor is more te bring ébout in time these prograns,
behaviers, and artifacts he believes reflect the values te which
he is committed, The interest-oriented actor's primary intentien
is appreval from certaln people he loves, fears.'respeots. Thus;,
it may te 831& that charge for the former involves moving from
group te greup ever seéking'te realize the same values; whereas
change for the latter involves moving from value to value ever
seeklng them for the same group.

37 Neal observes tne value-ori-

In her empirical study.
ented actor as unconcerned about cautien when an lssue invelving
social justice i3 encountered, This type is constantly invelved
in attempting to help people become more free and in planning
solutions to isgsues linked with worldwide preblems. On the
other hand, the interest-oriented aoter improves world conditilons
by taking care of his section of the world, by thinking of hime
gelf first in times of crisis, and finally by being "realistio”
at all times, almost affirming that wan is not an idealist by
nature,

Neal further desoribves the change-attitude az alert te

37Hoa1. Values and Interests in Secial Change, op. oit.,
PPe u"9"’51 [3
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immediate response to society's needs, Change-attitude finds
enthusiasm refreshing, and does not hesitate to adgpt the
Church's teaching to findings of science and modern exegencies,
On the other hand, nonchange-attitude places the future in "God's|
hands;” This attitude waits for what He sends and aoceptsvwhat'
He sends as His immutable will., In the final analysis, the
strongest basis for planning the future 18 to trust in the ex-
perience of the past and base the decision-making on the facts
historically understood. Indeed, not change, but permanency
and stability arcﬁwgat charaoterize this attitude,

These fouif&ypea of responses can be coumbined to produce

this fourfold typology:

TABLE I-~1l

FOURFOLD TYPOLOGY
[ Value Interest
h / .
a
n A B
8
e
N
o
n
e
h C D
a
n
&
e

(A) The valus-changers, These are actors characterized

by readiness to accept elements to which they are already com-
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mittod.38 However, their commitment to the ultimate values of
the Church 1s evidently so profound that they may p;ansoend in-
stitutional patterns and structured norms in attem;ts to give
expressions to their values nhicﬁ»may not only relate to, but
also change, society-at-large, This describes the role of a
*prophet.”™ An example of this type is John XXIII who, as Roman
Pontiff, was most deeply committed to the values of Christianity/
yet 80 adapted his values to society that masses of people will
never be the sanme,

(B) The 1nterost-changers. These are people who have
the greatest tondénoy to take a position on elements that
| commit thex: neither to accept it nor to reject it as it is
presented but to take some considered third position. Ultimate
values already defined are assumed by these who strive to
attain specific goals by traditional or change-oriented methods,
Ehphasis onrarganlzaiion and power categorize these as “cosmo-
politan organization man.,” An action evident of this type of
orientation is Paul VI who; as Roman Pontiff, assumes that the

Second Vatican Council has decreed policies whiech he iin¢

to implement through encyclicals, bulls, and other pépal means
ordered toward immediate, specific goals. Typical of thiaz form
of orientdtien is the recent decision requiring celibacy of all

Roman priests and permitting married deacons in the Roman rite,

381pid., p. 15.
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which 1s a "third position" sidestepping either the acceptance
or rejection of the recognition of married diocesan pr;asts.

(C) The value-nonchangers. More than othé}s. this
tyre racognizes thé problem of change but 13 assured that the
remedy 1is already applied, This iype considers an entire system
approved by the ®"wlll of God"™ and views any deviations or sug-
gestions as the fault of the individual rather than as the
falilure of the value system's effectiveness., Again, Paul VI
may be considered an illustration of the value-nonchanger when,
‘for instance, he issues an enqyclical affirming celibacy as a
traditional value and stating that lf‘men'eannot suffer 1t, then
they are failures., In other words, in this example, the fault
of the system unnecessarily requiring celibacy from all priests
of the Bamﬁn rite cannot be, because the dominant mode of
insuring conformity and relative stabllity of a certain aspect
of tne Roman Church has institutionalized the priest's role to
the extent that any departure from the tradition appears as
deviance.. Maria Augusta Neal refers to this type as "priest."

(D) The interest-nonchangers. These not only reject
the issue most often, but, by escaping into the discussion of a
related but not pressing problem, are most likely to avoid
looking at the issue at all, This type, easily tagged "arch-
conservative® or "rigorist®, stresses normative systems as
primary. Not only are values taken for granted, but it 1is

unconventional to question norms, Any deviation from the tradi-
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tional normative pattsrn appears as a threat to the system's in-
tegrity. Both goals and values oan be subservient to procedure,
Effectively, the astatus quo becomes a value in 1taéifc'ama11
wonder that Neal refers to this type as "local organization man,"
An example of this type is the Roman Curia's recent reaction to |
the question of the atatus of the College of Cardinals, After
the 3econd Vatican Councll, proposals were made complement the
College with a meaningful Roman Synod of Bishops. ;et. while
the Pope was creating more cardinals, the Curia's Congregation
of Rites announced "modernization® of robes, so that number of
attendants, length of capes, number of pontificals, and use or
hats and rings were changed to sult a new procedure for cr§3t1n5
the cardinals, Both interests and values are here clearly sup-
pressed for the preservation of a very local status quo.

| No individual person, 6f course, exactly fits one ¥ype;
indeed, a priest may be in one category in one area and in
another datagary 1& another area, The object of this typology
is to recognize the dominant type that characterizes the priests

in the novels

Procedure

The procedure will involve specifying questions applied
to relevant content which will enable the study to present the
priest's imase in terms of the catagérles of the above typology.

It is assumed the content is meaningful enough to be discussed

in terms of these categories; and the validity of this assuwptlmﬁ




permits the authof to judge that the relevant content will - ¢
provide sufficient frequency of instances to discuss the hro-
posed questions in relation to the categories,3? 4ind so, adapt-
ing to the nature of the data, the following specifying quoatlenﬁ
will be employed.

1) Vocation. Does the priest make a response to his
vocation that 1s characterized by values or interests? An
aspsét of the Catholic priest's image in the selected nevels5
content is vocation: what began the process making the priest
what he 1s, If the adage that a man is what he desires is true,
then the projected self-image of the novel-prieat should be an
indication of the initial or even ldeal image, In terms of the
typology, whether the priest responds to hls vocation with an
orientation characteristically value-oriented or interest-
oriented, change-~oriented or nonchangs-oriented, will he an
indication of the "most acceptable™ image,

A value-oriented vocation would he one characterized by
a ¢all to serve and to spread the love of God and man; and the
1ntereat~érlented. by a call to serve the institutional churchi
change-orientation would be characterized by a call to transform
the social order; and nonchange-orisentation, by a renunciation
of the social order or world, The priests are not expected to

have an orientation exclusively one typé or another, but a

393ee Berelson, op. eit., PP. 262-263; and Park, op. © tT )
po 170.
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dominance of one over the other would yleld an adequate descrip-
tion of their orlentation. Thus, ons priest may claims "No
longer was I one of those ministers of Christian morality, dut
a man inspired ., . . standing ready to tear away frém the powsrs
of evil the lambs of their flocks. . . .« For the first time it
gseomed to me that I glimpsed the true purpose of my life and
the majesty of the priasthoo&."“o Another, however, may be
depicted thus: '

He could not say how long the desire--the promise--

to be a priest had been in him. As an altar boy he

had knelt on the sanctuary steps, hand ready to sound

the bright bells at the elevation and had gazed with

sinleas envy at the hands which lifted the Saocred Host,

in time not merely hoping but knowing that one day his

hands would do the same, , . . His Egrpese in 1life

was very simple: to bhecome a salnt,
Or, in another case, "Be had made up his mind that any thought
about his vocation which did not glow with sweetness and light
was a last and desperate machination of the devll.““z 80, in
view of the typology, discussion of such instances relevant to
vocation should be beneficial in answering the question whether
the priestly vocation-image 1s predominately portrayed with

value-change, value-nonchange, interest-change, or intersst-

boGoerges Bernanos, Under the Sun of Satan, Part II

(New Yorks Macmillan, 1940), p. 20&,

“13)1zabeth Ann Cooper, No Little Thing (New York:
Doubleday, 1959), p, 24,

%2paul Roche, Vessel of Dishonor (New York: Sheed and
Ward, 1962), p. 143,
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nonchange characterizatlions,

2) Command-obedience, Iz the priest's social control and
direction image derived from value-oriented 1ntarnélizad and
shared principles or from 1ntsres§-orientad lmpositions of
commands? Whereas the question on vocation deals more with the
priest's self-image, the question on command-obedience concerns
the priest's perception of the social order, It is a difference
between evaluating behavior by one's own set of internalized
principles and ﬁeasuring one's performance by submission to or
respect for commands and imposed expectations. Responsible
decisions, self-government, initiative, and spontaneity are sonme
of the characteristics describing the different orientations in
this interpretation of the typology.

More specifically, value-oriented command-obedience
relations are defined as the reaction which takes commands from
superiors to be judged by consclentious oconvictions. Interest-
| oriented eommand-obodienc§ relations refer to thes reaction that
obeys no matter what., In different, though related, categories,
change~criented command-obedisnce relations refer to reaction
that‘attempts to improve the institutional structure in any way
possible; and nonch&nga7oriéntad command-ocbedience relations
refer to reactions that place full csonfidence in precedent or
tradition rather than personal conviction or reasoning processes,
For instance, a priest may be characterized tbua: "Nonsense,

After all, aletter from the bishop has approval for my decision
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and given me authority to do what is wise, Why must I heed for
a second the individual feelings of anyone, nmyself }ncluded.
when a duty 1s to be tz’.tm'ze'.?"L"3 Or the prilest may be character-
ized in another way: "“And it was then .. . then, as though in
mockery, . « « that this thought came to me,”™ "It was your
duty to thrust 1t aside,” said the cthey, "Understend me , . .
I say, 'this thought came to me' , . . + Not a thought at sall,
but a certainty. . . .'au This latter priest is making a
decision to exorclse the devil without a bishop's approval
almost as surely as the former 1s confident to act with the
‘bishop'’s written approval, One may exercise a detachment from
his own feelings ss much as the other responds to the conviections
of his own thoughts, In another way, a ﬁriust may appear de-
tached from the social ordex by giving expected ressponses: "They
agree that, in the eyes or'the Church, a man who owns shares in
a company which makes its profits through underpaying Chinese
coolles 18 a good Christian so long as he doesn't murder his
friends who beat him at golf or cohabit with hls parlour maid."“s

Enough instances such as these relevant to the question

on the priest's command-obedience relations in terms of value-

u3Pau1 Horgan, Devil 1n the Desert (New York: Longmans,
Green, 1952), p. 15.

bl

eorges Bernanos, op. e¢it., p. 197.

“5Bruce Marshall, The World, the Plesh and Pather Smith
_(New York: Houghton, 1945), p., 139.
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oriented internalized ?nd shared prineciples or intersst-oriented
impositions of commands, also identifiable in terms of_the
change and nonchange categories, may sufficiently éatagorize
the priestly image in the typology.

3) Cosmopolitanism-parochialism, Are the priest's
intergroup relations open (meaning lack of emphasis on group
boundaries as'earmlnal points for cooperative relations) or
closed (meaning expectation of cooperation within group and
conflict or competition between groups)? This question.deala‘
not with the priest's own response to the external social order,
but with his institution~oriented respohse to other groups,
This question inéludes the cosmopolitan and parochial outlook:
whether his image is characterized by adaptability to the
"world® or a péssive resistance and active militancy toward
outside groups which are considered dangerous or %sinners to
be saved."

According to the typology, a valus-coriented outlook
that seeks the good of ail men is cosmopolitan, as adwiﬁﬁerest~
oriented outlook that seeks the interest of the universal
church (as one institution among many) 1s also cosmopolitan,

A cosmopolitan outlook that seeks to adapt the Church to every
need is change-oriented, whereas one that seeks to adapt the
Chureh only to other institutional structures 1s nonchange-
oriented, On the other hand, a value-oriented outlook that

seeks the good of men in the parish 1s parochial, as an interest-
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oriented outlook that seeks the interest of the parish structure
(or diocese) i3 also parochial. A parochial outlook that seeks
to improve the parish aituatioh by adapting to people is consi-
dered change-oriented, whereas one seeking to maintain the
parish situation without adaptation is nonchange-oriented.

An instance of cosmopolitanism which takes the priest
outside the group structure is: "“So much love, so much human
longing in the world., 8o good to be a part of it, For the next
couple hours Stephen PFermoyle forgot that he was an anointed
priest; and became the human son and brother, loving his own
people greatly, and greatly loved by them in raturu.'né Another
grated : : o
example in relation to an "out group® is:

I, too, é6ften find myself thinking about the BRussians.
My friends in the seminary used to argue about them
without re2lly knowing, I think., . . . But I fancy
these Russians were really poor psople, a country of
authentic paupers, that they must have known the mad
stupor and clutch of poverty. . . . 1 am glad to
have pﬁayed for him [&brkx every day for so many
years, 7 '
And finally, an 1nsténco of the closed mentality: ®“In the door-
way of a tenement a brilliantined young Jew stood swinging a
yellow cane. Father Smith sald a prayer for him, too, as he

passed, although he didn't think 1t would do much good.'ba

464enry Morton Robinson, The Cardinal (New York: Simon
and Shuster, 1950), p. 20,

“7Georgea Bernanos, The Diary of a Country Priest (New
York: Macmillan, 1937), pp. 51-52,

48yarshall, op. cit., p. 12,
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Thus, there are found instances considered value~change
from the church to family institution and from thc/phurch to
state) and there is also an axample of intereszt-nonchange in
the latter case when the priest prays (because priests pray)
but only as a formality, In an interpretation according to the
typology, this question on cosmopolitanismeparochlalism will
reveal the priest's worldview as oriented either toward the
*outside® or cosmopolitan, or toward the "ingroup” or parochial,
which defines the values and interests more than anything else,
as well as change and nonchange orientation in the priest's
image, |
| 4) Saocramentality., Does the priest make his sacramental
role primary in his community function, or does he employ other
means and consider his sacramental role supplementary? This
fourth question, finally, deals with the priest's institutional
functional orientation. In this question, the author enlists
the readert's understanding that the viewpoint here may appear
diffiocult to the layman. However, it must be recalled that
clergymen visw sacraments and sacramentals from the "inside-out”
as they "perform™ them; whereas laymen are generally recipients
of sacraments and ordinarily view them from the "outside-in."
In this question, the author's viewpoint views the priests®
orientations from the "inside-ocut,”
This viewpoint not only implies the value of person over

institutional norms or vice-versa, value and interest; but also

TOWE A LIRIVERSITY 1IRRADY
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indicates whether his functlioning through sacraments and sacras
mentals is patterned as means or ends, More spscifically, under
the gapoot of sacramentality, a value-oriented prléét considers
adninistration of sacraments and sacramentals for the good of
people's salvation. The interest-oriented priest considers
- sacraments and sacramentals as usages validating the end of his
priesthood, The change-oriented type would expect sacraments
and sacramentals to instigate reformation in people's lives or
at least be ordered toward effecting people's action; whereas
the nonchange-oriented type under sacramentality would tend to

consider people's use of sacraments and sacramentals as indica-
tions of support of the institutional status quo,
An example of one who considers institutional patterns
with valueenanchanse orientation is the following:
From six o'clock to nons o'clock Father Malachy, with
the purple stole of penance about his neck, had sat
in the confessional and listened to those who come
to tell him their sins. . « . God's children without
wings., And to each of them, after the tale had been
told and the pardon asked and the amendment pro-
mised, had come the volce of Father Malachy borne
through the grlllﬁ on the breath of the Holy Ghost:
'Ego te absolve',*?
By the oriteria of the typology, this would be judged value-
orisnted because Father Malachy Murdoch administers the sacra-

ment of penance as a means of the people's good, but it would

49Bruce Marshall, Father Malachy's Miracle (Garden City:
Doubleday, 1931), pp. 73-74,
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also be judged nonchanges-oriented because he emphasizes not the
people's reformation but their support of the institutional
status quo in giving him an opportunity to hlghligﬁt the words
and procedure of absolution. This type performs ths sacraments
as in a theology textbook; and, indeed, this type raises an
aspect of the question on sacram&ntallty which asks whether the
priest’s image 13 practically defined by his sacramental minis-
trations, or whether the priest's sacramental ministrations are
functions performed by a Christian for other Christians as the
occasion and need arises,
Another example;
As‘the mouthpiecs of the Church, insisting on her

laws, Martin knew hs might appear to these poor

sinners as impossibly unreasonable; inhuman pre-

cisely wherein he wanted to impress with his humanity,

e « o« He found, in fact, that listening to confes-

slons was a boring pestime and that nothing but the

determination on his part to break through the recital

of generalized pesccadilloes into the sugblar areolae

of motives and fears made 1t tolerable,
This type performs the sacrament according to the textbook alsog
but 1f it were up to him, his interests would be spent more pro-
fitably. Not only would this type be judged nonchange-oriented
for considering the sacrament a support of the institutional
status quo, but it would also be categorized as interest-
oriented for considering the sacrament a usage that fulfills the

end of the priesthood instead of as a means for the people's

5OROQhQ M 22‘ 9_!..2. s PP 16 5"166 .
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good .

Through discussion ¢f evidence in the selected novels,.
the priests will be categorized on tnese selected dimensions in
the adapted typology from which an image can emerge, In Chapter
II, now, the criteria for selection of the novels will be pre-
sented, followed by a presentation of the priests to be dis-

cussed,




CHAFTER 11
CRITERIA FOR SELECTION AND PRESENTATION OF PRIESTS

A man becomes a priest and is consldered to have a per-
manent status within the social order within which the Roman
Catholie Church is an institution, This priest, however, is not
merely a minister of worahip; his priesthood 1is not limited to
ritual nor is his ministry exclusively aanrahanual. In other
words, he will not be a priest only while performing, intermit-
tently, acts for which he has received power, He romains a
priest continuously by all he is. From the most humble task to
his most solemn act, the priest's minlstry is not only one of
worships but he, as representative of Jesus Christ's apostle in
in Christian community, 1s God's mouthpilece as well, a conse-
crator hbecause of his consecration, who nust be ever ready to
sanctify what is human, Before he can sanctify human life,
however, the priest must identify with it; thus, the human
persons with whom he relates reveal his own identity, humanity,
and sanctity.

5 One sociological function of the novelist portraying the
Catholic priest seems to be to rebuke the priest for distortion
of the image of Christ and to encourage him by more faithful re-

flections on the same image; in doing this, novelists attempt
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to present some answers to the questions Chapter I has already
raised,

| To attempt answering these questions, a aelgotion of re-
presentative novels based on strict criteria 1s necessary. As
Martel and MeCall have observed.lithe novelists' medium caters
to the 'highe#t common denominator” uniting its audience, In
other words, to write a novel for a Catholic audience on the
Catholic prieat which a Catholic publisher will support requires
the novelist to construct an image of the priest that will be
*most acceptable” to "most Catholics in the reading publle,.”
This image is considered "highest common denominator” because,
in spite of the intricacies of plot, the priest somehow is con-
structed from elements uniting the audience's agreement that the
image is "authentlic.”™ In the problem of this study, therefore,
the following oriterlia for selection are observed in order to re-
dyce the variables producing the "highest common denominator®
which represents the image of the Catholic priest in contemporary

Catholic novels,

Criteria for Selection

A, The novel under discussion must be listed under

"Catholic Priest® in Plction Catalog, Seventh Editigg.z All in-

ey

lyartel and MeCool, loc. cit.
21960, eds. Estelle A, Fidell and Bsther V. Flory, with

Supplements to Seventh Edition 1961, 1962 1964, 1965, ed.
Eatelle A, FTEbII (New %orf: Stan ; %a Ser?ea: I%3§:1966)
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clusions in Flction Catalog are determined by votes of con-

sultants and not by publishers or editorial staff./;o that only
most popular and useful books throughout all parts of the United
States are included, )

B. The novel under discussion must be published by a
publisher listed under "U, 3. Fublishers of Catholic Books and
Famphlets,® in the 1966 National Catholic Almaggg.B

C. The novel under discussion must be authored by a
Catholic as known in The American Cathollc Who's Who, The

Catholic Bookuman's Guide, Iwentjeth Century Authors, or Ihe
Catholic Book of Authors.

D. Finally, a Cathollic priest must be the pivotal char-
acter in the novel under discussion,

Thus, the selection of materisl arnd range of variables
i3 limited to novels considered nationally most popular and/or
useful, published by Catholic publishers for Catholic asudiences,
written by Catholic authors on Catholic priests as main charac-
ters, These criteria give soventeen novels by eleven auvthors on
thirteen priests, The novels, published between 1930 and 1965,
are by sirx Americ#hn. three Britishers, one Frenchman, and one
Italian and deal with four American, three Scottish, three

French, one each British, Italian, and Mexlican priests,

3Peliclan Poy (ed,) (Paterson: St., Anthony-Guild, 1966),|
PP, 627-628t




Date
1931

1937

1940

1940
1941

1945
1950

1950
1952

1952

1954
1957

1960
1961
1962
1962
1964

Fublighers

Doubleday
Macmillan
Viking

Macmillan
Little, Scott

Houghton

Cudahy

Simcn and Shuster Henry Morton Robinson

Cudahy

Longmans, Green

Grosget

Farrar, Straus

Doubleday
Little, Scott
Doubleday
3heed and Ward

Farrar, 3traus

Novels Selected
Author

Bruce Marshall
Georges Bernanos
Graham Greene

Gecrges Bernanos

A, J. Cronin

Bruce Marshall

Giovanni Guareschi

Glovannl Guaresochl
Paul Horgan

Glovannl Guareschi

Glovannl Guareschl

Elizabeth Ann Cooper
Bdwin O'Connor

J. F. Powers
Paul Roche

Glovanni Guareachi

ko

Novel

Father Malachy's
Miracle

The Diary of a Country|
Friest

The Power and the
siory

Under the Sun of Satan

The Kew; the
oLk of the

The World, the Flesh
and PFather §g;tﬁ

Ihe Little World of
Don Camillo

The Cardinal

Con Camillo and His
Flock

The Devll in the
“Desert

Don Camillo's Dilemma

Don Camillo Takes the
Devil by the Tail

No Little Thing
The Edge of 3adness
Morte 4'Urben
Vessel of Dishonor

Comrade Don Camillo
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A dascription of the images delineated in these novels
makes it evident what people are seeing. Even though the priest
dces bagsically the same tasks in all ages, the estimates of his
work vary in time, Thesq novels may not.rerlaot the raaliby.“
yet a discussion of them will aupply someé objective critique
otherwise denled those ensconced in tnq Cathollic reading public.
Brief descriptions of each priest in his novel setting

will now be given,

Presentation of Friests

Malachy Murdoch., Presented by Bruce Marshall in Father
Malachy's Miracle (Doubleday, 1931), Father Malachy is sent from
nelacny 8 Nlr

Fort William Benedictine Monastery to instruct the priests and
people of 8t, Margaret 6f Scotland Church in Gregorian chant, As
expert ceremonarius, Father Malachy dreams of saving Scotland
through observance of Gothlec liturgles, substituting Benediction
for theaters, reducing all worldly activities to contemplation of
iivine myateries,

It soon happens that Father Malachy engages the local

Protestant minister in dialogue over miracles; it is this occasion

rhleh inspires Father Malachy to convert Scotland over night by
iraocoulously transferring the Garden of Eden Dance Hall to Basa
ock. The miracle performed, the bishop competes with the minis-

er for the "pilgrim trade," the newspapers and redioc make much

s

“Martel and MoCall, loo. oit.
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of the magic act, and the owners of the dance hall demand payment
for damnages., Finally, a cardinal-legate indicates Home's dis-
pleasure, and gives Father Malachy an opportunity to replace the
dance hall in its original spot, then withdraw to his monastery
where his life can be useful because it 1ls useless,

Le Cure d'Ambricourt. Fresented by Georges Bernanos in

The Diary of a Country Priest (Macmillan, 1937), lé Cure is a

young, Jjust over thirty, rural pastor who--when the dlary ends--
dies from stomach cancer, In his diary, le Cure records his donu
versations with his friend le Cure de Terey, who advises him with
regard to paternalism, authoritarisnism, and discipline; his ex-
periences with catechism students; and a very dramatlic conversion
of la Contesse, who had sinned against hope for elsven years since
her younger child had died,

Shortly after la Comtesse dies and 1s buried, le Cure
decldes to visit a physician to dlagnose his stomach trouble, He
discovers his stomach cancer is in its last stzages and he will
die scon, He takes emergency lodging at a seminary classaate's
apafﬁmenb. In his death agony, during the very niggéyha arrives
at his frié;d's apartment, he asks for a priest to absolve and
ancint him; the parish priest, however, dces not arrive on tims,
and 8o his seminary classmate {an unfrocked and marriesd priest)

records le Cure's lonely, peaceful death,

Padre Juan. Presented by Graham Greene in The Power and

the Glory (Viking, 1940), Padre Juan is known as a "whiskey
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priest® situsted in subnormal conditions characterizing the relil-
gious persecution in the interior of a Mexican state where ig-
ncrance, disease, cruelty, treachery, jalls, ani hovels are the
ocrder of the day. Times that strip away cultural decorations
leave institutlional essentials bare, Thus, pecple show great
respect for the "whiskey prliest® who serves them at the risk of
his life, Although occasionally so drunk that he baptized a boy
with‘a girl's name, and although harboring gullt because he has
vegotten a éhild, 1t is an irony of war that the people consider
his colleague Padre José, who has observed the law, renounced his
parish, married, end refused all priestly needs to the people, to
be a villain., To save himself, Padre José observes the civil law
banning prlests-~he does not sympathize with Padre Juan to the
extent that, when Padre Juan 13 eventually batrayed and sentenced
to die, he refuses to hear his confession and thus leaves the
"wniskey priest" who refused to change with the times to the
firing sgquad,

L*Abbe Donlssan. Presented by Georges Bernanos in Under

the Sun of Satan, Part II (Macmillan, 1940), 1'Abbe Bonisgan is

a saintly pzstor and confessor of Lumbres, who resists dreams to
go off to a Trappist monastery in order to meet the devil in the
world. A major foray against the devil comes when the pastor is
called to the nelghboring parish of Luzarnes in which resides a
dying youth. As 1'Abbe is welcomed ir:o the boy's house, the
parents show such great faith that lygbbe experiences an inspira-~
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gion to engame the Prince of thls worli in combat for the boy's
life. ‘

The pastor of Luzarnes mesnwhile reports thé/unﬁuthorizod
performance to the Canon; but the actusl fact that the boy opened
his eyese-briefly--is witneaged by'the parents anid experience by
1tAbbe, who soon afterwards suffers an acuté attack of angina
pectoris,

Shortly after the boy's death, hls mother suffers from
delirium and a doctor is called in, While the doctor is in
Luzarnes, the pastor prevails on him te visit Lumbres, While
visiting the Lumbres parish church and waiting toc see l'Abbe
Donissan, who is mystericusly absent, the pastor of Luzarnes and
the doétor encounter a French aoadem;cian who has come to fire
his imagination with 1*Abbe's prasence, After an arzument, the
pastor of Luzarnses and the doctor can stay no longer #nd 80
depart; but #s the acadenician muses about the church, he opens
the confessional door and finds 1'Abbe dead from exhaustion,

Francis Chisholm, Presented by Archibald Joseph Cronin

in The Keys of the Kingdom (Little, Scott, 1941), Francis
Chisholm, a Scotch prisst, returned &o his native Tyneslde parish
after thirty-five years of missionary work in China and finds “the
1napt1tude of his life® still his great cross, His many fallures,
his straightforwardness and utter lack of compromise make misun-
derstandings manifold in hls life., Orphaned by his parents®
tragic death, dlsappoint?d by his school-day girlfriend's acci-
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dental death, he enters the prissthecd; after alrost belng ex-
pelled from the semlnary, he 1s floelly orialned, ha§ alteroation+
with two pastors in a row, and is then sent to Chin;.

After cniuring missionary nardships, winning the respect
of some Chlnsse andl the reluctanbt aimiration from the aristocra-
tic Mother 3Superior of the mission school, Father Chishola 1s
beaten by bandits, crippled, and recalled from the missions,

Upon raturn to Tyneside, his old senocolfriend, Anseolm Mealey who
has become bilashop, has him investigated, tells him statistles
ghow in his thlirty-fiva years in Chine he made less converts than
the previous missionary in five, and notes that his mission has
heen washed out by a flood just before his departure from Chlna,.
In reply, Father Chisholm offers no defense, but asks Bishop
Mealey to 1et him reside in hils dilocese., Vhereupon the hishop
allows him to return to a Tweedside parish to end his days among
the poor. '

'Thomaa Smith. Presented by Bruce Marshall in The World,

the Flesh and Pather Smith (Houghton, 1945), Thomas Edmund Smith

fille his days with baptisms, masses, delivaring dlocesan sermon
outlines, teaching catechism, studying the liturgy, sponsoring
missions, and burying the dead, Hls direct, authoritative
approach to the Lady Ippecacuanha ultimately brings the formid-
able golfing dowager to her conversion into the Church, During

his military chaplainey, Father Smith administers equally well

to a beeky 'major in World War I and to his parishioner Angus
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McNab, who is hansed for ﬁhe murder of his floozey uife, iAnnle
|Rooney, He sngages in contrevarsy with the modernist author, Mliss
pana Adzela, gliving raplies alsost verbatim from theology nanualg.
He disazrses with the Canong of the Cathedral on on2 occasion
jealing rith soclal problems, and his pressabation of the papal
zocial encyclicals goes unheeded by‘canons concerned'with the
number of robes the blshop should wear st pontifical functlons,
He 2ls30 distrusts modern inventions »=2cause they “"defeatl the maln
prurpose of the Church: that men should be s3till and know that He
is God.® Yet, with Monsianor Duffy, he can enjoy one of the
early pie-throwing, slapatick movies while walting for the papal
verdict onn them, Only rarely doces PFathar Smith reveal much
knowledze about the intelligentie,

Although Father Smith 13 eventually worn down by physi-
cal work, which culminatss in his investiture as a Canon of the
Cathedral, he has the joy of seeing his favorite parishioners
whom he baptized succeed: one bscomes a famous Hollywood film
queen; the other becomes Bishop 3cott, who will continue the
apostoliec work of bringing Scotland back into the Church for whieh
Father Smith finally dies,

Camillo Tarocecl. Presented by Glovannl Guareschl in The

Little World of Don Camillo (Cudahy, 1950), Don Camlllo and His

Flock (Cudahy, 1952), Don Camillo's Dilemma (Grosset, 1954), Don

Camillo Takes the Davil by the Tail (Parrar, Straus, 1957), and

Comrade Don Camillo (Farrar, Straus, 1964), Camillo Tarocci is
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psstor of Lakoca, a village in the rarma district of the Fo
valley., He rsgularly comes to blows, actual and verbal, with
Giuseppe Battozzl, alias Peppone, the Comnunist ﬁayor of LaRoca,
vhen not swinging insults at reppone, Don Camlllo enjoys blithe
conversations with Christ on the crucifix over the altar in his
church-«a form of consclence, according to the author., In one
of his many Adlslogues with Christ, Don Camillo epitomizes himself
when he says, “You, Lord, know humanity, but I know these
Itallians.” Indeed, while functioning as village priest, the
pastor of LsRoca who calls "a epade a spade” does not separate
thzory from: practice, gencralization and abstraction from apeci-
fication and concretization, as is illustrated in ths baptiam of
Pappone's szon,

The Communist asayor wisheg to name the boy Lenin Libro
Antonio, which is not approved by Don Camillo; after boxing in
the baptistry, Peppone and Don Camillo agree that the child will
be called Libero Camille Lenin. It may be observed that in the
countl=ss clashszs betweaﬁ'Camllla and Peppone (By on® count, in

Don Camillo and His Flook; thirty-three major encounters occur,),

the essence of thelir difference i3 whether the soclal order is
going to be a Communlist-humanist-Christian or Christian-Communiste
humanist oneg and it generally ends in e compromise =5 humaniste
Chriatian~¢ommun1$t {(Libero, Camiilo. Lenin), Thus, while they
may agree on basic issues of'humanity. the specification of the

isgues brings them to blows,
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3tephen Fermoyle., Presented by Henry Morton Robinson in

{ne Cardinal (simon and Shuster, 1951), Stephen Fermpyle is found

returning from a brilliant course at the North American College inj .
Roume to nis home diocese of Boston. The young priest befriends
international royalty, wealthy Irishmen, and Homan prelates, In
nis first assignment, he 1ea:ns~adm1nistration from Father "Dollar
Bill” Monaghan; in his second assignment (resulting from incurring
his cardinal-archbishop's displeasure for translating a work of

a certain Roman prelate), he learns to sxperience his priesthood
for the first time in a destitute parish of thé diocesan
"fallure,” Father Halley,

Father Fermoyle is socn torn from his prural parish assign-
ment &as he beginé to rise steadlly in the hlerarchy: he becomes
secretary to the eardinal, which takes him to Rome, where he can
mqkevhis impression on his o0ld friends; he becomes monsignor and
clerk of the Vatican department of state, then attach& to the
Apostolic Delegante to the United States, who happens to be his
0ld professor and whose bock he once translated., Finally, he is
appointed bishop of Hartfleld, then cne of the youngest cardinals
in the United States, Along hils route to the cardinalatse,
‘Stephen must renounce personal involvement for the zake of ine
stituticnal norms:s h2 allows his sistar to dle in childbirth be-
cause he cannot conaant to abortlon; he sees Contessa Ghislana

Falernl, whom hs loves from afar, narried to Gaetanc Orselli; he

1ssues pastoral letters to make the Church's doctrine on church-
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gtate relations clear during Al 3mith's presidenti=l campaien: he
avolds the wrong people at the Vntican and advances through welle
placed friends, Father Fermoyle apnears to be a very successful

priest-

Louis Bellefontaine, Presénted by Faul Horcan itn The

Davil in the Desert (Longmans, Graen, 1952), Louis Bellefontaine

iz an 8ld French missionary working in southwest New Mexico
during the ml&-nineteenth century, On his missionary rounds,
Father Bellsfontaine 13 foreced to dismount by a swarm of cilcadas
on the trall; wxhile waiiing for thair Adlsperszion, he lies down to
giesta in the desert zun, ig bitten by a rittleanake, and dles,

Before hla death, he h-3 a dalirious, allegoricsl vision
in which he debates with the killer anake, as symhel of the
devll, Hfs pride, self-esteem, and short-comings are reproached
by the snake, but his response without anger indicates a head on
meeting of the issues, which reveals a triumph not only over evil
but over death, similar to the to%tal change in 1'Abbe Donissan's
sncounter, yet'different in an assurance that his falth secures
truth's eventual victory. With thils assurance, Father Bellefon-
taine relessed his horse and died,

Michael Mundy. Presented by Elizabeth Ann Cooper in No

Little Thing (Doubleday, 1960), Michael Mundy, ordained five
years, is curate of 3t., Jerowme Church in the innercity. One
evening, he becores involved in an incident that saves a night-

club singer's life; and in the weeks following, he strives to




50
gave the zirl's "soul.,” After an intervening period, Father
¥unldy oventually bacoxes despendent and alwost ineviyably seeks
out Laurs Dunne, the glilrl he saved from suiclde, whém he asks to
tzach hin to be young, bacause he "never had any youth." Soon
after, h2 maves a retreat to rspent his *fall,” but when Laura
announces to nim that bhair night of youth has made her pregnant,
hz wmarries her and takes ner to a suall town near lexico.

While stayling in the smsll town, Father NMuady rescues a
Spanish girl from a highway acclident; during the rezcue h2 gives
ab=olution to th:s apparently dying girl who, as it turns out,
dnes not dle, +Jhile the hoszpltal decldss the zirl saffered
dalirisus hallucinationa in thinkinzg she2 had a priest at the
seens of the accident, Father Mundy develops a neurotic complex
and eventually--with the coop2ration of a local Franciscan Father
Valerian, wno has bheen raceiving mysterious mass stipends from
Fathar Mundy's mother--leaves hiz wife and child Nina BMarie,
Father Vale lan azsures Laura Mundy that the Church will take
cars of her ani “er famlly, and Father Mundy “egins his "reha-
bilitation."

Hugh Kennedy. Pressnted by Hdwin O'Connor in The Edge

of Sadness (Little, Scott, 1961), Hugh Kennedy, now in hisa
fiftles and thirty years s priest, who has returnedi from a
four-year éojourn at The Cenmcle, a desert retreat for alcoholic
rehabilitation, has been assigned to an innercity parish, 014

3t, Paul's, on the edge of the city slums. Now back in his home
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to¥n, he is coantent to remain alsost a recluse in a shabby old
rectory, fuifilling only tnse necessary pastoral dut%@g and occu-
pying nhis ample lelsure by reading or taklng long walxs late inteo
tne night through the nelghboring gtreets. Then shattered by a
phone call froam "0Old Chnarlie” Carmody, invitinz him f{o hisg
pirthday party, he bHegins to emsrge from his ennul.,

Father £snnedy renews his old aoguaintance with the
Carmodys aith whom he grew up. In a long conversation with his
frieni. Father Johm Carmody, it is made ¢lear that Father Kennedy
1s.not facinz his parish, but iiving in the past, Indeed, this
is brought out in a reminiscence with Helen Carmeay 0*'Donnell
(who might have been Helen Carmody Xennedy). After thase inci-
dents ani others, Pather John Carmody suddenly dles of a duodenal
ulecer, and Father Kennedy retarns to his parish, Although the
bishop offers to transfer him from 0ld 3t. Paul'’s to 8t. Ray-
noni's, ni3 thriving home parish, of which Father John had besn
pastor, he refuses the offer and decides to reorient himself to
serving the psople of (ld St, Paul's.

Urban Roche., Presented by James Farl Fowers in Morte

d'Urban (Doubleday, 1951), Urban Roche is "fifty-four, tall and
handgome but a tiifle loose in the Jowls and red of aye," a
membar of the Order of 5t. Clemant who "stumped the country,
preaching ratreats and parish miasions, and 114 the work of a
dozen men, And s8till found time and energy to make friends, as

enjoined by Scripture, with the mammon of iniguity.® The motto
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enbluzoning thé bookcovei 1s: 3e A winner, The "winner" is
Fatner Urban, untll his supsrior rsmzoves him froz hiﬁ successful
ecareer in Chicagoliand to the Crier's “new white elephant , ., .
pear Duesterhaus, ¥imm,.*--8t, Clementt's H1ll,

During ni. year at tne ill-neated house in a cold, parren
land, Fathsr Uraan lives with a superlior develd of practical,
efficient know-how; a Brother with a hand for painting, and a
naive and sinple retreat master; at the same time, he continues
to cultivate the lalty, the diocesan clergy, and the local bishop.
In a final eplsocde, s a guest on a neighboring estate, he drinks
hewvily, dreams of what hs might have been, then returns to 3t.
[Clerent's Hill where he discovers he has become the (Orier's new
Father Provincial, As people speculate on what he will do and
thenbon what he has not done, the new Frovincial realizes that it
is notaan 0ld golf injury that prohibits him from working as effi-
lciently as he would like to operate, but the atrings he expected
former provincials to pull were not pulled because they are not
here, On this note, he longs to rzturn to 53t, Clemsnt's Hill,

Martin Haversham. Presented by Paul Roche 1n Vessel of

ishonor (Sheed and ward, 1942), Martin Haversham, in his mid-

wenties, 1s at first a seminarian making a retreat on the eve of
is subdiaconete ordinsation, the ecclesiastical order which
equires the priest-candidates® first commitment to celibacy., The
etreat resding during neals stirs his memory to his previous

ummer vacation when he visited Italy and committed fornication on
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the Hedltsrraunsan seashora, On the advice of his confeasor, who
assurad him fornicatlion was a tamptation agailnst hiﬁ/vccation
which ne nmust resist, Haversnam zoes on to oriinaticu te the sub-
diaconate and eventually to the priesthood.

Father Hdaversham psrforms his priestly dutles with
regularity ln a London suburban parish; soon, however, oli memo=
riss and present daéiras laad him to rent a London flat in which
he takes his pleuasure while coatinulng his parish dutlies, After
& time, though, he agaln repents, and 30 he vislts his Jesuit
confessor, who arranges for him tc transfer to the New York arche
diocese and 32rve in an Amerlcan parish. On the trip over, ne
meeté the girl of his pre-ordiination Italian summer vocation and
is eventually reunlted xith her in 3t, katriock's Cathedral., They
marry, and he settles down to bhescome a professor of philosophy,

Jthus fulfililiag his destiny: to be a vessel of ilshonor,

Summary
These, then, are the prissts under discussion, In this

Chapter, the criteria for selection, a 1list of selected novels,
andi a description of tﬁe pivotal priests in those selscted

novels have been preaehéad. The following summary table based

on the conceptual structure of this thesls presented in Chapter I
suggests how these priests may be categorized on the basis cf an
initial impression, Since the descripticns of these priests

indicate some change in thelr characters ss part of the plot, it
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TABLE II-1
SUMMARY TABLE Y
—— . AR
c Value - Interest
o X
1 Donissan Chisholm
n Haversham Tarccol
g Roeche
e
“Prophet® *Cosmopolitan Organizatioh Man"
Ambricourt uurdooh
Juan Smith
Mundy Fermoyle
Bellefontaine
Kennedy
“Priest® "Looal Organjzation Man®

e ToNom

should be pointed out that the question to keep in mind when
reading this table is: what type of orientation as priest-image
1s presented at this time? For example, Father Urban Roche is
thav'aosmapalxtnn organization man" type on the table, even though
at the end of the novel he settles on becoming the ®"priest™ type,
It his dominant image that matters.

Varittiona on this table may be made during the ensuing
discussions because the more detalled analysis of each character
in terms of the rourtqld typology may give results which do not
entirely conform to one's initial impression, Now, however,
suffice it to ullew this table to summarize Chapter II in the
light of chapter I.




CHAPIER III p
VOCATION

An asspeot of the Catholic priest's image discernible
tarough a glven novel's content is his vocation: what began the
process making him what he is, This aspect 13 selected because
in answering the gquestion whether the priests' responses to their
vocations are value or interest oriented, th§ priesta! places
according to the adapted typology may be determined,

The priestly vocation isa supposed to be grounded in values
that constitute the Catholic belief system. Therefore, whether or
knct a particular priest's vocational response is predominately
based on values or interests indicates whether he can be charac-
terized by readiness to accept the values to which he is actively

Eommittod or whether he 1s'depictod by the author as one who may

ee the possibilities of commitment to those values, but who
erely passively accepts these values which the externals of a
radition will sugpport, |
An exanple of the former orientation is from Georges
temmos’ Under the Sun of Satan, Part II (p, 204): 1'Abbe
onissan exclaims, "No longer was I one of those ministers of

Christian.morality, but a man inspired, one of those legendary

pxorcists, standing ready to tear away frem the power of evil the
55
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lamﬁs of their floocke. . . . For the first tims it ssenmed to me
that I'glimpsed the true purpose cf my 1life and th: majesty of
the priesthood.” He values good over evil; he chooszs long range
goals over any short-termed ends,

And an example of the latter orientation 1z from Graham

Greene's The Powsr and the Glory (p. 92), where Padre Juan re-

flects, "It had been a happy childhood, exoépt that he had been
afraid of too many things, and had hated poverty, like a crime:
he had believes that when he was a priest he would be rich and
proud--that was called having a voocation.® He places self-inter-
eat above universal desires or irstitutionsl bellefs; he expscts
any v@lues in this vocation to be supported primarily by the
externals of a tradition,

chation as an aspeot describing the priestly image in
the selected novels msy now be dlscugsed., Table III-1 indicates
the distribution of instances to be dlscussed according to the
typology.

The prieats have been arranged in 4descending order

acocording to the scores in the column to the right: freguency

per 100 pages, Most conspicuous is Havershan whose story include
passages referring to vocation at a freguency of almost four (3.81
per 100}pag¢s. Othear novelists' interest in vocation is demon-
strated by thres references in a saventy-page novel (Donissan) to

a little more than one reference (1.2) per 100 pages in a 589~

page novel (Fermoyle)., Thus, Table III«l shows that the novoliltq
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TABLE III-l
DEGREE OF INTEREST IN VOCATION SHOWN BY AUTHOR

Priest No. of pasaages No., of pages Frequency

re vocation in novel(s) per 100 pages
Baversham 12 306 3.8
Donissan 3 70 3
Bellefontaine 2 63 2
Chisholn 5 259 1.9
Kennedy & 460 1.7
Ambricourt 5 298 1.67
Mundy 6 360 1.66
Juan 5 301 1.66
Smith 3 196 1.5
Roche 5 336 L4
Fermoyle 7 579 1.2
werdoch 1 197 s
Tarocol 1 1088 <09

Priests with value per 100 pages .5 or lesgs will not be subject
to claasification in subsequent tables discussing vocation,

tend to refer to vocation in some way or other at a rate of be-
tween two and a little more than ore time per 100 pages, It was
deocided th#t priests with vocation-reference scores .5 or leas
weul& not qualify for classlfieatibn on the subsequent Table
1112 whicb introduces discusslion of these quotations,

‘Ta discuss these vocation guotations according to the
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typology, it is necessary to juige the priestly vocational cita-
tion as described by the novelist by criteria that would indicate
whether the priest responds to his vocation with an crientation.
characteristically value-~interest or change-nonchange oriented,

In terms of the typology, whsther the priesst responds to
his vocation with an orientatior charscteristically value-interest
or change-nonochange oriented will be an indication of the ®most
acceptable image.” As was explsined in the theoretical rationale.
a value-orisnted vocation would be one characterized by a call to
serve and to spread the love of God and man; and the interest-
orisnted, by a call to serve the institutioral church or, more
particularly, one's immediate interests within the church, The
change-orientation wauld b2 characterized by a call to transform
the soclial order, and nonchange-orientation, by a renunciation of,
or, at least, aﬁ indifference ﬁo, the social order or world., And
so, employing these criteria, Table III-2 reveals the following
characterizations of the pertinent quotations, |

Two other categaories are included on Table 1I1I-2: celi-
bacy and cercaony, because these two characteristics may also
be diacerﬁed in the data on vocation, Thsse will bte discussed
separately,

The evidence on Table III-2 shows the value-interest and
chanse~ndnahanga orientations of the priest’s imsge under the
aspect of vocation, These orientations may be described more

convenliently if Value and Change columns are dealgn&ted "4+%* and
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TABLZ I1I-2
CLASSIPICATION OF VOCATION QUOTATIONS

Code  Value Interest Change Nonchangs Celibucy Ceremony
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Code Vg;ge Intereat  Change Nonchange Celibacy Ceremony

S-v-3 X X , - B
B-v-1 x x Y

E—v. 2 X x

R-V~ x x x

R~V x X

R-v=5 x x

Fevel x x

Fave2 x x

F—v—a .
?—V-& x X X
Fev=-5 x x

F-v=6 x x

Feve? x x « =
Deval x x

Deva2 x X P
D-ve3 x x )
Bovwl x
B-v=2_ X X

Totals 24 28 19 33 9 16

Interest and Nonchange columns are designated "-*, Thus, taking
Havershaxz for example, the Value (4) and Intereat (-6) columns
add up to an Interest (-) score -2, Then, the Change (2) and
Nonchange (-8) colurns yleld s Nonchange (-) score -6, Tallied,
Haversham has an intersst-nonchange score -8, Than, swmploying
the typology with '*"and ".* moale i{ndicating value-change and
value-nonchange, and interest-chanpe and intersst-nounchange re-
spectively, Haversham may be categorized undar the asneect of
vocation as interest-nonchange (-2,-6) nriented, as Table I11-3

illustrates, And 3o on with the others,
Table I1I-3 therefore shows that three priests are value-

oriented and five are interest-oriented; two (creations of the

same author) are value~change-oriented, and one priest is value-
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TABLE III-3
CLASSIPICATION OF FRIESTS BY VOCATIGNAL CRITZRIA

\!

Value (+) Nelther (0) Interest (=)
-c_—v v -
2 Ambricourt (1, 1) Smith (0, 2) Chisholr (-2, 2)
n Donissan (3, 3)
Z
&
(+)
N
e
i furdoch
t Tarocci
h [{insufficient
e data)
r
{0)
N
o
n Bellafontaine (1, -1)|Juan (0, «2) Haversham (-2, «6)
c Fermoyle (0, -4) | Kennedy (-1, «5)
h ¥undy (-1, «3)
a Roche (-3, «3)
n
g
e
(~)

i

nonchangs~arianted. Un the other hand, four are changes-oriented
and. éaven are nonchanga-oriented; of these, three have neither

value nor iaterest orientatlion, but one® is changs~oriented while
the others are nonchangs-oriented, It is also observable that

while there 1s a 211 ratio betwaen change and nonchange orienta
tion, there is a 211 ratio between the strictly value-change and
interest-nonchange orientations. Father Malachy Kurdoch and Don

Can;lle Taroccl, finally, are not categorized hecause of 1nsurf1~’
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cient dsta,

| In arother regurd, the pri-;ts' voratlon i-gge nay be
classified by the criteris of cellbwey end ceremony. AaAs Table
I11-2 enumernted the instances in these catepories, there are
almogt twice as many refarences to ceremony than te celibacy in
regerd to voeation., Allowing these categories to stand on their
owrn, Table III-3a simrly summarizes the emphases in the reapectivi

pritéests .
TABLE IIX-3a

TS BY CELIBACY AND CEREMONY

{2

CLASSIFICATION OF FRIE

Celivsey Keutral Cererony
Haversham 3 Doriiszan Havershanm i
Chisholm 2 Ambricourt Murdoch 3
Swith 2 Fermoyle 3
Roche 1 Juan 2
Faermoyle 1 Chisholm 1l
Srmith )
Bellefontaine 1
Kennedy 1
Totals 9 16

It i3 observable that of thoues in the Celibacy column, only one
(Roche) @oes not appear in the Ceremony columns and of those who
appear ir both.¢olumns, only two (Chisholm and Smith) have a

greater quantity in the Celibacy column.




63

In summary, Chapter III hns discussed the value-~-interest
and chang;-nonchange orientations in the priestly vocatlpn. Evi-
dence of the noveliats?! intereszt in vocation justlfi;a this dls-
cusgion as the suthors tend to include from two to a little more
than one voczation reference per lOé pages, quotations referring
to vocatlion were categorized according to the value-interest and
change-nonchangs typology. It was founi that accoriing to the
criteria of the cuategories, twlce as many priests weres nonchange-
oriented with regard to the vocatlion image; also twice as many
wers interest-nonchange-orisnted than were v§1u0~ehanga-orlent0d.
in terms of the typology, this zay be interpreted to mean that
the imace of the priest under the sspect of vocation appears to
be & call to serve the institutional church, or, more particularly
one's immediste interests within the church., Furthermore, this
call 18 also characterized by a renunciation of, or, at least, an
indifference to, the social order or world, Also employing the
criteria of celibacy and eeremony for which data was avallable,
it was observable that almost twice as many references to cere-
mony than to celibacy appeared in regard to vocation.

The priests were not expected to have an orientation ex-
clusively one type or another; however, a dominance of ons over
the other yields some indication of the orlientation of the priest-
image under tne asvect of vocation, In this regard, Chapter III
concludes that nonchange orlentation dowinatéa change orisnta-

tion,




64
TABLE III-4 .
APPENDIX TO CHAFTER III »

CODE: The first letter(s) are the initial or initials and secon-
dary identification of the priest to whom the quotation refers,
Murdech, M; Ambricourt, Aj; Juan, Jj3 Donissan, Dy Chisholm, C;
Smith, 33 Tarocei, Ty Fermoyle, F; Bellefontains, B; Mundy, Muj
Kennedy, K; Roche, Ry and Haversham, H. The second letter refers
to the question to which the quotation refers, in this case "v%
for vocation, The numeral is the number of the quotation in the
category defired by priest and gquestion. The quotations are
ordered aocording to Iablo 111-2, and the eatogorxos refer to

t at b i b

ggge QEthggggg ' Catcgorieg
B-v-1 At last, remembering his boyhood fascination value

with the priesthood--its sxternal dignity, 1its change
heroiam-~-he flung himself on God's mercy orying ceremony
outs ®"Lord, I will be a priest for you if you
willireturn me to my right mind.* (Vessel of

Diﬁhﬂaﬁrg P 12)

H-v~2 Yes, his vocation from the beginning was suspect,value
and conceived in fear, or was that simply God's nonchange
way of testing and purifying? (Ibid., p. 13)

"|H-v=3 Martin knelt upright, mortified himself by not ceremony
leaning on his ehair. St, Philip's was the kind

of sanctity that had caught his 1maginat1an as a

Doy . s s e (Ibid’c P 3?) —

H-v-4 She is gone, he thought., She represented beauty celibacy
to me--everything. And now I am left with my
voczt%an. Is that too not beautiful? (Ibid.,
p. 45 | s

‘Bv-5 The remainder of that year for Martin Haversham interest
was a glorious cavalcade toward the priesthood, nonchange
The subdiaconate had adorned him in fact as well ceremony
a8 in figure with those sacerdotal appurtenances

. whieh had dazzled him as a ochild, . . « It seemed

to Martin that these priestly ministrations were
angelically beautiful., Sometimes he daydreamed
himself as a priest in penal England under Queen
Elizabeth. « . « That was glorys that was ful-
fillpent! (Ibid., . 123)




The holy things of the Chursch enraptured himi
all her external expression of sanctity. . . .
(Ibidc +» P» 125)

R'V"6

He had made up his mind that any thought
about his voocation which 444 not glow with
sweetness and light was a last and desperate
machination of the devil., (Ibid., p. 143)

The fact was that more and more he caught hime
gelf daydreaming--~seeing himself in roles very
different from a priest's., (Ibid., p. 177)

B-v-7

H-v-8

He wandered by the long shop-front and stood
still before a finely cut suit--charcoal
gray--not far off the color which a clergyman
might wear--but it wasn't a clerical cut; a
parggn)eould wear it--never a priest, (Ibid.,
P 1 o

The Parish Priest's theology was abstruse,
He dgl%ghted in medieval distinctions, (Ibid.,
p. 187 op—

Hev=9

H-v-10

He held up a peacock~colored tie, He had
never really deoked himself out, never given
himself the ochance; and now it was too late-
now, when his whole instinct clamored for a
young man's galety , . . too late to astep out
into the sun bedecked like a meadow in spring-
tinme, (Ib’.dt' P 212)

H-vell

Beloved Master, if 1 am to serve you in the
priesthood I ack one thing: that you accept
the sacrifice of my dearest possession, Oh,
not my life, but all that has made life so
dangerous for me;
p. 267)

C-v-1l Anselm Mealey , . « the only child of rich and
devoted parents,-~his father owned the profit-
able bone-meal works across the river,--he was
already destined, by his own election and that
of his plous mother, to enter Holywell, the

" |Hevel2
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interest
nonchange
csremony

value
nonchange

interest
change

interest
nonchange

interest
nonchange

interest
nonchange
celibacy

value
nonchange
celibacy

my body and my looks, (Ibid.,

interest
nonchange
ceremony

famous Cathollc college in Northern Scotland, to
study for the priesthood, With Francis he served

at the altar &t 3t, Columba'yg,

Frequently he was

to be found kneeling in the church, his big eyes

Tervent with tears,

Visiting nuns patted him on




C-v-2

Cev-3

C-veli

C-v=5

Kev-1l
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the head.v He was acknowledged with good reason,
as a gruly saintly boy. (The Keys of the Kingdom,
p. 11 ‘

My ambitions are so muddled. My fondness for interest
Aunt Polly, my overwhelming gratitude made nme change
long to repay her. And it her dearest wish to cellibacy
see me ordained. Again, in-a place llke this,

where three juarters of the students and most

of cne's frienda are predestined for the priest-

hood, it is hard to escape the inevitable pull

of sympathy. One wants to line up in the ranks,

Tarrant apart, Father MaoNabb thinks I should

make a good priest.-I can feel it in his shrewd,

friendly provocativenass, his almost Godlike

sense of waiting. . . . If I am such a Holy

Willie why don’t I set out and do something for

God, attack the great mass of indifference, of

sneering materialism in the world today . . . in

short, become a prieat? wWell . . . I must be

honest, I think it is because of Nora, (Ibid.,

p. 44)

Perhaps you think I should be marrying you . . .celibacy
the bright-eyed altar boy . . . the half-baked

carpet priesti Let me %dllvyou this. I think

you're a joke ., . . & sanctimonious screanm,

(Ivid., p. 55)

Eneeling, stiff and pale, he felt, like an value
embrace, the remorseless foreclosure of his change
dasgi?y. e » o He must become a priest, (Ibid.,

Pe

Never had he known such abandonment, He could interest
not weep., Hiz lips, cold and stricken, could change
not move in prayesy., But from his tortured mind

there soared an offering of anguished thought.

First, his parents; and now Nora., He could no

longer ignore the testaments from above, . . .

He would give himself entirely to God. He must

become a priest. (Ibid., p. 62) oy

Nobodyc-cares, John packs up and goes off to interest
the seminary, and I s'pose there's nothin' to nonchange.
be 8ald against that, We got to have priests,

‘Some of my best friends are priests., But you

can't leave a business like mine to a man that
lives in a rectory. (The Edge of Sadnesgs, p. 81)
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And then the prieat appeared: ., . . He was also value
obviously familiar and an jmpressive neighbor- nonchange
hood featurs., The "padre"™ was passing by, th}

distriot was more wholesome for his presence % . .

one had the feeling that here was a mystic from

some ecclesiastical gymmsium, a combination of

Tarzan and Saint John of the Cross. A saint, but
Q_&wn * v o (Ibzgcy p. 105) :

I don't thlnk‘maay people know very much about wvalue

priests , . , how priests live from day to day. nonchange
« + « Not that this would matter much if Holly-

wood hadn't diacovered that the priest can be a

ussful addition, . , . the modern native product:

the quaint, pipe-smoking sportsman who, but for

the unfortunate fact of his ordination, might well
hav;oz;aama a fine second baseman, ., . . (Ibid.,

Pe & '

I think it*s a rare young priest who could remain intereat
entirely unaffected by the deference which is now nonchangel
suddenly paid him. (Ibid., p. 119)

Thn young priest, without realizing it, had be- interest
come little more than a recreation directors a nonchang
cheerleader in a B@mnn collar., (Ibid., p. 135) :

1 don't think ha‘d be particularly happy in any interest
parish. I'm not so sure that's the point anyway. nonchsn
Although I agree that he might be happler some-

where olaa thnn where he is now, (Ibid., p. 247)

As 1t's turned out, my own life isn't much of a value
model for all priests everywhere--or even for any change
priest anywhere--but whatever it is, it's mine, ;
Preely chosen., ., « . 1 never thought of the

seninary as an esca hatch, or an answer to. my

father. (lbid., p. 407)

Bveryday I get up, I walk across to the shurch, ceremony
1 say Mass-~and that's the end of the day for

me, » » «» My day is spent in listening to one

continuous supplicating whine. (Ibidiy P, 409)

By nature, I am probably course-grained, for I value
confess 1 have always been repelled by the , change
"lettered® priest. After all, to cultivate

elever people is merely a way of dining out, and

a priest has no right to go out to dinner in a




. world of‘starvlng people.

A-v-2

A-v=3

A*V-“‘

A-v-5

Mu~-vel

Mi-v-2

®I'm always calling you a ragamuffin,” he sajd,

(The

)

ey

Diary a

.érleﬂt. P 4

"but I respect you, Take the word for what it's
worth, It's a great word, As far as ] can see,
there's no doubt about your vocation, To look
at you, you're more llike the stuff that monks
are made of."” (Ibld.' Ps 59)

Men are men, my dear boy, what else do you

expect? . . . And is it wige to class as in~
ferior, industrious citizens who have struggled
s0 hard to rise socially, and constitute our
strongest support in a materialistic world, who
take their share of the burden of church ex-
penses, and who--now that in the villages voca-
tions have almost ceased--sven give us priests?

(Ibid., p. 67)

No priest worthy of the name gsees only the con-
crete instance, I feel that as usually I re-
fused to notice ordinary everyday necessity, the
conventions of social and family life, the com-
promises, no doubt most lawful, which these en-
gender, An anarchist, a poet, a dreamer{ The
Deagugg Blangermont was quite right. (Ibid.,

Pe

These little seminaries have no notion of hygi-
enic progress, it's dreadful. A doctor sallito
me once: ‘'You're under-nourished intellectuals
from childhood,' That explains msny things,
don't you agree? (Ibid., p. 282 ‘

He could not say how long the desire--the pro-
nise~-to be a priest had been in him, As an
altar boy he had knelt on the sanctuary steps,
hand ready to sound the bright bells at the ele-
vation and had gazed with sinleas envy at the
hands which 1ifted the Sacred Host, in time not
merely hoping but knowing that one day his hands
would do the same, . . « His purpose in life was
varguglnple: to be a saint. (No Little Thing,
Pe : ‘

Michael, for whom everything has come too easily--interest
« «» «» his First Nass, celebrated amid flowers and nonec

song and golden vestments on the altar of 3t,
Jude's in College Place; and those later Masses

Country

" value

nonchangqg

 nonchange
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interest
nonchangd

interest

ceremony

ceremony T
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at 8t. Jude's whenever he came home on vacation--
s ¢ o » "Gregorian chant well sung, tall candles,

rich vestments, and a fine church which glorifies

God with besuty instead of wvulgarity."--St,
Jerome's was a maddening distraction to eye and
BAY: ¢ o o (Ibld.y P 106)

His expression was heedless, the look of a man ceremony
thinking of something yet to come, and the

eyross he chopped on the alir was curt and 1m~

patient. (Ibidso P 197)

Flvo to eight, he heard. But: suilty of the interest
body and blood-~"I can't say Mass,®--he oroaked.nonohango
(Ibid., p. 127)

For more than five years . « » he had gone to value
the altar as to the source of his being and he change
could be turned aside from it no more than

could a man lost in the desert turn aside from

the saving waters of a spring. . + . when he

took up the bread and wine, the earth's good

fruits, and offersd themj when, little by little,

he felt himself departing, his peraonallty sur-
rendering to another, until in easence at the

mnoment of miracle he had no name, no marks to
identify himself, until he could:say without

words, 1 live now, not I, but Chriat liveth in

me, . « « hoo est enim Corpus Meum, (Ibid.,

P 129) . -

Five years after his "fall,"” at a car acclident value
Father Mundy acknowledges himself: "I'm a nonchange
priest.” (Ibid., p. 172)

Something you c¢ould almost have called horror interest
moved him when he looked at the white muslin nonchange
dresses~-he remembered the amell of incense in ceremony
the churoches of his boyhood, the candles and

the laciness and the self-esteem, the immense

demands made from the altar steps by men who

didn't know the meaning of saerifice. . . . And

the prieat came round with the collecting-bag

taking their centavos, abusing them for their

small conmforting sins, and sacerificing noting

at all in return--except a little sexual indul-

gence, And that was easy, the lieutenant thought.

(The Power and the Glory, p. 30)
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In any case, even if he could have gone south and cersmony
avoid the village, it would only be one more sur-

render; . » » feast-days and fast-days and days

of abstinence had been the first to goy then he

had ceased to trouble more than occesionally fibout

his breviary--and finally he had left it behind
altogether at the port in one of his periodic

attempts at escape. (Ibid., p. 82)

It had been a happy childhood, except that he had interest
been afrald of too many things, and had hated nonchange
poverty, like a crime; he had believed that when
he wags a priest he would be rich and proud~-that
was called having a vocation., (Ibid., p., 92)

It had been a dinner given at Concepclon in value
honour of the tenth anniversary of his ordina- nonchange|
tion., « . « An energetic priest was always known

by his debts. (Ibid., p. 126) ,

1 was toa ambitious, he thought, that was it, value
Perhaps Padre Joad was the better man--he was so change
humble that he was ready to accept sny amount of
mockery: at the best of times he had never con-

sldered himself woxthy of the priesthood, , . .

It was not, like some more intellectusl priests,

that he was over-scrupulouss he has been simply
riligg)with an overwhelming sense of God, (Ibid.,

Pe :

He was never gquite able to make up his mind interest
whether it was the girl at the dance or the woman change
in the lending library that had first made him celibacy
conscious that God was calling him. All that the

girl at the dance had said wasg, "Kitty saya that

I'm sure to have a grand time at Ascot,” and all

that the woman in the lending library had said was,
"Please glve me a3 nice novel: something to while

away the afternoon®; but both remarks had plerced

the eighteen-year-old soul of Thomas Zdmund Smith

like nails and made him understand that Christ

hadn't died sorely upon the eross so that girls

might have grard times at Ascot and the hairy-

cheeked wives of succeessful solicitors while away

long afternocons by reading drivel, He could still

see the woman's dresses ., , , these sasy futile

things were not for him, (The World, the Flesh,

and Father Smith, p. 45)
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From then on he had been shocked by the dreadful celibacy

‘the world, the spiritual, the search Lo corres-
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realization that to the majority of people in

pond with the good and the beautiful things,
sinply 414 not matter at all,

. .’what you want to do, young man, is to
grow up.' Well, if to grow up meant to condone the
ugly thinga that sade for man'’s huge unhappinsess,
Pather Smith was glad to think that he had not
groym up yet,

It had not been easy to become a priest. of
course, It had not baen 2asy to give up ths soft.
comfortable things of the world which were not
sinful in themselves, Girls, teo. (Ibid., p. 46)

Thare had been, too, the tremendous consolations: value
the days begun, continued, and ended with prayer; change
the early morning Masses on weekdays in the semin-ceremony
ary, with the world ouisides all cool and still be-
fore men got up to make it dirty again; the Bishop
who had ordained him saying in English, after the
young priest had premised to obey him in Latin,
*Thomas Edmund, me darling boy, I do believe you
really mean 1t*; his first Mass, with hils grey
quiot o0ld mother at the altar ralls, walting to
ze?eive the Body of God at his hands, (Ibld.. P
?

But there were three or four lads out at the No- Iinterest
vitiate, superior lads hanging on for dear life nonchang‘
in 4ifficult surroundiings. What hope PFather
Urban had for the Order was ln them, and in a
few others younger than himself but safely or-
'dalned, and in himself. (M¥orte d'Urban, p. 19)

At alxteen, Harvey was In svery respect but age intereat
and ordination ready for a parish--so Monsignor nonchangd
Morez told the curate of the day, wishing, he
aaid, that he oould say as much for him, . .

By that time, however, Harvey knew what any older
young man, one fresh from the seminary, or sonme
other remote place, might discover too late

about himself there, He knew that the hands and
heart of a priest could be ocoupied anywhere, of
course, but he also knew that many were paralyzed
by the possibility of scandal there, or, what was
tre same, were driven to drink by it, eor, like
Monsignor MHoregz, were turned in on themselves,
Harvey began to entertain doubts about the dlocese
a8 the theatre of his future, And then ., . .
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rgeng:;- Placidus , . ., had everything. (Ibid,,
Pe 7 ' :

They 41idn't go, and Pather Urban, while 3ally interest
played the phoncgraph, just sat there, sipping nonchange
scotoh and seeing himself as he might have been--celibaocy
in sore kind of business you could breathe in,

perhaps heavy machinery, much of it going over-

seas, lots of travel, , . . ~For many years 1

traveled out of Chieago, and I'm proud to call it

my home, Expect from 1life? Only what any sane

person would expect, What I've had from it,

I've written my book, I've married my wife, I've

made my pile, No complaints, no regrets. Who

could ask for anything more? (Ibid., pp., 302-305)

More than forty religious orders would be repre- interest
sented at the upcoming Voecations Palr at the nonechange
Catholic high school in Ostergothenburg . . . A8

always the small orders would be at a disadvantage,

The Clementines would not be favored by the loca-~

tion of their booth (between the Jesults and the
Dominicans), but the Rector and Brother Harold had

come up with something that they hoped would not

only radress the balance in their favor but would

appeal to youngsters of high school age--an I.Q.

test, (Ibid.l PP, 32“0325)

0ddly enough, although for many years he'd tra- value
valed out of Chicago, he seamed to think of ths change

- Hil1l1 asg home. (Ibid., p. 336)

Evar since Stephen PFermoyle could remember, he walue —:
had wanted to be a priest,- Tha call had cone nonshange
early--he was harely fourteen when he first knew

that his heart was in the sanctuary. JStephen was

one of those fortunate souls, not uncommon among
Amaricans of Irish parentage, on whom the Holy

Ghost had descended surely and soon. All through

high school and ecollege, the sacerdotal Lluprint

had besn clear, Inwardly consecrated, yet without
excessive plety, he had heen at twenty-two an out-
standing candidate for azpscial training at the

North American College in Rome, ., . ., (The Cardi-

nal, pp. 9-10)

Stophen Fermoyle was a dedicated priest, . , . value
S8tephen the motorman's son who had led his change
class for four years at Holy Cross, Stephen

would be a2t dinner tonight for the first time
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since he arrived home from the North American
College in Rome., (Ibid., p. 26)

Stephen Fermoyle had recelved his instruction in
rubrics-~the prescribed rules for conduct of
sacred ceremonialg--, , ., . Hxactness and rever=
ence, conbined with a high dezree of eathetic
sen3ibility,; were focused ndow in the clear white
flame of the celabrant as artist. Every inflec-~
tion of voice, every mowenment of head, hands, and
body, would be perfectly executed in this first
essay of his prieathood. (Ibide, Ps 55)

The spiritual work of art was being daubsd by
dirty paws; the oblation conceived as a master-
piece of rubric, and offered up with purist
puncetilio, now laid in haoked pieces around his
feet, (Ibid., p. 57)

Daring adolescence ., , . I always had the faeling
that ] was one of God's special favorites, . . .
I saw that God has blessed me wlth speclal gifts,

.and believed I must demonstrate His favor by the

(; 3., p. 363)
To justify the faith he /his father/ had in me,

excellence of my performance,

I dstermined to be a priest,

“Your whele life has shown it to be so. One
aspect of your priesthood--1 do not say all of
it,~-1s based on a deslire to outrival your father;
(Ibid.. Pe 365)

I suggeat also that you ravise your idea of the
priesthood a3 a courtly toumament-~half joust,

“half miracle play--in which you have cast your-

self as a knlght at arms, alone and palely
lottering. (Inid., p. 367)

Alag! he cried, "such was I at the Major Semin-
ary, such have I remained, a stubborm head, an
arid heart, utterly unspirited in a word--a
worthless man whom Providence has used, All the
talk there has been abcut me, , . . 30 many signs
and ordeals of which I understocd nelither the
mnan12§ nor the purpose, (Under the Sun of Satan,
P. 19

No longer was I one of those ministers of Chris-
tian morality, but a man inspired, one of those

ceremony
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legendary exorcists, standing ready to tear away
from the powers of evil the lambs of their
flocks. Miracle of eloquencel! . . . For the
first time it seemed to me that I glimpsed the
true purpose of my life and the umajesty of tne
prieathood. (Ibid., p. 204)

At the outset of eur priestly lives, we fashlon value
for ourselves so strange, 80 generous an ldea change
of the sinner. . . , Tawe the sinner! Oh! what

a laughable thoughtt (Ibid., p. 206)

Presently, a distant door opened and closed and ceremony
the footsteps went across the paved garden tO the

side door of the saoristy im the church, where

another leather case would be stocked with sacred
vessels, holy oila, communion wafers, and a set

of vestments made in France of thin silk from

Lyons. (The Devil in the Desert, p. 12)

Father Touis knew only his God, his duties, .and value
what he had learned from hard contests with nonchange
nature., . . » Father Plerre would ses a glow of

youth come back over that sunstung,.seamed old

face as time grew near for Father Louis to nake

his plans to go on his ride into the upriver

country. . « » (Ibides P« 13)

Poor FPather Malachy went back to his monastery value

and the life of a choir monk which is, perhaps, nonchange
so useful because it 18 so useless, (Father cerenony
Malachy'e Miracle, p. 197)

"Peppone is as stubboran as a mule,” said Don interest
Camillo calmly, "but he doesn't shoot at the nonchange
backs of poor priests who are doing what God has
aemgg?ded.“ (IThe Little World of Don Camillo,

)




CHAPTER IV
COMMAND-OBEDIENCE RELATIONS

Another aspect of the cathélie priest's image discernibdle
through given novels' content 1s his perception of the social
order in reaponses to authority. Does he take raapensibiilty for
his own bshavior or is he dependent on an established soocial
order imposed through commands? 1In other werds; does he make
responsible desisions or rely on traditional directions; indeed,
is his response to the social order based on conviction Qr'dogs
expediency and the principle of respect for authority determine
his rosponaa?'»In gshort; this aspect of the question on the
priest'snimago divldcs into twe categoriea: does the priest in
command-obedience relations perea;va the social order through
value-oriented internalized and shared principles or through in-
terest-oriented impositions of commands., Within these categories,|
as was explained in our theoretical rationale above, change and
nonchange orlentatléns may also be percelved.

An 1llustration 6{ the former orientation may be found

in Giovanni Guareschi's Don Camillo's Dilemma (p. 76)s

"Pathar. ¢« + » You must bless the grave marked by
the black stone « » » Of the ocaupant's tormented
.soul.,%

*There's no tormented soul,” saild Don Camillo firmly.
“There are only your benighted imaginings, and I don't
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want to bolster them by appearing to take them
seriously.”
*We’ll go to the bishopl® the women shouted,
%"Go where you please. But no one can compel
me to believe in ghosts|" g

And an illustration of the latter orientation 1s from Bruce Mare

shall's Father Malachy's Miracle (p. 38): "I was not aware that

1 wasyfollowins any fashion, 11ter§ry or otherwise,"™ he said, "I
| was merely giving the answer which the Catholic Church has always
given to her erities and to would-be reformers throughout the
ages,"

Discussion of evidence indicating command-obedience rela-
tions will olnoi&ate the priest's image as described under that
aspect ;n the selected novels, The following Table IV-l indicates
the dlattibution of inatances to be discussed according to the
typology.

Table IV-1 immediately reveals the popularity of command-
obedience themes among the novelists, and consequently among the
Catholic reading publiec. Four range from nearly seven to at
least four instances per 100 pages, while the rest include at
least one (.8) to almoat three (2,9) per 100 pages. It is inter-
esting to projesct at this point that the two (Chisholm and
Murdoch) with the highest frequencies per 100 pages will later
be categorized at the extreme opposites of the typology. _Thus.
with ali the priests qaal&fying with at least one instance per
100 pages, the study may proceed to the classification of these

quotations on the subsequent Table IV-~-2 which introduces discus-
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TABLE IV-1
DEGREE OF INTEREST IN COMMAND-OBEDIENCE SHOWN BY AUTHOR

Priests Ko, of passages No. of pages Frequency

re command-obedience in novel(s) per 100 pages

Chisholm 17 , 259 6.5
Murdoch 11 198 5.5
Bellefontaine 5 63 5

Donissan i 70 4

Roche 10 336 2,9
Smith & 198 2

Mundy I 360 1.7
Fermoyle 9 579 1.5
Tarocel 1§ 1088 1.3
Haversham i 306 1.3
Juan 4 301 1.3
Ambricourt 3 298 1

Kennedy 4 460 .8

gslon of this aspect of the priest's image.

These command-obedience gquotations will be diacusaqd
aceording to the following crlterié relating to the typology. As
discussed in the theoretical rationale, the valuo-orianbéd COM=
mand-obedience relatien quotation 1is characterized by a reaction

which takes commands from superiors to be judged by éonselentions

convictions, The interest-oriented command-obedience relation
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quotatlion, on the other hand, refers to a reaction that obeys no
matter what, Indeed, in an institutional struocture whose suthor-
ity pattern is valued as the "will of God", it appeé?s that the
only means of harmoniging conviction with the authority is to
have extra-institutional knowledge of this "will,® In other
words, when institutionalized normative authority batterna seen
too narrow for functional needs, the priests will axperience pres-
sures that bring psychological straln between overconformity and
rebellion, which will be illustrated on Table IV-3 below., 3imi-
larly, change-oriented command-obedience relation quotations refenr
to a reaction that attempts to improve the institutional structure
in any way possible while remaining within the structure; and
nonchange-oriented command-obedience relation quotations refer to
reactions that place full confidence in precedent or tiadition
rather than personal conviction or reasoning processes, And so.l
employing these coriteria, Table IV-2 reveals the following charac-
teristizations of the pertinent quotations,

The evidence on Table IV-2 shows the value-interest and
change-nonchange orientations of the priesﬁ's image under the
aspect of command-obedience relations. To further deseribe these
orientations, the following convenient procedure is employed., If
the Value and Change columns are designated "+" and the Interest
and'xénchanga columns are designated "-", then, taking Chisholm
for instance, the Value (7) and xﬁterest (;61 céinind add up to

a Value (+) score 13 at the same time, the Chéngo f6)‘and
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TABLE IV-2
CLASSIFICATION OF QUOTATIONS REFZRRING TO COMMARD-OBEDIENCE

Code Value Interest Change ~ Nonchange

C-0=1 g i X

C-Ce2 , x
Ceg=3 x
C-¢ 5j

Culm

C~-o-6

Cute? x
C~0=8
Cniey
Ceg=10
Cecwll x

Cegwl2 x

C-gel’ x
C~aml
C-cwls
Cet=l6 x
Cecel?
Meo=l
Meg=2
Hew®
M0 p
Mo Qe
Meo=b
Meg=? x

M-c-8 x
M-c-9

Mec~1l0

Mec-1ll x
Beg=l

Begw2

B-o«3 x
Beowlt
B~g=5
D-0-1
Dug=2
DeG=3
Deg=i}
BE=0=l
B~06=2
R-C=
R-c
R=Ce5

MM LR
LR B
MM LB,

"
WM
MMM N

M

MM MM

MMM MM

M OMMHM
LR,




Code

Value

Interest

Change

Nonchange
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R-c=6
B-0=7
n—-e-—a
B-c=9
R-0c=-10
S-c-1
S~-c=2
SeCe
S=C~
Mu-0«l
Mu-0=2
Mu-6=3
Mu~C~id
Mu-0=5
Mu-c-6
Mu-c-7
F~c=l
FeCw2
Fece3
Feo-l4
Peg~$
P-c-6
Fuca?
F-c=8
P-.c=9
T-c=1
T-c=2
T-0~
T-G-E
T=6-
gocné
—c-u7
T8
T-0-9
T-0=-10
T-0~11
T-0-12
T-0=-1
T-gel
T-c=158
H-0-l
H-0-2
He0w=
H-0
Jet=l
Je0u2

MM

"M

LB,

MMM MMMM MMMMNNM

MHMNM

MM HMMK

L]

MMM

N MMM ®H M

MMM M

J=0e3




81

Code Value Interest Change Nonchange

J-celt S -
A~0-1 x

A-0=2 x

A-c-3
K-c=1
K-c=2
K-C~-
K~0 p 4

Totals 22 48 26 27

b 4
X

M MM

Nonchange (-2) solumns add up to Change {(+) score 4, Tallied,
Chisholm has a value-change score of 5, Then, employing the typo-
logy's *+" and "-* arrangement indicating value-change and value-
nonchange, and interest-change and interest-nonchange respective-
ly, Chisholm may be placed in the value-change category (1, 4),
as Table IV~3 illustrates, And so on with the others,

Thus, Table IV-3 shows eight of the thirteen priests are
change-oriented; of these, four are value-change-orienteds three,
1ntarest~ehange~orientedsvand one, neither, As projected above,
those with value-change-oriented command-obedience relations tend
to justify their reactions through some divine mandate almost by
necessity., Taking the two highest value-changers (Chisholm and
Donissan, fcr example, Donissan abknqwladges that he ia an “excep+4

tional soul® {n~c.u)1 while he declares "all he wanted to see in

.  lgode reference to quotation in Table IV-4; Appendix to
Chapter IV, It is noteworthy that priests acting without commandsg
generally are so desoribed, See, also, M-c-1l, C-c-3, T-0-1l3, )
B«o«3, R-0-9, and H-c-l,




TABLE IV-3
CLASSIFICATION OF PRIESTS BY COMMAND-OBEDIENCE CRITERIA

Value (+) Weither (0O) Interest (-)
Chisholm (1, &) Ambricourt (0, 1) Roche (-4, 2)
Bellefontaine (1, 2) Tarocel (-10, 1)
Donissan (3, 2) Kennedy (-3, 1)

Haversham (2,2)

+

Juan (-1, 0)

Murdoch (-3, ~-3)
Mundy (-5, -1)
Fermoyle (-7,-7).

Eémsmsosoz saa:«woz ~ompmya | |
See?,

this man was a friend, before the final turning, not one he had
chosen, but one recelved, obviously received from God, his last
friend . , ," (D-c«2), Even more apropos is Francis Chisholm's
remark: “Frankly, I can't believe that any of God's oreatures will
grill for all Eternity because of eating a mutton chop on Priday.

If we have the fundamentals--love for God and our naighbor--surbly
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we're all right?" (C-c-15)
Here, it is appropriate to report that when A. J.

Cronin's The Keys of the Kingdom introduced Francis Chisholm in

1941, & minor controversy arcse cover his ®"humanistic 't:endezxc:lesc."h
*ws cannot lgnore the fact that Cﬁiaholm is an unusual character
nost unusual., He has great depth and fire, He's sensitive, in-
clinad to fits of melancholy, He conceals it behind these high
spirits of child-like simplicity and loglcal directness., And
above all, he's a complete individualisti® (C-¢-2) Although
Harold Gardiner welcomed Francis Chisholm, with a short warning
that the falthful should beware his to%granco of other religlons
ani loos2 attitude toward fish on Frid&y,z Gardiner'as favorable
review was met with letters of protest from indlgnant Cathollcs.BI

Zven Comaonweal spent four aonths“ defending Francis Chisholm

23 none of the other novzls in this study needed defendiing from
the mentality that sald: "Individualism is rather a dangerous
quality in a theologlan, . . . It gave us the Heformation®

{C-c-3), While Catholic book reviewers were tolerant of the

2Herold Gardiner, "Heview of The Keys of the Kingdom by
A. J, Cronin, America, LAV (July 26, 19%1), L4Z2-4%73,

Juietvers,” amsrica, LXV (August 23, 1941), 549-550,

uﬂarry Sylvester, "Review of The Keys of the Kingdom by
A. J. Cronin," Commonweal, XXXIV (August 29, 1941), 4473 J. C.
Cort, "Comment on the Review,® ibid., 3543 albert McAloon, "Re-
view of The Keys of the Kingdom by A. J. Cronin,™ ibid. (Septem-
ber, 12, 154I), 495-498, and Katherine Burton, "Review of The
Xeys of the Kingdom, ibid. (October 3, 1941), 565-566
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of the priest, they generally were wary.5 Small wonder that
Francis Chisholm hae the highest change-oriented score (4) on
Table 1IV-3; in hiz case, most of the instances are evidence of
resistence (for example, C-c-8) which indicate a "humanism®
opposed to the Mother Superior who rebukes him: "Happliness has
nothing to do with it, As I told you, when I entered the reil-
glous 1life I prepared myself to endure everything® (C-c-11),
ovposed, too, to what some Catholics 1§§gine about the priest,

On the other hand, Table IV-3 alsc shows eight of the
thirteen priests are interest-oriented; of these, four are inter-
est-nonchange-oriented; three, interest-change-oriented; and ons,
neither, Altogether, four priests are value-oriented, and eight
are interest-oriented. This would almest lead this study to say
the priestly image under the aspect of command-ohedlence relations
is in an interest-change type orientation.

To recapitulate, Chapter IV has discussed the prilest's
image under the aspect of command-cbedience relations according
to the value-interest and change-nonchange typolozy. Ample evi-
dence of th=2 novellists' purguit of this theme of command-obedience|

relations Jjustified the discussion; indeed, the authors tend to

SSaa Jose Sor "Re: : y s
ph McSorley,"Review of The Keys of Ths Kinzdom
by A. J. Cronin," Catholic World, “LIII (Augzust, 19417, 631-632;

and Catholic World, CLIV (March, 1942), A4%7-A52, Also, "Review
of The Keys of the Kingdcm by A, J. Cronin,” Besgt 3ellers, I
(July 23, 1951), &7-
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include from as many ag se#en to at least one refarence to
command-obediencs raiations per 100 pages., Quotations raferring
to corrand-obeilence relations were categorized according to the
definitions consonant with theffou;fold typology. Employing
the criteria of the categories, thes study found that eight of
the priests were generally changze-orliented, and sight were
generally nonchange-oriented, On the other hand, the study
found four were value-change-oriented and three, interest-change-
orlsnted; while there were four interest-nonchange-oriented, therd
were non value-nonchange-oriented, There was one (Juan) interesta
oriented wltweut.sufflcient evidence for change-nonchange cate-
gorization; and one (Ambricourt), change-orientsd without suffi-
clent 2vidence for value-interest categorization.

Finally, Chaptexr 1V observed that because of the nature
of the ecclesiastical institution, command-obedience relations
in the value~change category tend to be justified by divine cou-
migsicns, And in the discussion of the change-orlented types,
it was appropriately‘raportei that a minor controversy arose over
Francié Chisholm whom the Catholic reading public d4id not at
first receive as typleal. Inde~d, from the Tahles IV-2 and IV-3
it may be concluded that under the aspact of command-obedierce
relations, the typical Catholie priest's imuge is interest-
oriented, and even interest-changze-oriented in directicn. This
depicts an image of one who obeys no matter what, while he may

attenpt to improve the Lnstitutional structure in any way




possible aad yet stlll remala within the structure.
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TABLE IV-4
APPENDIX TO CHAPTER IV

CODEs The first letter(s) are the initial or initials and second-
ary identification of the priest to whom the quotation refers,
Murdoch, M; Ambricourt, Aj; Juan, Ji Donissan, D; Chisholm, C;
Smith, 83 Tarocei, T3 Permoyle, F; Bellefontaine, B; Mundy, Muj
Kennedy, K; Roche, B; and Haversham, H. The second letter refers
to the gquestion to which the quotation refers, in this case "o®
for command-obedience, The numeral is the number of the quotation
in the category defined by priest and question. The quotations
are ordered according to Table IV-2, and the categories refer to

which categories the gquotations have been agsigned in Table IV-2,
Code Quotations Categories

C-c=1 "It i3 a painful duty for me to come here"-- interest
- 8leeth kept his gaze discreetly on the ceiling--
"to investigate . . . and report to His Grace
¢« « « your Oriental ecocentricities|”
'§'ﬂ BOYYTYs o o o
"Your parish affairs are in a hopeless muddle,"

(The Keys of the Kingdom, p. %)

C-c=2 "To say the least, you seem to have lost your change
command of souls.”
"But » +» " Calmly:s "I don't want to command
anyone's soul.® (Ibid., p. 5)

C-c=3 "We cannot ignore the fact that Chisholm is an value
unusual character--most unusual. He has great
depth and fire, He's sensitive, inclined to fits
of melancholy. He conceals 1t behind these high
spirits of child-like simpliclity and logical
directness., And, above all, he's a complete in-
dividualisti®

*Individualism is rather a dangerous quality

in a theologian," Tarrant interposed acidly., "It
gave us the Reformation.® (Ibid., p. 65)

C-c-4 Unwittingly, he had reduced his religion to a interest
formula~--with no conception of interior meanings,
of the unsubstantial, no elasticity of outlook.
"Do this or be damned™ was imprinted on his heart,

(lbld-o P. 75)

C-c=~5 Prancis suppressed the hot answer on his tongue. interest




c-c=b6

C-c=-7

C-c=8

C-c=Q

C-c«1l0

e « » He must curb himself, make a great effort
to get on with his superior, 1f he were to do any
good in the parish at all, (Ibid., p. 78)

®1'11 have to report you to the Bishop!®

Francis felt his heart turn over in hils breast,
But he 414 not flinch, No matter what happened to
him, Father Kezer's authority was shaken. (Ibid.,

p. 87)

*Yes, I felt this coming . » . this disciplinary
interview, I knew I wasn't pleasing Dean Fitz-
gerald lately."
"Just pleasing Almighty God, eh?"
e 5 & & & 2w & * v s « 2 e & = s 0 s e »
"Well . . ." Franois halted in confuslon. "I
don't know. I was wrong not to go. Dean Fitz-
gerald speclally advised us we must attend, . ., ."
'No nonder the Dean wés annoyed that you pre~
ferred the sinner to the saint."™ (Ibid., p. 108)

"You are the stray cat, Francls, who comes stalk-
ing up the aisle when everyone 1s yawning their
head off at a dull sermon., . . .--for you are in
the church sven if you don't match up with those
wholré?d it all by the well-known rule," (Ibid.,
p. 10

"You don't imagine 1I'd be treating you as a boon
companion if I didn't want you to do something
for met®

®"Anything . . ." Franecls stumbled on the words.

There was a long pause., The Bishop's face was
gravely chiselled., ®"It's a big thing to ask . . .
Our Foreign Missions Society has at last been pro-
mised a vicariate in China. . . ."

He answered haltingly:s ®Yes . . . I will go.,"
(Ibid., p. 109)

Mr, Chia smiled wanly. *Is it not apparent--my
wish to prefess your faith?"

®"No, it 1s not apparent . . . Why are you doing
this?*

“To repay you,” Mr. Chia said simply. "You
have done the greatest good to me, I must do the
greatest good for you."

- Father Chisholm moved irritably. . . » "You
have neither inclination nor belief, My accept-
ance of you would be a forgery for God. You owe

&8

1nteres?'

value
change

change
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value
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C-0~12

C-c=13

C-c-1k

C-c-15

C-c-16

~» & o "Naturally, I will bear your request in mind,
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me nothing. Now please gol™ (Ibii., p. 132)

"Happinegss has nothing to 4o with it, As I told 1interest
you, when I entered ths religlious 1ife I prepared
myself to endurs evarything." (Ibild., p. 161}

"dell, wellt We must face things, I suppose. change
Now that I'm here I'll do my best to get things

straight for you. I've a great deal of organiz-

ing experience, 1t may interest you, some day,

to hear how I have put the Soclety on its feet,®

{Ibid,, p.168)

"I can't refute the contradictions of cardinals nonchange|
and archbishops with still more contradlictions,

+ « o« We, the Holy Cathollic Church--~yes, all the

great Churches of Christendom--condone this world
wazs We go further~-we ganctify it.® (Ibid., pe.
19

He took a suiden resolution and decided, for the value
first time in the mission's history, to cable change
the Soclety for an emergency grant,

A week later he recelved the answering cable--
Quite impossible allocate any monles., Kindly re-
mambar)wa are at war ., . , Anselm Mealey, (Ibid.,
p. 210

I love my religion, into which 1. was born, which value
7 have taught, as best I could, for over thirty change
vears, and which has led me unfailingly to the

gource of all Jjoy, of everlasting sweetness, Yet

in my isolation here my outlook has simplified,
elarified with my advancing years. I've tied up,

and neatly tucked away, all the complex, petti-

fogging littls quirks of dootrina. Prankly, I

can't believe that any of God's creatures will

grill for all EBternity because of eating a mutton

chop on Friday. 1f we have the fundamentals--love

for God and our neighbor--surely we're all right?
(Ibid., p. 224)

*1 have a speclal reason for asking you, . . .« nonchange
Biszhop MacNabb promised I should have a parish interest
if ever I came home,” He began to fumble in
his inside pocket, "I have his letter, . . ."

Anselm raised his hand. "I can't be expected
to honour the posthumous letters of my predecessor."

But I cannot promise, Tweedside has always been
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very dear to me, When the weight of the pro-
cathedral is off my shoulders I had thought of
building myself a retrent there--.a little Castle
Gondolfo." (Ibid., p. 251)

Undaunted, he marched towards the high altar, value
There he Xnealt and fiercely. with unshaken valour,
prayed,

"0Oh, Lord. for once--not Thy will, but mine,
be done." (Ibid., p, 252)

About twenty minutes to eleven on Sunday the nonchange
faithful of the quarter began to enter the church
for the eleven o'clock High Mass. . . . They cane,
all of them, to comply with the universal precept
of the Church and to galin comfort and strength

from worshipping with their fellow Catholles in a
land the majority of whose inhabitants imagined
that the Apostolic and Roman Falth was a supersti-
tion specially minted for the dslusion of Hibernian
do?estie servants, (Father Malachy's Miracle, p.
25 ‘

"] was not aware that I was following any fashion,nonchange
literary or otherwise,™ he said. "I was merely

giving the answer which the Catholic Church has

always given to her critics and to would-be re-

formers throughout the ages.® (Ibid., p. 38)

"You are, like most superficial observers, con- nonchange
founding the unessential with the essential, The

Catholic religlon is an intellectual religion. We

are afrald of nobody on that score, Take 3aint

Thomas Aquinas, for instance, Take his Summa, To

anyone who can read Latin there is in that book

an answer to.every so-called modern problem,*

(Ibid., p. 40)

"You, Canon, are a priest as I am and you must interest
realize just as clearly as I do that the only solu-

tion of all our modern problems and difficulties

ig to be found in the submission of the entire

world to Christ's Holy Catholie Church.," (Ibid.,

P. 54)

"Thirdly, as his lordship the bishop is at ~ interest
present adminlistering the Sacrament of Confirma-

tion in Cowdenbeath, I want you to understand

that my words to you this morning must not bs in-
terpreted as the official opinion of the Catholic

Church regarding this latest wonder of God, but
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simply as an exhortatlon to prayer and humility,
(Ibid., p. 89)

"Your miracle strikes me as being too new- . nonchange
fangled,"™ he saild, “Let there be no innovations

except those which have bheen handed down,

Father,® (Ibid.. P 96)

*I am not, Heaver. be my witness, so foolish as change
to think that truth changes with the ages; but

I do think that Almighty God, since He made

time as well as eternity, 1s not averse to using

the material objlects peculiar to any particular

time for the furtherance of His divine purposes,®
(Ibid., P 97)

"Aye," he sald, "the mirecle's a wurrk of God nonchange
all right, . . . And ye might as well see to

it that there are some of thae cinema fellows

on the spot and if ye show me where your tele-

phone is Ah'll say how-d'ye-do to the parish

priest of North Berwick and tell him to go out

in a boat and sprinkle a wee bit Holy water

over the Bass Rock.” (Ibid., p. 113)

"I see, But do you think that a Benedictine interest
monk has any right to take upon himself a task

which might have been left safely enough to the

Roman authorities?® (Ibid., p. 177)

"Yes,® said the cardinal. ®And it's not as if interest
the mirackil were condemned., . . . Private de-
votions, 1f you will, but nothing to arouse
eriticism or retard the causs of Christ,®

"Aye2,® sald the bishop in much the same tone
a8, when a small boy, he had used to the village
schoolmaster., (Ibid., p. 181)

"The bishop,” he began. %"He'd be very annoy- value
ed if--" change
"Damn the bishop," sald Canon Geoghegan
roundly. "Make your act of contrition like a
man and laaVe the rest to Almighty God."
'But~—“ began Father Halaohy.
*Thers are no buts,® sald Canon Geoshegan.
“There is only God and that perniclous dancing
hall perched like a jade upon the Bass Rock."
Father Malachy ylelded.
"All right,® he said, "but you must help me
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to sta?d the racket if Rome turns nasty." (Ibid.,
P. 195
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After all, a leatter from the bishop has approved interest

my decision and given me authority to do what is
wise, (The Devil in the DUssert, p. 13)

Father Plerre, at th2 very point of discharging
his sorry duty, was sent off on an errand by his
viectim, He shook his. .h2ad., What did he fear
30?7 The mere rage of Father Louils? The years
of unspokan submissiocn of the older man to the
younger? The human aches that can invade the
hearts even of those promised to God? He didn't
unow, (I. bldog P 18)

All he could believe was that the unshaven
knobbled o0ld man waiting down there by his packed
horse, with his hands that trembled on a regular
3low beat, and his old blue eyes, was stronger
than he, Pather FPlerre was tall and slender and
chiseled in man's noble likeness, , ., . His white
face and dark eyes could blaze with the Holy
Ghost. He had proper respect for authority, but
could not now use his own. (Ibid., p. 18)

"No, no, no anger," he besocught of himself with

his eyes shut. He had just endured and come

through a storm of his own pride, and he must

not now create another, He opened hls eyes and

looked after the snake, and saw where it paused

Ea%r in. . . + "Go,” he gaid to it. (Ibid., p.
5 -7

®No, I could not give the order,® resumed Father
Pierre, "And do you know? I am sure he knew
what 1 had to say. He would not let me say it."
(Ibid., p. 63)

As he talked, and in order to be the more
certain of convincing him, he kept his eyes
fixad upon the priest, shuddering from head to
foot,whom his infallible elogquence would soon
set to rights. "This fit of exaltation, my
devout friend, is but a passing trial, and a
warning from Providence, which perhaps does not
always approve the excesses of your zeal, the
harshness of your penances, your fasts, your
vigils. . . .,* (Under the Sun of Satan, p. 195)

interest

change

value

value

change
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What did it mattert all he wantsd to see in this
man was a frisad, vefore the final turning, not
one he had chosen, but one received, obviously
received from God, his laast friend. . . . Already
he had gone too far along the accursed road, He
would xo furthsr, further, till his breath falled,
with this his only ccmpanion. (Ibid., p. 196)

What! I, trampled undier the very feet of Satant
A miracle, It . . . Literally, I 2m no lcnger
master of myself, . . . And it was then . . .
tha§ this thought came to me. . . . (Ibii., p.
197

The relixgion ¢f which I ax s minister ., . . has
treasures of indulgence , , . cf charity . . . &
3eruples regarding dogmas . . » ¢80 . . . in sone
measure should . . . harmonize with a fatherly
golicitude , ., . even a special kindliness . . .
for)ccrtain excentional souls. . . . (Ibid., p.
237

Theres has to be a new approach. Ildeally, 1t
should be their own, recognizably thsira. Othere
wise, 1t was only 3 matter of time before the
Order died on 1ts feet, Possibly the end wovld
be sudden, by decree--a coup de grace frox Rcwe--
for it was rumcred that therc might be a re-evalua-
tion of religious orders, a culling out of the
herd, (Morte d4'Urban, p. 20)

In the circumstances, Jack's transfer was almost
as much of a blow to him as his own, Why 4id it
have to happen this way? wWhy 4id it have to
happen to them both at the same time? Why 4id
they have to go off together like two men sen-~
tenced by the same judge, on the same day, to the
same institution? (Ibid., p. 30)

Ma jor was heing occupied by the staff becausse
Minor could better stand to be left unheated in
the winter. Major, left unheated, would go com-
pletely to pleces, Wilf said., This struck Pather
Urhban as a typlcally Clementine arrangement,
eating the stale bread because the fresh would
keep. (Ibidn; P 56)

In ny opinion, we'd do well to call a hill a hill
here, RECTOR: Good enough, St, Clement's Hill
then-~unless, of course, Chicago takes exception.

change
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(Ibid,, Pe 61)

Not that the Hector regaried himself as a great interest
adpinistrateor, To this day, he d1dn't know why
he had bszen placed in his gresent situation. It
had come asg a vary great qurrrise to him at the
time,
*Go up there,” FPather Frovinclal hadl told him,
"Go up there and sea what can hest he done.," The
Rector had goua, , . , (Ibid., p. 55)

For n momant, the Bishop ssemed to he walting-- Iinterest
a3 if expecting to he dispensed from the neces- nonchange
8ity of dealing with Wilf, This could not hz,

accordiing to the rules of the game (any breach

of which w23 a breach of his own authority, as

the Sishop should be the first tec see), and so

Father Urban, though he wished he could help

the Rishop, waitad him out and said nothing,

(Ibi’i. s Po 179)

When the history of the Order in the United value
States came to be written, and Pather Urban must change
have veen ahbout the only Clementine who was

looking that fir ahead and thinking along those

lines, would what was now 3T, Clement's Hill go

downt as one more spot where the good aeed of its

zeal had fallen aend flourished, or as another

where ths Order had los. out? (Ibid., p. 235)

"I advise you to think it ovar,”™ Monsignor Renton interest
said., "3ometimes, you know, you can't win. Or nonchangg
so I have found.®

"“Thank God, there's always Roma,®

", + + All other remedies should have failed
before one resorted to Home, whers,"” said Mone
signor Renton, *a judgment aight not be rendered
until all the principals were safely on the
wrong side of the grass. Of such was the wisdom,
the terrible wisdom, of the Church, (Ibid., p.

239)

"Circumstances alter cases,” Honsignor Henton value

sald, change
"Nothing doing--if 1 have my way." As long

a8 the Bishop daidn't declare niaz intention,

Pather Urban saw no reason to turn the matter

over to less capable handa, . , . He had little

faith in peacsful persuasion as a weapon agalinst

the Bishop., ©Neverthszless, 1t was one that appealed




R-c~10

3-c~1

S~c=2

S-c=3

S-c=l

' 95
tc hir, as it would to anyone with his specilal
gifts. (I’bid.. e 238*239)

And the new Frovincial, replying at once, said nonchange
that he was pleassd to hear that th2 Bishop

had bheen out to the Hill, and urged Father

Wilfrid to 4o everything, within reason, to

agsure contirued gool relations hstween Order

and Diocase, (Idid., p. 336)

And hell, acoording to ths theologlans, was a  nonchange
very unpleasant pleace indeed, . . . well, no

Galety girl's worth that, is she? Monslanor

O'Duffy had once told the men's guild in Tober-

mory. The Rishop, however, had been inclined

" to take a Lore tolerant view, ‘*All we reslly

Enow mbout hell 1s that it is a state that exists,?
he had once told Pather 8mith., ., . . (The Worla,
the Flesh and Father Smith, ». 11)

if only one parson in the whole world accepted interest
the teaching of the Church, that doctrine nonchange
would still be true, If nobody at all helieved

the teaching of tha Chursh, the mathematic of

faith would stlll be as true as the law of

gravé?y before Newton dissovered it., (Ibid.,

p. 1

"Tell me,"sghe asksed, “uv you get much response interest
to the ¢ld, old story these days? I'm not nonchange
asking out of idle curiosity, hut from profes-
glonal interest, 1I'm a novelist, you see, and

I have my public to satisfy.". . .

Pather Smith sald., ®You see, I'm a Catholle
priest , . . for Christ called men to refrain
frow murder and theft as well as from impurity.
The Catholle Church, howsaver, has another name
for this obedience, hacauge it 1ls a rigour which
makes galnts.®

*But who on earth wants to be & saint these
days?® '

"It is not what we want, but what God wants,”
Father Smith saild, (Ibid., pp. 113-115)

One of the reasons that the world 1s not con- change
vinced ls, I think, that man halieve that the

Church, which they confuse with churchmen, teaches

a8 ghort-range rather than a long-range morality.

They hear the adultereyr, the thilef, and the

murderer condemned from our pulpits, but not the
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employer of sweated labouyr, not the shareholder
in arcaments factories, not the men who make
their mecney out of filxs abhout zgangsters, not

the politiclaas who comprosnise witn the nsrpstra-
tors of eruelty in faraway l=ndsa., . . . We, who
are priests, know that f{his 13 not the teaching
of the Church, but can we honestly say that we
have ta%en the trouble to 1zt men of good faith
gnow that this is not the tenching of the

Church? (I Ibid., p. 139)

¥ichael, I don't like the idea of tslling a full nonchange
grown man what time he has to go to bhed, But

vou can't keep going lilke this, boy. You can't

&0 to bed -~% one or two or even thra= o'clock in

the morning and he up azain at alx or even sixe

thirty. It just can't be done, (No Little

Thing, p. 31)

and in religion, they fulfill the haslc dubtles interest
of their falth to avold God's dlsgfavor. It's
such a negative philosophy. (Ibid., p. 32)

My mother didn't go slobbering arouni on her interest
¥nees when things izct touzh, She went to the

priests once and asikxed them %o 4o something

about the old mar, and tiney told her to bear her

crogs like a Goed Catnulic wife should, (Ibid.,

p. 62)

You're probably a wonderful priest--I wouldn't interest
know, it's not in xy department--but thers are

some of us who find out llke my motner 4did that

we can gat along without you. (Ibid., p. 63)

Hothing mattars except to take what cores, as it interest
comes, I think,.. . « If God has a job for us,

1 doubt that ha'il int=arrupt us until we've

Tinilshed it accoriing to his tagte. , . » The

only guestion 13 whatnher we'rs doing the job He
wantg--or the ones we want., (Ibid., p. 88?

Before men, he aspired to no other identity than interest
his priesthocd. It was b2tter so: clean, lucid, nonchange
frae of debt, invialnerable, He was suddenly,

with a qulet Jjoy, shaken by the thought: that's

how it 1s. (Ibid,., p. 14%)

"This friend even made an appointment for me, change
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gn? zha promised to go, with me, but--® She
glancad up at hiwm with bewllderment, "But I
couldn't. At the last minute, I couldn't go
through with it. A baby, after all-~1lt would
be wrong, wouldn': it?®"

His fury wa< distorted into «il4 laughter.
"Yss, yes," he cried. "Gh, yes, that would be
wrong!®” (Ibid., p. 150)

Stephen Fermoyie had recelved hls lnstruction interest
in rubrics-~-ths prescrited :ulesg for the conduct

of sacred cereronisls~~., . . He tock the challce

in his left hand, placed hls right hand over

the burse and veil, and held the smored vessel

in froat of him, neither touching hls treast

nor far reswoved frow ite. . « Fether Permoyle

walkad gravely toward the altar, his mind flzed

on thz sacred ritual of the Mess. {The Cardinal,

Pe 56)

Stephen wanted to rise, walk ahout while he interast
thought out an answer, But motor release was

denied him; he must sit still., And not only

must he remain inslde the physical boundaries

of the confessional, HNore important yst, he

nmust remaln wilthin the Joctrinal bounds of his

falth. In advising this erring daughter of the

Church, his plain duty as a confessor was to set

§o§th some well-establisned truths. (Ibid,, p.

52

Stephien's instinct was to run aftsr her, cateh interest
her by the aru, bsyg her to be patlent with the nonchange
Church and himself, But he could do none of

these things. He knew he had been technically

correct in rsfusing ahsolution. . . . (Ikid,,

pe 63)

Secundo, I hereby remove you from the parish of interest
3t, Margaret's, You need seasoning, Father

Faraoyle, and I think I know Just the brine to

plckle you in. (Ibid., Pe 145)

The iron fall of the gquestion brought Stephen nenchange
back to reality. His traianing as a priest, hils

consuming falth in the Catholic Church bent his

whole belng to a submissive trust in an all-wise,
all-knowing, all-merciful God. Stephen howed his

head: he ylelded to ths divine wlll expressed in

~the Fifth Commandment snd relterated in the canon
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law of the Churech,
¥l have no autherity to permit murder,” he
said. (Ibid., p. 23C)

In the vast and intricately zeared mechsnism of interest
thz Koran Curia--that ensemble of sinlstries nonchange
and tribunals which assists the Soveriegn Pon-

tiff in voverning the Church, Monslgnor Stephen

Fermoyle hzeare an obseure cog., (Ibid,, p. 319)

By virtue, tnerefore of the aunthority trans. interest
mitted to us in unbroken descert from Peter ., . . nonchange
we d=zclare and publish , . . 3tephen Fermoyle he
conzscrated Bishop of Hartfield, . . . (Ibii.,

p. 418)

Only when a man vas clearly ircospatent, a3 in interest
the c¢asz2 of Father Frank Ronan, did the Bishop nonchange
intervene, . « . Stephen ¢losed the door and

faced the collarless, hageard priest. "You have

exactly ten minutas teo tell as what you're trying

to 40 here,” he sald, , . . Desplite all of

Stephant's efforts to find hir, no trace of Frank

Ronan ever tuarn24 up., (Ibid., pp. B41-442)

Stephen hesitated, "You realize , . . that as a2 nonchange
Catholle Bishop I ean't a2llow mysell to get
mized up in politios."” (I.idi., p. 452)

"Well done, Don Camillo; »ut would you tell me nonchange
whe commanded you to gzrab him by the feet and
tunble hin into the 1itch?®
Don Camillo raised his arms, "To tell you
the t.uth, I can't remember exactlv. AS a
matter of fact, he seemed to find the sight of
a priest on a raclng bilke distasteful, so 1
thought 1t only kind to stop him froam sesing it
any l?nger." (The Little World of Don Camillo,
ps 20 ’

"Culture 1s not lmportant, Don Caalllo,” replied change
Christ with a smils., what counts are ideas,

Eloquent speeches gat nowhere unless there are

practical 1deas at the hack of them, Befors

Judgzing, suppose we put tham to the test.®

(_I_El?:tl p' 22)

"Don Camillot™ sighed FPepoone., "We have con- interest
mitted a serious offense., We have raised our
hands against one in authorityt!® (Ibid., p. 30)
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The S1shop was old and in order to look Don interest
Camillo in the face h2 had to raise nis head
conslderably, "Don Camilio . . . the parish

priest afb runtarossa di=22 rocently, and so we

can Xill two birds with one stone; you will be

able Lo raorganize the parish for we and at Ghe

suue Gime yvyou will regain your health. . . . Are

you pleazed, Don Camillo?"

"Ho, 4xcellency; but 1 shall leave as soon
a8 Your sxcellency wisheg.”

"Good, " replisd the Bishop. "Your diseipline
is more commendable as you accept withont dis-
cugalon my instructions to do sonething that
is agalnst your personal inclirations,® (Ibid,,
P. 50)

"Pappone is as stubborn as 2 mule,"™ said Don interest
Camlllio ecalmly, "but he doesn't shoot at the nonchange

-backs of roor priests whe are doirg what God

has commanded.” (Ibid,, p. 88)

"His bxcellency has read your magazine, . , . interest
lhe flrst numbeyr has pleased him, but he
dozsn't want the second number to econtain
your obltuary., You must see to it.”
"That doesn't depend on the will of the pulbe-
lishers,” replied Don Carillo,%ani thersfore
any request of the kind ohcull oe addressed not
to me but to God." (Ihid., p. 139)

"What in the world hsve you been up to now, Don value

Camillo?” ' change
"I had the Bishop's perxission,® said Don

Camillo in jJustification of his perjury. (Don

Camillo’s Dilemma, p, 69)

"Father. . . . You must blegs the grave narked value
by the black gtone ., . . of the occupantt's
tormented soul.”® ' ' .
"There's no tormented soul,” s~i2 Don Camillo
firamly. ®"There are only your benighted imagin-
ings, and T don't want to bolster them by
appearing to take them seriously.”
"We'll go to the bishopt"™ the women shouted,
"Go where you pleasa. But no one can com-
pel me to believe in ghostsi® (Ibid., p. 76)

"what matters more is that he'g got to die, interest
Ani our acoounts with God are more important
then those with any shopkeeper."
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"God can wait," laughed Tefinl, “the shop-
keepsr won't give me anything to eat until I
pay."

DJon Cuamilln threw out his armsz, s

"Ars you reasoning like a mgood Christian?
ha agked,

L * * L d L ] . * * L 3 L ] L ] * * . e - » » L] - 3 L *
"Ordsrs froa highar up, jir. Mayor," sald
Don Camillo rezretfully, ©“Like you, 1 have to

1o what my superiors say." _

"iven if thelr orders ara atupld?*

"That's nsvar bhean the case, wher2 my Si-
periors are concerned,” sald Don Canillo
inlmlyc ‘Ibid.. P. 125)

T-6-10 ®"Nothing, You too can settle your accounts interest
with Godi Almighty."
3milzo looked at him with mistrust.
"You woan't get my naxt babdby, thouzh!"™ he said
defiantly.
*The future is in God's handis, my son!®” said
Don Camillo, throwing out his arms, (Ibid.,
pe 186)

T-¢=-11 "Something's got to bs done, Yoar Grace,"” intereat
"Cnly God Almighty can do it," sald the
Bishop, throwing out hls arms in resignation,
But PePpone had an t4ea o Lis own,
"There s something you can do, Your Grage,
You can say a Mass for his recovery, ror in-
stanse,” (Ibid,, p. 223)_ :

T-0=12 In spite of hslp from 8t,., Anthony, Don Camillo interest
fovrd himself increasingly provoked by the Reds
a8 the pre-election campalgns got under way,
Feppone has managed to create a number of inci-
dents, . . . Thege incidents wers desmed “unfor-
tunate” by the Bishop who sent Don Camillo (and
it was not the first time) for a period to an iso-
lzged village in the wountains, (Ibid., pp. 245«
246)

T=¢«=1l3 The mayor turned to the prieet and said, "There's value
no sense in turning everything in life into a
tragedy. If we reasonrthings out, we can salways
conpromise." ‘
"Right you are," said Don Camillo warmly.
"Why did God give us brains if He dldn't expect
us te reason? (Don Camillo and His Flock, p. 61)




T-¢-14 Peppone turned pale and looked arcund him with interest
a worried air. "Cosrade," sald Don Camillo, change

taking him hy the arm and impallinz him toward
the door, "go dovwnstalrs with Cltlizen Bordonny
and see if it's raining.”

Fappons atarted to protest,but Don Camillo
cut him short,

"Don't interfer with me, Comrade, if you
value your skin.,"® (Conrade Don Camillo, p. 105)

T~-c=15 "God has outposts QVerywhere. Comrade,” said Don

Cami1lo. "even in Moscow.® nonchange

"God's orgonization is very old, bhut it's
still working," (Ibid., p. 161)

H~tc=1l le felt cool and free, He might not be of this value

world, but surely he must be in it. He would
subliuate yesterday's sadness into something
positive:r no longer be geparated from his fellow
creatures, (Vessel of Dishenor, P. 52)

He¢«=2 What did he really think anyway? As a priest nonchange

there would be a place for hlm--whole towns might
he turned to shambles, (Ibid., p. 92)

H-c«3 Soxmetimas Nartin oame away slck to his stomach cthenge

and certainly to his soul, It was not organized
raligion these people naeded--lhey were far too
smart for that--nor even education in the ordinary
sanse of the word, what they needed was sonething
for the gpirits something beyond a smug set of
formulas. . «. . "They gtill want to look avon the
priest as the all-knowable, all-obeyable, all.
sdriranle witeh doctor,”™ he sisghed, "but they no
longer possess the healthy medieval apparatus for
distinguishing hils person from his office., The
solipesistiec gsensitivity of Protestantism hasg de-
privad them of that." (Ihid—.' De 190)

H-c-4 Yes, he could see why it was that Anerica became value

the symbol of hope for so wanys why even the
American gsoldlers, mooning sround the squares,
not cultured, not intelligent. . . « Full of sin-
fulness, true; but then he wasg now at that des.
perate pass whereat any further suggestion that
he could turn over a new leafl and become a saint
simply by willing it would be disastrous, (Ibid,,

P 262)
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J-c~1l Then the sltar stone went--too dangerous to carry value
with him, He had no business to say Mags with- change
out it: he was probably liable to susrension,
but penalties of the ecclesiastical kind tegan
to seem unreal in a state where the only penalty
was8 the eivil one of death. (The Power and the

Glory. p. 82)

J=-c=2 8he said: "Evoryone else has a father . ., . interest
who works."®
*I woxrk tco."
"You're a priest, aren*t you?"

‘!88.”
PPedro savs vou arentt a man," . , . (_I_l)}_i-,
Pe 110)

J-c=3 He was a man wno was supposed Lo save souls: it interest
had seemed quite simple once, preaching at Bene-
diction, organizing the gullds, havinag coffes with
elderly ladies bahind barr=4 windows, blessing
new houses with a 1i1ttle incense, wearing blzuck
gloves . . .« it wag as easy as saving wmoney:
now it was a mystery. (Ibid., p. 111)

J=t=4 That moment of authority had jerked him back to nonehangé
geriousnessi~--ha hed ceased tc unbend znd every-
body was happler. He sald: "The balance of
twenty-two pesces In the account of the Altar
8ociety-~though quite revolutiocnary for Concep-
cion--1is not the only cause for congratulaticn
in the last year, . . . An enargetic vriest was
slways known by his debts, . . . we ars a big
parish and the priasgt has a position to keep up.”
(Inid., p. 126) »

A-c-1 Lat's say, to caut 1t short, that to stand up value
strajight 13 a privilega of the powerful. A
sensible nan waltg-~before daring to stand--till
he has power, power or the :glsn of power, author-
ity, money. Well, I didn't walt. vhen I was in
the third form at dontrsull College, the nead asied
us each to chooss a motte. DN'you know what oine
vas? “Fnce up to it." (The Biary of a Country
Priest, p. 79) o

A-0«2 I ought to havs sald to Dr. Delbende that the change
Church 1s not only, as he su-poses her, a kind
of sovereign state with laws, officlals, armiag--
a moment, as glorious as you please, in human
history. The Church is on the march through time




103

as a regiment marches through stransge country,
cut off from all its ordinsry supplies, The
Church lives on suecessive regimes and soclietics,
as the soldiers would from day to day on the in- -
habitants, (Ibid., ps 93) ’

A-c=3 “Do you realize," sha gaid at la<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>